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aber I Wer to ad- 
vance the great and true 
ends IT life, the glory of God, 
and the perfection and happineſs of 
man. I cannot, I confeſs, pretend 
to have come up to the dignity of 
my ſubject; yet I have done what I 
could, and have attempted it with 
my utmoſt force. I know you too 


well to imaging you fond of an ad- 
"* dreſs 


The Epiſtle Dedicatory. 
dreſs of this publick nature: you 
love the real and ſolid ſatisfactions, 
not the pomp and ſhew, thoſe ſplen- 
did incumbrances of life : your ra- 
tional and virtuaus pleaſures burn 
like a gentle and chearful flame, 
without noiſe or blaze. However, I 
cannot but be confident, that you'll 
pardon the liberty which Ihere take, 
when I have told you, that the ma- 
king the beſt acknowldgement 1 
could to one, who has given me ſo 
many proofs of a generous and paſ- 
ſionate friendſhip, was a pleaſure too 


great to be reſiſted. I am, 
Dear Sir, 
Unſeignedly Yours, E 


R. Lucas. +1 
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and two other diſcourſes already publiſhed 


intment in purſuit of it. In the ſecond, 
F ſtate the true notion of human life, inſiſt 
upon the ſeveral kinds of it, and ſhew what 
qualifications and virtues the active and con- 
templative life demand; and then conſider 
how life may be prolonged and improved. 
in this third, I proſecute the ſame deſign, 
Which L had A the two 8 1 the pro- 
mo uman oo. or hfe, perfec- 
prong: happineſt ve a cloſe and in = 


rable 


be Introdudlion. 
rable dependance on one another. For as 
life, which is the rational exerciſe and em- 


ployment of our powers and faculties, does 
naturally advance on, and terminate in Per- 


feftion ; ſo Perfection, which is nothing 


elſe but the maturity of human virtues, 
does —— — end in that reſt and peace, 
that tranquillity, ſerenity, and joy of mind, 
which we call Happineſi. Now Perfection, 
in an abſtracted and metaphyſical notion 
of it, is a ſtate that admits neither of ac- 
ceſſion nor diminution, But talking of it 


practically, and in a manner accommoda- 


ted to the nature of things, the Perfection 
of man conſiſts in ſuch endowments and 
attaiments as man is generally capable of 
in this life. And becauſe man may be 
confidered either in relation to bis, or to 
another world, therefore human A rex. 
may, I think, naturally enough be divided 
into religious and ſecular. By ſecular, I 
mean that which regards our intereſt in 
this life: by religious, that which ſecures it 
in eternity. The one more directly and 
immediately aims at the favour of man; 
the other at the favour of God: the one 
purſues that happineſs, whatever it be, that 
is to be found in outward and worldly ad- 
vantages: the other, that which flows from 
virtue and a good conſcience. Tis eaſy 
now to diſcern, which of theſe two kinds 
of Perfection is the more deſirable; the one 
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The Juroductis. 
urifies and exalts our nature, the other po- 
iſhes and varniſhes it; the one makes a 


compleat gentleman, the other a true Chri- 


ſtian ; the ſucceſs of the one 1s precarious, 
that of the other certain, having no depen- 
dance on time or chance, the humour or 
fancy of man; the on of the one, is 
ſhort and ſuperficial ; that of the other, 
great and laſting ; the world admires, the 


one, and God approves the other. To be 


throughly perſuaded of hs, is a good ſte 


towards true wiſdom, as being that, which 


will enable man to ſteer the whole courſe 


of life aright. But while I prefer the one, 


I do not preſcribe the neglect or contempt 
of the other; ſo far am I from it, that I 


am of opinion, that ſecular Perfection has 


very often ſome influence upon our ſpiritual 


ſtate, as well as its uſe and advantage in 
reference to our temporal one: that the moſt 


admired accompliſhments of a ſecular life, 
are ſo far from being inconſiſtent with reli- 
gion, that they naturally ſpring from it, 


and thrive and flouriſh moſt when they are 


influenced and cultivated by it; and judg- 
ing that it might be of ſome ſervice to the 
world to inform and convince them of 7 bis, 
T had it ſometimes in my thoughts to have 
treated here as well of ſecular as religious 


Perfection: but doubting how well this 


might ſuit with my function, and how far 


the beſt obſervations I could make on this 


ſubject 


ut. 


w 


The Introduction. 
ſubje& might fall ſhort of anſwering the 
expectation of men of worldly parts and 


experience, I laid aſide the deſign. Here 


then, I confine my meditations wholly to 
Religious Perfection; J examine the nature 
of it, both in general, and in particular; 
not only ſtating the true notion of it, but 
alſo deſcending to the ſeveral branches and 
parts of it; I free it from thoſe miſtakes 
and diſputes that perplex and incumber it; 
I lay down the motives to it, and preſcribe 


the ways of obtaining it. 


After this ſhort account of my deſign ; 
the next thing I am to do, is to prevent, if 


I can, thoſe prejudices which may either 


wholly fruſtrate, or at leaſt very much hin- 
der and diminiſh the ſucceſs and influence of 
it. Some are apt to ſtartle at the very 
mention of Perfection; they have enter- 
tained ſuch humble thoughts, not only of 
human nature, but, as it ſeems, of divine 
grace too and evangelical rigliteouſreſs, 
that all talk of Perfection ſeems to them 
like the preaching a new goſpel, and an ob- 


truding upon the world a fantaftick ſcheme 


of proud and pretending mortality. But 
this fear will ſoon vaniſh, when I tell 


ach; that I diſcourſe of the Perfection of 


men, not angels: and, that I treat bis, not 
like a monk, or a ſublime and fubtle /chool. 
man, but like one, who have been daily 
converſant with tle doubts and —_— 

| | | | | witn 
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perfection and fin, merit, erogation, &c. 
theſe are themes that 7 9 


The Introdudion. 


with the fears and frailties of human na- 


ture, and departing ſouls, I do not pre- 
tend to bleſs the world with the diſcov oy 
of new truths. If at any time I place 
ones in a better light ; if I wipe off the 
duſt, which diſpute and time, and the cor- 
ruption of manners, has here and there ſcat- 
tered upon them, tis the utmoſt I aim at. 
But how numerous, will ſome ſay, are 
the controverſies that have in every age 
perplexed this ſubject? Grace and 22 


ve exerciſed and 
embroiled the Church of Chriſt, almoſt 
OO h all the ſeveral ages of it down to 
: and with how little advantage 
to Ns onourof Chriſtianity, and the in- 
tereſt of * have the brighteſt parts, 
and the deepeſt learning been here employ- 
ed? To thrs, all I —— to ſay, is, I 4 
practically, and conſult the intereſt of ſouls, 
not parties. I cannot but ſee, and that with 
trouble and regret, how much Chriſtianity 

has in almoſt all times ſuffered by thoſe — 
and ſubtle, by thoſe obſtinate and paſſio- 
nate diſputes, with which writers have even 


90 1 and ſtifled the moſt practical ſub- 


and do moſt earneſtly deſire to ſee the 


ſri of Polemical divinity caſt out of the 


hurch of Chriſt, and chat of a practical 


and experimental one eſtabliſhed in the room 
of it. Tho? therefore, I have conſidered 


thoſe 
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The Huroduc lion. 


a thoſe controverſies which concern my ſub- 


it was with no other deſign, than to. 
— and fortify my reader againſt the ill 
influence of ſeveral errors, with which they 
abound. I decline all uſeleſs ſpeculations, 


and labour wholly to reſtore religion to its 


native ſtrength and beauty; ſo that I think 
this objection will not touch me, who do 
= A . to write a learned, but a uſeful 


If any man be apprehenſive, that b tis im- 
poſſible to aſſert the doctrine of Perfection, 


without looking a little too favourably to- 


wards Pelagianiſin or Enthufiaſm, or lome- 
thing of this kind; I do here aſſure ſuch a 


one, that I advance no Perfection that raiſes 


men above the uſe or need of means, or in- 
vites them to neglect the word, prayer, or 


Sacraments, or is raiſed on any other foun- 


dation than the go/þe/ of Cbriſt. I revive 
not Pelagianiſin, nor claſh with St Auſtin ; 


I need not thoſe conceſſions which he makes 


Czleſtius in the cloſe of his book de Per- 
ectione Fuſtitiæ. I am perſuaded that the 
ſtrength of nature is too ſlight a foundation 
to build Perfection on: I contend” for free- 
dom from no other ſin than actual, volunta- 
ry, and deliberate : and let concupiſcence, 
or any unavoidable diſtemper, or diſorder 
of our nature, be what it will, all that I 
aim at here is, the reducing, not extirpatin 
it. And finally, how earneſtly ſoever I 
exhort 


Tbe Introductiun. 


exhort to Perfection, I can very well con- 


tent my ſelf with St. Auftir's notion of it, 


namely, that it is nothing elſe, but à daily 
progreſs towards that pure and unſpotted hol:- 

neſs, which we ſhall attain to in another life. 
Thus, I think, I have ſufficiently guard- 
ed this following diſcourſe againſt the miſ- 
apprehenfions and jealouſies of all, who 


have any ferious concern for religion, how 


much ſoever they may be ſwayed by.ſome 
particular opinions. But after all, I do not 


expect that it ſhould meet with a very obli- 


ging reception from a great part of the 
world. Many there are, who will ever 
openly rally and ridicule all attempts of this 
kind: and there are others, who will ſecret- 


ly flight and inwardly deſpiſe them, as the 


vain and fond projects of well-meaning in- 


deed, but very weak and unexperienced 


vi 


mortals. But this moves me little; theſe 


men are generally too much ſtrangers to in- 
cerity, tobe competent judges of Perfecti- 
on : nor do I wonder, if the. corrupt and 


vicious part of mankind be infected with 
as much malice and envy againſt extraordi- 


nary goodneſs, as ſome are againſt power 
and greatneſs. The conſciouſneſs of much 
baſeneſs and corruption in one's ſelf, is apt 
to make one ſtrive to bring down all men to 


the ſame level, and to believe that there is 


nothing of Perfection in the world, but on- 
ly a groundleſs or hypocritical pretenſion to 
it. 


viii Te Introduthun. 
it. This is an opinion that ill men greedi- 
ly embrace, becauſe it gives them ſome 
kind of peace, ſecurity, and confidence; 
whereas the contrary opinion, as it woul 
be apt to make them aſhamed of their pre- 
ſent ſtate, ſo would it make them fearful 
and apprehenſive of their future one. 1 
write not therefore to ſuch as theſe, nor 
can be much concerned what cenſure they 
paſs on a deſign, againſt which they have 
an inveterate and obſtinate averſion. 


The method I obſerve in this treatiſe is: 
in the fir ſection, I conſider Perfection more 
generally: in the ſecond, the ſeveral parts 
of it; and in the 4%, the obſtacles and 1 17 
diments of our attaining it. In the two 
ſections, I always firſt fix and explain the 
notion of that ſtate of virtue which I diſ- 
courſe of. Next I proceed to the fruits or 
advantages of it; and in the laſt place pre- 
2 the methed by which it may be at- 
tained. | | | | 


SECT. 


SECT. 1. 


of Religions PerſeQion in general. 


— — — — — — — — 
8 444 . 


CHAP. L 


Perfection 4 confirmed habit of holineſs. 
This notion conformable to reaſon and 
Cripture The nature of an habit confi-. 
tered, according to four properties of it. 


08 T diſputes and controverſies 
ariſe 8 falſe and miſtaken no- 
tions of the matter under de- 
bate; and / I could ſhew it has 
happened here. Therefore, to prevent miſ- 
takes, and cut off all occaſions of conten- 
tion (which ſerves only to defeat the influ- 
ence and ſucceſs of practical dilcourſes) I 
think it neceſſary to begin here with a 
Per account what it is I mean by Religious 
erfection. 


Felgen is nothing elſe, but the purify ing 


and refining nature by grace, the raiſing 


and exalting our faculties and ca pacities 


by wiſdom and virtue. Religious Perfec- 
B 2 tion, 


2 


a maturity of virtue us man in this lift 


„a 8 is firm and Ready, 


ier Po fed op lained. | 


tion, 'tlierefore, has e e 


ral accomplifhinent of human nature, ſuch 


is capable of; oro 11 Perfection 
conſummates the habit of righteouſneſs: 


in the one, religion is, as it were, in its 


infancy; in the other, in its ſtre th and 


| manhood; fo that Perfection, in 


rt, is 
nothing elſe, but a ripe and ſettled habit 
of true holineſs. According to this noti- 
on of religious Perfectinn, he is a perfect 
man, whoſe mind is wy and vigorous, and 
his bady tame "vg rage whoſe 
love ardent 
and exalted, and his hope full of aſſu- 


rance; whoſe religion has in it that ardour 


and conſtancy, and his ſoul that 
liry and pleaſure, which beſpeaks him 2 
child of light, and of the day, @ par- 
taker of the Droine Nature, au raed | 
above t corruption which is in the world | 
through tu/t. | 

This account- of religious Perfection is 
ſo natural and eaſy, that I fancy no man 
will demand a proof of it; nor ſhould I go 
about one, were it not to ſerve ſome fur- 
ther ends than the mere confirmation of it. 
Ir has manifeſtly the countenance both of 
* and /cripture ; and how contradicto- 

ſoever ſome ancient and latter . 
If Perfection ſeem to be, or really 


one another; yet do they all _ ine 


in 


3 
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Felle gious Perſection explained. 


in what 1 have laid down. If we appeal 


to Reaſon, no-man can doubt, but that an 
habit of virtue has much more of excel - 


lence and merit in it, than ſingle accidental 


ach, or uncertain fits and paſſions ; : ſince 


an habit is not only the ſource and ſpring of 
the nobleſt actions and the moſt elevated 
— but it renders us more regular and 


dy, more uniform and conſtant in every 


| trons, they have little of ſtrength, lit- 
of perfection in them, till they be rai- 


47005 that is good. As to good natural 
1 


natural facuitres, t 
the capacitiet of good or evil; they are 
undetermined to the one or other; till t 


are fixed and influenced by moral princt- 


ples. It remains then, that religious Per- 


_ fettion muſt conſiſt in an habit of righteouſ- 


neſs. And to prevent all impertinent ſcru- 
ples and cavils, I add a confirmed and well 
eſtabliſhed one. 


That this is the ſeripeure notion of PAY 


feftion, is manifeſt; Fin, From the uſe of 


Y this word in ſcripture. Secondly, From 


the charatters and deſcriptions ot the beſt 
and higheſt ſtate which any ever actually 
attain 
exhorted. 

1. From the uſe of the word: where 
ever we find any mention of Perfection in 
ferigtare, if we examine the place well, 

B 2 we 


to habits : and for our 
are nothing elſe, but 


or to which we are invited and 


37 


Religious Per ſection explained. b 
we ſhall find nothing more intended, than ? 
uprightneſs and integrity, an unblameable 
and unreproveable life, a ſtate well ad- 
vanced in knowledge and virtue. Thus 

uprigbt and perfect are uſed as terms equi- 
valent, Job i. And that man was perfect 
and upright, caring God and eſchewing e- 
vil; and P/aim xxxvii. 37. Mark the perfett 
man and behold the upright man, for the end | 
of that man is peace. Thus again, when 
God exhorts Abraham to Perfection, Gen. 
xvii. 1 I am the Almighty God; walk be- 
fore me and be thou Perle „all that he ex- 
horts him to, is a ſteady obedience to all his 
commandments, proceeding from a lively 
fear of, and faith in him; this is the ge- 
neral uſe of this word Perfect throughout 
the Old Teftament, namely to ſignify a ſin- 
cere and juſt man, that teareth God, and 
eſcheweth evil, and is well fixed and eſta- 
bliſhed in his duty. In the New Teftamert, 
Perfection ſignifies the fame thing which it 
does in the Old; that is, univerſal righte- 
ouſneſs, and ſtrength, and growth in it. 
Thus the perfect man, 2 Tim. iii. 17. is 
one who is throughly furniſbed to every good 
2 - - * tells — Col. iv. 12. 2 
Epapbras laboured fervently in prayers for 
= Elan, that they 225 and fg 
and compleat in all the will of God, In James 
i. 4. the perfect man is one, who is entire, 
lacking nothing, i. e. one who is advanced to 
| | | a matu- 
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Religious Perfection explained. 5 
a maturity of virtue through patience and 
experience, and is fortified and eſtabliſhed 


in faith, love, and hope. In bis ſenſe of 


the word Perfect St. Peter prays for thoſe 
to whom he writes his epiſtie, 1 Pet. v. 10. 
But the God of all grace, who called us into bis 
eternal glory by Chriſt Feſus, after that ye 
have ſuffered a while, make you perfect, fla- 


 bliſh, firengthen, ſettle you. When St. Paul 


exhorts the Hebrews to go on to Perfection, 
Heb. vi. he means nothing, by it, but that 


ſtate of manhood which conſiſts in a well 


ſettled habit of wiſdom and goodneſs. This 
is plain, f/f, from ver. 11, 12. of this chap- 
ter, where he himſel? more fully explains 
his own meaning ; and ve defire that eve 

one of you do ſhew the ſame diligence, to the 
full aſſurance of unto the end; that 
ye be not flothful, but followers of them who 
through faith and patience inherit the pro- 
miſe, Next, from the latter end of the 5th 
chapter; where we diſcern what gave oc- 
caſion to this exhortation ; there diftinguiſh- 
ing Chriſtians into two claſſes, babes and 
firong men, i. e. perfect and imperfect, he 
deſcribes Soth at large thus: For when for 
the time ye ought to be teachers, ye have 


need that one teach you again which be the 


firſt * of the oracles of God, and are 
become ſuch as have need of milk, and not of 


ftrong meat; for every one that uſeth milk 1s 
 unshrlful in the word of righteouſneſs; for he 
4 . * 


6 


feripture exhorts us, is nothing more than 


Religious P rrfection explained. 
longeth to them 


it a babe; but ſtrong meat be 


that are of full age, even thoſe who by oſs 5 
of ufe have therr ſenſes exertiſed to diſcern both 


good and evil, And tho? here the apoſtle 


ſeems more immediately to regard the | 
perfection of knowledge ; yet the perfection 
of righteouſneſs muſt never, in the lan- 

uage of the ſcripture, be ſeparated from 
2 Much the ſame remark muſt I add 
concerning the integrity of righteouſneſs, 


and the Chriſtians progreſs or advance in 


it 7 the ſcripture, when it ſpeaks of 


Perfection, doth ſometimes more ditectly 
refer to the one, and ſometimes to the 


other; yet we muſt ever ſuppoſe that they 


do mutually imply and include one anotber; | | 


ſince otherwiſe the notion of Perfection 
would be extremely maimed and incom- 
pleat. I will inſiſt therefore no longer on 
the uſe of the words Perfect and Perfecti- 
on in ſcripture : but as a further proof that 
my notion of Perfection is truly , riptural, 
I will ſhew, | Lt: 
2. That the utmoſt height, to which the 


a ſteady habit of holineſs; that the brigh- 
reſt charaFers it gives of the prrfet# man, 
the lovelieſt 4% riptions it makes us of the 
perfſeHeft tate, are all made up of the na- 
taral and confeſſed properties of a ripe ba- 
bit, There is no controverſy that I know * 
of, about the nature? of a babit, every 
. | man's 3 


Relig Perfection explained. 7 
man's experience inſtructs him in the 
whole I. or, of it; we are all agreed, 
that it is a kind of 1 nature, that it 
makes us exert our ſelves with deſire and 
earneſtneſs, with ſatisfaction and pleaſure ; 
that it renders us fixed in our choice, and 
— 2 on anger Far almoſt as a- 
verſe to thoſe things which are repugnant 
to it, as we gp. thoſe which are diſ- 
taſteful and diſagreeable to our nature. 

And that, in a word, it ſo entirely and 
abſolutely poſſeſſes the man, that the pow- 
er of it js not to be reliſted, nor the em- 

pire of it to be ſhaken off; nor can it be 
remoyed and extirpated without the great- 
eſt labour and difficulty imginable. All 
this is a confeſs d and almoſt palpable truth 
in habits of fin : and there is no reaſon why 

we ſhould not aſcribe the fame force and 
efficacy to habits of virtue; eſpecially if 
we conſider that the ſtrength, eaſineſs, and 

leaſure which belong naar oy to theſe ba- 
bits, receive no ſmall acceſſion from the /u- 
fernatural energy and vigour of the He/ 

8 47 1 . a 500 vir g 
ew how that /tare of righteouſneſs Mie 
the ſcripture invites us to, as our Perfei-- 
on, directly anſwers this account I have 
given of an habit. co 

Is habit in general a ſecond nature? This 

YZ Aftate of righteouſneſs is in ſcripture cal- 

led the new man, Boner iv. 24. the new 

8 4 


creature, 
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Religious Perſeclion explained. 
creature, 2 Cor, v. 17, the Divine Nature 
2 Pet. i, 4. Does it conſequently rule and 
govern man? Hear how St. Paul expreſſes 


this power of the habit of holineſs in him- 
ſelf, Gal. ij. 20. I am crucified with 


Chrift ; nevertheleſs I live, yet not I, but 
Chrift liveth in me; and the life which I 
now live in the fleſh, I live by the faith of 
the Son of God, who loved me, and gave 
himſelf for me. This is a conſtant effect of 
habits, and is equally diſcernible in thoſe of 

vice and virtue, that they fway and govern 
the man they poſſeſs; Rom. vi. 16, Know 


ye not, that to whom ye yield your ſelves ſer- 


vants to obey, his ſervants ye are to whom ye 
obey ; whether of fin unto death, or of obedi- 
ence unto righteouſneſs ? 3 
Shall I go on to a more diſtinct and par- 
ticular conſideration of the properties of 
an habit? The f is, a great averſſon for 


thoſe things which are contrary to it, or 
obſtruct us in the exerciſe of it. And this 


is directly the diſpoſition of the perfect 
man ins fn temptations and fins * is 


now aſhamed of thoſe things. which before 


he gloried in; he is filled with an holy in- 


_ dignation againſt thoſe things, which before 
he took pleaſure in; and what before he 
courted with fondneſs and paſſion, he 


now ſhuns with fear and vigilance, In 


brief, the ſcripture deſcribes ſuch an one as 
poſſeſſed with an utter hatred and abhor- 


rence 


that the acfiont which flow from it are 


Religious Perfection explained. 
rence of every evil way, and as an irre- 
concileable enemy to every thing that is an 
enemy to his virtue and his God. Thus 
Pſal. Cxix. 163. Thate and abbor lying, but thy 
law do I love; and verſe 128. Therefore 1 
aer all thy precepts concerning all things to 
right, and I hate every falſe way. And this 


is a genuine and natural effect of int 


ty or uprightneſs of heart; whence tis 
e obſervation of our Saviour, Matt. vi. 


24. No man can ſerve two maſters; for ei- 
tber be will hate the one, and love the other; 

or elſe he will hold to the one, and deſpiſe the 
| other, And indeed every-where a hatred, 


a perfect hatred of evil, is accounted as a 


_ neceſſary conſequence of the love of God; 
 Pſal. xxxvii. 10. Te that love the Lord, 


hate evil: and therefore the Pſalmift re- 
ſolves to practiſe himſelf what he = 
ſcribes to others; Pſal. ci. 2, 3. Twrll be- 


have mf wiſely in a perfect way: O when 
4 


wilt come unto me? I will wall within 
my houſe with a perfect heart: I will ſet no 
wicked thing before mine eyes: Thate the work 


of them that turn afide, it ſhall not cleave to 
me. And how can this beotherwiſe? the 


love of God muſt neceflarily imply an ab- 
horrence of evil; and that habit, which con- 
firms and increaſes the one, muſt confirm 
and increaſe the other too. p 

2. The next property of an habit is, 


(if 
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Religious Perfection explamed. 
(if we meet not with violent oppoſition} 

ormed with eaſe and pleaſure: what 
1s natural, is pleaſant and eaſy, and ba- 
bit is a ſecond nature. When the love of 
virtue, and the hatred of vice, have- once 
rooted themſelves in the ſoul, what can 
be more natural than to follow after the | 
one, and ſhun the other ? ſince this is no 


more than embracing and enjoying what 
we love, and turning our backs on what 


we deteſt. This therefore is ane conſtant | 
character of Perfection in ſcripture : de- | 
hght and pleaſure are every-where ſaid to 
accompany the practice of virtue, when 
it is once grown up to ſtrength and matu- 
rity : The ways of wiſdom are ways of plea- 


fantneſi, and all her paths are peace, V. 
lit. 17. Perfect love caſteth out fear, 1 Joh. 


iv, 18, And to him that loves, the com- | 
mandments of God are not grievous, 1 Jou. 
v. 5 Hence it is, that : man's de- 
light is in the law of the Lord, and that he 


meditates therein day and night, Pal. i. 2. 
Nor does he delight leſs in action than me- 


ditation, but grows in grace as much as 
knowledge ; and abounds daily more and 
more in gead works, as he increaſes in te 


| comfort of the Holy Ghoſt. Conſonant to ; 


this of PerfeJion it is, that in 
Palm a0, and 8 2 Kerpen fre- 
quently, we bear Palms expreſſing a 
kind of incanceivable joy and tranſport 
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Religions Perfection explained. 
ia the meditation and practice of the com- 
mands of God. 80 the firſt Chriſtians, 


who ſpent their lives in devotion, faith, 
and charity, are faid, Als ii. 46. to have 
eaten their meat with gladneſs and fingleneſs 
of heart, And *tis a delightful deſcription 


we have of the apoſtles, 2 Cor vi 10. As 


forrouful, yet ahoay rejoicing ; as vor, yet 


making many rich; as having nothing, yet pof< 


ling all things, $1 
3. Vigour and acfiuity, or much earneſt- 


neſs and application of mind, is a third 
property of an habit, Tis impoſſible not 
to be intent upon thoſe things for which we 
have even an habitual paſſion, if this ex- 


preſſion may be allow'd me ; an inclination, 
which has gathered ſtrength and authori- 


9 from cuſtom, will exert itſelf with 
me warmth and briskneſs. Now cer- 


tainly there is nothing more frequently re- 
quired of, or attributed to the perfect man 
In /cripture, than Zen and fervency of 
1233 the ways of God; and no won- 


when actions flow at once from 
— and cuſtom; when they ſpring 
rom love, 


and are attended by pleaſure, 
and are incited and quickened by faith and 


er- —— can 1 but that — 
repeat them with ſome eagerne 
and feel y impati as often as we 
are hi or diſappointed ? and as the 


nature of the thing ſhews, that thus it 
985 | ought 


12 Religious Perfection explained. 
ought to be, ſo are there innumerable in- 
ſtances in the Oli Teftament and the New, *' 
which make it evident that thus it was. | 
Shall I mention the example of our Lord, 
who went about doing good, Acts x. 38 ? 
ſhall I propoſe the labours and travels of 

St. Paul? theſe patterns it may be will be 
judged by ſome too bright and dazling a 
light for us to look on, or at leaſt too per- 
fect for us to copy after; and yet St. Fobn {| 
tells us, that he, wwho ſays be abides in him, 
ought himſelf alſo ſo to walk, even as be 
_ walked, 1 John ii. 6. And we are exhorted 
to be followers of the apoſtles, as they were of 
Chriſt, But if the fervency of Chrift and 
St. Paul ſeemed to have ſoared out of the 
reach of our imitation, we have inferior 
inſtances enough, to prove the zeal and 
fruitfulne of” habitual goodneſs. Thus 
David ſays of himſelf, P/al. cxix. 10. With '! 

my whole heart have I fought thee. And Jo» | 
frah, 2 Kings xxiii. 25. is ſaid to have turned 
to the Lord with all bis ſoul, and with all his 
might, How fervent was Anna, who de- 
parted not from the temple, but ſerved God 
with faſtings and prayers _ and day, Luke 
ii. 37 ? How charitable Tabitha, who was 
full of good works and alms-deeds which ſhe 
did, Acts ix. 36? where ſhall I place 
| Cornelius? with what words ſhall I fer out 
his virtues? with what but thoſe of the 
Hoy Ghoſt, Acts x. 2. He was adevout 


man, 


Religious Perfection explained. 


man, and one that feared God with all his 
3 houſe, which gave much aims to the people, © 
peradveature 


and prayed to God 2 But peradv 

ſome may imagine, that there i is ſo 
ſingular and extraordinary i in theſe emi- 
nent perſons, which we mult never hope 
to equal; but muſt be content to follow. 
them at a vaſt diſtance. Well, let this 
be ſo; what have we to ſay to whole 


churches animated by the ſame ſpirit of 


zeal? what are we to think of the churches. 

of Macedonia, whoſe Rely St. Paul thus 
2 Cor. viii. a, 3. In a great trial of 

affittion, the abundance 7 ther joy and 1725 


ep poverty abounded to the riches of tbeir 


liberality. For to their power Ibear record, 
yea, and beyond their power, tbey were willing 


of themſelves. And St. Paul declares him- 


{elf perſuaded of the Romans, that they 
were 2 of goodneſs, filled with all know- 


ledge, Rom. xv. 14. And of the Corinthi. 
ans he teſtifies, that they were inriched in 
every thing, and came behind in no gift. 


1 Cor. i. 5, 6. That they did abound i inall 
things, in FAY in diligence, &c. 2 Cor. viii. 7. 


I will ſtop here; tis in vain to heap. u 
more inſtances; f I have ſaid enough - | 


3 ſhew, that vigour and r in the ſer- 
vice of God, 1s no miraculous gift, no ex- 


traordin ative of ſome uliar 
eames of dn. but the EY and 
inſeparable property of a well-confirmed La- 


bit of F holineſs Ty” — — _ 


13 : 
< 


14 (Augie Perſedfion explained. 
and feadineſ the 
Löt an rn the nd 1 
of  perfetFian too. I CODY 


oO are every -where repreſented 
pon ye 


the arth 
e — 2 of , * e Fof 


of in the in one word, as conftant 


114 | a Aron 5 righteo vſnels, and main- 

ty | and: fo natural is this": to one 
10 ad. man good, that St. Jobn affirms of 
mW ſich a one, that he cannot fin; 1 John iii. 9. 


Whyforver is born of God, doth not Commit 
fin, for bis — remaineth in bim, and he 
cannot fin, he is born of God, Ac- 
cordingly, Job is ſaid to have feared God, 
and ejchewed evil; which muſt be under- 
of the conſtant courſe of his life. 
- Zachary and Elizabeth are ſaid to be r:igh- 
teuus, walking in all tbe commandments of = 
God lune, Lukei.6. -' Enzeb, Noob, Dr. 
vid, and 8 peeps wy 
—— God rigbteous, 7 
ea, be faid in ſcripture, to walk | 
Ed to ferve him with a perfeb heart | 
with a Pulp of heart to cleave to bim, 
and the like. * this is that conflancy 
which Chriſtians are often exhorted to; 
_ watch Je} and faft in the faith, —— ye like 
men, , 1. Cor. xvi. 13. And of | 


the ff fol lowers of our Lord dec s fink 


remarkable examples. The wy" = 
* 


chere the di * of Fefus is repreſented 


"as ibn beben. gr 


ſaid to have been continually in 17 le 
42575 and praiſing God, any emp 
he fir ft Chrifiions: are Gia to Gove eee 


he aftly in the apeſt ks dottrine and fellowſbip, 


in 3 of bread, and in prayers, 


AA il. 4 
Thus Trhink Ihave ſufficie y Cleared 
my notion of Perfection from 


nor need I multiply more texts, to prove 


hat Tthink no man can doubt of, unleſs. 
he miſtake the main deſign and end of the 


aach which is to raiſe and exalt us to a 
each habit of holineſs: The end of the 


commandment, faith St. Paul, 1 Tim. i. f. 
is charity out a pure heart, and of 4 
of faith unfeigned. This is 


cnfience, 
g utmoſt Perfection man is pable of, to 


. his mind enlightened, and his heart 


purified.; and to be informed, acted, and 
influenced by faith. and love, as by a vital 


principle: and all this is effential to babfrua 
oodneſs. 


9 Tf any one deſire further light or fatiſ- 


faction in this matter, let him read the 


eighth chapter to the Romans, and he will 


| ſoon acknowledge, that he there finds the 


ſubſtance of What I have hitherto ad- 
vanced. There, though the word itſelf be 
not found, the thing called Perfectian is 


_ deſcribed in all the ftrength and beauty, 


in all the pleaſure and advantages of it: 


Fr? 


16 Religious Perfection cxplamed. | 
zs one, bo walls not after the fleſh, but after 
. as one, — the law of the 72 3 
o e in Chriſt TFeſus has ſet free from the 
law of fin and death , one, who & cer“, does 
not mind or reliſh the things of the fleſh, but 
the things of the ſpirit; one, in whom the 
ſpirit of Chriſt dwells : he does not ſtand at 
the door, and knock ; he does not make 
à a tranſient viſit; but here he reigns, and 
rules, and inhabits: one D in wuoom 
the body is dead becauſe of fin, but the ſpirit | 
nl Hife becauſe of righteouſneſs. And the 
reſult of all this is the joy and confi- * 
dence, the ſecurity and tranſport that be- 
| 751 the 1 7 2 Got re 9 dye 
ved the ſpirit of bondage again to fear, but ye 
bave eh the init 0 deat w 5 
we cry Abba, Father, The ſpirit itſelf beareth 
witneſs 1ith our ſpirit, that we are the chil. 
dren of Gad; and if children, then heirs, | 
heirs of God, and joint-heirs with Chriſt. | 
And now tis no wonder, if the perfect 
man long for the revelation of the glory of | 


the ſons of God; if he cry out in rapture, 
If God be for 'me, who can be againſt me? | 
who ſhall lay any thing to the charge of God's 
elett? who ſhall ſeparate me from the love of 


Chrift? and ſoon. If any one would ſee the 
perfect man deſcribed in fewer words, he 
needs but caſthis eye on Rom. vi. 22; But now 
being made ſree from ſin, and become ſervants 
to Gad, ye have your fruit unto holineſs, and 
the end everlaſting life, CHAP. 
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CHAP. IL 


This notion of Perfection countenanced by all 
parties, however different in their expreſ- 
ons. Some ſhort reflections upon what the 

| Pelagians, the Papiſts, the Quakers, and 
the myſtical writers, have ſaid concerning 
Perfection. | 


FT E R I have ſhewed that this no- 
tion of Perfection is warranted by 
reaſon and ſcripture ; I ſee not why I ſhould 

be very ſolicitous whether it do or do not 
claſh with the opinions of men. Bur the 
truth is, if we examine not ſo much the 
expreſſions and words, as the /enſe and mean- 
ing of all parties about this matter, we 
ſhall find them well enough agreed in it at 
the bottom. And *tis no wonder, if (not- 
withſtanding ſeveral incidental diſputes) they 
ſhould yet agree in the main: ſince the 
experience of mankind does eafily teach us 
what ſort of Perfection human nature is 
capable of; and what can, or cannot actu- 
ally be attained by nan. The Pelagians. 
did not contend for an angelical Perfection, 
nor St. Auftin deny fuch a one as was trul 
5 ſuitable to man: the one could not be 15 
far a ſtranger to human nature, as to ex- 
empt it in reality from thoſe errors and de- 
| Jy fefts which the beſt of men complain of, 
3 | C an 
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and labour againſt. Nor was St. Auſtin ſo 


little acquainted with the power of the goſ= Þ| | 
fel, and of the ſpirit, as not to be well 


enough aſſured that man might be habitu- 
ally good, and that fuch were influenced 


and ated by a firm faith, and a fervent 


love, and well-grounded hope. The d/- f 


te between them then, concerning Per- 
abus, did not conſiſt in this, whether 
men might be habitually good? This was 
in reality acknowledged on both ſides: nor, 
whether the beſt men were ſubject to de- 
fets ? For this too both fides could not 
but be ſenſible of: but in theſe two things 
eſpecially; Firſt, What was to be attribu- 
ted to grace, what to nature? and this 


relates not to the definition or efſence of | 


Perfection, but to the ſource origin 
of it. Secondly, Whether thoſe ir 


motions, defects, and errors, to which 


the beſt men were ſubject, were to 
be accounted /ns, or not? neither the one 
fide nor the other then, as far as I can diſ- 


cern, did in truth miſtak s the nature of | 


buman Perfection: each placed it in babi- 
tual righteouſneſs; the one contended for 
no more, nor did the other contend for %, 
in the perfect man. And when the one aſ- 
ſerted him free from in, he did not aſſert 


him free from defect: And while the 
other would not. allow the beſt man to be 


— — 
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ſtand a ing elfe, but ſuch di/orders, | ö 
— ag rv from the law of 
Cad, as the Pelagian himſelf muft needs 
own to be in the perfect man. The diſ- 
pute then was not, «what man might or 
might not attain to? for both ſides agreed 
him capable of the fame hav:tual righte- 
3 oulnefs; both ſides allowed him ſubject to 
che fame /railties: but one fide would have 
3X theſe frailties accounted fins, and the other 
= would zo. 5 . 

Numerous indeed have been the con- 
troverſies between the popiſb and reformed 
churches, about precept and counſel, mortal 
and venial (in, the paſſibility of fulfilling 
the law of God, the merit of good works, 
and ſuch like. But after all, if we enquire 
what that height of virtue is to which the 

beſt of men may arrive; what thoſe 
Frailties and infirmities are, to which they 
are ſubject; 'twere, I think, eaſy to ſhew, 
chat the wiſe and good are on all bands 
agreed about this. Nor does it much con- 
cern my preſent purpoſe, in what ſenſe, or 
on what account Papiſis think ſome fins 
venial, and Proteſtants deny them to be 
ſo; ſince neither the one nor the other 
exempt the perfect man from infirmities, 
nor aſſert any other height of Perfection, 
can what conſiſts in a conſummate and 
well-eſtabliſhed habir of virtue. Some 
men may, and do * very „ ; 

| 2 ut 
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Religious Per ſcction explained. , 
but it is very hard to imagine that ſober #Þ 
and pious men ſhould run in with them. 
Such, when they talk of fulfilling the law 
of God, and keeping his commandments, 
muſt ſurely underſtand this of the law 
of God in a gracious and equitable ſenſe: | 
And this is no more than what the /cr:p- 
ture aſſerts of every ſincere Cbriſtian. 
When they talk of I know not what tran- 
ſcendent Perfection in monkery, they muſt 
ſurely mean nothing more, than that 


verty, chaſtity, and obedience, are heroick 


inſtances of faith and love, of poverty of 


ſpirit, and purity of heart; and that an A. 


ceticł diſcipline is the moſt compendious 


and effectual way to a conſummate habit of 

ighteouſneſs. Finally, By the diſtinction 
of precept and counſel, ſuch can never in- 
tend ſurely more than this, that we are ob- 
liged to /ome things under pain of damna- 
tion ; to others, by the hopes of greater de- 
grees of glory: tor 'tis not eaſy for me to 
comprehend, that any man, whoſe judg- 


ment is not enllaved to the dictates of his 
| party, ſhould deny either of theſe tuo truths. 


1. That whatever is neither forbidden nor I 
commanded by any law of God, is indif. 


ferent. 2. That no man can do morethan 


love the Lord his God with all his heart, 
with all his ſoul, and with all his might, 3 
and his neighbour as himſelf. I fay, there 
is no degree or inſtance of obedience, that 
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is not compriz d within the latitude and 
fection of theſe words. But whatever 
ſome of the Church of Rome, or it may be 
the greater part of it may think; this, 
'tis plain, was the ſenſe of the ancients. | 
St. Auſtin (a) could never underſtand any (a) N 


. 2 2 ung non 
merit or excellence in thoſe things that A 


were matter of counſel, not precept, unleſs 7 jecia- 


* 


they flowed from, and had regard to the #& #4 
love of God and our neighbour. And eee 
Caſſian's (5) excellent Monks reſolved all n, cum 


refer untur 


the value of ſuch things to conſiſt in their e. 
tendency to promote apoſtolical purity and 4m Bun, 
charity. And Gregory Nazianzen (c) & tr 


thought it very extravagant, to pretend to CE 


be perfecter than the rule, and exacter than Aug. Ench. 


the /aw. : ef. 121. 
The 2yakers have made much noiſe and ! 


ſtir about the doctrine of Perfection, and gba gua- 


litates fla- 


have reflected very ſeverely on others, as „r ide 
ſubverting the great deſign of our redemp- =, & 
tion (which is deliverance from ſin) and 8 
upholding the kingdom of darkneſs : but % 
with what u/:ce, will eaſily appear when ae e 
I have repreſented their fenks which I / 6e. 
will do very impartially, and in as few puller, 
| | off, ut pe- 
= #4 nuptia;, agriculturam, divitias, folitudinis remotionem, &c. Caſfian. 
I Co'la. Patr. Talem igitur di finitionem ſupra Jejunii, &C. Nec in ip/o 
E 2 ner terminum d. figamus, fed ut per ipſum ad furitatem cordis 
3 : charitatem perveuire poſimus ; ibid. 
) Hu Ts youu ire, dh ART qr. 
144 ier, unde rende Ari 


575 OwTos, ud d vd 


Greg, Nauan. 
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(4 — and plain words as I can. Mr. . P. (e 
TT” "5 tells us, That they are fo far infallible ana 
OO prrfetl, as they are 7 by the Sprit. This 
is indeed Sans _ t * 

this is an infa a perfoftion hic 
= man denies, who believes in the Holy 
ſioe Server follows 5:5 guidance 
— be in the unleſs Hoty 
Ghoſt himſelf be in the wrong. He ur- 
ges, tis true, a great number of ſcrip- 
Fures to fhew (they are his own words) 
that a ſtate of Perfection from fin (tho not 
in fulneſs of woiſdom and glory) it attam- 
in this life ; but this is too dark and 

ſhort a hint to "infer the ſenſe of his par- 
(-) Princi- fy from it. Mr. Ed. Burroxghs (e) is 
| .. more full: We believe . he) that the 


ints n earth receive enefs 
fo, ond may "he print fred from th * 


ry — witheue fin, ond may heave 
witfory over all temptations, by faith 
in Yeſus Chrift. And ue believe 
ſaint, that is called of God, onght to 
after Perfection, and to overcome the b 
vil and all his tation earth : 
and we believe, they that faithfully wait 
for it, ſhall obtain it, and ſhall be preſented 
without fin in the image of the father; 
and ſuch walk not after the fleſh, but after 
\ the $ egg and are in covenant with God, 
: 7 Jus « are blotted our, and * 


"= 
FN 


Nelzgious Perfectiam explamed. 
bered no — they craſe to commit 
fin, being born of the ſeed of God. If by 
n here, he means, as he ſeems to do, de- 
liberate or preſumptuous fin ; 1 do not think 
any eſtabliſhed Church, whether Protef- 
tant or Popifh, teaches otherwiſe. Mr. „ „, 
Barclay (V) goes very methodically to , g. 
work, and firft ſets down the ſtate of the | 
queſtion ; ten confutes rhoſe that differ 
from him; anſwers their objeCtions out of 
ſeripture; and, /aftly, eſtabliſhes his own 
rine. As to the Perfection which he 
aſſerts, he lets us know, that it is to be 
derived from the Spirit of Chriſt; that it 
conſiſts not in an impoſlibility of ſinning, 
but a poſſibility of not ſinning; and that 
this perfect man is capable of daily growth 
and improvement. When to this I have 
added, that he ſpeaks all along of fhat 
which we call w:/ful fin, as appears from 
his deſcri _ of it; tor he calls it ini- 
quity, wickedneſs, impurity, the ſervice of 
Satan, and attributes ſuch effects to it as 
belong not at all to what we call fns of 
. 1nfirmity ; when, I fay, this is added to 
render the ſenſe c/ear, I can readily ſub- 
ſcribe to him : for, I know no doc- 
-_ in = Church — thoſe —— he 
ere op ; namely, that the regene- 
rate are to live in /in, Tad tha: their. 
works are impure and_/inful. But then, he 
either miſta 294 point in debate, 
| „ 4 or 


"0 
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or prudently declines: for the queſtion is g 
not, whether good men may live in mortal 


or wilful fin, but whether good men are not 
ſubject to frazlties and infirmities, which 


are indeed fins, tho? not imputable under 


the covenant of grace? Whether the Qu 
kers are not in this point Pelagians, I do 


not now enquire; becauſe if they be, they 


are already conſidered. IO * 


there are in Mr. Barclay's ſtate of the 


queſtion, which I cannot ſo well approve 
of; the one is, that he expreſſes himſelf 
ſo injudiciouſly about the growth and im- 


provement ot his perfect man, that he 


ſeems to forget the difference the rip - 


43 


tures make between babes and full grown | 


men in Chrift, and to place Perfection fo 


low in reference to poſitive righteouſneſs 


or virtue, as if it conſiſted in negative on- 
ly or ceaſing from ſin. The other is, 


at tho* he does not peremptorily affirm 


a ſtate of impeccability attainable in this 
life; yet he ſeems inclinable to believe it, 


and * it countenanced by 1 Jobn 
111. 9. 


ut he ought to have conſidered, 
that whatever imnpeccability may be iofer- 


red from that text, it is attributed, not to 


ſome extraordinary perſons, but to all, 
whoſoever they be, that are born of God; 
but this is out of my way. All that I 


am to obſerve upon the whole is, that 
theſe men place Perfection eſpecially. in 


7 


refraining : 


TY 
To 


EEE 


R Bo m8 7 


MY refraining from in :, I advance higher, and 


place it in a well-ſettled habit of righte- 
ouſneſs. And I believe they will be as 
little e — * me — — Am I am, 
with them, for aſſerting the perfect man 
freed from ſin. For, as Mr. Barciay ex- 
preſſes himſelf, I think he has in reali- 
ty no adverſaries but Antinomians and 
ers. TO Ts 
As to that Perfection which is mapni- 
fied by myſtical writers, ſome of them 
have only darkened and obſcured the plain 


ene of the goſdel, boi and un- 
| ; e 


intelligible terms. of them, which 
write with more: life and heat than other 
men ordinarily do, recommend nothing but 
that holineſs which begins in the fear, and 
is conſummate in the love of God; which 


| enlightens the mind, purifies the heart, and 


fixes and unites man to his ſoveraign good, 
that is, God: and I am ſure I ſhall noe dif- 
fer with theſe. Fer 168 757 
There are, I confeſs, almoſt-innumera- 
ble ſayings of the fathers, which ſuffici- 
ently. reſtify how little friends they were 
to Perfection, in ſuch a notion of it as is 
too generally embraced in the Church of 
Rome. The primitiue ſpirit breathed no- 


2 


. : * . © Fo „ f | " 
thing bur bumility: it was a profeſſed ene- 


my to all ſelf-confidence and arrogance, 
to ſupererogation and merit; and it invi- 
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man, give too much 


our ebene,, 
becauſe of that love which \ the Spirit fbeds 


abroad in aur beart, be fincere and real; 


— it — not abſolute and conſummate, be... 
jo 


_ # 


— hd . 


e: W, 


neſs in this life conjofts tether in the par 
our fins, than in the perfection 2 our 
virtues. All this is undbubtedly tr 


fin : nor do contend for ſuch a Perfefti.. | 


on 28 St. Auſtin calls abfelute, which will 
admit of no increaſe, and is exempt from 
defects and errors. Tho on the other i 
hand, I confefs, I cannot but think, ſome 
carry this matter too far; and while they 
labour to abate che pride and + err 1 


15 and 
— ES 
* 2 can wait with a werder 


e, 


D 


ist 


— 


eirkssk 


— . — 
* — 
— 
P 8 9. DB 
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tled and eſtabliſhed habit of 
heat of diſpute in ſome, and a fort of i- 
plicite faith for their authority in others, has 
many wawary expreſſions, and 1 


| Religions Perſeflion explained. == 


7 


doubt very «nſound and pernicious notions 


about this matter. 


CHAP. II. 

Several inferences deduced from the true no- 
tion Perfection. — - eb 
how perſons may judge ir preſent 
fate. The — 4. the Roe con | 

dinary primitive converſions, and 
29 expeted in our 2 
4 remark about infuſed habits. 


YAVING in the two former 
fixed the notion of religious Perfec- 


, and proved it confonant to reaſon and 


 ferepture; and not fo only, but alſo made 
it appear, that it is countenanced by 
the unanumous conſent of all, who have 
ever handled this fubje&t: I have nothing 


3 now c do, but by way of inference to re- 
3 preſeat the aduamtages we may reap from 


28 Religious Perſectian explained. 

— Ie of 22 2 . of love, 

e patience of hope; in the purity 
and humility of a child of light; in — 
conſtancy and magnanimity which becomes 
one who has brought the body into ſub- 
jection, and has ſet his affections on things 
above. This ſtate of Perfection is well 
enough deſcribed by the rule of St. Ben- 

net. Ergo his omnibus humilitatis gradibus 
2275 monachus mox ad charitatem, &c. 
monk, having paſſed through theſe ſeve- 
ral flages of humility or mortification, will 
arrive at that love of God which caſtetb 
out fear; by which he will be enabled to 
perform all things with eaſe and pleaſure, 
and, as it were, naturally, which before he 
performed with reluctancy and dread ; being 
now moved and atted, not by the terrors o 

hell, but by a delight in goodneſs, and t 

force of an excellent habit : both which, 
brift by his Spirit vouchſafes to increaſe 
and exalt in his ſervants now cleanſed and 
purged from all fin and vice EE 
2. This notion of Perfection proves all 
men to lie under an obligation to it: for as 

all are * of an habit of holineſs ; ſo 
is it the duty of all to endeavour after it. 

If Perfection were indeed an angelical 
ſtate ; if it did conſiſt in an exemption 
from all defects and infirmities, and in 
ſuch an elevation of virtue, to which no- 
thing can be added; then, I confeſs, all 4% 


courſes 
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| courſes of it, and much more all attempts 
after it, would be vain, and inſolent too. If 


29 


again, it did conſiſt in ſome heroick pitch of 


virtue, which ſhould appear to have ſome- 
thing ſo fingular in it, as ſhould make it 
look more like a miracle than a duty, it 
were then to be expected but once in an 
age from ſome extraordinary perſon, called 
to it by peculiar inſpiration and extraor- 
dinary gifts. But if Cbriſtian Perfection be, 


a1 have proved, only a well confirmed 
habit in goodneſs; if it differ from fince- 


rity only, when fincertty is in its weakneſs 


and infancy, not when grown up; then tis 


plain, that every Chri/tian lies under an ob- 


zgation to it. - Accordingly the. ſcripture 
exhorts all 7 perfect holineſs in the fear of 
God, to go on to Perfection, Heb. vi. and it 
aſſigns this as one great end of the inſti- 
tution of a ſtanding miniſtry in the churches 
of Chriſt, namely, the perfecting the ſaints, 
the edifying the body of Chrift ; till we all come 


of the Son of God, unto a perfect man, unto 
the meaſure 25 the flature of the fulneſs of 
Cbriſt, Ephel. i 

that we find the apo/tles purſuing this great 
end, by their prayers and /abours, earneſt- 
ly contending and endeavouring to preſent 
| Chriſtians perfect before God, 1 Theſſ. 


and day prying exceedingly, 
that we might ſee your face, — might perfes 
| 5 | that 


in ie unity of the faith, andof the knowledge 


iv. 12, 13. And hence it is, 


30 Neligiaus Perſeclion cxplamed. 
that which is lacking in your faith, Colof. i. 
28. When we preach, warning every man, 
and teaching every man in all wiſdom, that we 
may preſent every man perfet? in Cbrift Fefus, 
ſee 1 Pet. v. 10. Colgſ. iv. 13. Nay further, 
the ſcripture frequently puts us in mind, 
that they are in a ſtate of danger, who do 
not proceed and grow in grace, and preſs on 
towards Perfection Now all this is 
eaſily accountable, taking Perfection for a 
well ſettled Habit of holineſs; but on no 
other notion of it. 
3. This account of Perfection removes 
thoſe ſeruples which are often ſtarted about 

the degrees of holineſs and meafures of 
duty, and are wont to diſturb the peace, 
_ clog the vigour, and damp the alacri- 
ty of many well-meaning and good peo- 


= Nay, * of acute and good 
ing are often 


about thi 
matter: ſome teaching, that man is not 
bound to do his beſt; others on the quite 
cContrary, that he is fo far bound to it, that 
he is always obliged to purſue the moſt per- 
fed duty, to cbuſè the moſt perfect means, 
and to exert the atm of that ſtrengtb, 
and act according to the utmoſt of that ca- 
pacity with which God has endowed him. 
Now all theſe things, when we come to ap- 
ply theſe general doctrines to particular 
„ and a vaſt variety of circum- 
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For the nature of an habit being plain and 


| four power and capacity; 
what the befi mean, and what 


z 


rs, 
_ . e 
r growth improvement in ve 
of God, and charity towards our eil 
bour, in purity, humility, and the 
And this we ſhall certainly do, if we be 
Incere; in other matters we are left to our 
prudence, and if the error of our choice 
proceed only from an error in judgment, 
and = corruption in our hearts, we are /afe 
enough. | 
4. *Tis very eaſy to diſcern now where 
we ſtand in reference to Perferon; how 
remote we are from it, or how near to it. 


intelligible, the fete and properties of it 
—— to the meaneſt capacity, tis eaſy 
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tion, whether we be habitually good or not, 
or what wie have made towards 
it. And . this is a mutter of no 
ſmall. importance, and men ace 4 
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backward enough to advance too far into : 


ſuch refleions and applications, as may 


| breed | diſturbance to their peace or 9 
— of their good opinion for che XY 
 ſebves, tho? neither the one nor the other be 


too well grounded; I ſhall not think my 


time miſpent, if I here take this task upon Wl 
me; and endeavour by ſeveral particular 
deduCtions, to lay every man's fate as plainly Wl 


open to his view as I can. 
1. Then, from the 


life be very | uneven, unconſtant, and 


contradictory to itſelf; if he be to day a iſ 


ſaint, and to morrow a finner ; if he yield 


to day to the motives of the goſpe/ im- 
ſpirit, and to morrow to the 


ulſes cf the 
ollicitations of the % and temptations 


of the world, he is far from being perfect; 


ſo far, that there is not ground enough to 
conclude him @ ſincere or real, tho pars 
convert. The only certain proof of rege- 
neration is victory; he that is born of God, 
overcometh the world, 1 John v. 4. faith, 
tho? it be true, is not preſently /avin; 

juftifying, till it have fabdued the will and 
captivatcd the heart, i. e. till we begin to 


live by faith; which is evident from that 


corn in the parable, which rho? it ſhot 
up, yet had it not depth of earth, nor 
rut en „and therefore was wirbered 


up, and he forth zo fruit. Regret 


of Perfection, it appears, that if a man's 


_— 
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and ſorrow for fin is an excellent paſſion; 


changed our affections, and purified our 
hearts, *tis not that ſaving repentance in 
the apoſtle, 2 Cor. vii. 10. Godly ſorrow 


for virtue; but if they be too ſhort-liv'd 
to implant it in us, this is not that charity 
or ove which animates and impregnates 
the new creature mentioned,, Gal. v. 6. 


have good ſes, intentions, nay, 
lutions; but if theſe prove too weak to 
obtain a conqueſt over our corruptions, if 


tions we are wont to fall by, tis plain 
that they are not ſuch as can demonſtrate us 
righteous, or entitle us to a crown, which 


purpoſe controverfies have been multiplied 
about the juſtification of man. *Tis one 
our fins, and account us righteous, and bis 
I be aſſured, that he does ſo. If we enquire 
at after the former, tis plain to me, that no 

man can be accounted righteous by God, 
till he really ir ſo: and when the man is 


body; then is he certainly ju/ified, and 
D | not 


but till it has ſubdued our corruptions, 


worketh repentance, not to be repented of. 
We may have ſudden heats paſſions 


IJ /2ith working by love, Laſtly, We may 
they prove too weak to refilt the fempta- 
is promiſed to him that overcometh. And 
here I cannot but remark, to how little 


thing for God to juſtify us, i. e. to pardon 


children; and another for us to #now, or 


anzified throughout in ſpirit, ſoul, and 


_ 3s 
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not till then. And this I think is confeſſed 


for the neceſſity of good works, do not, 
- — imagine, that the works are bo- 


changed? ontheother hand, 


lan of habitual grace; but 
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by all, except Antinomiens ; and whatever | 
diference there is amongſt Chriſtians i in this 
matter, it lies in the forms and variety 
of expreſſion. They, that contend earneſt| 


before the heart is ſo; for, as is the 
intain, ſuch will be its ſtreams ; as 1s 
the tree, fuch will be its fruits, What 
abſurdity then is there in admitting that 
men are juſtified before they bring fort 
good works; if they cannot bring forth . 
good works, till they be ſanctified and 


who on- 
. — —— change, by by th = 425 4 


as ſoon as it has opportunity, — exert — 1 
expreſs itſelf in good works: and they do 
readily acknowledge 3J 
does nat work by love, is an bi/lerical un- 3 
animated faith. And if ſo, how natural i in 
to compriſe ia that fs, which me i 3 3 
fees, not only the change of the bart, but 
of the actions? but here I think it is well 
mw rhe — — — to- b 
1 in the mature a linner, 
rogh chan inthe ature of inn Þ 
at once and in a moment, and not rather 


. * „ . 1 
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Religious Perfection explained. 35 
ſome light to the doctrine of juſtrfication, 
and Pro us of from ſpecuiations and 
theories to more uſeful and practical 
thoughts and diſcourſes about it. *Tis 
true, in the primitive times, when the 
2 — a ſinner was 1 * 
Zling light, by ſurprizing mitacles, by 
— hates of the Pirie, and the 
concutrence of many extraordinary u . 
ſanctißration (as in the goaler and his /a- 
mily, Acts xvi.) might be begun and fin'/h- 
ed in tlie ſame hour. But I doubt it is 
_ rarely fo with us at this day; our vices 
are not fo ſuddenly ſubdued, nor our vir- 
tues ſo ſuddenly implanted. Our convi- 
ctions, in the beginning of converſion, are 
ſeldom fo full and clear as therrs: and, 
if we may judge by the effect, tis but 
ſeldom that the principle of a new life is 
infuſed in the ſame plenty and power it ap- 
petty to have been in lem. And if fo, 
then theſe things will follow; 1. Though 
in the firſt plantation of the goſpe/ ten 
being converted, as it were, in a moment, 
- 3 ingrafted by 5 2 into Chrift, and re- 
Ceiving the Holy Glo, the earneſt of their 
2 7fification or acceptance with God, and 
2X eficir furure glory : we may very well ſay 
gf ther, that they were not only juſtified, 
but alſo tw themſelves to be fo, before 


had brought forth any other fruit of 
yer Mere than writ lens implied a 
os D 2 | 
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Religious Perfection explained. 
the dedication of themſelves to Chrift by 
that ſolemn rite of baptiſm : but at bis 
day, when converſion is not eſſected in 
the ſame manner; when faith and good 
works do mutually cheriſh one another ; 
when righteouſneſs is not brought forth 
into victory, but by long labour and tra- 
vel; I ſee not why faith and good works 
may not be pronounced jointiy and antece- 


 dently neceſſary to our juſtification. 2. The 
doctrine of infuſed habits has been much 


ridiculed and expoſed as abſurd, by ſome 
men; and, I muſt confeſs, if it be eſen- 
tial to a habit, to be acquired by length of 
time and repetition of the fame adds, 
then an infuſed habit is a very odd expreſ- 
ſion: but why God cannot produce in us 
thoſe ſtrong diſpoſitions to virtue in a 
moment, which are naturally produced b 

time; or why we may not aſcribe as — 


efficacy to fuſed grace, as philoſophers 


are wont to do to repeated acts, I cannot ſee? | 
nor can I fee, why ſuch diſpoſitions, when 
infuſed, may not be called habits, if they 
have all the properties and effetis of an 
habit. And that ſuch excellent diſpoſiti- 
ons were on a ſudden wrought in the minds 
of Chriſtians in the beginning of Chri- 
ſtianity, is too plaia from the hiſtory of 
thoſe times to need a proof. But whether 
ſuch changes are ordinarily effected ſo ſud- 
denly at this day, we have much * 
| ut; 
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doubt ; nay, I think it appears from what 


deny it. And, if ſo, the infufion of habits 
cannot be ſo properly inſiſted on now as then; 
and we may 3 ſubject to make unwar- 
rantable inferences from the doQrine of in- 
Fuſed habits, than they were in thoſe bright 


and miraculous days. 3. As our progreſs to 


ſanttification muſt be fower than formerly, 
as it muſt be longer before the grace that is 
infuſed, ſo far maſter our corruption and 


dilate and diffuſe itſelf through our whole 


nature, as that we may juſtiy be denòmi- 
nated holy and r:ghteous from the preva- 


lence of this holy principle: ſo, by a neceſ- 
ſary conſequence, our ju/tificatron mult 


commence /ater. But, after all, I know 


not why we ſhould be fo inquiſitive after 


the time of our juſtification by God. The 
comfort of a Chriſtian does nor reſult imme- 
diately from God's juftifying him, but from 


his knowing that he does ſo. And if this he 


the thing we are now ſearching after, 
namely, what rational aſſurance we can 
have of our juſtification, and when, as in- 
deed it is; then, though I do not pretend to 
ine, that man zs not, or may not be 


2X juſtified or accounted righteous by God, up- 
on a thorough change of mind or ſoul, be- 
fore this change diſcovers itſelf in a ſeries 
of vi#ories over thoſe temptations by which 
be was led „ yet I aſſert, 


ft, 


0 


T have ſaid, there is ſufficient reaſon to 


38 Religious Perfection euplaiuad. 
firſt, that the true and folid proof of 
the /an#:fication of the heart, is andi of 
life. 2 4 I _ of Tame 4h 1 
ſuppoſe man engaged, I ſuppoſe encoutir 
— temptations and enemies; and then 
T affirm, that the faith, which is not 
ſtrong enough to conquer, is nat ſt 

enough to juſtify. If any man dema 
may not that fa ih, which is foiled to day, 
conquer to Merrow ? Tanſwer, I muſt leave 
this to God ; I can pranaunce not of 
the facerity of the heart, but by the out · 
ward — and ſucceſi. And if this 
be the proper way of judging of a man's 
| ſincerity, Tam ſure I may wich much more 
confidence affirm, that leſs than 

vittory can be a clear argument of Perjfc- 

Aion. My buſineſs therefore ſhall ever be 

„and then Tam ficre I ſhall be 

Jus IH 70 Holy, Gad, who cannot err, 

— phones c/o: ſo; and if ] 6 
22 
this is all w ong 
paragraph: that is, to 2 more 
careful and diligent in making. theo cal- 
ling and election ſure, and to pre-: 
that — Hom — here ard — 
t I have 

2 a ce purpoſe; that nu 
man, from ſome reſolutions or 

ſudden 2 may be 


tempted to conclude too S af his bai 5 
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juſt! 


| Religions Perfection explained. 

juſtified, as if the change wrought in him 
. al to that eo men) Rect in 
the fit conyerts of Chriſtianity; I think it 


even theſs were not juſtified, unleſs they 


believe in him with the heart; and that 
this publick profeſſion of Chriſtianity in 


— 


works in theſe, 
= Ad, He, that feels in himſelf little or no 
fervency of ſpirit, little or no hunger 
WW and thirft after righteouſneſs, has reaſon 
to ſufpect, that his regularity 1s little more 
than common gdecency and civility, and to 
doubt, left his religion be noting elſe but 
de 


enſſom or common prudence. not Be. 
fo much indifference and ſuggimſ can 
conſiſt with a firm belief and expefation of 


a crows, with a fincere love of Gad and 
rig breoufinſi. But if we may fuppoſe ſuch 


. 


eainly this can be but rhe izfancy of the new 
creature at moſt : and ce wr adler that 


ean be given ſuch a one, is furely that of St. 
Peter 92 


| 4 | fear of God, and a defire of heaven; yet cer- 


Xx calling and eleffion ſure, 2 Pet. i. 10, 
YT 79 if a mars religen produce very 
Y {= #54 vorts, or ſuch oaly is pot him 
* OTE ä to 


not amiſs to put ſuch a one in mind, that 
did profeſs Cbriſt with the mouth, as well as 


thoſe days was equivalent to many good 


one refrained from evil, aud preſerved 
= in the — of da after a fort, by the 


t by adding one degree of virtue ta 
phe Fora on bro dull hoo of io 
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to little travel or expence, we may con- 
clude that this man is not perfect; his 

charity is too weak, too narrow to be that 

of an exalted Chriſtian : the beſt that we 
can think of ſuch a one 1s, that he is yet 


taken up in the diſcipline of mortification, 


that he is contending with his It 1 
fon, which are not yet fo far reduced, fo 
far ſubdued and brought under, as to leave 
him in a ſtate of liberty and peace, and in 
a capacity of a— and enlarging his 
charity, This remark, that the neg 
derablenef of our good works is reaſon 
enough to queſtion, not only one's Perfe- 
Sion but fincerity, holds good in ſuch ca- 
ſes only, where neither opportunity nor 


man can be a Chriſtian, unleſs he be fit to 


be a martyr : tis true, the loweſt degree of 


ſincerity muſt imply a purpoſe and reſolu- 


tion of univerſal obedience, in defiance. of 


all temptations; hut yet that grace, for 
ought Ican prove to the contrary, may be 


ſufficient to /ave a man, that is ſufficient 


to maſter the difficulties he is to encounter 
with, altho he ſhould not be able to grapple 
with the diſtempers and tryals to which 
the body and the ſtate of another man may 
be ſubje&t. Surely the wiſdom and the 


faithfulneſs of God can be no further con- 


cerned, than to qualify any one for the diſ- 
* P = : charge 


al.” Os. 1 „ wc ed *%. in „ „ > as 00 „„ 0 5 = & 


e of theſe duties which he thinks fit to. 
call him to: and if the di e of ſuch 
duties be not a ſufficient proof of our ſince». 


rity, we can never have any, but muſt be 
and torture about 


always held in ſuſpence 
our future ſtate. I ſee no reaſon to queſti- 
on, but that the diſciples of our Lord were 
in a ſtate of grace before the reſurrection 
and the following Pentecoſt: and yet 
think I have plain reaſon to believe, that 
they were not fit to be martyrs and confeſſors 
till then; the grace they had before might, 

I doubt it not, have enabled them to live 


virtuouſly amidſt common and ordinary temp-. 
tations :. but it was neceſſary that thiy 


ſhould be. endowed with power from on. 


3 bigh, before they could be fit to encounter 


thoſe fery trials, to which the preaching of 
the goſpel. was to expoſe them. To this 


ſurely our Maſter refers, when he tells the 


Phariſees, That the children of the brige- 
Was were not to faſt while the — 2 
was with them : when he tells hrs — a4 
T have many things to ſay, but you cannot & 
them yet: when he asked the ſons of Zebe 


46 


dee, are ye able to drink of the cup that I ſhall 


drink of, and to be one with the baptiſm 
that I am baptized with? Matth. xx. 21. 
If this be true divinity, as I am (I had al- 
moſt ſaid) confident it is; then I am confi- 
dent, that which requires very unaccount- 
able teſts of a man's ſincerity, is very ex- 
NS | fravagant. 
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1 Perfeftim explained. 
trauagam. For example, when men talle 
at this rate, that a ſincere Chriſtian ſhould 
have ſuch an abborronce for fin, as to fear 
guilt more than its puniſhment + ſuch a hve 
of God, as rather than offend Ow to be 
content to precipitate and 
into the jaws, not of 'death, li 
VE cn hls of —— 
Abc, uties 

gram and uneaſy to a ee 
from conclude, that he is not | 
for tho the beginning of wiſdom au Aue 
to the fool and 
et to him that has conquered, the 
Chriſt is ech, and his burthen At; 
S Beer i fied wreh . love 'of God, bis 
commandments are not grieveus; hence is that 
obſervation of the fon of Sirach, Ecelus iv. 
299 of Rr 


9 ol 25 e 


torment hum with 
may truft bis 5 
75 ee. Jr it e return the 
n him, and comfort him ang 

2 a eye] — of this 
aſſertion is palpable; it is the nature *. an 


| habit to render diffexts things eaſy, AarſS 


ha to Per (gp 4p rt 
. e a weale 
iom into nature. And tis 


N a5 reafonable to expect theſe eſſects in 1858 


ci ie other ſorts of habits; © | 
Laftly, 


ma' BOURKE? 5 50: ® a6 
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filed with an humble 
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Roligious Perſadlios onplaued 

2 ly, He ire ir > not find reli an 
a not 

fl of phos, deem Rac oor is noe 


the 5550 ; htneſs of cumination, the abfoluten 


neſs of liberty, or the ardor of love; he 
ny be a good man, and have — a great 
way in his Chriſtian, race; but there is 


ſomething ſtill behind to compleat and 


Kr im 
groundleſs ; forms incumbrence or 
impediment or — whether an inſelicity 


circum or a little too warm an a 
plication towards ſomething of the 
retards Ns Ugo, and 
Hens, - + 

| I have now liſhed all ther I e think 
— 4 4 
Soy = 


it, and 


tha current 
and parties; ban heve al- 
ſo by various inferences, deduced fram the 
—— _— of Perfection, precluded all 
fone ts it, bed enabled 
men to —— Fer they are nue and 
4 from it, or how dee thay approge? 


of temper, or the incommadiouſaek of his 


es. -his Me- 


it. 


= 


| — Frait —— 


ider the fruits and advant 


eſſectual incitements or motrves to it; and 
ED to our bappi- 


CHAP. Iv. p 


A general account of the bleed fruits and 
advantages of Religious Perfection. Which 
it reduced to four heads, 1. As 


1. advances the the true and 


God, and of bis 1 


. world, 2. As it promotes 1 


mankind. . e e — fe 


Chapter of zeal. 3. As it produces in 
| — L Ul: affurance of eter- 


ppineſs or 
—— 1 the pi e 
— and = 4 the perfect 1 
1 


fell. 1 tare 
niſh us with many great, and, I hope, 
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of the Fruit of Perſellion. 
under the head of zeal, where I ſhall be 
obliged by my method to conſider the fruit 
2 — — * — 
1 t ectian, while it promotes 

. and the good of man, does 
at the ſame time promote our own happi- 


75 too; ſince it mult on this account moſt 


ually recommend us to the love of the 


one and the other; Them that honour me, 


faith God, I will honour, 1 Sam. ii. 30. 


And our Saviour obſerves, that even Pub- 


licans and ſinners love thoſe who love them, 
Matth. v. 46. Accordingly St. Luke tells 
us of Chriſt, Luke ii. 52. That Feſus in- 
creaſed in wiſdom and flature, and in favour 
with God and man; and of thoſe eminently 
devout and charitable ſouls, Acts ii. that 
they had favour with all the people; fo re- 
ſiſtleſs a charm is the beauty and loveli- 
neſs of perfect charity, even in the moſt 
depraved and corrupt times. And what 
a bleſſing now, what a comfort, what a 


45 


pleaſure is it, to be the favourite of G 


man / 


The third and fourth I will a diſcourſe 


of, and that the more /argely, becauſe as 


to aſſurance, it is the foundation of that 


leaſure, which is the richeſt ingredient of 
uman happineſs in this life. And, as to 


our preſent happineſs, which is the fourth. 
75 Perfection, it is the very thing for. 


fruit o 


the fake of which I have engaged in my 
| preſent 
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preſent ſubject. And thereſore it 15 v 
fit that 1 ſhould render the 0 

Perfection to aq our re 
france, I will aſſert the ll * 

urante, I w ert ty of at- 

— ining it in 24s life; not by etibrolli 
| my 60 in the brakes of ſeveral nice 

ſubtle /peculations with which this ſubjeR 
wong n; but by laying down in a 

ical manner, the y gene on which a 
depends; h we ſhall be a 
Ts to — truth of the dot3+ine 
of aſſurance, and its dependance upon Pers 
fettion.. 

Now aſſurance relate to the time 
prof or to come: for the refolution of uv 
ons, gives the mind a 2 
rc Rader. The #r/ is, n= bebe, if 

od thine Fam ue in a ſtate of 

The ſecond, am I aſſured that 1 ſhall conti. 

to my life's en To begin with 

the e: the anfwer of this enquiry de- 
on three grounds. 

Fir, A divine revelation, which de: 
clares in af whe Kiev who ſhall be ſeved; name- 
x ry Py gre 3 

that repentanceſ tower 
and faith in our Lord Jef — 
as St. Pac ſpeaks, are the indiſpenfahle 
conditions _ _ true, 5 yg 
riperntance is mi per verte 
and that has _ by Ar, but whit re 
| 7 
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Of the Fruit of Perfedlion. 
medy is there againſt the luſts and 


of men? The {cripture does not only re- 


quire repentance and faith ; but it explains 


conſpicuous and infallible characters, that 
no man can be miſtaken in theſe wo 


ints, but his error muſt be owing to 


me criminal prejudices or inchnations 
that biaſs and pervert him. Good men 
have ever been agreed in theſe matters: 


and catholick tradition is no-where more 
uncontroulable than here: the general doc- 


trine of all ages hath been, and in zh: ſtill 
is, that by repentance we are to underſtand 
a new nature and new hfe : and by faith, 
when diſtinguiſhed from repentance (as it 
ſometimes is in /cripture) a reliance upon 


the mercy of God through the merits and 


interceſſion of Feſus, and atonement of his 


blood. Heaven lies open to all that per 
form theſe conditions; every 


page of the 
goſpel atteſts this; this is the fl 


fion of ſins through his name among all 
nations. And this is one bleſſed advan- 
tage, which revealed religion has above 
natural; that it contains an expreſs decla- 


ration of the Divine Will, concerning 


the pardon of all fins whatſoever upon 
theſe terms, Natural religion inderd 


teaches us, that God is merciful, but it 


teaches 


af. 
Chris commiſſion to his Sp, that 
they ſhould preach repentance and rem 
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and deſcribes the nature of boch, by ſuch 
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be ready always to give an anfwer to every _ 
N 85 | that 


Of the Fruit of Perfection. 
teaches us, that he is ju too; and it can 
never aſſure us, what bounds God will ſet 


to the exerciſe of the one or the other; and 


when juſtice, and when mercy ſhall take 
place: what ſins are, and what are not ca- 
pable of the benefit of ſacrifice and re- 
tance. And this uncertainty, conſider- 
ing the fins of the beſt life, was ever na- 
turally apt to beget deſpondencies, me- 
lancholy, and ſometimes a ſuperſtitious 
dread of God. | 
The fecond ground of aſſurance, as it 
relates to our preſent ſtate, is an applica- 
tion of the conditions of lite laid down in 
the goſpel to a man's own particular caſe, 
thus; they that believe and repent ſhall 


| bs ow ; I believe and repent, therefore 


Il be ved. Now that a man upon 
an examination of himſelf, may be through- 
ly aſſured that he does believe and repent, 
is evident from ſcripture, which does not 


only exbort us to enter upon this examina- 
tion, but alſo aſſerts, that aſſurance, joy 
and peace, are the natural fruzzs of it: but 
let a man examine himſelf, and jo let him eat 
of that bread, and drink of that cup, 1 Cor. 


xi. 28. Examine your ſelves whether you be in 
the faith; prove your own ſelves: know ye not 
your own ſelves, how that Feſus Chriſt is in 


| you, except ye be reprobates 2 Cor. xv. 5. 


But ſanctiſy the Lord God in your hearts; and 
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that asbetb you a reaſon of the hope that is in 
you, with meekneſs and fear, 1 Pet. iii. 13. 


And bereby we do know that we know him, if 
we keep his commandments, 1 John ii. 3. Be- 
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loved, i our hearts condemn us not, then 


have we confidence towards God, 1 John iii. 2. 
'Tis true, men do often decerve themſelves, 
and entertain a more favourable opinion of 
their ſtate than they ought. But whence 
proceeds this? Even from too partial or 

rficial reflections on themſelyes, or none 
at all. And therefore the apoſtle teaches 
us plainly, that the only way to correct this 


error, is a /incere and diligent ſearch into 


our ſelves : for if a man think himſelf to be 


ſomething when he is nothing, he deceiveth him- 
ſelf: but let every man prove his own work, 


and then ſhall he have rejoicing in e 
alone, and not in another, Gal. vi. 34. But 
it is objected againſt all this, that the heart 
of man is ſo deceitful, that it is a very dif- 
cult matter to make a thorough diſcovery of 
it. We often think our ſelves fincere, when 


the ſucceſs of the next femptation gives 


us juſt reaſon to call this ſincerity into gucſ 


tion; ſuch is the contradictious compaſition 


of our nature, that we often act contrary 
to our inward convictions, and frequently 
fail in the execution of thoſe deſigns, in the 
performance of thoſe reſolutions, which we 
have thought very well grounded; and this 
being not to be charged upon the inſuffi- 

1 ciency 


50 Of the Fruit of Perfect. 
ciency of God's grace, hut the leviey or in- 
6980 f of our _ hearts, m can we 
afely frame righ ion of our Alves 
Kan thoſe Nan, — purpoſes, which 
are ſo little to be relied upon? To this 1 
 anfiver., Fin, We are not to conclude any 
CO our pregreſi or fomſoctiam 
too haſtily ; we are not to determine of tha 
final ifue of a war by the fiucce/s of one or 
tuo engagements; but our hopes and q 
rances are to advance flowly and ally 
in proportion to the abatement of the enemy's 
force, and the increaſ of our own; fo that 
we may have time enough to examine and 
prove our own hearts. Secondly, A fncere 
Chriſtian, but eſpecially one of a mare 
virtue, may eafily d;/cern his ſpiritual ſtate, 
by the inward movings and adtings of whe 
| foul, if he attend to them: for it is impoi . 
ſible that — * — 'be ; 
what impreſſions divine ſruths make upon 
him? Is it poſſible he ſhould be ignorant, 
whether his faith ſtands firm againft the 
ſhock of all carnal objections; whether he 
earneſtly deſire to pleaſe God, as lovi 
him above all things; whether he thirf 
after the conſolation and joy of the Spirit, 
more than after that of ſen/b/e things? Is it 
poſſible the foul ſhould Sai its heavi- 
neſs and drineſs, which the beſt are liable 
to at ſome ſeaſon or other? it poſſible 
that the ſoul ſhould be carried upwards 
| frequent- 
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tly on the wings of farth and love, 
that it ſhould en A a familiar and con- 
ſtant converſation with | heaven, that jt 
ſhould feng to be delivered from this wor la 
of Gene and this body of death, and to 
enter into the gien of peace, of life, and 
righteouſneſs? Is it poſſible, I fay, that 
_ theſe ſhould be the ections, the Ling | 
and earnings of the foul; and yet that tlie 
good man, the perfefF man, who often en- 
ters into his cloſet, and communes with liis 
own heart, ſhould be ignorant of them ? 
It canner be. In a wor , can the reluctan- 
ces of the body, and the allurements of the 
world, be di armed, weakened, and redu- 
cod? Can the hunger and rhirſt after righ- 
om neſs be very eager, the reliſh of „i- 
tua pleaſure brick and N tful, and the 
contempt of worldly tin really and 
thoroughly ſettled,” indy yet the man he 
tnſenfible of all this? It camot be. But if 
we teel theſe afſcctions in us, we may ſafe- 
Den. that we are partakers of the 
vine Nature; that de have eftaped tte 
corruption that is tn the world through luſt; 
and that the new creature is at leaſt grow» 
En oa ted 
ature of , li 4 WT 
The ſureſt ref of a 8 ſs = 
abounding in good bb wg all know the 
tree by its fruit, is our Molt s own rule, 
and i can never deceive us: He that deth 
| "oY ufig 
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righteouſneſs is born of God. If then we 
be frequent and fervent in our devotion to- 
2 God 5 if we be modeſt and __ 
in the /ucceſſes, patient and reſigned, calm 

ſerene under the croſſes _— troubles of 
lite; if we be not only pundual, but bo- 
nourable in our dealings; if we be . 
rous and generous in the cxerciſes of c 


rity ; if we be not only juſt and true, but 


meck, gentle and obliging in our wordt; 
if we retrench not only the ful, but 


ſomething from the innocent liberties and 


gratifications of /enſe, to give our felves 
more intirely up to the duties and pleaſures 
of faith: it finally, we never be aſhamed 


of virtue, nor flatter, compliment, nor 


wink at vice; if we be ready to meet 


with death with comfort, and retain /zfe 


with ſome degree of indifference: if theſe 
things, I ſay, be in us, we have little rea- 
ſon to doubt of the goodneſs of our fate : 
for good ur, being the natural fruit of 
grace, it is impoſſible we ſhould abound 
in the one without being poſſeſſed with the 
other. One would think now, that there 


ſhould be nothing further needful to eſta- 


bliſh the conſolation of a Chriſtian ; and 
yet Ged, out of regard, no doubt, to the 
vaſt importance and happy influence of af- 


' fſurance, has furniſhed us with another 


ground of it, which is, 


The 


Te 


ſe 


relate more immediately to t 
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The 3d and /aft, namely, the teſtimony 

of the Spirit. This Spirit, as it afi/ts us in 

our examination, ſo it ratifies and confirms 

our ſentence by its ſuffrage, fortifying our 

22 and — our joy. All this 
y 


the ſcripture exp reaches us ; for the 
Spirit is called, The carneſt of our inberi- 
tance, the ſeal of our redemption, Eph. i. 13, 
14. Eph. iv. 30, 31. 2 Cor. ii. 10. 2 
Cor. v. And tho” it be not improbable, 
but that theſe, and ſuch like places, may 

2 ſpirit of 
promiſe which was conſpicuous in miracles, 
and ſeems to have accompanied al that be- 


lieved in the z7fancy of the Church, accor- 


ding to thoſe words of our Saviour, And 
the 


ſigns ſhall follow them that believe; in 


my name they ſhall caſt out devils, &c. Mark 
xVi. 17. Yet there are texts enough which 


aſſure us, that the Spirit of God ſhould be 
imparted to belicvers through all ſucceed- 
ng ages, and that this ſhould be one effect 
of it to comfort us, and be a pledge to 


us of the divine favour: thus, Rom. xv. 
13. Now the God of hope fill you with ail 


joy and peace in believing, that ye may a- 


bound in hope through the r of the Hol 
Ghoſt. And Rom: viii. pe . ye hows 
not received the ſpirit of bondage again to fear; 
but ye have received the ſpirit of adaption, 
whereby we cry Abba Father ; the Spirit 
itſelf beareth witneſs with our ſpirit, that 10e 

E 3 are 
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Of the Fruit of Perſaclion. 
are the children of God; and if children, 
then heirs, heirs of God, and joint heir: with 
Ghrift. 's the e ee rs 8 
4 t it 18: Laniwer, tis 4 
6. — 51 th energy of the bleſſed Spirit, ſhed- 
N abroad fa. m of God in 


our hearts, Rom v. Trivulation worketh pu- 
tience, patience ro and experience 
hope, and bope makes not d; 5 tbe 


live of God is 22 ahead in our hearts by the 
Holy Gheſt which is given unto us. This is 
the fpirit of adoption, the ſpirit of o 
tion, the ſpirit of glory, and the ſpirit of 
love; happy is he who is partaker of it, he 
has attained the maturity of Perfeetion and 
pleaſure, I can ſcarce forbear going in with 
ſome of the fathers, who thought that ſuch 
as theſe could never finally fall. I can fcarce 
torbear applying to ſuch, thoſe words, Rev. 
xx. 6. Bleſſed and holy is he that bath part in 
the firſt reſurrection; on ſuch the ſecond death 
hath no power. Thus tar I have conſidered 
aſſurance as it relates to the rofl time. 


But, 


2. Aſurance may regard the time to come ; 
and it conduces very little leſs ro the peace 
aa leaſure of a Chriſtian to be aſſured that 

I perſevere in a good ſtate, than that 
he; is no in one, Let us therefore in the 
next place examine what grounds the perfect 
man may have for ſuch a perſuaſion: Now 
theſe are likewiſe three, 
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Thirdly, The confeence of his own inte- 
Sri. 


1. The favour of God. I = not 
. ever ready 
to i the perft man; pro prove 
that bis eyes are aluays upon the righteous, and 
that bis ears are always open to their prayers ; 
that they are the dear objects of his light 
and love: regfon and ſcripture both do abun- 


dantly afreft this, and the repeated promiſes 
of God to good men, 2 
from God? whatever beloved children may 
from a — — —.— . not He 
enough to inſpire man v 
and — Foes He e knows, not 
God is an > inane Goa, free 
levity and inconſtancy ; and there- 


_ N reſumprion 
— or 2 


aithful, oh ps 1 
— 9 — ee but 


he knows 0 that he has a powerful In- 
terceſſor at the right-band of 654 an Aa. 

vocate with the Father, who cannot but 
E 4 pre- 
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Of the Fruit of Perfectim. 
prevail. Nor is this all yet; he has a 
great many things that plead for him with 


'Ged : there are his tears which are bottled 


up; there are his prayers and alms which 
are gone up for a memorial before God; 
there is a book of remembrance written, 
wherein all his pious diſcourſes are regi- 
ſtred; and God is faithful, and cannot for- 
get his works and labour of love. The Spi- 
rit of God will not ſoon quit the boſom that 
it ſo long reſided in; it will not ſuffer itſelf 
to be divided from that perſon, with whom 
it had entred into fo cloſe an union, that it 
ſeemed as it were inanimated or inco 


rated with him, and become eſſential to 


his _ whence it is that the irit is 
ſaid to be grieved when he is forced and 


2. The ſecond ground of aſſurance for the 


time to come, is the ſufficiency of divine aſe 


fiſktance, The good man is well afſured, 
that God will never refuſe the protection of 
his Providence, or the aid of his Spirit: 
and what can be too difficult for fuch a one? 
Providence can prevent a temptation, or 


remove it; the Spirit can ſupport him un- 
der it, and enable him to vanquiſh it; nay, 


it can enable him to extract new ſtrength 
and vigour from it; my grace is ſufficient for 


thee, 2 Cor. xii. 9. the truth of which aſ- 


ſertion has been illuſtriouſly proved by the 
victories of mart;rs and confeſſors, who 
1 5 trium- 
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triumpbed over the united force of men and 
devil. Tho? then the conſtrence of human 
frailty may awaken in the beſt of men 


fear and caution, the aſſurance. of divine 


affiftance cannot but beget in them an ho- 
ly confidence; the ſnares and temptations 
of the world, the ſubtilty and vigilance 
of the devil may juſtly create a ſollici- 
tude in the beſt of men ; but when t 

conſider themſelves encompaſſed with the 
divine favour, they can have no reaſon to 


3» The conſcience of his own integrity is 


a third ground of a good man's confidence ; 


he knows that _— but crying pro- 
vocations can guench the ſpirit, and ob- 
lige God to deſert him; and he has reaſon 
to hope, that is is that he cannot be guilty = 
of. He is ſure, that preſumptuous wic 

neſs is not only repugnant to his princi- 
ples ; but to very bent of his nzture, 
to all the inclinations and paſſions of his 
ſoul: I ſpeak here of the perfe# man; can 


| he ever wilfully diſhonour and diſobey God, 


who loves him above all things, and has 
done fo long? Can he forſake, and betray 
his Saviour, who has long rejoiced and glo- 


_ ried in him; who has been long accuſtomed 
to look upon all the glories and fatisfaQtions 


of this lite, as dung and droſs in compari- 

ſon of him? Can be, in one word, ever 

be ſeduced to renounce and hate religion, 
who 
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Of the Fruit of Perfection. 
who has had ſo long an experience of the 
beauty, and of the pleaſure of it ? Good 
habsts, when they are grown up to perfec- 
tron and maturity, ſeem to me as natural 
as *tis poſſible evi ones ſhould be: and 
if ſo, tis no leſs difficult to extirpate the 
one than the other. And I think I have 


the ſcripture on my (ide in this opinion: 
n Jeremy demand, Can the 


opian ge bis stin, or the leopard 
bis ſpots? then you that are accufiom- 
ed to do evil, learn to do well, Jer. xiii. 23. 
St. Jobn on the other hand does affirm, 
whoſoever is born of God, doth not commit 
in; for his ſeed remaineth in bim; and he 
cannot fin, becauſe he is born * go I — 
art oh abideth in — nor, 
v. 6. Theſe are the grounds of aſſurance 
with reſpe& of the time to come. As to per- 
ſonal and 23 predeftination to life 
and , "tis at leaſt a controverted point, 
and therefore unſit to be laid as the founda- 
tion of aſſurance. But ſuppoſe it were 
granted, I ſee not which way it can affect 
1 , ſince the wiſeſt amongft 
th © who ee it, adviſe all to 
and 
the 


threats of che goſþe/; look upon 


ate of gracr; and if they be 
er the dominion of any fm, not to 


preſume upon perfonal electton, _ - 
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nation, till th be recovered out of it by 
repentance. Thus far all ſides agree; and 
this I think is abundantly — ; for 
here we have room etciigh for joy and 


| peace, and for cautron too; room enough 


for confidence, and for watchfubneſ; too: 


the Romaniſts indeed, will not allow us 


to be certain of falvation, certitudine 


cui non poteſt ſubeſſe falſam, with ſuch a 


certainty as that with which we entertain 


an article of faith, in which there is no 
room for error ; i. e. we are not ſo ſure 


that we are in the fawur of (od, as we 
are, or may be, that there is # God: We 
are not fo ſure, that we have a tithe to 
the merits of Chrift, as we are, or may be, 


that Jeſus is the Chriff, Now if this af 
ſertion be confined to that nt. which 


regards the time to come, as it generally is; 


and do not deny affurance wp rags: bur 
it; 
. into 


only certain degrees -= 2 
then there is nothing 
lerable in it. For a af ra — that 
which this doctrine excludes, will 


puillity of the perfect man. But if this 
aſſertion be deſigned againſt rhur affurance 
which regards our preſent ſtate; then I 
8 it is not ſound, nor agreeable, either 

, de 2 or 


rimce, For 
ut a matter 


be 
pleaſure and tran- 


of 
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of fad, tis in vain to argue that cannot 


be, which does appear manifeſtly to have 
been : and certainly they who rejoiced in 
Cbriſt with joy unſpeakable, and full of 
glory, were — hilf perfiwaded, that they 
= in a ſtate of grace and ſalvation, as 
they were that Feſu was 71/en from he 
1 —— one thing to balance 
the ſtrength and degrees of aſſurance; an- 
other to balance the _ of it. For 
it is 1 flible that aſſurance may be 
og re the reaſon of it may not 
> clear and OE as where the A u- 
. is leſs. Thus for exampie; the evi- 


| dence of /enſe ſeems to moſt learned men 


to be ſtronger than that of Faith: and yet 
through the aſſiſtance of the pirit, a man 
may embrace a truth that depends u 
revelation, with as much confidence and 
certainty as one depending upon /en/e. 
And ſo it may be in the caſe of aſſurance : 
the Spirit of God may by its concurrence 
raiſe our afſurance as high as he pleaſes ; 
although the regen on which it built, 
ſhould not be divine and infallible, but 
merely moral, and ſubjcct at leaſt to a poſi 
bility of error. But birdy, why ſhould 
not the certainty I have concerning my 


| Preſent ſtate, be as divine and infallible, 


as that I have concerning an article of 
faith? if the premiſes be infallible, why 


N ſhould not 1 conc * he that believes 


and 


28% 


. 


„KBS 8777 8887 888 


and repents is in à ſtate of grace, is a di- 
vine and infallible propſcion and why 

may not this other, 7 believe and repent, 
be equally infallible, though nor equally 

divine? what faith and repentance is, 1s 
revealed ; and therefore there is no room 
for my being here mtaken : beſides, I am 
aſſiſted and guided in the trial of myſelf 
by the Spirit of God, So that the truth of 
this propoſition, ' I believe and repent, de- 
pends partly upon the evidence of /enſe; 
and I may be as ſure of it, as of what I h 
or leave:undone: partly upon the evidence 
of imvard ſenſation, or my conſciouſneſs 
of my own thoughts; and I may be as 
ſure of it as I'can be of what [hve or 
hate, rejoice or grieve for: and laſtly, it 
depends upon the evidence of the Spirit of 
God, which afifts me in the examination 
of myſelf according to thoſe: characters 
of faith and re nce, which he hath 
himſelf revealed. And when I conclude. 
from the two former propoſitions, that I 
am. in a ſtate of grace, he confirms and 
ratiſies my inference. And now, let any 
one tell me, what kind of certainty that 
is, that can be greater than his I have 


taken this pains to ſet the doQtrine of af- 
ſurance in a clear light, becauſe it is the 
great ſpring of the perfect man's comfort 
and pleaſure, and ſource'of his frength and 
joy. And this puts me in mind of _ | 

| ._ ow” * 
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= will at the ſame time deny the hap- 


that of man. Now hs * 


as IJ can. e and: phofin, are 
. thought to be only two words 


from truth; for let but 
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on, which in the bo- 
Fi 1 9 N 


gioning of this 
is, 


ry fubſerviency to aur ng in a, 
e. 


That happineſs increaſes in denden 
with Perfection, cannot be dea. unleſs 


"= 


e 
fant, or the happine 1 2 


importance, and ſervi 
0s 678 of a thouſand motrves to Peas, 
Iwill conſider it impartially, and 1 


me thing: nor is very remote 

e be ſolid 

— nan 4%. The vel 
to make man 

way therefore to determine how much 

Perfel8ion contributes to our bappine/5; is 

to examine how much it contributos to 


— 8 he Bpicureen we thick . | 
2 ſs, and define 
in; then Iam 
have the beſt 
—— ou ſarel — 


miſtakes and errors, the W and 
follies, 
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follies, that embroil human life: he 
creates no evil to himſelf, nor provokes any 

— . His virtue effeftually 
does that, a in vain ; 


di x Fe terror of an inviſible power: 
he needs not drown the voice of conſci- 
_ 


wine, or noiſe, or the toil of 
peaks nothing ta him, but what 
nc obliging ; it is his comforter, 
rſecutor: and as to this world, 
that ſatisfaction and tranquillity 
moderation of his ions, 
trew and avarict da in vain 


lite ; 
E. 
nat um pe 
be 
from 


the 
which amb; 
promale themſelves from preferments, or the 
increaſe of wealth, It re there were 
y ſtate on this fide heaven exempt from 
muſt be fhat of the 2 man. 
knows the world too 
with the expeQation of ide, 
fiurbed tr ry here belt; and 
deluded by vain hipes, 
Hoek being fe by vain fears, or tor- 
wed and diftended by vain Gefires. He 


: knows it, and 


eyes, 
their 


it 


. 
* 


de ſbrints not, nor defponds ; ; but meets evil 
with that courage, and bears it with that 
_— of mind, that be ſeems, even in 


5 E 


"8 


12 nearer = rndolence, ——— | 
ool and finner in his Proffer ity. So that I 

cannot forbear profeſſing, there appears 

ſo much beauty, fo much Hovelineſs in the 

deportment of the perfect man, with re- 

2 to the evils of life, that for that rea- 

n alone, were there no other, T'ſhould | 

admire and prefer his virtue above any. poſe 

ſeſſion or enjoyment of life. Give me leave | 

to compare the ſaint and ſinner on this occa- : 

fion ; and but very briefly : The wiſe man's : 

„ faith Solomon, Eccleſ. ii. 14. are in , 

's bead; but the fool walketh in darkneſs. 

The wiſe man ſees that he has enemies, 1 
mean evils; and therefore he informs him- 

felt well of their ſtrength, obſerves their c 

motion, and prepares for the encounter: h 
but ignorance and ſtupidity is the greateſt - 

bleſſing of the ſinner”s life; and his moſt ll ” 

admired quality is not to be apprehenſive of 5 

evil, till it cruſh him with its weight, 2 

But if the ſinner be not foo/ enough to ar- 

rive at this degree of brutality; then as ſoon 

as the report. of the moſt diftant evil, 

or the moſt inconſiderable, reaches his ear, 

bow it fills his imagination, how it ſhakes 

his heart, and how it embitters his plea- 

ſures! and to what poor and deſpicable 

arts, to what. baſe and diſhonourable ſhifts 

does his fear force him ? when on the 

ſame occaſion we diſcover nothing in the 
perfect man, but a beautiful * of 
l umi- 


( | 
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1 
- 


humility and faith, devotion and confi- 


dence or aſſurance in God; He is not 
77 of evil tidings ; his heart is fixed, 
ruſting in the Tora, Pſal. cxii. a frame of 


ſpirit, which, to thoſe who have gpportu- 


nity and ſenſe to obſerve it, renders him 
both more beloved and revered, Laſtly, If 


we conſider the wicked and the good man, 


actually under the weight and preſſure of 
evil, how much unlile is the ſtate of the 
one in reality to that of the other, even 
while the rd wats Tor yes way are the 
ſame ?- what chearfulneſs, what courage, 
what reſignation, what hopes adorn the 


one 1 what inſtruction to all, what fatiss 


faction to his friends and relations does. 


his deportment afford! and how does it 


inſpire and warm the breaſts of thoſe that 
converſe with him, with an eſteem for, 
and love of goodneſs, and himſelf ! what 
charm, what delight is there in thoſe gra- 
cious ſpeeches, that proceed at this time 
out of a good man's mouth ! 7 know that 
my Redeemer liveth : the Lord giveth, and 
the Lord taketh away, and bleſſed be the name 
of the Lord : thou of ver 7 5 haſt 
cauſed me to be afflitted * God is the ftirength 
of my heart, and ny portion for euer: and 
ſuch like. And how often does. he pour 
out his heart in ſecret before God ! — 
often does he reflect on the gracious and 


wiſe ends of divine chaſtiſement! and 
. 
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66 Of the Fruit Perfection. 
| how often does he, with deſire and thirſt, 
meditate on that fulneſs of joy which ex- 
_ pets a) in "the. jrefance' of God ! but 
fe us caſt our eye now on the voluprugry, 
on the ambitious, on the covetous, or 
any other =o of Ja „under diſgrace, 
poverty» ſic or any ſuch calamity ; 
what a mean and deſpicable figure does 
ſuch a one make! what impatience, what 
deſpondency, what guilt, what og ig 
mity does every word, every attion be- 
tray! or ir may be, his infolence i is "mito 
into crouching and fawning ; his rude- 
neſs and violence, into arti ce and cun- 
ning; and his irreligion, into ſuperſtition. 
Various indeed are the hyumours, and very 
different the carriage of theſe unhappy 
men in the day of * but all is but 4- 
ſery in a dy w/n 7 drefs ; guzlt and Lare 
under a 4%. aPPEATANCE. Here Imi 
further 1 8 that that faith which pro- 
duces patience in ee produces 15 
wit V . A and confidence ke ue 


f the Fe 
ſay in 50 words of (8907 Lee, 
ol riſe again, for thou, Tat make me 
duell in ſafety. And ſurely che one is as ſer- 
viceable to the eaſe of human life as the 
other. But I think 1 have ſaid to 
97 2 1775 if pleafure be ſuppoſed to\im- 
more than indalence, the perfet? 
. win ths withour conroverly a far greater- 


bf the Fruit of Perſedtim. 
ſhare of ic than any other can. pretend 
But let us take p/-aſure to be, not a mere 
calm, but a gentle breeze ; not to conſiſt in 
mere reſt and quiet, but a delightful no- 
tion; not in the niere tranguillity of the 
mind, but in the tranſport of it, or ſome- 
thing nrariy 1 e it. Perfection, I am 
confident, will ſuffer nothing by this change 


of the notion of pleaſure. How many plea- 

fares has the wiſe man, which depend not on 
fortune, but himſelf, (I mean his diligence 
and integrity) and to which the „innen is 
an utter franger / what pleaſure, what 


triumph is equal to that of the perfect 
man, when he glories in God, and makes 
his boaft of him all day long? when he 
reoyces in the Lord with joy unſpeakable and 
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full of ghry? when being filled with all the 


of divine love, and ftrengthened and exalt- 
ed by the mighty energy of the ſpirit of 
adopt ion, he maintains a fe/lmeſhip with the 
Father, and with his Son Feſus ? All com- 
munion with God, conſiſts in this joy of 


fl _ of God, tranſported by 2 vital ſenſe | 


trove and afſurance, and has a tafte of 


heaven in it. Let the moſt fortunate, and 
the wo/eſt Epicurean too, ranſack all the 
ſtore-houſes and treaſures of nature; let 


him muſter together all his legions of 


pleaſure, and let him, if he can, conſoli- 


date and incorporate them all; and after 


all, 


1 
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Of the Fruit of Perſaclon. 
all, being put into the ſcale againſt bis 
alone, they will prove lighter than vanity 


itſelf. To be the care, the delight, the 
love of an Almighty God, to he dear to 


him who is the origin and fountain of all 
Perfections; Lord, what reſt, what con- 


fidence, what joy, what extaſy, do theſe 
thoughts breed! how ſublime, how-te 
ty, how delightful and raviſhing are thoſe 


_ expreſſions of St. John ! 1 Epiſt. iii. 1, 2. 


Behold, ubat manner of love the Father has 
beſtcwed upon us, that we ſhould be called the 
ſons of God ! therefore the world knoweth us 
not, becauſe it knew him not. Beloved, now are 
we the ſons of God, and it doth not yet appear 
what we ſhall be; but we know, that when he 


all appear, we ſhall be like him, for we ſhall 


fee him as he is, And thoſe again of the 
Pſalmiſt, Iam continually with thee; thou 

hold me by my ”_— hand: thou ſhalt guide me 
with thy counſel, and afterwards receive me 
into glory, Pal. Ixxiii. 23, 24. But I will 
deſcend to cooler and humbler pleaſures. It is 
no ſmall happineſs to the perfect mar, 
that he is bimſelf a proper object of his 
own complacency. He can reflect on the 
truth and juſtice, the courage and con- 
ſtancy, the meekneſs and charity of his 
ſoul, with much gratirude towards God, 
and contentment in himſelf. And this ſure- 
ly he may d) with good rcaſon : For 
the Perfeftrons of the mind are as juſtly 
| | to 


manifeſt upon the 
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to be preferred before thoſe of the ogy, as 
for- 


thoſe of the body before the gifts o 
tune. Nor is it a matter of ſmall import- 


ance to be pleaſed with one's ef for grant 


any one bur his, and he can never be very 
uneaſy, or very miſerable, But without this 
there are very few things which will not 
diſturb and diſcompoſe; and the moſt ob- 


liging - accidents of life will have no reliſh 


in them. Tis true, fo/ly and vanity does 


ſometimes create a ſe/f-complacency in the 


ſinner; why, even then, tis a pleafing error. 
But there is as much difference between 
the juſt and rational complacency of a wiſe 


man in himſelf, and the miſtaben one of a 
fool, as there is between the falſe and fleet- 


ing fancies of a dream, and the ſolid fatis- 
factions of the day. This will be very 
leg view we can take 
of thoſe actions, which are the true reaſor 
of the good man's ee in himſelf, 
and his conſcience a continual feaft 
te | 
It is commonly ſaid, that virtue is its 
own reward: though it muſt be ac- 
knowledged, this is a reward which is not 
ſufficient in al caſes, nor great enough to 
vanquiſh ſome ſorts of temptations ; yet there 
is a great deal of truth and weight in this 
— 00 5 ſtate of 7 2 is pA 
re ealth or peace, of ſtrengt 
beauty; and therabre defirable on Its 072 
| F 3 AC» 
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Per objefts; and if it be then abſolute and 


| poliſhed and cultivated, how 


ing be nothing elſe but the agreeable exer- 
ciſẽ 


mult be a very conſiderable pleaſure. Acts 


ency, as he does of other Perfections of Gd; 


Of the Fruit of Perſeclia 
account. And if phafure, properly, ſpeak- 
of the powers of nature abaut their pro- 


compleat, when theſe powers are raiſead 
and the exerciſe of them is free. and ungdi/+. 
turbed, then certainly virtue, which is no- 
thing elſe but the Perfect action of a rr. 


fect nature, as far as the one and the other 


may be admitted in this ſtate of mertality, 


of wiſdom and charity, the contemplati- 
on of truth, and the love of goodneſs, 
muſt be the moſt natural and delightful exer- 
ciſe of the ind of man: and becauſe 
truth and goodneſs are infinite and omnt- 
preſent, and nothing can hinder the perfet# 
man from contemplating the one, and loving: 


the other; therefore does he in his degree 


and meaſure participate. of his /e//-ſufficis 


and enjoys within him/ef an inexhauſti 
ſpring of delight, How many, 


- 
* 


how. vas 


_ rious are the exerciſes and employments of 


the mind of man! and when it is once 


"RS 4 


and adorn, to prove ang, demonſtrate, to 
weigh, diſcriminate and diſtinguiſh, to de- 
liberate calmly and impartially, to act with 
an abſolute liberty, to deſpiſe little things, 
and look boldly on dangers; to do all 


agreeahle are 
8 to invent and find out, to illuſtrate 
emonſtrate, 


of 1 FA Hut of Perfe Gin 
pus dexteroully, to converſe with a 
d yet a manly air, in bo boneft and open 
A taking, obliging langua de! how deli gh 
ful are theſe s in themſel ves! 


much do they condude to the ſervice, the | 


beauty, and dignity of human life! to 5 

accompli gs minds we owe hiſtories, | ſcien- 

ces, arts, trades, laws: From all wh. 

if others reap an — ſpeakable pleaſure, ho 

much n ore * authors, the parents of 3 

e urs me in mind of one g reat 
ant 


2 
above 2 meld e e. 22 5 | 


nem e e ad Fr 2 
fool, is the parade of W 


Bu let us come at length to that lea 
whichd upon external ny zhe 7 
if any-where, the fon and inner muſt di 


ge ki is title to n the 225 K 
: ere 


How: many 50 deer are th 
which' force us 10 f the preference to 


nb 21 will — urge, urn Kr na. 
urni 


ate fortune can ft 
r all the appetites of virtue; 


a 1 pu 4 man need not at any time purgha 5 


pleaſure at too dear a rate ; he need: not lie 
nor cheat, nor CAGES fawn 145 7 


the price of ſinful pleaſure. I will not, I 
S 
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22. Of the Fruit of Perfeelion.. 
ſay, urge theſe and the lite advantages, ſince, 
the world thinks it want of 8% to be con- 
tent with a little; and of wit not to 
practiſe thoſe arts, let them be never ſo 
baſe, by which we may compaſs more. Tl. 
only remark theſe few things. Firft, the 
wi man's projet is enlarged, He is like 
an artiſt or philoſopher, which diſcovers a 
thouſand pleaſures and beauties in a piece, 
wherein the ideot can ſee none: he ſees in all 
the works, in all the providences of God, 
thoſe depths, thoſe contrivances, which the 
fool cannot fathom; that order, that harmo- 
ny, which the inner is inſenfible of. Next, 
The pleaſure of /e7/e, that is not refined by | 
virtue, lea ves a ſtain upon the mind: tis 
coarſe and turbulent, empty and vexatious. 
The pleaſure of virtue is like a ffream, 
which runs indeed 207th: its banks, but it 
runs /mooth and clear; and has a ſpring that 
always feeds the current: but the pleaſure 
of fn is like a land. flood, impetuous, mud - 
dy, and irregular : and as ſoon as it for ates 
the ground it overflows, it leaves nothing 
behind it, but f:me and f/th. Laſtly, The 
„ ory —_— a true eſtimate of the ob- 
jects of en, and not looking upon them as 
his ullimate end, enjoys all that is in 
and is not fooled by an expe&ation of more. 
Thus having conſidered the objecis of hu- 
man pleaſure, two things are plain: Fir, 
That the perfect man has many ſources or 
tountaing 
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fountains of pleaſure, which the ſinner. ne- | 
ver taſtes of, which he cannot reliſh, which 
he is a ſtranger to: Next, As to outward 


things, that he has even here, many advan- 
tages above the other. But what is more 
confiderable yet, is, 


All the claim the ' finner lays to pleaſure, | 


is confined to the preſent moment, which is 


extremely bort, and extremely uncertai yg: 


the time tar is 745 and to come, 4 quits 


pretenſions to, or ought to do ſo. As to the : 
2 the Bug back, 4 18 elf-evident : for the \ 
his pleaſures and 


nner, 
feat; © ; the good man his trials and 
temptations paſt and gone: the ſinner ſees 


an end of his beauty and his ſtrength; os. 


good man of his weakneſſes and folks: 


As to the time to come, the atheiſt hath no 


roſpect at all beyond the grave, the wick- 
— a very diſmal one, the weak 


75 rfet a bal ul one; only the 


And this puts me in 


1 which is e fruit of Perfecki- 4 


en, and the and greateſt pleaſure of 


one when 15 looks 221 pony mg wick i 
an , wickedneſs ame; ; 
— with repentance and good works : guilt | 
and fear haunt the ns of the one, 
peace and hope attend coe of the otber. 


[LPs an e joyful, and 1 N 


human ak that i is Sura, n Mo 


— 
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Of the Fruit of Perſevtion. 
the pardon of fin, affurance of the divine 
gvour, affurance of immortality and glory. 

"Next I prove, that aſſurance is an un- 
ſpeakable Saure? One would think, that 
to man, who is daily engaged in a conflift 
with ſome evil or other, it were ſuperflu- 
ons to prove that it is a mighty pleaſure to 
be raiſed, tho? nor above the afault, tho” 
net above the reach, yet aboye the veront 
and m of evil» to be filled with 
JJ and „and confidence; to ride 
ant under the protecłion of the di- 
* avouy, and ſee the ſea. of life, ſwell 
ke far itſelf in vain, ix vain LN the 
bark it cannot /nk, in vain; invade N eabſe 
it cannot hurt. One would thi * to 
man, who lives all his life. long in 
for fear of heath, it ſhould be a furprizing 
delight to ſee death lie gaſping at his feet, 
naked and i — without ing, n 
out trrror: one would: finally, think, that 
to man, who lives rather by hope then 


- it ſhould not be nec , 

| the the hr en? Oo ZE 
ter, its objects more ou 

its deoeſe more — i that 


fure; and. tat i by is a e 
FEE Our Fe 


ſee” rhe.hezvens opened; and 7 
Jus, our Prince an Savvy, 


— Gad. 


* 
A : 


* n K 7 PR v0.00 ü 8. v0 TI Rr lO 


0 | = ': Sas ſprings from the full aſſurance 
A Ot Hope. | | 

* But 2dly, It may be objected, tis true 
* all theſe things ſeem to hang together well 
_ enough in ſpeculation; but when we come 


to 
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of pleaſantmels, — 2 


Of the | Fruit of Packet 


to examine the matter of fa, we are al- 
| moſt. tempted to 


that * 
have ſaid to prove the ways 5 — Ways 

s peace, a- 
mounts to no more than a amuſement 
of the mind, and a vi Y ſcheme of hap- 
pineis. For | how few are there, if any, 
who, feel all this to be truth, and experiment 
the pleaſure you talk of? How few are 


in whom we can diſcover any ſigns of 
this. ſpiritual joy, _ _ of a divine fran- 
guillity or ſecurity — — in a word, 
the 7 — o abt rel and mature —— 
tue are very few; religion runs very | 
and the /ove of Cad and eſs in — | 
ſoms of moſt Chriſtians ſuffers ſuch an 5 | 


| 2 mixture, that it is no wonder at all, if 


ſo imperfeft a flate breed but weak 
and imperſect hopes, very faint and doubt. 
Ful. j Joys. But I ſhall have occaſion to exa- 
mine the force of this objection more fully, 
when bs come to the obſtacles of 9 


CAP. 


Of the Attainment of PerfeGion. 77 


CHAT. V 


Of the attainment of Perfection: with a 
particular account of the manner, or the 
ſeveral fleps, by which man advances or 
grows up to it: with three remarks fo 
make this diſcourſe more uſeful, and to free 

it from ſome ſcruples. 2 FEW? | 


Have in the i, ſecond, and third chap- 
: ters explained the notion of Religious 
erection. In the fourth chapter I have 
inſiſted on two effects of it, aſſurance and 
pleaſure : my method therefore now leads 
me to the attainment of Perfection. Here 
Iwill do ru things. /, I will trace out 
the ſeveral feps and advances of the Chri- 
ſtian towards it, and draw up, as it were, 
a ſhorthiſtory of his ſpiritual progreſs, from 
the very intancy of virtue to its maturity 
and manhood. 2dly, I will diſcourſe briet- 
ly of the motives and means of Perfection. 


of the Chriſtians progreſs towards per- 
fection. 


rr 


EY 
* 


- * 
w 


Many are the figures and metaphors by  * 
which the ſcripture deſcribes this; alluding 
one while to the formation, nouriſhmear, 
and growth of the natural man ; another 
while to that of plants and vegetables: _ 
while 
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while to the dawning and increaſing light, 
that ſhines more and more to the perfect 
day. Another while to that ſucceſſion 
of labours and ions which the 
 husbandman runs thro from ploughing to 
the harveſt. But of all the ſimilies which 
the ſpirit makes ufe of to this end, there 
is ont eſpecially that ſeems to me to give 
us the trueſt, and the livelieſt image of the 
change of a ſinner into a faint. The 
ſcripture repreſents iin as a ſtate of bondage, 
and righteouſneſs as a ſtate of liberty; and 

teaches us, that by the ſame ſteps 
which an enſlaved and doppreſſed people 


3 arrive at their ſecular, by the very ſame 
"oy does the Chriſtian at his ſpiritual liberty and 
irft then, as ſoon as any judgment or 
"y mercy, or any other fort of call, awakens 
is and tes the ſinner; as ſoon as a clear 


14 ght breaks in upon him, and makes him 
* ſee and conſider his own ſtate, he is preſent- 
ly agitated by various paſſions, according 
to his different guilt and temper, or the 
different calls and motives by which he is 
wrought upon: one while fear, another 
while ſhame; one while indignation, ano-, 
ther while hope, fills his foul : he reſents 
the tyranny, and complains of the perſe- 
ion of his luſts; he upbraids himſelf 
with his folly, and diſcovers a meanneſs 
and ſhametulneſs in his vices, which he dd 


LOT 
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not reflect on ſufſiciently before; bg. 2 


vexed and troubled at le 


miſchiefs his fin and foll y have already | 


rocured him, and thinks he has reaſon to 
, if he perſiſt, others far more intole» 
rable. Then he calls to mind the 
the long-ſuffering of God, the love 
eſus, = 22 of the Spirit and of 
ower ; and how diſtant ſoever he be from 
virtue, 'he diſcerns there is a beauty and 
pleaſure in it; and cannot but judge the 


teous ha Theſe tho . — theſe 
92 Fi ag if they be not 


travels of 
ſtrangled in the birth by a man's owa 


wilfulneſs or puſillanimity, or unhappily 
diverted upon ſome 8 do kindle 


in the boſom gk inner, W's a 


of righteouſneſs and liberty; 


him with regret — ſhame, him 


down, and humble him 12 — 
and make him naly reſolve on . — 


off the yoke. TP 
is a 


ſtate of Vamiaarie; 


preparation for, or 4 Hofition to repen- 


tance : or, if it be repentance itſelf, tis 5 


yet but an embryo: to perfect it, "tis; ne- 
ceſſa 


. that the ſinner make good his 
reſolutions, and actually break with his 
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luſts, he muſt reject their ſollicitations, 


and boldly oppoſe their commands; he. 
muſt take part with reaſon and religion, 
2 keep 
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keep a watch and guard over his ſoul, and 
muſt earneſtly labour by mortification and 
diſcipline, by meditation and prayer to 
root out 'vice, and plant virtue in his 
ſoul. This in the language of the pro- 

is ceaſing to do evil, and learning to do 
well, Iſa. i. 16, 17, He that has proceeded 
thus far, m_ he feel a great conflict 
within; though the oppoſition of luſt be 
ſtrong, and conſequently the diſcharge 
of his duty very difficult, he is nevertheleſs 
in a ſtate of grace, but in a ſtate of child- 
heod too; he is ſincere, but far from bein 
perfect. And yet this is the ſtate which 
many continue in to the end of their lives 
being partly abuſed by falſe notions, and | 
taught to believe, from Rom. vii, that there 
is no higher or perfecter ſtate ; partly in- 
tangled and incumbered by ſome unhappy 
circumſtances of life : or, it may be, the 
force or impetus of the ſoul towards Per- 
fection, is much abated by the ſatisfaction 
of proſperity, and the many diverſions and 
ements of à fortunate life: but 
he be will be perfect, muſt look upon 
this ſtate as the beginning of virtue. For 
it muſt be remember'd, that a ſtubborn and 
erful enemy will not be ſubdued and 
totally brought under in a moment. The 
_ Chriſtian therefore muſt proſecute this war 
till he has finiſhed it; I will not ſay by 
| ext” 


\ 
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on, is not always effected by an uninter- 
rupred ſeries of victories; for ſeldom is an 


fo fortunate, or fo brave, ſo wiſe, orſo 


as to meet with no check in the 
long courſe of a difficult war; *tis enough 
if he be notdiſcouraged, but inſtructed and 


awakened by it. And to prevent any fatal 


diſaſter, two errors muſt carefully be avoid- 
ed. Firſt, A haſty and fond confidence in 
our ſelves, with an over-weening contempt 
and neglect of the enemy: and next, all 
falſe and cowardly projects of truces and 
accommodations : nor is the fitting down 


content with poor and low attainments 


very far removed from this latter. This is 


the ſecond ſtage of the Chriſtian's advance 


toward Perfection; and may be called the 
ſtate of liberty. The third and laſt, which 
now follows, is the ſtate of zeal, or love, 
or, as miſtick writers delight to call it, the 
ſtate of union. N = 

The yoke of ſin · being once ſhaken off, 
the love of righteouſneſs, and a delight 
in it, is more and more increaſed: and 


now the man proceeds to the 4ſt round in 


the ſcale of Perfection. The wiſdom, 


courage, and vigour of a convert, is gene- 


rally at firſt employed in ſubduing his 
corruptions, in conquering his ill habits, 
G and 


enxtirpating, but difabling the enemy. But 
here I wn have it well obſerved, that 
the reducing the enemy to a low conditi- 


; f 
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82 Of the Attainment of Perſecfion. 
| and defeating his enemies; in watching 
over his own heart, and guarding himft 
againſt temptations. But this once 
done, he 1s in full /berty to ue the 
works of peace and love. Now he may 
advance from neceſſary to voluntary acts of 
ſell-denial, which before would have been 
putting new wine into old bottles, contrary to 
the advice of our Mgfter, Mat. ix. 17. Now 
be go. + his knowledge, andexcha 
the milk of the word for ſirong meat, for 
wiſdom and the myſteries of it: now 
be may extend his watchfulneſs, his care; 
and whereas they were before wiſely, for 
the moſt part, confined to his own ſafety, | 
* ow ms like ou Saviour, e 
doing good, Acts. x. 38. ing, ſtrengtl 
ning, and reſcui — — hen pro- 
pagating the faith, and inflaming the bo- 
ſoms of men with the love of Jeſus and his 
truth. Now, in a word, he may give 
himſelf up to a life of more exalted con- 
templation purity and charity, which will 
be natural and caſy now, though it were 
not ſo in the 9 And this life is 
accompanied 1th peace and joy in the Holy 
Ghoſt; with confidence and pleaſure: now 
the yoke of Chriſt is eaſy, and his burden 
light ; now he rejoices with joy unſpeakable, 
and hopes full of glory. Now 'tis not fo 
much he that lives, as Chriſt that lives in 
bim: For the life which he now leads, is in- 
\ ER tirely 
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Of the Attainment of Ferſeclion. 
tirely the product of faith and love; and 
his greateſt buſineſs is to maintain the 


round which he has got, and to hold 
Rf the ſtedfaſtneſs of his hope unto the 


end. 


To render this ſhort account of the 
growth of virtue, from its very ſeed to 


maturity, the more %u, and to free it 
from ſome /cruples, which it may otherwiſe 
give occaſion to; I will here add two or 
three remarks. 1. That the ſtate and ha- 
bit of perfection, is a different thing from 
ſome ſudden flights, or efforts of an extra- 


2 Zen and ſo is the fixt and 


eſtabli tranquillity of the mind, from 
fome ſudden guſts, and ſhort-liv'd fits of 
ſpiritual joy. No man attains to the ha- 
bits of virtue and pleaſure but by degrees ; 
and the natural method and order b 

which he advances to either, is that whi 

I have ſet down. But as to ſome fallies 
of the moſt pure and exalted paſſions, as 


to ſhort-liv'd fits of perfeF#:on, as to tran- 


lient taſtes, ſhort and ſudden tranſports of 
{piritual pleaſure, it is very often otherwiſe. 
od ſometimes, either to allure the frailty 
of a new convert, or to fortify his reſo- 
lution againſt ſome hazardous trial, does 
raiſe him to an extraordinary height 


more than uſual communications of his 
bleſſed Spirit; and raviſhes him by ſome. 


glances, as it were, of the beatifick viſion. 
G2 Räaptures 
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84 Of the Attainment of Perfection. 
Raptures of love, the melting tenderneſs 
of a pious ſorrow, the ſtrength of reſo- 
lution and faith, the confidence and ex- 
ul of aſſurance, do ſometimes accom- 
pany ſome fort of Chriſtians in the begin- 

nings of righteouſneſs, or in the ſtate of 
illumination. Where the conviction 15 
full, the imagination lively, and the paſ- 
ſions tender, it is more eaſy to gain perfec- 
tion, than to preſerve it. When a profli- 
ate ſinner in the day of God's power is 
natched like a firebrand out of the fire, 

. reſcued by ſome amazing and 8 
call, like 1/rae/ by miracles out of Egypt ; 
I wonder not, if ſuch a one /oves much, 
| becauſe much has been forgiven him; I won- 
dernot, if he be ſwallowed up by the deep- 
eſt and the livelieſt ſenſe of guilt and 
mercy; I wonder not, if ſuch a one en- 
deavour to repair his paſt crimes by be- 
roick acts, if he make haſte to redeem his 
loſt time by a zeal and vigilance hard to 
be imitated, never to be parallePd by o- 
thers. Hence we read of Judab's love in 
the day of her eſpouſals, Jer. ii. 2. And of the 
firſt love of the church of Epheſus, Rev. ii. 4. 
as the moſt perfect. And in the firſt times 
of the goſpel, when men were converted 
by aſtoniſhing miracles ; when the preſence 
and example of TFe/is and his follneers ; 
when the perſpicuity and — the 
ſpirit and power, the luſtre and ſurprize 


on om mc cc. OXAa=— .. oo _. 


Of the Attainment of Perfection 
of the word of life and ſalvation dazzled, 


over-powered and tranſported the minds of 
men, and made a thorough change in a mo- 


Chriſtianity, but he expected by his fuffer- 
ings and martyrdom to ſeal the truth of his 


= profeſſion; I wonder not, if virtue ripened 
pa” taſt under ſuch 5 influences of 

4 heaven; or if aſurance ſprung up in a mo- 
ofli- I ment from 1 bright proofs of an un- 
7 5 BW ſhaken integrity. But we, who live in 
fire, BY colder climates; who bchold nothing in ſo 


clear and bright a light as thoſe happy ſouls 
did, muſt be content to make ſhorter and 


von- Bl our ſelves with a natural not miraculous 
eep- progreſs. And we, whoſe virtues are fo 
and generally under-grown, and our tryals no 
en- other than common ones, have no reaſon 
e. to expect the joys of a perfecs aſſurance, til! 
n his Bi we go on to Perfeckion. Hi 

d to 2dly, As Perfection is a work of time, 
Yy 0- Wo is it of great expence and coſt too; I 
ve mean, *tis the effect of much labour and 
f the travel, ſelf-denial and watchfulneſs, re- 
11. 4 Wſolution and conſtancy. Many are the 
ume dangers which we are to encounter thro? 
erted our whole progreſs towards it; why elſe 


ſence Ware we exhotted, to learn to do good ? To 
ers 1 fer fe? holineſs in the fear of God, 2 Cor. 
the vii. 1, 2, To be renewed in the ſpirit of our 


inds from day to day, Eph. iv. 23. To 
RT | watch, 


ment; and when again no man profeſſed 


ſlower ſteps towards perfection, and ſatisfy. 


85 


86 Of the Attainment of Perſection. 
watch, fland faſt, to quit us like men, to be 
Arong, 1 Cor xvi. 13. To take to us the whole 
armour of God, that we may be able to rand 
againſt the wiles of the devil; and when we 
bave done all, to ſtand, Eph. vi. 11, 13. To 
uſe all diligence to make our calling and election 
fure, 2 Pet. i. 10. and ſuch like? nay; 
which is very remarkable, theſe and 15 
like exhortations were addreſſed to Chr:. 
ſtians in thoſe times, which had manifold 
advantages above theſe of ours. If I 
mould fay, that the Spirit of God, the 
1 grace of God, was then poured 
orth in more plentiful meaſure than ever 
after, not only /cripture, as I think, but 
reaſon too, would be on my fide. The 
intereſt of the church of Chriſt required 
it; ſanctity being as neceſſary as mira- 
cles to convert the Jew and the Gentile 
But beſides this, the then wonderful and 
ſurprizing light of the goſpel, the 
ſence of Jeſus in the fleſh, or of thoſe who 
had been eye-witnefſes of his glory; 
croud of wondrous works and mira. 
cles, the expectation of terrible thingy, 
temporal and eternal judgments at 
door, and an equal expeCtation of glori 
ous ones too. All theſe things breaking 
in, beyond expectation, upon a Jeuiſb and 
Pagan world, overwhelmed before by thick 
darkneſs, and whoſe abominations were 
too notorious to be. concealed, — 1 
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| Of the Attainment of Perfeckion 
not but uce a very great and ſuc 
change. Now therefore, if in thefe times. 


many did ſtart forth in a moment fit for 


baptiſm and martyrdom; if many amongft 
theſe were ſuddenly changed, juſtified and 
crowned, I wonder not. This was a d 


„a da ry wherein God aſ- 
n in aſ- 


ſerted Him his Son, and reſ- 
cued the world by a ftretched-out hand. F 


ſhould rot” Were front” hae BE Re - 


duced to expect any thing like at hs day. 
But yet if, notwithſtanding all this, Chri- 
ſtians in thoſe happy times, amidſt ſo ma- 
ny advantages, ftood in need of ſuch ex- 
hortations, what do not we in theſe times? 
if ſo much watchfulneſs, prayer, patience, 
fear, abſtinence, and earneſt contention 
became them, when God as it were bowed 
the heavens, and came down and dwelt amongſt 
nen; what becomes us in theſe days, in 
the dregs of time, when God ſtands as 
it were aloof off, to ſee what will be our 
latter end, rerired behind a cloud, which 
our hereſies and infidelities, ſchiſms and 
diviſions, fins and provocations have ral- 
ſed? To conclude, he that will be ler 
mult not ſit like the lame man by Berhef- 


da's pool, expecting till ſome angel come 


to cure him; but, like our Lord, he muſt 
climb the mount, and pray, and then he 
may be transformed; he may be raiſed as 


4 much 


88 Of the Attainment of Perſeclion. 
much above the moral corruption of his 
nature by Perfection, as our Saviour was 
above the meanneſs and humility of his 
body, by his glorious Transfiguration, Theſe 
two obſervations are of manifold uſe. For 
many expect pleaſure when they have no 
right to it ; they would reap, before vir- 
tue be grown up and ri and being 
more intent upon the fruit of duty, than 
the diſcharge of it, they are frequently 
diſappointed and diſcouraged. Orhers there 

are, who miſtaking ſome fits and flaſhes 
of ſpiritual joy for the habitual peace and 
plealure of Perfection, do entertain too 
early confidences, and inſtead 1 ecking 

| bolineſs in the ing of God, they decline, or 

it may be, fall away 8 negligence 

and ſecurity; or, which is as bad, the du- 

ties of religion grow taſteleſs and inſipid 

8 them for * of * —— —— 

they ignorantly or preſumptuoully expect 
8 . them: _ ſo they 

are diſheartened or diſguſted, and give 
back ; which they would never do, if 

did rightly underſtand, that Perfection is a 
work of time; that a ſettled tranquillity, 

an habitual joy of ſpirit, is the fruit only 

of Perfection; and that thoſe ſhort gleams 

of joy, which break in upon new con- 
verts, and ſometimes on other imperfect 
Chriſtians, do depend upon extraordinary 
- circumſtances, or are peculiar yo of 
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Oy the Attainment of Perſectian. 89 
heaven. Lafily, there are many, who have 
entertained very odd fancies about the ar. 
tainment of Perfection; talk and a& 
as if Perfection were the product, not of 
time and experience, but of an inſtant; as if 
it were to be infuſed in a moment, not ac · 
quired; as if it were a mere arbitrary fa- 
vour, not the fruit of meditation and diſ- 
cipline. Tis true, it cannot be doubted 
by a Chriſtian, but that Perfectiun derives 
itſelf from heaven; and that the ſeed of it 
is the grace of God: yet it is true too, and 
can as little be doubted by any one Who 
conſults the goſpel, and the experience of c 
the beſt men, that we muſt watch, and y 
Pray, and contend, labour, and perſevere, 
that long too, ere we can attain it. 
And whoever fancies himſelf rapt up into 
the third heaven on a ſudden, will find 
himſelf as ſuddenly let down to the earth 
again ; if he do not uſe his utmoſt dili- 
ence to fortify his reſolutions, to cheriſh 
the new-born and to guard and im- 
prove his virtues. $ „„ 
_ 3dh, It may be objected againſt the ac- 
count I have given of the growth of vir- 
tue, that when I come to the maturity of 
it, my colours are tes bright, my ſtrokes 
too bold, and the form I have given it toe 
divine. For you deſcribe it, will one ſay, 
as if man, now grown perfed, no- 
thing to do, but to enjoy God, and R 
5 


go Of the Attainment of Perfection. 

ſelf; as if he were already entered into reft, 
and did actually fir down with Chrift in bea- 

4 places; as if, in a word, virtue were 
no longer his task, but pleaſure ; as it he 
had nothing to do but to rejoice continual- 
ly, nothing further to preſs after, nothing 
to combat, nothing to contend with : 
whereas the fathers generally, and all ju- 
dicious modern — — — to place Per- 
feftion in nothing higher, than in a perpe- 
tual progreſs — it ; they look upon 
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life as a perpetual warfare, and utterly de- 
ny any ſich height or eminence as is rai 


ed above clouds and ſtorms, above trou- 
frowa! things 65 toy; witch wil ober my 
a to ſay, which will char my 
ſenſe about this me, and diſpel all - 
_ gefions. Firſt, I have deſcribed the laſt 
| Rage of the Chriſtian's ſpiritual progreſs, 
which I call a ſtate of zeal, and in which 
I ſuppoſe the Chriſtian to commence per- 
fect; this, I fay, I have deſcribed in the 
ſame manner, and, as near as I could, in 
the ſame words which the ſcripture does. 
Secondly, I do not pretend any where to 
aſſert, that there is any ſtate in this life 
raiſed above trials and temptations. Alas! 
the moſt perfect man will find it work 
enough to make good the ground he has 
gained, and maintain the conqueſt he has 
von; much watchfulneſs and labour, much 
humility and fear, and many other virtues 
| are 
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Of the Attainment of Perſecbls 
| are neceſſary to perſeverance in à ſtate f 
Perfection. Thirdly, As the world now 
ces, and indeed ever did, Perfection is & 
Rate we arrive at very late; and all the 
way to it full of labour and travel, fall ef 
dangers and difficulties; fo that upon vhis 
acccount, the life of man may well enough 
be ſaid to be a perpetual Warfars. "Bur 
Feurthly, I do by no means affirm, that 
the perfect man is incapable of growth and 
improvement. Of this T ſhall ce 
ſion to unfold my ſenſe more fully aftur- 
wards. In the mean time I cannot forbeut 
bbferving here, that there is a great diſſe- 
Fence between the growth of an 1mperfedt = 
and a perfect Chriſtian; for ſuppoſing grave 
to be always increaſing, and the ma- 
turity of virtue to admit of degrees; yet 
the marks and diſtinctions of ſuch different 
— are ſo nice and delicate, that the 
ances of the ee man are ſcarcel 
ptible to himſelf, without the 
and ſtricteſt enquiry, much leſs can they 
ſervation of others. Th 
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92 Of the Attamment of Perſeclion. 
| doubt, to one of confidence and pleaſure, 
is little leſs evident than ſenſible. But the 
ſeveral degrees of growth afterwards, the 
improvements, whatever they be, of a 
mature ftate, are of another nature, not 
— 1 in a change, but addition; and 
that inſenſibly. Here therefore, the 
ef man, in order to maintain the peace 
pleaſure of his mind, need not enter 
a nice and ſcrupulous examination of 
and meaſures of his virtues ; 
is ſufficient that he make good his poſt; 
is enough if he follow the advice of St. 
| Paul, 1 Cor. xv. 58. If he be fredjaft and 
 unmoveable, and always abounding in the 
work of the Lord. . 
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CHAP. VI. 

of — means of 1 — general 
ſervations, ſerving for directions in the 

15 —— and inſtrumental-du- 
lies. 1. The practice of wiſdom and vir- 
tue, is the beſt way to improve and frengtb. 
en both, 2. The two general and imme- 
diate inflruments, as of converſion, of 
Perfection too, are the goſpel . 
ſpirit. 3 The natural immediate 
Fair of meditation, prayer, euchariſt, 
pfalmody, and good converſation or 
tri pz ts, the quickening and enli- 
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Of the Attainment of Per ſection. 
vening the conſcience, the fortifying 
and confirming our reſolutions, and the 
raiſing and heeping up an —— 
frame of ſpirit. 4. The immediate 

of diſcipline, are the ſubduing the pride 
of the heart, and the reducing the a 
tites of the body. 5. Some kinds of 775 


are better ſuited to the great ends of res 


ligion and virtue, than others. 


Hould I inſiſt particularly on every one 
of the means or inſtruments of Perfec- 


tion, it would lead me through the whole 


ſyſtem of religion ; it would oblige me to 
treat of all the articles of our faith, and 
all the parts of moral righteouſneſs. For 
the virtues of the goſpel do all afford mu- 


ual ſupport and nouriſhment to one ano- 


ther ; and mutually miniſter to their own 
growth and ſtrength. And prayer and 


the Lord's ſupper, not to mention medita- 


tion, pſalmody, converſation, diſcipline, are 


founded upon the belief of all the myſte- 


ries of our religion; and conſiſt in the ex- 
erciſe of almoſt all Chriſtian graces, as 
repentance, faith, hope, charity: but this 
would be an endleſs task. I purpoſe 
therefore here only to lay down ſome few 
g-neral obſervations, which may ſerve for 


directions in the uſe of goſpel-means, = 
us 


out the end we are to aim at, and ena 
to reap the utmoſt benefit from them. 
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K 2. The prafice of wiſdom and vir- 
tue, is the belt way to improve and 


Krengthen both. This is a propoſition al- 


Maſt ſelf-evident : for beſides that it is 


| acknowledged on all hands, that -A fre- 


repetition of ſingle as of virtue, 
5s the nn WI to arrrive at an babit of 


it; the practice of virtue gives a man 


great bo — towards God, mingles joy 
ge eaſure in all his addreſſes to him, 
puri and enlightens the mind, and en- 
him to more plentiful meaſures of 
_ and higher degrees of favour. / 


Je continue in my word, then are ye my diſ- 


 Ciples indeed; and ye ſhall know he truth, 


and the truth ſhall make uf free, ova, viii. 

be given, 
and be ſball bave more abundance, Matth. 
ili. 12. If this be ſo, as undoubtedly it 
bs, it is plain, that we ought not to be 
fond of ſuch a ſolitude or retirement, as 
cuts off the opportunity of many virtues, 


which may be wut ow. in a more 
-publick and active life. Ancho- 
r 


rite, or ber mite, was at firſt 1 le better 


than a pious extravagant : I will not lay 


bow much worſe he is now. Meditation 


and prayer are excellent duties; hut meck- 
neſs and charity, mercy 9 and , zeal, are 
got one jot inferior to The worli 
is an excellent. cho! to a good Chriſti- 


an; 


Of the Attamnment of Perſectium. 9g 
an; the follies and the miſeries, the tri 
als and temptations of it, do not only ex- 
erciſe and employ our virtue, but culti- 
vate and improve it: they afford us both 
inſtruction and diſcipline, and naturally ad- 
vance us on towards ſolid wiſdom, and 
a well-ſettled power over our ſelves. 
Tis our own fault if every accident that 
befals us, and every one whom we con- 
verſe with, do not teach us ſomewhat ; 
occaſion ſome wiſe Reflection, or inkindle 
ſome pious affe#ton in us. We do not re- 
fle& on our words and actions, we do not 
obſerve the motions of our own hearts as 
diligently as we ought ; we make little or 
no application of what we fee or hear, 
nor learn any thing from the wiſdom and 
the virtue, the folly and the madneſs of 
man, and the conſequences of both: and 
ſo we neither improve our &nowledge, nor 
our virtue, but are the ſame. to day we 
were yeſterday, and life waſtes away in 
common accidents, and cuſtomary actions, 
with as little alteration in us, as in our 
affairs : whereas, were we mindful, as we 
ought, of our true intereſt, and deſirous 
to reap ſome ſpiritual benefit from every 
thing, the virtues of good men would in- 
kindle our emulation, and the folly and 
madneſs of firners, would confirm our ab- 
horrence for ſin ; from one we ſhould learn 
content, from another induſtry ; here = 

ſhoul 
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ſhould ſee a charm in meekneſs and chari- 
, there in humility; in this man we 
ſhould ſee reaſon to admire diſcretion and 
command of himſelf; in tbat 
and conſtancy, aſſiduity, and perſeve- 
rance: nor would it be [es uſeful to us, 
to obferve, how vanity expoſes one, and 
| peeviſhneſs torments another, how pride 
and ambition embroil a third; and how 
hateful and contemptible avarice ren- 
2 
riety of ruin, w 
ys diſorder and floth, leave behind 
m 


And as this kind of obſervations will fill 
us with ſolid and uſeful &now/edge, ſo will 
a — attention to the rules of righte- | 
ouſneſs, and diſcretion in all the common 
and daily actions of life, enrich us with 
true virtue. Religion is not to be confined 
0 to the Church, and to the cloſet, nor to be 
| _ exerciſed only in prayers and ſacraments, 
meditations and alms; but every-where, 
we are in the preſence of God, and every 
word, every action, is capable of mora- 
lity. Our defects and infirmities betray 
themſelves in the daily accidents and the 
common converſation of lite; and bere 
they draw after the very important con- 
uences ; and therefore here they are to 
be watched over, regulated and governed, 
as well as in our more ſolemn actions. Tis 
to 
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to the virtues or the errors of our common 
converſation and ordinary deportment, | 
that we owe both our friends and en- 
mies, our good or bad character abroad, 

our domeſtick peace or troubles; and 

in a high d the improvement or 


and depravation of our minds. Let no man 
ride then, that will be perfect or happy, aban- 
0 don himſelf to his humours or incli- 
ren- nations in his carriage towards his acquain- 
ok tance, his children, his ſervants: let no 


man, that will be perfect or happy, follow 
prejudice or faſhion in the common and 
cuſtomary actions of life: but let him aſ- 
ſure himſelf, that by a daily endeavour to 


will conform theſe more and more to the excel- 
;hte- BY lent rules of the goſpel, he is to train up 
1 himſelf by degrees to the moſt abſolute 
wi 


wiſdom, and the moſt perfect virtue, he is 
capable of And to this end he muſt firſt 
know himſelf, and thoſe he has to do with; 
he muſt diſcern the proper ſeaſon and the 
juſt occaſion of every virtue; and then he 
muſt apply himſelf to the acquiring the 
perfection of it by the daily exerciſe of 
it, even in thoſe things, which, for want 
of due reflection, do not commonly ſeem 
of any great importance. To one that is 
thus diſpoſed, the dulneſs or the careleſneſs 
of a ſervant, the ſtubborneſs of a child, 
the ſourneſs of a parent, the inconſtancy 
of friends, the- coldneſs of relations, the 
5 = neglect 


Of the 1 of Poarſelon, 


* — or ingratĩtude of the world, will 
l album, ing 
ing wi n im, ev 
will very ching of eaein 
ſome vitae or another; 2 ſuch a one 
ſhall be daily learning, daily growing bet- 
5 ten and wiſer. 


. 2. The two great infretmuents, not of 
regeneration only, but alſo of perſeverance 
and Perfection, arc the Word and the Spirit 
of God. This no man doubts that is a Chri- 
ſtian: and therefore I will not go about 
to prove it: nor Bo g I at __ ER 
of the energy operation the one, 
and the erber; or examine what each is in 
its ſelf, or wherein the one differs from 
the other. Tis abundantly enough, if we 
be aſſured that the ger and the Spirit are 
proper and ſufficient means to atrain the 
great ends I have mentioned, namely, our 
converſion and Penfection. And that they 
are fo, is very pan from thoſe /exts w 
do —— * rt, that the go contains 
all thoſe truths that are neceffary to the 
clear expoſition of our duty, or to the 
moving and obliging us to the practice of 
it. And that wg Hoek plies a ſopply 
of all that ſupernatura frength, be it 
what it will, that is to enable us, 
not only to will, but to do/that which the 
goſpel convinces us to be obr duty. -Such 


_ 


if 


— of PerfelBimm. 
are, Rom. i. 2. For the law of the ſpirit of 


Hfes in Chrift Feſus, bath pint me fr 2 | 


. and death. 2 Tim. iii. 1 
prure is given by inſpiratian of Gol 


and ror dottrine, for reproof, for for 
ton, for inſtruction in righteouſneſs. 
That the 'man of God may be perfect, t 


roughly furmifped unn Ne 


xii. 9. And he ſaid unto me, my grace is ſuf- 


+ for thee, for my ſtrength is made per- 
2 weakneſs. Moft g ladh therefore will T 


rather glory in my 1 that the power 
N * — me.” x Per. ! 


of God chrough 


faith unto in Au ready to be revealed in 
the laſt time. "Tis needleſs to multiply 
texts on this occaſion; otherwiſe it were 
8 y to ſhew, that all things neceſſary 


rife and godlinefs, are contained in the 
Word and Hiri; that whatever is neceſſa- 
rily to be wrought i in us to prepare us for, 


or entitle us to eternal 5 is aſcrib- 


2 
% 


ed to the goſpel and the Spirit. This truth = 


then being unqueſtionable, that the goſpel 


and the Sprrit 2 the 2²⁰ great inſtruments 
of Perfection; we may from hence infer 
two rules, which are of the moſt univerſal 


uſe, and of the moſt powerful efficacy in 


the purſuit of Perfection. 1. We cannot 
| ſhave too great a value, too great a paſſion 
for the Book of God; nor fix our thoughts 
and hearts too o earneſtly upon the truths of 
H 2 Da 
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it. We mult imitate the Theſſalonians, in 


behalf of whom St. Paul thanks God, be- 
cauſe when they received the word of God 
which they heard of him, they received it not 
as the word of men; but as it is in truth, the 
word of God, 1 Thell. ii. 13. that is, we 
muſt entertain the N as that which has 


infallible truth in all its doctrines, wacon- 
troulable authority in all its precepts, a di- 


vine certainty in all its promiſes and 
threats, and a divine wiſdom in all its 
counſels and directions: and he that thus 
believes will certainly find the goſpel to 
work effeQtually in him, as it did in the The/- 
ſalonans. What light and beauty will he 
diſcern in all its deſcriptions of our duty ! 
what force in all its perſuaſions! what ma- 
jeſty, what dignity, what life, what pow- 
er, what conſolat on, what ſupport! in 


one word, what heavenly virtue will he 


diſcern in each part of it, and what vaſt 


and unfathomable wiſdom in the whole 
compoſure and contrivance of it! how 
will he then admire it, how will he love it, 


how will he ſtudy it, how will he delight 
in it! how will he be tranſported by the 
ow will he be pierc 
by thoſe exaggerations of fin, and captiva- 


ted and enamoured by thoſe lively and di- 
vine deſcriptions of virtue he meets in it! 


how will he adore the goodneſs of God, 


prone, and _ 1 5 
and ſtruck through 
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conſpicuous in our redemption ! how will 
he be inflamed with the love of Fefus, and 
be amazed at his condeſcenſion and humi- 

lity! this and much more is the natural 
ect of our receiving the goſpel as we 


| _ ought, and 
 deyout inceſſant meditation. This 
the royal P/almi/t was abundantly ſenſi- 
ble of, my word have I hid in my heart, 
that I might not fin againſt thee, Pſal. cxix: 


11. Thou through thy commandments haſt 


made me wiſer than mine enemies: for they 
are ever with me. I have more under/tand- 
ing than all my teachers: for thy teſtimo- 
nies are my meditation, ver. 98. To which 
I might add many other ver/es out of 
that P/alm, containing the various and 
mighty effefts of the word of God. Nor 
wi 


any one think that I attribute too 
much to the ſtudy of this word of life, 


who ſhall conſider that it is one of the great 
works of the Holy Spirit, to incline our 


hearts to the teſtimonies of God, to write his 


laws inour hearts, todiſpoſe us to attend to 


revealed truths; and, in one word, to fix 


our minds and thoughts upon them. 2. 
Since the Spirit, together with the goſpel, 
is a joint principle of regeneration and | 
Perfection, tis manifeſt, that we ought to 
live in a continual dependance upon God. 


He muſt be our hope and confidence in the 


day of trial : He muſt be our praiſe and 
HE Go. 


ndering the truths of it with 
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boaſt in the day of viclory, and in the day 
of peace: when we lie dun, and when 


we 7i/e up, we muſt ſay with the P/almift, 
*Tis thou, Lord, that male me dwell in 


ſafety, Pal iv 8. We muſt look 


our ſelves as furrounded by enemies, ar 


beſieged by ſpiritual 1 as David 
was by temporal : and as in the one, fo 


muſt we in the ober, expect ſtrength and 
falvation from him. Threugh God we ſhall 
do waliantly, for he it is that ſhall tread down 
our enemies, Pſal. Ix. 12. Many nations cm- 
paſs me round about; but in the name of the 
Lord I will deſtroy them. And when we 
have conquered temptations, and routed 
the powers of darkneſs, we muft aſcribe 
all, not to our own ſtrength, nor to our 
own watchfulneſs, but to the grace and the 
ower of God. F the Lord himſelf had not 
een on our fide, now may Tjrael ſay; if the 
Lord himfelf had nat been on our fide, when 
the legions of hell combined with the world 
and fleſh againſt us, they had fiwallowed us up 
alive, Pal. cxxiv. 1, 2, 3. Now, many 
will be the happy ets of this dependance 
upon God; we {hall be paſſionately deſirous 
of his ry of his grace and favour; 
we {hall dreſs and prepare our ſouls, we 
{hall awaken and ditpole all our facultics to 
receive him; we ſhall ever do the things 
that may invite and prevail with him to 
abide with us; we ſhall be apprehenſive * 
0 - 75 
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his forſaking ws, as the greateſt evil that 
can befal us. Lit up your beads, O ye gates, 
and be ye lift up, ye everlaſting doors : and 
the king of glory ſhall come in: awake, O my 
foul, raiſe thy ſelf above this world and 
fleſh, that thou mayeſt be fit for the ng of 
glory to dwell in thee: bo is the king of 
glory] the Lord firong and mighty, the Lord 
mighty in battel; that Holy Spirit that ſub- 
dues our enemies, that ſtrengthens us with 


might, and fills us with courage and holy 


alacrity, P/al. xxiv. 7, 8. Nor does the 
 P/almiſt prepare his foul for God by medi- 
tation only, and ſpiritual recollection and 
ſoliloquies; but by a careful and circum- 
ſpect regulation of all his actions, P/al. ci. 
2, 3. I will behave my felf wiſely in a per- 

Het way; O when wilt thou come unto me? I 
will walk within my houſe with a perfect 
heart. TI will jet no wicked thing befare mine 
eyes: I hate the work of them that turn afide, 
it ſhall not cleave to me. And how u 
does he pray againſt God's forſaking him? 
me not away from thy pre- 
fence, and take not thy Holy Spirit from me. 
The reſult of all this, muſt needs be fed. 
Foftne/s and growth in holineſs and ; 
For, fi, This is the natural influence 
af ſuch a dependance upon God; it places 
us always before him, and makes us walk 
humbly and circumſpectly, as becomes 


thoſe that are awed by the prefence of 
LS \ fo 
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holy a Majeſty : I have ſet the Lord always 
before me; becauſe be is at my right-band, 
T ſhall not be moved, Pſal. xvi. 1. Secondly, 
We cannot doubt but that God will plen- 
tifully beſtow his grace on thoſe, who 
thus rely upon him. For where can He 
beſtow it with more 2 to his 

lory, or to the propagation of holineſs; 
boch of which are ſo dear to him? Who 
is a ſubject more capable of it, or who 
can be better entitled to it, than he who 
thus depends upon God? As he it 
humbly, and receives it thankfully ; fo he 
will husband it carefully, and employ it 
zealouſly. „ 


. 3. In prayer, meditation, and other 
inſtrumental duties of religion, we are to 
aim at one or all of theſe bree things. 
1. The quickening and enlivening the 
Conſcience, 2. The confirming and ſtreng- 
thening our reſolutions of obedience. 4. 
The raiſing and keeping up holy and de- 
vout affettions. Great is the benefit of each 
of theſe. Tenderneſi of conſcience will keep 

us not only from evil, but every appear- 

ance of it; increaſe of ſpiritual — b 

will render us ſtedfaſt unmoveable in 
all the works of God; and holy pa 
will make us abound in them. To ſpiri- 
tual paſſion we owe the zeal and pleaſure ; 
to ſpiritual frength and liberty, the con- 
VV 
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ſtancy and uniformity of an holy life; 
and both ffrengrh and paſſion are — 
ly ——_ to a tender and enlightened conſci- 

ence, For while the conſcience preſerves a 
quick and nice ſenſe of good and evil, all 


the. great truths of the goſpel will have 
their proper force and natural efficacy up- 
on us. Theſe then are the genuine ruiti 
of meditation, the eucbariſt, pſalmody, and 
ſuch like. If they do not add lite and 
light to the conſcience ; if they do not aug- 
ment our ffrength, nor exalt our paſſions; 
if they do not increaſe our deteſtation of 
ſin, and our love to God and goodneſs ; 
if they do not quicken and excite de- 


vout purpoſes; it they do not e 

and rebeſh.« the ſoul by holy joy and hea- 
venly pleaſure; if, I ſay, they do not in 
ſome degree or other promote Zheſe things, 
we reap 70 benefit at all from them, or 
we can never be certain that we do. But 
tho? the ends I have mentioned, be of 
this great uſe to al and conſequently all 
are obliged to aim at them, yet may the 
different defects and imperfections of dif- 
_ ferent Chriſtians, render one of theſe ends 
more neceſſary than another ; and by 
conſequence, it will be «e;/dom more im- 
mediately and directly to intend and pur- 
ſue that. For example ; if a man's fem- 
per be ſuch, that his paſſions do ſoon kin- 
dle, and ſoon die again; that he as 
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form wiſe and great projects, and as un- 
apt to accompliſh any thing; in his caſe, 
it will be his duty to aim eſpecially at 
the _ of firength. But if on the 
other hand, a man's temper be cold and 
{><a flow and heavy ; it is but 
fit that he ſhould particularly apply him- 
ſelf to the awakening and exciting devaut 
effeftions in his foul, For as excellent pur- 
r miſcarry for want of con- 
and 


and firmneſs of mind; /o ſteadinefs 
mneſs of mind doth ſeldom effect 
any great matter, when it wants life and 
pailion to put it into motion. Again, if 

one's paſt lite has been very fnful, or the 

preſent be- not yery fruitful, it will behove 
ſuch a one to increaſe the tenderneſs of 
- conſcience, to add more light and life to its 

convictions; that, by a daily repetition of 
contrition and compunttion, he may waſh 
off the flain, or, by the fruitfulneſs of his 
following lite, repair the barrenneſi of that 
paſt. Having thus in few words, both 
made out the uſefulneſs of thoſe three ends 
I propoſed to a Chriftian in the perform- 
ance of - inſtrumental duties of religion, 
and ſhewed in what caſes be may be ob- 
liged to aim more immediately at one than 
another, I will now enquire, and that as 
briefly as I can, how theſe three ends may 

be ſecured and promoted. | 


. Of 


„ 


Net to his - for this 5004 reveals the 


| good and evil, right and wrong, as ren- 
der our ignorance ar error inexcuſable: it 
points out the great end of lie fo plainly, 


tween good and evil, right 


miſt and dar knę 
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V, Of tenderneſs of conſcience, or the full 
lively convictions of ir. 
To promote this, the f ching neceſſa- 


ry is meditation, No man, who ent- 
ly fearches and ſtudies the Back of Gad, 


can be a 


ſtranger to himſelf, or to his duty, 


whole will of Ged in clear and full terms; 
it gives us ſuch infallible characters of 


and conducts to them by fuch general and 
unerring rules, that there is no variety 
of circumſtances can ſo perplex and ravel 
our duty, but that an hone/ſs man by the 
belp of this may eaſily diſcover it. For 


this reaſon tis, that Word of God is 


called /ight, becauſe it does diſtinguiſh be- 


and like a lamp does manifeſt the path 
which we are to chuſe, and diſperſes that 


man, and the ity of hell has covered 
x. And for this reaſon tis, that the good 
have ſuch a value, and the wicked fuch 
an averfion for the Book of God. For eve- 
ry one that doth ewl, hateth the bgbt, 


neither cometh to the hight, leſs his deeds 
ſhould be reproved. But he that dath truth, 


cameth ta the light, that his deeds may be 
made manifeſt, that they are * 


wrong; 


with which the luſt of 
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God, John iii. 20, 21. Nor can he that 
ſtudies the Word of God, be a ſtranger to 
himſelf any more than to his duty. For 
this light ranſacks all the receſſes of the 
foul ; 3 _ _—_— OT LR to 
their ources; it lays open 
all its delifes rad projects, and fitips its 
moſt ſecret purpoſes of all their diſguiſe : 
For the wor, of God is quick and powerful, 
and ſharper than any two-edged ſivord; pier- 
cing even to the dividing aſunder of foul and 
ſpirit, and of the joints and marrow ; and is 
a diſcerner of the thoughts and intents 4 the 
 bGeart, Heb. iv. 12. In a word, it we 
would preſerve the conſcience quick and ſen- 
Fble, we muſt be daily converſant in the 
| Book of God. For this commands with 
that authority, inſtructs with that clear- 
nefs, perſuades with that force, reproves 
with that purity, prudence, and charity, 
that. we ſhall not eaſily be able to reſiſt it; 
it deſcribes righteouſneſs and fin in ſuch 
true and lively colours, proclaims rewards 
and puniſhments in ſuch powerful and mov- 
ing language, that it rouzes even the dead 
in ſin, penetrates and wounds the ſtupid 
and obdurate. | 
To meditation we muſt add prayer. For 
this is a very proper and eſſential means to 


refreſh and renew in the ſoul, the hatred 


of fin, and love of goodneſs ; and to im- 
prove thoſe impreſſions which meditation 
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has made upon it. We cannot eaſily put 


up petitions to God with confidence, un- 


leſs we do the things that phaſe him; for 
our hearts will miſgive us, and our very 


petitions will reproach us: and the mere 


thought of entring more immediately in- 
to the preſence of God does oblige us to 
a more careful tryal and examination of 
our actions. For God being not only om- 
_ juit and holy too, we can no 
more 

pardon for any fin into which we are be- 
trayed by fondneſs or negligence, than we 


tter our ſelves with the hope of 
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can i e him ignorant of it. But this 


is not all; we are to pray, that God would 
enable us to ſearch out and diſcover our own 


hearts. P/al. cxxxix. 23, 24. Search me, O 


| God, and know my heart : Try me and know my 
thoughts ; and ſee if there be any wicked way in 


me, and lead me in the way everlaſting. And if 


we do this fincerely, God will undoubtedly 
grant our requeſts; and will lay open to us 


all our preſent defects and infirmities, and 
ſhew us how far ſhort we come of the glory 


of God : that Perfection of holineſs and 
ppineſs, which many eminent /aints 


actually arrived at upon earth. And we 


may be ſure, bat light which breaks in 
upon our mind with this brightneſs, will 
not ſuffer any latent corruptions to continue 
ond 
ſtains and ruins, w mae 
life 


; nor 1 us to forget the 
0 
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life have left behind them. Converſation is 


another way, by which we learn fo know ), 


our elves, and by which conſcience is kept 
awake, and i in its vor. How convictive, 


how moving is the diſcourſe of a devout 
and pious friend? when he complains, 


or when he rejoyces ; when he relate the 
hiſtory of his own rience ; when he 
lets us ſee the deſigns has formed, and 


the excellent ends his ſoul thirſts after ; 


9 does our heart burn within us? what 
variety of Sections does it rarſe in us, when 


he makes his remarks on human nature 


and the world; when he bewails the 
difhonour of God and the decay of reli- 
ion amongſt us; when'he relates the mi- 
ery and misfortune of finners, and ob- 
ſerves the particular fins and follies that 
occaſi jon it? how often does he . 
e us to wiſe / efleftons on our ſel ves? 

many new Arn does he diſcover 

to us in virtue? how many deformities 
in ſin, which had eſcaped our obſervati- 
_— but 'tis not the converſation only of 


friend ; but his fe alfa, from which 
I erive, or may do fo, imftruction and a. 
monition. The Perfections of my friend, 
are the gentleſt and the mildeſt, "nd Ter  - 


the moſt awakening reprom too of my 
own defects; and b het freſhneſs and lu- 
fire of the virtue, I diſcern beſt the weak- 


9 — of my own. How 
often 


* 
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often have I been moved to turn my 
thoughts with ſome indignation on my 
own heats and commotions, while I have 
admired and blefs the ſweetneſs and the 
_ gentleneſs, the ſoftneſs and the calm, very 
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conſpicuous in an excellent friend ? and : 


when I have heard another mention his 
ae aiſes, and thoſe divine thoughts 
which filled the intervals of his ſeep, and 
made thoſe hours that are fo burthenſome 
to ſome, the moſt entertaining and delight- 
ful parts of his reſt, how have I been in- 
 wardly filled with confuſion and ſhame ? 
how have I upbraided and reproached my- 
felf, condemned the ſluggiſhneſs of my 
days, the dulneſs and the wanderings of 
my ſoul by night? and I believe every fin- 
cere man muſt find himſelf thus affected on 
the like occaſions. For in th7s kind of re- 
proof, which I talk of, there is ſomething 
more of force and authority than is to be 
found in any other ; for the example of 
friends, does not only teach us what we are 
to do, but demonſtrates alſo that it may be 
done. Nor does virtue any-where appear 
with ſo lovely and charming an air as in a 
friend. But after all, amongſt all rhe be- 
_ nefits we gain by excellent friendſhips, we 
_ ought not to this as the lenſt, that it 
is one, and that an indiſpenſable office of 
friendſhip, to admoniſh and reprove : For 


the reproofs of inſtruction are the * 


life, 
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kfe, Prov. vi. 23. But then, that we 
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"A 


be capable of this ſing we muſt di 
poſe our minds to # and bear re- 


proof: we mult ſtrive —_—_ an humble 


and teachable temper and we muſt in- 


vite and enco our friends to this 
kindeſt office; not "= by unaffected re- 
queſts, but alſo by obeying their 88 ; 
doning whatever 8 may be inter- 
the better, 

as indeed they deſerve: for there is ſcarce 
any better proof of their affection, pru- 


„ 0 COTG which they are capable 


of * 
fecond end of inflrumental du- 
og, is the increaſe of ſpiritual rev. 
Now Spiritual firength conſiſts in 
power and dominion we have over > 


3 and actions: and it ſtands up: 


on two baſes ; the reduction of fin, and 


the growth of virtue; whatever does weak- 
en and reduce our pro ions to ſin, 


whatever promotes the ſubjeCtion of the 


body, adds power and authority to the 
mind, and renders virtue more eaſy and 
pleafant. And becauſe virtues have a mu- 


pendance upon one 


Pr oor. os or quickens our 


— or our ur knowlelge, and en- 


creaſes our ich; — 
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e Fad DR rar fie neu] 
e. Faith is the root, fear the guar 

EE the pur of all our virtues. Faith 
convinces us what is our duty; fear makes 
us impartial, diligent, and watchful; hope, 
reſolved and aCtive in the proſecution of 


it. Ir being thus clear what our ſpiritual 
ſtrength conſiſts in, it will be eaſy to diſ- 


cern by what means we are to gain it. 


But I can here only ſuggeſt thoſe hints 


and intimations »which the reader muſt 


upon occaſion, as he needs, enlarge and 
improve. ah.) 


1. Meditation is the firſt thing neceſſary. 
We mult often ſurvey the eber ri | 


foundations of our faith; we muſt conſi- 


der frequently and ſeriouſly the ſcripture 
2 of —4 and . ſuch are the 


death of Jeſus, a judgment to come, the 


holineſs juſtice, and the omnipreſence 
of God: we muſt diligently obſerve the 
wiles and ſtratagems of Satan, the arts 
and inſinuations of the world and fleſh, 
and mark the progreſs of fin from its ve 


beginning to maturity ; and all this wit 
a particular regard to the corruption of 
our own nature, and the deceitfulneſs of 
our own hearts. We muſt often ponder 


upon the beauty and peace of holrnefs, the 
love of God e Jeſus, the virtues, ſuf- | 


ferings, and crowns of martyrs. . And, 
finally, if we will Te in ftrength, 
5 8 we 
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we muſt practiſe this duty of meditation 
often, and we muſt not fuffer our ſelves to 
be withdrawn from it, or be prevailed 
with to intermit it on any flight and tri- 


vial pretences. And becauſe we are not 


always maſters of our own affairs, nor 
conſequently of our time; therefore ought 
we 4 ever ready at hand, a good col- 
lection of texts, which contain, in few 
words, the power and ſpirit of 5755 mo- 
tives, the perfection and beauty of duties, 
and the ſubſtance of advice and counſel: 
and to fix theſe ſo in our memory, that 
they may ſerve as a ſbield for us to op- 
poſe, as our Saviour did, againſt the darts 
of the devil, and — a 15 of excellent 
and uſeful tho upon à ſudden: fo 
that in all the little interruptions of bu- 
ſineſs, and the many little vacancies of 
the day, the mind, which is an active 
and buſy ſpirit, may never want a roger 
ſubject to work upon; much leſs loſe it 
ſelf in wild and lazy amuſements, or d- 
file itſelf by vain or vicious thoughts. But 
we mult not only take care that medita- 
tion be frequent, but alſo that it be not 
looſe and roving. To which end it will 
be neceſſary to ſtudy our e,. as well as 
the ſcriptures, and to be intimately ac- 
quainted with the advantages and diſad- 
vantages of our conſtitution, and our 
ſtate; ſo that in our meditations on the 
SE Feriptures, 


 ſeriptures, we may more particularly have 
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an eye to thoſe yices we are moſt © 
ous to, and thoſe virtues which are either 


more neceſſary, or more feeble and under- 


OWN, 

Nox 5 ice of muſt follow prayer. 
t is the power ayer in promoti 

Chriſtian nd fortitude ; — — 


ve conſider its prevalence upon God, or 
its natural influence upon our ſelves. If 
we conſider the latter, what divine force 


and energy is there in the confidences of 


faith, the joys of hope, the earneſt long- 


us and deſires of love, the tender ſorrows 
of contrition, the delight of praifes and 


thankſgiviags, the adorations and ſelf-de- 
preſſions of 1 humility, and tlie 
reſolutions a 

rence of, and holy zeal and indignation 


| vows of a perfect abhor- 
againſt fin! how do theſe things mellow 


and enrich the foul! how do they raiſe it 


igher and higher above the corruption 
which is in the world through luſt ! how do 
they renew it daily, and make it a parta- 


her of the divine Nature! the repetition 
of the ſame acts naturally begets an ha- 


bit ; an habit is the ſtrength and perfeQi- 

on of the ſoul; for it is a diſpolition ri- 

pened and confirmed by cuſtom. How 

naturally then muſt prayer fortify the mind, 

tipen good diſpoſitions, or add ſtrength 

and pertection to good habits ! ſince jt js 
2 


nothing 
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nothing elſe but a repeated exerciſe of al” 


moſt all the graces of the goſpel, repen- 


tance, faith, hope, charity, the like: 


and it ought to be obſerved, that prayer 


gives us a frequent opportunity of exerciſing 


thoſe virtues, which we ſhould not other- 
wiſe be ſo often obliged to do. If, fcond- 


| ty, we enquire into the prevalence of prayer 


with God, we ſhall have further reaſons 


yet to reſolve, that it is a moſt effectual 


means of increafing our ſpiritual flrength. 
YT * to the prayer of a 


righteous man? He may deny him tem- 
oral things, becauſe they are not good 
or him. He may refute to remove a 
temptation, becauſe this is often an occa- 
ſion of his own glory, and his ſervant's 
reward; but he will never refuſe him 
grace to conquer it. He will no more de- 
ny his Spirit to one that earneſtly and ſin- 
my begs it, than the natural parent will 
bread to his hungry and craving child. 
And no wonder, ſince grace is as neceſlary 


to the ſpiritual life as bread to thenatural ; 
the goodneſs of God is more tender and 
compaſſionate than any inſtinct in human 
nature; and the purity and perfection of 


God more zealouſly ſollicitous for the ho- 


lineſs and immortality of hig children, than 


earthly parents can be for a ſickly periſh- 
4 of theirs. Thus then C plain, 


that prayer contributes wonderfully to the 
— |  firengthening 
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Arengtbening and eſtabliſhing the mind of 


man in goodneſs. But then we mult re- 
member, that it mult have theſe /wo gua- 
kifications; it muſt be frequent and inceſ 
antly importunate. 1, It muſt be frequent. 
I would have this rule complied with as 
far as it may, even in our ſtated, regular, 
and ſolemn addreſſes to God. But becauſe 
buſineſs, and ſeveral obligations we lie 
under to the world, do often preſs hard 
upon us ; therefore muſt I give the ſame 
counſel here, which I did before under the 
head of meditation; that is, to have al- 
ways ready and imprinted in our memory 
ſeveral texts of ſcripture, containing the 
moſt weighty and important truths, in 
the moſt piercing and moving language; 
that we may be able to form theſe on a 


ſudden into ejaculations, in which our ſouls 


may mount up into heaven, amidſt the ar- 
dours and tranſports of deſires and praiſe, 
as the angel did, in the flame of Manoa/'s 


ſacrifice. 2. Prayer muſt be inceſſantly 
Importunate. Importunate it will be, if the 


7 
ſoul be prepared and diſpoſed as it ought; 


that is, if it be diſengaged from this 


world, and poſſeſſed entirely with the be- 
lief and earneſt expeQation of a better; 
if it be humbled in itſelf, diſclaim all 
ſtrength and merit of its own, and reſt 


| Wholly on the goodneſs and all- ſufficiency 


of God. I add inceſſantly, in conformity 
| "a = 
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to the parables of our Lord, Luke xi. 8. 
and xvni. 5. and the admaerles of the 
apoſtle, 1 Theſſ. v. 17. And whoever 

conſiders human nature well, and remem- 
bers how ſoon pious motions vaniſh, and 
how little effect, will diſcern a plain 
reaſon, both for vehemence and perſeverance 
in — eee that — ſoul 
may be deeply impr pious paſſions; 
ere chat 1 may 
not be effaced and obliterated. Nor tet 
any one fancy, that prayer thus qualified 
| has not a better influence upon God, as 
well as upon our ſebves: tis true, God is 
void of the painfulneſs and defects of . 
man paſſions, but not of the Perfection 
of diuine ones. Woe were to us, if God 
were an inflexible, inexorable Deity, and 
incapable of being wrought upon by the 
incefſant importunity of his poor creatures: 
| woe were to us, if the ſoftneſs and the 
tenderneſs of the divine Nature did not 
infinitely exceed the little reſemblances of 
it in nan. If, Mm a word, — _—_ 
abound m Heis, mercy, com 10N, 
more cas w. be moved and excited than 
thoſe human paſſions that bear ſome a- 


J to them. Next tocomverfation with Godl 
_ by prayer, the converſation of good men does 
wonderfully contribute to the building us 
up m faith and virtue. How daes the 
ſenſe and experience of ſuch as deſerve 
1 | | our 


Of the Attainment of Perfedlion. 
our eſteem and affeQion, ſettle and eſta- 
bliſh our judgment when they concur with 
us! how does their knowledge enlighten 


us, their reaſon ſtrengthen our faith, and 


their example inflame us with emulation 


A pious friendſhip renders religion it ſelf 


more cogaging : it ſanctiſies our very di- 


verſions and recreations, and makes them 


Miniſter to virtue; it minds us when we 
are forgetful, ſupports and encourages us 
when we faint and tire, reproves and car- 
res us when we give back, and recalls us 


ace, there is no one ſo much carro- 


borate and nouriſh the foul of man as the 


Holy Euchariſt, How many wiſe and im- 
partial reflections does the preparation for 
it occaſion? What unfeigned humility, 


and what a profound awe of the divine 


Majeſty, does a previous /e/f-examination 
beget in us? What a tender ſenſe of the 
I 4 | divine 
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divine Love does the contemplation of the 

whole myſtery inkindle? What firmneſs 
and reſolution do we derive from freſh 
vows and repeated engagements; and theſe 
offered up with ſo much /o/emnity ? And 
how much, finally, is the habit of holineſs 
improved by that ſpiritual pleaſure, which 
the ſenſible aſſurances of grace and fal- 
vation work 1n us, by that awe and holy 
fear which the whole action leaves behind 
on our minds, and the zeal, vigilance, and 
circumſpection it obliges us to tor the time 
following? Not to mention here, how 
the participation of this holy ſacrament ob- 
liges us to a moſt ſolemn gy of re- 
33 towards God, and faith in our 
Lord Jeſus, of brotherly love and charity, 
and the hope of immortality and glory. 
Here, in a word, we prepare to meet 
Ged, as we would do in death and judg- 
ment; here we make an open profeſſion of 
our holy faith, renounce the world and 
fleſh, all our ſinful or vain deſires; devote 
our ſelves to the ſervice of Jeſus; and 
learn to expect happineſs from nothing 
elſe, but the merits and the imitation of 
his Croſs. So profound is the wiſdom of 
this inſtitution, that 1t evidently ſpeaks God 
the author of it, and proclaims the too 
common negle of it in moſt parts of this 
nation, an inexcuſable ſin and folly. 


3. A 
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3. A third end of inſtrumental duties of 
religion, is the ring and keeping up bo- 


h and devout affettions. I know not why 


paſſion is ſo commonly undervalued and 
diſparaged in religion, unleſs they, who 
thus treat it, mean nothing by it, but a 
ſhort-lived and ſuperficial commotion of 
the mind, which leaves no print or reliſh 
behind it, and is preſently ſucceeded by ſin 
and folly. Holy paſſion is the vigour and 
ſtrength of the ſoul; *tis the itate and 
frame of the mind when it is thoroughly 
moved and affected. And therefore to 
form to one's ſelf religion deſtitute of paſe 
ſion, is little better than to content one's 
ſelf with one that is lazy, lukewarm, and 
lifeleſs. And tho? there be ſome tempers 


very unapt to be moved, yet tis hard to 


imagine how even theſe can be wrought 
up to a reſolution, or that reſolution be 
ſupported and continued without their be- 
ing affected ſo thoroughly, as to feel either 
a real paſſion, or ſomething very nearly 
Ong one. Tis an excellent frame 
ſpirit, when the ſoul is eaſily elevated 
and tranſported into holy paſſion : and 1 
find that all thoſe virtues, or rather act 2. 
wo gp — A ge to = li 
which are all j moſt perfect 
and lovely, have woſt of paſſion in them. 
How warm and paſſionate was the love 
of David for his God what flame, what 
| 0 vebemence 
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vebemence of defire was he moved by, when 
he cries out, P/al. xlii. 1, 2. As the bart 
panteth after the water-brooks, ſo panteth my 
foul after thee, O God : my ſoul thirfleth far 
God, for the living Gad. What awful con- 
cuſſions and agitations of ſpirit did he 
feel, when he thus deſcribes his fear 
My fleſh trembleth for fear of thee, and I 
am afraid of thy j s, Plal. cxix. 120. 

What afflictions of foul, what tenderneſs of 
heart do we meet with in the repentance of 
St. Peter, when he went forth and wept 
| bitterly ! of 3 Magdalen, or whoever 
that woman in Luke vii. was, when /be 
waſhed the feet of our Saviour with ber tears, 
and wiped them with the hairs of ber head! 
and of the royal Pſalniſt, when he watered 
bis couch with his tears, Pal. vi. 6. Nor were 
the pleaſures of aſſurance leſs ſenſible and 
vehement than the ſorrows of repentance, 
when the fl Chriſtians rejoiced with joy un- 
ſpeakable, and hopes full of glory, Shall I 
here add that holy indignation againlt fin, 
that vehement deſire of making ſome re- 
| . bo cu 
rrow, that zeal and fer vency iri 
= the ſervice of God, which is the bel 
character of Perfection it ſelf? Shall I call 
theſe paſſions? I muſt not; for tho? they 


have the heat and agitation of paſſion, the 
have in them 4 — and ſteadine 


And I wiſh with all m 


of an habit. 
wo heart, 


ſuch 


E 
preſerve t ity 
the ſoul. Iis plain then, that our religi- 


on 
that 


thoroughly ofed#ed by divine truths. By 
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heart, that all thoſe other excellent afecti- | 

ens of foul, which I before named, could 
be rendered natural and habitual, The 
nearer we come to bis, undou the 
perfecter. I doubt ity is incapable 
of any ſuch height: but the more frequent 
as well as the more vebement and fervent 
affeftions are, the better certainly; for 
great is the force and virtue of boly paſſi 
on ; the flame of ove refines our nature, 


and purifies it from all its droſs; the tears 


iſh all our carnal. 
luſts; and the itations of 
' purity of 


of a godly / 


ht to de animated by holy paſſions ; 
the more frequent natural theſe 
grow, the more perfe# we are; that be- 
— moſt excellent frame of ſpirit, 
when we are moſt apt to be ſenſibly and 


what means we may attain to this, is now 
briefly to be conſidered. *Tis certain, that 
t and important, wonderful and glo- 


ious Zrutht, will not fail to affect us, and 


that y, unleſs luſt or infidelity 


have rendered us ſtupid and impenetrable. 
And that geſpel-rruths are ſuch, is no doubt 


at all; let the conviction be full, the 


3 N 
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an obje& as may ſtrike the imagination ; 
for want of cloſe and particular applica- 
tions, when divine fruths do not move 
us. This now does not only call us to 
the frequent meditation of the moſt ect. 
ing ſubjects, the majeſty and omnipreſence 

B of God; the ſuffering of Chriſt, death 

1 and judgment, heaven and hell; but it 

ſhews alſo, how to model and form our 

1 meditations, that they prove not cold and 

| ſluggiſh. Let the object of our thoughts 

be deſcribed by the moſt le images or 
reſemblances; let it be with the moſt 
natural circumſtances; let it be made as 
particular as it can, by fixing its eye 
upon us, and pointing its motion Zowards 
us: but above all, aod in the firſt place, 
let the proof of it be clear and ſtrong, 
Prayer is an exerciſe very apt to move 
the paſſion : the mind — 7 ed 
it ſelf from all earthly and il 12 
tions, is prepared for the impreſſion of 
truth and the Spirit of God ; it draws near- 
er into the pre of God, and the ſenſe 
of this ſheds an awful reverence upon 
it; it has a clearer, calmer, and more ſe- 
rious view of divine things, than when it 
is obſcured and di by worldly ob- 
jects. Ina word, meditation js in this ex- 
erciſe rendered more /o/emn and more par- 
ticular ; and when the holy fire is kindled 
in the ſoul, it dilates and diffuſes it ſelf 
| | more 
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more and more, till the ſtrength of deſire, 
the vehemence of holy love tranſcend- 
ing the weakneſs of this mortal nature, 
we faint under the paſſions that we cannot 
bear. The Lord's Supper is an holy rite, 
wonderfully ON to raiſe excellent 24 

is, 


as it were /et forth 
crucified amongſt us; we ſee his body broken, 
and his blood poured forth; here with a 
devout joy we receive and embrace him 


by faith and love in thoſe hmbolt of his 


body. and blood, and pledges of his love. 


The ſou! mult be very i prepared, it muſt 


have very impe notions of ſin and 


damnation, the croſs of Chriſt, grace 
and ſalvation, which is not ſenſible of a 


croud of holy paſſions ſpringing up in it at 
this ſacrament. Hymns and Eſalms have, by 
I know not what natural magic, a pe- 


culiar force and operation upon a pious 


mind. Divine poetry has a noble eleva- 
tion of thoughts ; it does not deviſe and 


- counterfeit paſſions, but only vents thoſe 


which it fee/s; and theſe are pure and 
lovely, kindled from above. Therefore 
are all its characters natural, its deſcripti- 
on lively, its language moving and power- 
ful; and all is ſo directly ſuited to a devout 


mind, that it preſently enters, moves, and 


actuates it, inſpires and informs it with the 


very paſſions it deſcribes. And though all 


good men are not equally moved in this 


duty, 


1423 
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duty, yet all, I believe, are more or {fs 


—— — TOS pr we 
s, / ick educa- 
4 Lord and his diſciples practiſed 
it frequently ; it was ever a great of 
religious joy, and one of the greateſt plca- 
ſures pious retirement: and I wiſh 
from my heart the eſteem of it were re. 
vived in our days; I perſwade myſelf it 
would add much to the warmth and plea. 
fure of devotion ; it would contribute to 
introduce religion into our families; and, 
for ought Iknow, into our very recreation: 
and friendſhips. And this minds me, that 
' as I have under every foregoing head ta- 
ken notice of the advantages of conver. 
ſation, ſo I ſhould not forget it bere. This 
has a lively influence upon our minds, and 
always kindles in the foul a gentle heat. 
And did we but accuſtom our ſelves to en- 
tertain one another with diſcourſe about 
another world; did we mingle * 
God with the feaſts and joys of life; 
did we retire to our country-bouſes to con- 
template the variety and riches of divine 
wiſdom and bounty in thoſe natural ſcenes 
of pleaſure which the country affords, and 
did we now and then invite our friends to 
join with us in offering up Hallelujabs to 
God on this account, with brightneſs and 
ſerenity, what calm and pleaſure would 
this through all our fouls, 3 
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- our — 2 to 2. 3 | 
Pe, W 

ke, James v. 1 
Is any among mong you's 2 . 1 
4 — m fing Pſalms. That re- 
. CS 
and that devout oon 
when they — rafted upon — 
Rock. With which I will join this orber, 
that fince we are moſt affected by ſuch 
eruths as are moſt particular, circumſtan- 
tiated, and ſenſible, and therefore imprint 


themſelves more eaſily and deeply on our 
tion; for — ne I ſhould re- 
commend the reading the lives of ſaints 
and excellent per, ns, were they not gene- 
rally writ ſo, we have reaſon to deſire 
ſomewhat more of the ſpirit of piety in 
the learned, and more of judgment in the 
pious, who have employed their N on this 


| argument. 


4. The immediate ends of diſcipline 

are the fubduing the pride of the heart, 
— the reducing tbe — . the body: | 

By uiſcipline, 1 here unde hatever 
 wolunt rigours we impoſe upon our 
ſelves, or whatever voluntary reftraints _ 

| 3 our allowed e * 

Iſay, that the Jaan ation of _ 
heart, and ſubjection of the body are the 
imme- 
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immediate ends of both, I do not exclude 

any other which may be involved in theſe, 
or reſult from them. Nor, of what im- 
portance theſe two things are, I need not 
ſhew. For ſince all fin is diſtinguiſhed in 
ſcripture into the filthineſs of the ſpirit 
and the feb, it is plain, that the pride of 
the heart, and the l of the body, are the 
7200 great cauſes of all immorality and un- 
cleanneſs. And therefore theſe are the ? 
great ends which the wiſe and good have 
ever had in their eye in all their acts of 
felf-denial and mortification, This is ſuffi- 
ciently atteſted by the example of David, 
Pſal. cxxxi. Lord, Iam not high-minded, I 
have no proud looks. I do not pay .3 my- 
felf in great matters, which are too high 
me: But I refrain my foul, and keep it low, 
like as a child that is weaned from his mother; 
yea, my ſoul is even as a weaned child, And 
from that other of St. Paul, 1 Cor. ix. 25. 

26, 27. And every one that ftriveth for 25 
maſtery, is temperate in all things : Now, they 
do it to obtain a corruptible crown ; but we an 
incorruptible. T therefore ſo run, not as un- 
certainly; ſo fight I, not as one that beateth 

tbe air: but I heep under my body, and bring 
it into ſubjeftion ; leſt that by any means 
when I have preached to others, I myſelf 
ſhould be a caſt-away. Whoever thus mor- 
tifies the pride of the heart, whoever thus 
brings under the Sd, will ſoon find _ 

| : el 
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ſelf truly ſet free, and maſter of himſelf and 
fortune: he will be able to run the way of 


| God's commandments, to advance on 


ſwiftly towards Perfection, and the plea- 
ſure and happineſs that attends it. 
And to attain theſe bleſſed ends, I do not 


think that we need enſnare our ſouls in 


the perpetual bonds of monaſtick vows; I 
do not think that -we are to expoſe our 
{elves by any ridiculous or fantaſtict obſer- 


vances: there is, I ſay, no need of this; 


for we may, as oft as we ſhall ſee fit, re- 
trench our pleaſures, abate of the ſhew. 
and figure of life ; we pt renounce our 
own wills to comply with theirs who can- 
not ſo well pretend either to authority or 
diſcretion: and if theſe things cannot be 


done in ſome cirumſtances, without be- 


coming fools for Chrift ; that is, without 
that tameneſs, that condeſcenſion, that di- 


minution of our ſelves which will never 
comport with the humours and the faſhions 
of the world; here is ſtill the more room for 


mortification, and for a nearer and more 


eminent imitation of the bleſſed Fefs - 


proviegd ſtill we decline all aſſectation of 
ingulafity; and when we practiſe any ex- 
traordinary inſtance of /e/f-dental, hon 
ever able to juſtity it to religious and judi- 
cious perſons, by the propoſal of ſome ex- 


cellent end. Faſting indeed is plainly de- 
_ ſcribed in ſerrprure ; and tho? the obligation 
Es K 


to 
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to it, with reſpe& to its frequency and 
meaſure, be NT Oi fame on * alt 
ſhoutd fome time or other practife it, as 
far as the rules of 7 my 04 will 

rmit. And I have often thought, that 
eng ſnouſd generafly conſiſt, rather in 
abſtinence from Peeing meats, than from 


all; not the food whrich nowrffbes our 
ſtrength, bat n che pa- 
late, miniftring moſt directly to wañton- 
nefs and luxury. "Aa 
For the better regulating of voluntary 
diſcipline, I p by way of advice, 
three things. 1. I do not thifik it beſt 


to bring our ſelves under any perpetual and 
unal rites in any inſtance of ſelf-de- 
mal: there is a virtue in enjoying the world, 
as well as in renvuncing it; and tis as 
= an excellence of religion to know 
w to abound, as how to ſuffer want. 
Nay, whit is more, all voluntary auſteri- 
ries are in order to give us a power and do- 
minion over our ſelves in the general courſe 
of a proſperous life. And, laſtly, I very 
much doubt, when once a man has lon 
and conſtantly accuflomed himſelf to any 
rigour, whether it continue to have much 
of mortification in it, or whether it ſo ef- 
fectually tend to promote our ſpiritual li- 
berty, as it would if we did return to it but 
nou and then, as we ſaw occaſion. 2. We 
muſt not multip'y wmneceſary ſeverities ; 
= | . an 


--__ 


virtue. 
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and that no man may think more needful 
than really are, I obſerve here, that as 
there are very few who have not in their 
nature very conſiderable infirmities, fo are 
there as few who have not in their fortune 

conſiderable ' inconveniences : and if 
would "pp themſelves to the maſter- 
e 


ing of both theſe as they ought, they would 


ſtand in fs need of the diſcipline of arbi- 


trary auſterities There are many things 


too zrifling to be taken notice of, which yer 
do prove ſufficient to diſturb the quiet of 


moſt, and betray them to many paſſions 


good men are ſometimes fed by temptati- 


ons of very little moment Now, to ſur- 
nount ches temptations, and to frame and 
accammodate the mind to bear the little 
ſhocks and juſtles which we daily meet 


with, without any diſcompoſure or dif- 


plea ſure, is a matter of great w/e to the 
tranquility of life, and the maturity of 

To be able to bear the pride of 
one, and the ſtupidity of another; one 


while to encounter rudeneſs, another 
_ while neglect, without being moved by 


eicher; to ſubmit to noiſe, diſorder, and 
the diſtraftion of many little affairs, when 
one is naturally a lover of quietneſs and 
order, or when the mind is intent upon 
things of importance; in a word, to di- 
geſt the perpetual 1 which 

2 we 
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we meet with, both in buſineſs and plea- 
ſure, and in all the little projects, which 
not the elegant and ingenious only, but 
people of all ſtations and all capacities pur- 
tue ; to /uffer all the humours and follies, 
the errors, artifices, indecencies, and faults 


of thoſe we have to do with, with that 
temper we ought, that is, with a calm- 
neſs which proceeds, not from an uncon- 


cernment for the good of others, but a 
juſt dominion over our own ſpirits ; th:s 
is a great height ; and to train our ſelves 
up to it daily with much patience, 7 5 
lance, and application of mind, is the 52, 
diſcipline : tho? I do not mean hereby to 
exclude all voluntary impofitions ; for, in 
order to maſter the evils which we cannot 
avoid, it may be of good uſe now and 
then to form the mind by voluntary tryals 
and difficulties of our own chuſing. 3. 
Laſtly, We muſt ever have a care not to 
loſe the ſubſtauce for the ſhadow ; not to 


reſt in the means, and neglect the end; be- 


ing much taken up in diſcipline, without 
Kune any fruit of it. For this is ta- 
ting much pains to little purpoſe; travel- 


ling much without making any progreſs. 
But much more muſt we take care in the 
next place, that the 2 own we put our 


ſelves upon, do not produce any 2// fruit. 
To which end, we mult carefully obſerve 
three things. 1. That we keep to that mo- 

N e 
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deration which ſpiritual prudence requires ; 
neither expoſing nor entangling our ſelves, 


nor diſcouraging others by exceſſes and 
extravagancies. 2. That our ſelf-aental ne- 


ver betrays us into pride or uncharitable- 
neſs ; for if it tempts us to over- rate our 


ſelves and to deſpiſe others, this is a flat 


contradiction to one of the main ends of 


Chriſtian diſcipline, which is, the humilia- 


tion of the heart, 3. That we ever pre- 
ſerve, nay, increaſe the fiveetneſs and gentle- 
neſi of our minds; for whatever makes us 
ſour and moroſe, or 1h and unſocia- 
ble, makes us certainly ſo much worſe ; 


and, inſtead of begetting in us nearer re- 
ſemblances of the Divine Nature, gives us 


a very ſtrong tincture of a deviliſb one. 
Athanaſius therefore, in the life of Anthony 


the hermite, obſerves, amongft other his 


t virtues, that after thirty years ſpent 
in a ſtrange kind of retired and ſolitary 
life, 8 d wx ws op TERpes x ne Yipmy 
vere &, ayer «xe m , ama x a- 


gies Fr,  mArTxos, He did not appear to 
his friends with a ſullen or favage, but 


with an obliging ſociable air: and there is 
indeed but little reaſon, why the ok 
ſhould be louring and % when 
the heart is filled with joy and charity, 


goodneſs and pleaſure. A ſerene open 
ud a chearful grave deport- 


countenance, 
A K 3 ment, 
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ment, does beſt ſuit the tranquillity, puri- 
ty, and dignity of a Chriſtian mind. ö 


6. 5. Laftly, Som? kinds of life are bet- 
ter ft ated 25d accommodated to the great 
ends of fteligioti and vittue than bers. 
1 ſhall not here enter into an examination 
of the advantages or difadvanta ere 
are in tlie ſeveral kinds of life with refe- 
rence to feligion. The ſettling this and 
ſeveral o/ber things relating to it, was one 
main deſign of my 4ſt boot. All tlierefore 
that I have here to do, is but to make one 
plain inference from all that has been ad- 
vanced in rhis chapter. If Perfection and 
happineſi cannot be obtained without a fre- 
quent and ſerious application of our ſelves 
to the meant here inliſted on; then tis plain 
that we ought to caſt our Hives, if we can, 
into ſuch a method, that we may be in a ca- 
pacity to do this. To ſpeak more particu- 

larly and cloſely ; ſince meditation, prayer, 
and holy converſation are ſo neceſſary to guic- 
ken the conſcience, excite out paſſions, and 
fortify our reſolutions ; it is evident that it is 
as neceſſity ſo to model and form our lives, 
that we may have time enough to beſtow 
on theſe. For they, whoſe minds and 
time are taken up by the world, have very 
little leiſure for t ings of this nature, and 
are very little diſpoſed to them, and as ill 
qualified for them. As to converſation, 5 

| | | the 


ttis too 
mind devoted to the wrd, to be pale 
of. A regard to intereſt, to ſome out- 
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the workd go tis not to be ex 
ed that it ſhould have in it apy relil of 
piety, unleſs between ſuch as have entered 
into 5 cloſe agd þ ery the 
wor wax is 3 ſtranger to true friend/byp ; 
ſacred, too delicate a thing, tor a 


ward farms decencies ; the gratifica- 


tian of ſome natural inclination, the ne- 


ceflity of ſome kind of diverſion and en- 


 Pyment, may invite him to more famili. 


arity than others. But tis hard 


to helieva, that 7 ſhould be an in 
ſuch cambinatians, of that which i ie —.— 


_ n r un- 


ning paſſian,. increaſed by mutual 
and obligations, and ferne 
ſtrengthened by virtue and honour 


and 


As to prayer, men of bufineſs do, IJ douht, 


ofreger read or ſay prayers, than pray; for 
"tis _ hard & e that a foul that 


and — eaters abruptly 


apan hi E. mow ey Ss. 


is heavenly y vigour, and be tranſported | 


„ earneſt and impatient deſire —— 
wha hag Ah | how hard is it far 

* and thirſs 

the prokits ole of this CY 
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_ thirſt after righteouſneſs too! if ſuch minds 
as theſe retain the belief of a providence, 
ſome awe of God, and ſome degree of 
_ gratitude towards him, tis as much as may 
reaſonably. be expected from them: and 

may tb:5avail them as far as it can ! Laſtly, 
as to meditation, how can it be imagined, 
ee 
i a rra Wor ialy 6 5, 
ſhould be much inclined to it, or wel pre 
pared tor it? How ſhould theſe men 
any notion of a py and exalted virtue, 
of devout and heavenly paſſion? What 
conceptions can they have of the power 
and joy of the Holy Ghoſt, of poyerty of 
ſpirit, or purity of or the diffuſion 
of the love of God in our ſouls? What 
idea's can they entertain of an heaven, or 
ol angelical pleaſure and beatitude ? In a 
word, the religion of men intent upon Yrs 
world, when they pretend to any, which 
too often they do not, conſiſts — 
two things, in abtaining from wickedneſs, 
and doing the works of their civil N N 
and how far they may be ſenſible of hig 
obligations, I determine not. Good God! 
what a mercy it is to theſe poor creatures, 
that tis the faſhion of their country, as 
well as a precept of our religion, to dedi- 
cate one day in to the ſervice of God 
and their ſouls! but have not often taught, 
that purity of intention converts the works 
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M a ſecular calling into the works of God ? 
] 17. ſo”; *tis univerſally taught; tis the 
doctrine of the goſpel; and therefore I 
ſhall never retra# it: but ah! how hard 
a thing is it for a worlaly man to, main- 
tain this purity of intention how hard a 
ting is it for a mind, eaten up by the 
love and cares of this world, to do all to 
the honour of God ! tho? therefore I can- 
not retract this doctrine, yet the longer I 
live, the more reaſon do I ſee for quali- 
ing and guarding it with this caution - 
let no man that defires to be ſaved, much 
leſs that deſires to be perfe#, take ſanftua- 
ry in purity of intention, while he ſuffers 
e works of his ſecular calling to ingroſs 
his ſoul, and entirely uſurp his time. If 
ſecular works exclude and thruſt out of 
doors ſuch as are properly religions, it 
will not be eaſy to conceive, how the 
power of godlineſs ſhould be maintain- 
ed, how any wiſe thoughts, or heavenly 
_ defires ſhould be preſerved in ſuch men; 
or how, finally, thoſe who have utterly 
given up themſelves to the wiſdom of this 
world, ſhould retain any true value for 
_ thoſe maxims of the goſpel, wherein con- 
ſiſts the true 8 that 1s from above. 
All that T have faid againſt a life of Sufi 
neſs, may, with equal or greater force, be 
br againſt a of pleaſure; I mean 
th W | 
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ane and the other entangle and enſnare the 
mind; the one and the ofher leave in it a 


peculiar reliſn, which continues long after 


what 1 have ſaid to be extended fur- 
| 1 it, to raiſe Cruples in 
ing the too eager applications of the earth. 


the hurry both of pleaſure and buſineſs is 
"Ihe all this while, I would not 


inſtead of reform- 


9 to the things of this world. 
— — — e ER WOT ab 
CHAP. VII. 


Of the motives to Perfectian. Several ne- 
tives ſumm d up in ſbert ; and that great 
one, of baving the other life in our view, 


fed upon. 8275355 


elne of an exalted virtue, groat the 


honour and authority of it; and a very 
happy influence it has even upon aur 
temporal affairs: and to this may_ be ad- 
ded, the peace and tranquillity of a wiſe 
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mind, ſanctiſied affeQtions, and a regular 
life. * Beſides, the love C Cod is and. 


leſs, and the love of Jes is fo too; and 


therefore demand not a lazy, feeble, or un- 


ſteddy virtue, but a ſtrong and vigorous 


one, a warm and active; ſuch as a true 


faith, great hopes, and a paſſionate bove 


do naturally excite us to. To all this I 
might add, that the Spirit of God is al- 
ways preſſing on and advancing, deſitous 
to communicate Bine to us more and 
more pleatifully, if we be not backward 
or negligent ourſelves. But theſe, and ma- 
ny other inforcements to the duty of Per- 

e&ion, ſhould J enlarge on them, would 
ſwell this treatiſe to an intolerable bulk. 


Nor indeed is it : for the 4th 
ye where I treat of the Fruit of Per- 
fecbion, does contain ſuch motives to it, as 


are ſufficient to excite, in any one that reads 
them, a moſt vehement deſire and thirſt 
after it. Here therefore all that I think 
fit to do, is, to put my reader in mind of 
#nother hfe : in the glories and pleaſures 
of which, I need not prove that the pee 


man will have the greateſt ſhare. is 


a motive that muſt never be out of the 
thoughts of the man that will be perfect; 
and that for rbrre reaſans, which I will but 
1. Without another hfe, we can never 
form any true notion of a perfer? *. 


149 Of the Attamment of Perfection. 
SGociable and civil virtues may be ſupport- 
ed by temporal motives, framed and 
modelled by worldly conveniences ; but a 
divine 18 _ be od 170 LW 
vine life, upon a heavenly kingdom. | 
reaſon of its aſſertion is plain; the means 
muſt always bear proportion to the end; 
where therefore the end is an imperfe&t 
temporal good, there needs no more than 
imperfect anfiniſbed virtue to attain it; but 
where the end is heavenly and immortal, 
the virtue ought to beſo too. Were there 
no other life, the ſtandard and meaſure 
of the good or evil to be found in aQti- 
ons would be their fubſerviency to the 
temporal or evil of this world; and 
by a neceſſary conſequence, it would be 
impol NG prove any m_ grow en 
verty of ſpirit, purity of heart, cha- 
* : aa the ike; to be truly virtue, than 


what we could prove truly neceſſary to 
procure the good, or guard us againft the 
evil of tbis life: if fo, *tis eaſy to 
conclude what mean and beggarly kind of 
virtues would be produced from this 
2. Without another life, all other mo- 
tives to Perfection will be inſufficient. For 
though, generally ſpeaking, ſuch is the 
contrivance of human nature, that nei- 
ther the common good of civil fociety, nor 
the more particular good of private men, 
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can be provided for, or ſecured, without 
the practice of ſociable and political vir- 
tues; yet tis certain, that not only in many 
extraordinary caſes there would be no re- 
ward at all for virtue, if there were not 
one reſerved for it in another world ; but 
alſo in moſt caſes, if there were not a fu. 
ture pleaſure, that did infinitely outweigh 
the as Fre of this life, men wou 

ſee no obligation to Perfection. For what 
ſhould raiſe them above the love of fbi 
world, if there were no other? or above the 


love of the body, if when they died they 


ſhould be no more for ever? and certainly 
our minds would never be able to ſoar yery | 
high, nor ſhould we ever arrive at any ex 
lence or Perfection in any action, if we were 
always under the influence of the love of the 
world, and the body. vo | 

3. A life to come is alone a fufficient 
motive to Perfection. Who will refuſe to 
endure hardſhip as a good ſoldier of Chriſt Je- 
ſus, who firmly believes that he is now a 


ſpeRator, and will very ſuddenly come to 


be a judge and rewarder of his ſufferings ? 
how natural is it to run with patience the 
race that is ſet before us, to him who has 
an eternal joy, an eternal TT always 
in his eye? and if a % to come can 
make a man rejoyce even in ſuffering evil, 
how much more in doing good? If it ena- 
ble him to conquer in the day. of the 
| N cChurch's 
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Of the Attainment of Per felon. 
church's tryal and afflicxion, how much 
more will it enable him to abaund in all 
virtues in the day * peace and pro- 
? how freely wit! Fer xj - wh to 
diſtreſſed . 4 ho be- 
lieves that he ſees cw wy 
and receiving it as 5 were * 
acing it to his own 050 
id athouſand-fold Jo the gr 5 
day of Lord? how eaſily will 100 
y the ſtorms of 1 and caſt awa wy 
the weapon of revenge and 1 5 7 wi 
indignation againſt himfdf, If hi 
but preſent him oſten with a view of 95 1 
Canaan, which the meek in keart ball inkerat 
for yer? how importunatel will a man 
pray for the pardon of fin, whoſe = 
whoſe ſoul, whoſe imagination is 
with a-dread of being for ever 1 ao7 
from God, and excluded fram che joys an 
virtues of the bleſſed ? how ervent! 
will a man pray for the Spirit of God 
for the increaſe * race, whoſe thoughts 


are daily fwallowed up with the contem- 


plation of an eternity; and whoſe mind is 
as full poſſeſſed of the certainty and the 
glory of another world, as of the empti- 
nes and vanity of ch? how natura 


finally, will it be to be poor in ſpirit, an 

to de ight | in all the offices of an unfeigne 
humility, to that man who has the .ima k 
of Je weſting the feet of bis diſciples, an * 
lit 0 
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little after aftrnding up into heaven, always 


| before him? 


But Iknow it will be here 93jeed, we 
diſcern not this efficacy you attribute to 
this naive. The doctrine of another life 
is the great ar7icle of the Chriſtian Jait, 
and it Is every-where' preached thro 
Chriftentlom ; and yet men generally ſeem 


to hive as much fondneſs for this world, 


as they could were there no iber: | 
Arle no virtues but ſuch as are pro 
table and fafhionable, or none any further 
than they are fo, To this I « : tho? 
moſt abt thus, there are many, IL 


many, who do otherwiſe ; and, that all in 


general do nar, proceeds from want, either 
of due confideration or firm belief of this 


_ doftrine of another life. Fir, From 


not confidering it as we ſhould, "Tis the 
diſadvantage of the objects 


of 
aith, compared with thoſe of /ex/e, that 
they are diſtant and inviſible. 2 there- 


tore that will be perfe#, that will derive 


ftrength and virtue from this mati ve, 
mat 5 7 


this diſtance by devout and 


daily cantemplation; he fetch the 
mote objects of faith home ro him; he 
muft render them, as it were, preſent; he 
muſt ſee and feel them by the h of 
faith, and the force of meditation; which 
if he do, then will his Faith certainly prove 
a vital and victorious principle ; then will 
| 2 


oy 
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no pleaſure in this world be able to com- 


bat the aſſured hopes of an beaver, nor 


any worldly evil or difficulty ſuſtained 
for virtue, be able to confront. the ter- 


rors of an hell, A ſecond reaſon why, 
| this motive doth not operate as it 


muſt daily 


is want of faith, We doubt, we waver, 
we ſtagger, we take things upon truſt; 
aſſenting very ſlightly and ſuperficially to 
the doctrine of another life, and 24 5 
upon good works rather as not injurious. 


to this world, than ſerviceable to a better: 


and then *tis no more wonder that the un- 
believing Chriſtian does not enter into Per- 
feftion and reſt, than that the unbelieving 
Few did not: *tis no more wonder, if the 
word of life do not profit the Cbriſtian 
when not believed by him, than if it do not 
profit a pagan who has never heard of it. 
And what is here ſaid of infidelity, is in its 
meaſure and proportion true when applied 
to a weak and imperfef faith. He there- 
fore that will be perfect muſt daily pray, 
Lord, Ibelieve; help thou mine unbehef. He 

the grounds on which 
of a Chriſtian ſtand ; 


the faith and hope 


the expreſs declarations of the divine will 


concerning the future immortality and 
glory of the children of God; 8 og 

monſtration of this contained in the re- 
ſurrection of Jeſus from the dead, and 
his aſcenſion, and ſeſſion at the right 


4 v 


** 
w 


'S 
90 


as 


ſubject of it, and to the 
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hand of God : and to this he may add, the 
love of God, the merits of Jeſus, and the 


ſtate and fortune of virtue in this world. 
From all which one may be able to infer 


the undoubted certainty of another world. 
The ſum of all amounts to this: whoever 
will be perfect, muſt daily, I ſhould, I 
think, have ſaid almoſt hourly, ponder the 
93 * that attends Perfection in another 
He; he muſt er it /er:ouſly, that he 
may be through 9 of it; he muſt 
* it often, that the notions of it may 

freſh and lively in his ſoul. x 


— — n 
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SEC T. E 


Oy the ſeveral parts of Perfeftion, illumi- 


nation, liberty, and zeal. 


W HAT the ſeveral parts of religious 


Perfection are, will be eaſily diſ- 


cerned by a very light reflection, either | 


on the nature of man, or the general noti- 
on of Perfection already laid down. If we 


conſider man, whoſe Perfection I am treat- 


ing of, asit is plain; that he is made up of 


foul and body, ſo 'tis as plain that moral 


Perfection relates to the foul, as the chief 
y no otherwiſe 
than as the inſtrument of that righteouſ- 


neſs which is planted in the Zoos Now in 


the ſoul of man we find theſe three things; 
e under ſtand- 
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underſtanding, will, and affections: in the 
: —— and accompliſhment of which, 


human Perfection muſt confequently con- 


ſiſt. And if we enquire wherein this im- 


provement or accompliſhment lies, tis a 


truth ſo obvious, that it will not need any 


proof, that illumination is the Perfection of 
the underſtanding, liberty of the will, and 
zeal of the affections. If, in the next place, 

we reflect upon the deſcription I have be- 
fore given of Perfection, nothing is more 


evident, than that to conſtitute a firm ba- 


bit of righteouſneſs, three things are ne- 
ceſſary : 1. The &novledge of our duty, and 
our obligations to it. 2. The /ubdurng our 
luſts and paſſions, that we may be enabled 
to perform it. Laſtly, Not only a free, 
but warm and vigorous proſecutron of it. 
In the fr/ of theſe conſiſts illumination; in 
the /econd, liberty; and in the third, zeal, 


from the nature of Perfection and of 

that I am now to treat in order of 42 
three things, lumination, liberty, and zeal, 
as ſo many eſſential parts of religious Per- 


fectioan. Nor mult I ſtop here, but mult to 


thoſe three unavoidably add humility: for 


whether we conſider the ſins of the perfect 


man's paſt life, or the ſlips and defects of 


his beſt ſtate; or whether we confider 
man's continual dependance upon God in 


all reſpects, but eſpecially in reference oh 
the 


partic 
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the beginni reſs, and conſummati- 
on on his Patina: or whether, laitly, 
we conſider the ſcantineſs and deficiency, 
not only of this or that man's Perfection in 
. but of human Perfection in ge- 
neral, we cannot but conclude, that no- 
ing can become mortal man (even tho' 
all the excellence human nature is capable 
of were united in one) better than bumili- 
ty. Humility therefore muſt begin and 


compleat religious Perfection; it mult ac- 


company the Chriſtian in every ſtage of 
his ſpiritual progreſs ; it muſt crown all 
his actions, and add that beauty and ex- 
cellence, that and luſtre to all his 


other virtues, that is wholly neceſſary to 
render them acceptable io God. 


The gebung, being 
thus reſolved into its parts, tis plain I am 


now to diſcourſe of each of theſe. And 
| What I have to ſay on each ought, accord- 


ding to the ſtrict rules of method, to be 
comprized within the ſame chapter: but to 
conſult the ea and benet of my - reader, 
I ſhall ſlight this nicety, and diſtribute m 

thoughts into as many chapters as I ſhall 


judge moſt convenient for the eaſe and 


ſupport of the nemory. 


L 2 | CHAP. 
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conſiſts the ] 
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5 


O illumination. I. The diflinguiſhing cha- 
4 I. 


rafters of illuminating truths. „ 
purify us. 2. They nouriſh and ſtrengtben 

us. 3. They delight us. 4. procure 
us a glorious reward, II. The nature 7 
illuminating knowledge, 1. It muſt be 
deeply rooted. 2. It muſt be diſtinit and 
clear. 3. It muſt be thoroughly concocted. 


9. 1, THAT it is. It happens in the 

point of illumination, as it does 
in that of Happineſi: all men, at firſt hearing, 
torm in general an agreeable and yy 
notion of it; all men admire and love it; 
but few have any diſtinct and true under- 
ſtanding of thoſe things which ' tis made 
up of. All men conceive illumination to 
be a ſtate of /ght and knowledge, as they 
do happinejs to be a ſtate of pleaſure : but 
are as little ee. in particular, wherein 

ight or knowledge which makes 


the one, as wherein conſiſts the pleaſure 


that makes the other. The luſt a ſion 


of ſome, the ſuperſtition and prejudice of 


others; curioſity and confidence, weakneſs 


and deſign, enthuſiaſm and fancy, embroil 


and perplex all things. However, eve 
honeſt man hath a clue, by which he . 


eſcape out of this labyrinth. The ſcripture 


ſhines with bright and gracious beams 


through- 
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throughout all this darkneſs: and, if we 
will attend to it, we cannot wander into 
any erous miſtake. This deſcribes the 
ſtate of illumination very plainly to us, 
calling it ſometimes 0:/dom, ſometimes 
knowledge and underſtanding; ſometimes 
faith, ſometimes the ſpirit of wiſdom and 


revelation, Next, it acquaints us with 


the defign and end of it; namely, to con- 
vert us from the power of Satan to the ſer- 
vice of” the living God, to purity and ſancti- 
fy us, to enable us to * the holy, ac- 
ceptable, and perfect will of God, and, in 


one word, to make us wiſe unto ſalvation. 
Nay, it proceeds further, and points out 
to us particularly the truths, in the know- 

ledge of which illumination conſiſts. Thus 


the Old Teſtament reckons * to be, 
ſometimes the knojuledge of Ged, 

the knowledge of his la, ſometimes the un- 
derſtanding of proverbs and parables , theſe 


containing as it were the ſoul of moral in- 


ſtruction, and wrapping up in a few and 
lively words, whatever the experience of 
the aged, or the obſervation of men of 
the moſt piercing judgment, thought beſt 
deſerved to be tranſmitted to poſterity. 
But all this amounts to the ſame thing, 


and all the deſcriptions of vwiſdom in the 
Old Teſtament may be ſummed up into 


that one, Job xxvii. 28. Behold, the fear 
of the Lord, that is wiſdom, and to depart , 
| e From 


ſometimes 
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from evil is — The New Tef- 


riches of the glory of bis ini 
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tament tells us, this is life eternal, to know 
thee the only true God, and Jeſus Chriſt whom 
thou haſt ſent: that Chrift is the way, the 
truth and the life: that in him are hid all the 
treaſures of wiſdom and knowledge : that true 
underſtanding conſiſts in knowrng the will of 
God; which will is our ſanttification. And 
when St. Paul underſtands by wijdom, as 


ſometimes he does, the penetrating into the 


ſpirit and myſtery, the depths and recefles 
of the Old Teftament, and diſcovering the 


great dn of man's redemption, carried on 


through all the ages of the world, and 
through a wiſe variety of diſpenſations, 


this alters not the notion of illumination: 


for this does not point out to us any new 
or different truths ; but only regards one 
peculiar way of explaining, or eſtabliſhing 
and confirming the great Chriſtian doc- 
trines. To conclude; we may caſily learn 


what ſort of knowledge the Spirit of God 
recommends to us above all other, from 


thoſe petitions which St. Paul puts up for 


the Epbeſians and Coloffians. For the former 


Ie _ thus; that the God of our Lord 
Jeſus Chrift, the Father of ghery, may give 
unto vou the ſpirit of wiſdom and revelation 
n the knowledge of him; the eyes of your un- 
derſlanding being enlightened, that ye may know 
what is the hope of 5 calling, and what the 
B in the 

ſaints, 


and how attained. 


Saints, and what is the exceeding greatneſs of 


| bis power to us ward, who believe, accordin 
to the working of bis mighty 3 which 
he wrought in Chrift, when he raiſed bim 
from the dead, and ſet him at bis own right 
hand in the heavenly places, &c. Eph. i. 17, 
18, 19, 20, For the latter thus: hat ye 
might be filled with the knowledge of bis will. 


in all wiſdom and ſpiritual underflanding ; 


that ye might walk worthy of the Lord unto 
all 
work, and increafing in the knowledge of God, 
Col. i. 9, 10. Tf from theſe and the like 


texts we form a general idea of illumina- 
tion, it will be this: illumination is a ftate 


of knowledge, conſiſting in the aboliſhing 
or relinquiſhing thoſe errors, which deprave 
and pervert our affections, and undermine 


and ſupplant the empire and authority of 


reaſon; and in entertaining and embracing 


thoſe truths, which purity the one, and re- 


| ſtore and eſtabliſh the other: and all this 
in order to entitle us to the favour of 
God, and a bleſſed eternity. I might con- 
tent- my ſelf with this general delineation 
of illumination : but becauſe this is a ſub- 
ject from which we cannot but _ ſo 
much pleaſure and advantage, as will a- 
bundantly requite whatever labour can be 
beſtowed upon it; I will proceed to a 
Fuller diſcovery of it, if I can. 


Ls N 


Fe, being fruitful in every goed 
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lumination then being a fate of know- 


ledge, and the object of this knowledge being 


truth, 'tis plain, that in order to form a 
juſt and diſtin nation of illumination, it 
will be neceſſary to enquire into r̃uo things: 


Firſt, What kind of truths ; and next, what 


kind of 4nowledge of theſe trutbs, conſtitutes 
illumination. | | Sy 


1. Of the truths which illuminate : we 


have many noble characters in the O/d Te 


tament and the New, which diſtinguiſh 2e 
from truths of an inferior nature: all 
which are, I think, comprized by Solomon 
in very few words; Prov xxiv. 13, 14. 
My jon; ſaith he, eat thou honey, becauſe it is 
god; and the honey-comb, which is faveet to 


ly taſte; fo ſhall the knowledge of wiſdom be 


unto thy ſoul, when thou haſt found it; then 
there ſhall be a reward, and thy expectation 
ſhall not be cut off. Solomon here, as is very 
_ uſual with þrired writers, does compare 
ſpiritual with corporeal things, or illuſtrates 
t 


ie one by the other. He tells us, that what 


honey is to the body, that wiſdom is to the 
foul: and recommending the former from 
two incomparable properties, its miniſtring 


to health and pleaſure, he recommends the 


latter from advantages, which bear indeed 
ſome reſemblance; but are as much ſuperior 


to theſe, as the /n is to the body. My jon, 
eat thou boney, becauſe it is good ; i. e. ho. | 
1 16 | cauſe 
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cauſe it both cleanſes and purges all noxious 
9a and nouriſhes and firengthens the 


— the boney- comb, becauſe it is ſiveet 
7 — _ 


taſte ; AY is the ſecond excellence of 
this fort of food, namely, its pleaſantneſs ; 


and — — to invite the eater: 
then, p Ta nas the compari- 
ſon, = ads, Gall the ledge of wi — 


be to thy ſoul, 2 thou haſt found it; i. e. 


it ſhall miniſter to the purification, ftrength, 
and delight of thy foul. But this is not all: 


tho? the parallel can be extended no fur- 


ther between honey and w1i/dom; yet he 
does not think fit tor that reaſon to omit 
one of the greateſt excellencies of wiſdom : 


and therefore he adds, then there ſhall be a 
reward, and thy expettation l all not be cut 


off. Wiſdom does not only ee and en- 
tertain — minds; but 4100 it gives us a 


title to thoſe rewards, for 8 enjoyment 


of which it prepares and fits us. Here 
then we have from Solomon the true proper- 


ties of true wiſdom : by theſe we _ 


pronounce ſafely of all "he different 
of knowledge ; diſtinguiſhing the precious 


from the vile, and fixing the true gſimate 


of each. If there be any ſort of truths, 
whoſe 4nowledge does not promote, but ob- 
ſtruct theſe _ ends, theſe we are to 
deſpiſe and ſlight, to ſhun — bate. But 


if there be any 4nowledge, that does nei- 
ther oppoſe or * nor yet 
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Illumination what, 
to theſe ends, unleſs accidentally, and 


very remotely; for this we may have 
ſome, but 10 very great regard or eſteem. 
But whatever #nowledge that be which is 


attended by theſe fruits, this is that which 


we are to ſearch for as for hidden trea- 


ſure : this is that which, when we have 


found it, we are to value above the gold 
_ of Ophir, the Topaz, and the carbuncle, 


and all. precious flones. The diſtinguiſhing 
characters then of illuminating rraths are 


Four. 


1. They purify us. 6 
2. They — and ffrengtben us. 
3. They entertain and deligbt us. 
4. They procure us a glorious reward. 


u They purify us. This is a property 
Which the royal P/almift frequent y attri- 


butes to the word of God, that it is pure 
and clean, Pfal. cxix. and elſewhere. And 
the yr 2 3 ns to 
Faith and hope, that th 71 heart, 
1 John iii. 3. Af . chi _ is — 
firſt thing neceſſary to the perfetiing 

foul of "Ban, Ti with the o as with 
the body; it muſt be firſt cleanſed from 


nouriſhed ; purged of its errors and vices, 
ere it can be enriched with divine virtues, 
and attain that liberty and ſtrength, 


where- 
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wherein conſiſts the true greatneſs and 
excellence of the mind of man. The firf 
ſep towards the Perfection of virtue, is the 
relinguiſbing our vice; for we muſt ceaſe to 
40 4 ere we can learn to do good : the 


firft flep towards the Perfection of wiſe 
dom, is the diſpelling thoſe errors, which de- 
ceive and miſlead the mind, and pervert 
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life. What theſe were in the Few and 8 


Gentiles, and what they are at % day in 


us, it is eaſy enough to diſcern, The mind 
of man, as far as Ican obſerve, is natu- 
rally prone to Religious worſhip. Not on- 
ly the conſideration of the wonderful me- 


chaniſm and contrivance of the world, and 
of events, ſtrange, ſudden, and unaccount- 


able; but alſo the conſcience of his own 
impotence and obnoxiouſneſ5, inclining him 


to the belief, and prompting him to ſeek 


the patronage of an nvifible all-ſufficient 
2 In he next place, the ad of 
man is ever prone to propoſe to him ſome 
great, ſome ſoveraign good ; in which he 
may acquieſce, and by which he may ſe- 


cure himſelf as well as he can, againſt the 


indigence and poverty of his nature, and 
the changes and revolutions, the diſaſters 


and the miſeries, to which this mortal 


flate is expoſed. . Theſe are two things 
of that importance, that no man can err 
in them, but the error muſt prove! fatal 
to his repoſe. He that ſets up to himſelf 


"Re: 
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for his ultimate end, an empty and uncer- 
tain good, inſtead of a fohd and eternal 


one, muſt needs be as miſerably deluded 


and 3 be muſt, who ſets up 


oes about to endear and recommend him- 


worſhip. Now in theſe points the Few 
and Gentile were miſerably, though not 
equally, miſtaken. The Gentile worſhipped 
; 87 inſtead of God: their myſteries 


were either ſenſual or cruel ; their religion 


did oftner encourage ſin than virtue. And 


as to their ſoveraign good, their hearts 
were ſet upon this world, upon the pomp 


and pleaſure, upon the eaſe and honour 
of it ; and they had either none, or very 
dark and uncertain proſpects beyond the 
grave: all beyond it was an unknown 
region, full of fables and idle phantoms. 


The Fees, though they enjoyed the oracles 
of God, and generally preſerved the wor- 


ſhip of one true and 2 God, yet were 
they not free from very deplorable errors 


relating to theſe points: they ſeemed to 


have turned the frue God into an idol, and 


to have entertained ſome notions of bim 


very repugnant to hit nature: they looked 


: * him as the God of the Jeus, not of 
7 


Gentiles; as a reſpecter of perſons, as 
fond and partial to the nation; and as 
delighted with a religion, made up of 

W nume- 


a falſe God inſtead of the true; or 
If to the true, by a. falſẽ and ſuperſtitious 
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numerous rites and ceremonies, and exter- 


nal obſervances. And this could not but 


have a very ſad influence upon their reli- 
: gion, as it really had: the holineſs. which 


truly acceptable to God, bang ee 


and aboliſhed ; and Sadduciſm or Pbariſaiſn, 
i. e. ſenſuality or bypecriſy, introd in 


the room of it. And as to their ultimate 
end or ſupreme good, the Sadducees denied 


the reſurrection, angels, and ſpirits; and 
therefore tis not to be expected they ſhould = 


entertain any deſign above the pleaſure of 
the body. And the Phariſees ac- 
knowledged angels a 2 yet 
can we not diſcern that they had a real 
value for any thing beſides the honour, 


power, and wealth of this world. And 


no wonder, ſince they could, upon their 
principles, ſatisfy themſelves in a religion 
which had nothing of internal purity or 
ſolid righteouſneſs in it. So that upon the 
whole, the Jew and Gentile were alike 
wicked: only the wickedneſs of the Fes 
had this aggravation in it above that of 
the Gentiles, that they enjoyed the oracles 
of God, and the favour of a peculiar cove- 
nant, This being the ſtate of darkneſs, 
which lay upon the face of the Fewiſb and 
Gentile world, our Lord, who was to be 
a light to lighten the Gentiles, and the glory 
of Fis people Iſrael, advanced and eſtabli (h- 


ed in the world that doctrine, which 


direaly 
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directly tends to diſpel theſe errors, and 
reſcue mankind from the miſery that at- 
tends them. For all that the Spe! con- 
tains may be reduced to theſe three heads: 
firſt, the aſſertion of one only true God, 
with a bright and full lation of his di- 
vine Attributes and Perfection. Secondly, an 
account of the will of God, or the war- 
ſhip he delights in, which is a ſprritual 
one, together with ſuitable means and mo- 
tives; in which laſt is contained a full de- 
claration of man's ſupreme happineſs. Third- 
ly, the revelation of one Mediator between 
God and man, the man Gr: us; through 
aubom we have acceſs with boldneſs to the throne 
of grace; through whom we have obtained 


fromthe Father, grace, and pardon, and ada- 


ption; and through whom, /aftly, all our 
oblations and performances are accep- 
fable to him. The defgn of this glori- 
ous manifeſtatian was to 50 mens eyes 
to turn them from darkneſs to light, and from 
the power of Satan to the living God: that 


they might obtain remiſſion of ſins, and an 


mnheritance of glory. eſe are the 
trurlu Which illuminated the Gentile and 
Fewi/h world: and theſe are the truths 
which muſt laminate us at this day, 
Theſe diſpel all deſtructive errors that 
lead us to vice or miſery ; Theſe point 
out our ſupreme felicity, and the di 
way to it: theſe open and enlarge the 


1 


1 1 ˖ 57 * 


— 


NF Ke ned r 7 Fre 
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I uviſh from my 


truth; 


wh Go 


and how attained. 


and 
exattne(s between 


an unerring 


"id evil, weden. ſubſtantial and 
2 temporal and eternal good. And 
ſoul, whatever /zht we 

pretend toatebis day, we were well ground- . 
cd and eſtabliſhed in theſe truths. I doubt 


notwithſtanding our 5ehef of one Gad, and 


one Mediator; and notwithſtanding we 2 


well h e that God, who is 
ſpirit, m mol 


ing to 9 © a bf; to come; I ſay, Tam 
atraid, that notwithſtanding theſe things, 


„in the notion we ought to have 
x3 7 


world and the body. For who, 


8 the pom and pride of 
life, upon. the caſe, the fo and the 
luxury of it, upon the frothineſs and the 


freedom, the vanity and impertinence, 


be worſb d in fpirit and = 
our pretend-. 


y err in wo main points; 


3 rl, aud th 0 


to 74 no worſe, of conver wo, will not | 


that either we e renounced © 


our religion, or form to — ſelves too 


complaiſant and indulgent a natian of it? 
for is bis the imitation of Jeſus ? is this 


to walk as be walked in the world? can 
this be the deportment of men to whom 


the world and the body is crucified ? can 
| ſuch a life as this i own = am thoſe * 
| fountains, faith, le, and lee? 


n 


Illumination what, 
again can reflect upon the paſſion we diſ- 
cover for ſuperiority and precedence, our 
thirſt of power, or ravenous deſire of 
wealth, and not conclude, that we have 
miſtalen our main end, that we ſet a wrong 
value upon things; and that whatever we 
talk of an eternity, we look upon this pre- 
ent world as our portion, and moſt valua- 
ble good? for can ſuch a tender concern 
for, ſuch an eager purſuit after, temporal 
things, flow from, nay conſiſt with, purity 
of heart, and —＋ of pirit, the of 
God, and a 2 of heaven ? Whoever then 
will be perfect or happy, muſt carefully 
avoid both theſe errors: he muſt never 
think that religion can ſubſiſt, without the 
ſtrength and vigour of our affe#ions : or, 
that the bent and vigour of our fouls can 
be pointed towards God, and yet the air of 
our deportment and converſation be earthly, 
ſenſual, — * Parry _ to — 
an pride, of fe. Next, 
— Sheer cheriſh in himſelf the love of 
this world: he muſt never look upon him- 
ſelf other than a franger and pilgrim in it: 
he muſt never be fond of the pleaſure of 
it: he muſt never form vain eigne and 
projets about it; nor look upon the beſt 
things in it, as ingredients of our happineſs, 
but only as inffruments of virtue, or ſhort 
repaſts and refreſhments in our journey. 
And becauſe all our makes about the na- 


ture 


160 


and bow attained. 161 
ture and Perfection of religion, and the — 
value of temporal things do generally ariſe 
from if. aucpne. that peculiar fin 


i to which our conſtitution betrays us; there- 
1 fore the knowledge of our ſelves, an inti- 


mate acquaintance with all our natural 
and infirmities, is no inconſiderable 
part of illumination. For we ſhall never 
addreſs our ſelves heartily to the cure of 
a diſeaſe which we know nothing of, or 
to the rectiſying any inclination, till we are 
thoroughly convinced that tis iir regular and 
dangerous, 8 | 3 
2, The ſecond character of illuminating 
truths is, that they are ſuch as feed and 
nouriſh, corroborate and improve the mind 
of man. Now the properties of 4odily 
ſtrength are ſuch as theſe : it enables us to 
baffle and repel injuries, to bear toil and | 
travel, to perform difficult works with | 
ſpeed and eaſe; and finally, it prolongs l 
life to a much further date, than weak 
and crazy conſtitutions can arrive at. And 
of all theſe we find ſome reſemblances in 
ſpiritual ſtrength; but as much more per- 
fe and excellent, as the /prrit is above 
the Body. Theſe truths then ate indeed 1/- 
luminating, which enable us to vanquiſh 
temptations, to endure with conſtancy and 
patience the toils and hardſhips; of our 
Chriſtian warfare, to diſcharge the-: duties | 
of our ſtatioa with zeal and vigour; and 
M _-- which, 
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5 Illumunation what, 
which, laſtly, render us firm, ſteddy, and 
immortal. * theſe are the glorious ef- 

fects which are attributed to the trucks 

of God. Hence is the gabel called the 

25 3 ation, Rom. 1. 16. And 

t we read of the armour of 
vi. 11. The fword of the ſpirit, 

— i : faith, the breaft-plate of righte- 

ouſnefs, c. to intimate to us the 

and virtue of the word of God, that it 

brings with it and ſucceſs. And hence 

it is, that the wor dof God is ſaid to quicken | 
and flrengthen ; that man is ſaid to troe, 
not bread only, but by word that 

— mt of the math of . 

- is called ev : t 

—— God is affirmed to 

abide for ever : 8 | 

is hin lead le, nothing 
durable, ing eternal, but God, 5 — 
5 8 and 7 e that are fe ed and moulded 
m. 

There are truths indeed which are mere- 

ly barrenand wnoive, which amuſe andſuf- 

pend the mind, but never benefit it: but 
there are others which are, in the 

of Solomon, like health to wry navel, mar- 

10w to the bones: wiſdom and virtue, * 

honour, the favour of God and man, a 

tend them where er they dwell. Andiheſ 

are the truths which illuminate ©: truths 


that are active and + angel. that make us 
wiſe 


. ·mm y TT 


iran 
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wile and. — d ha ſuch 
— — . — happy: a ave 


us, ſuch as — 
N the 3 * — 
liberty to che yg SED 


"ai and — our affections, and render 
the whale man more rational, mare ſteddy, | 

more canſtant, more uniform. Theſe are the 
truths which make men great and modeſſ in 


pats ways content with 215 war 

ans fall of f che hopes af a better 1. — 
1 and well . in the preſent tate 
of their ſouls, and yet e alter Per- 
faction, maturity, and the abſalute conſum- 
mation of nighteouſneſs in the aud to comer. 
Now the 4ruths that effect all this, are all 
reducible to thoſe which I have mentioned 
under the farmer head: for in thoſe we 
figd all chat is neceſſary to liſe an godlineſs, 
to awrrue and glory; in thoſe we find all 
chat is neceſſary ſn raiſe and ſupport true 
magnanimity, to enlarge and free the mind, 
and to add ſtrength and courage to it. For 
What can Pe certainly 7 all this, 
than mortality and giory.? what can be 
a ſurer foundation for the hope of both to 
reſt on, than the favour of Gad himſelf? 
and what can more effectually reconcile 
and i iogragiage us * Gs bes ee 
verſal ig bteomſneſi, and the atian ot 
dearly — Son ? 

M 2 3. The 


Silence, ct and couragiqus in adverſi- 
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| Illumination what, 
3. The third character of illuminating 


truths, is, that they are pleaſant and agree- 
able to the foul. Hence it is, that the royal 


Ppſalmiſt pronounces the word of God feveeter 


than the honey and the honey-comb - that he 
aſcribes to it delight and joy; for he tells us, 
that it reorces the heart, that it enligbtens 


. the eyes. And accordingly we find the 


true ſervants of God, not only continually 
bleſſing and praying God in the temple; but 
magnitying him by P/alms and Hymns in 
their priſons, and rejoicing in the midſt of 
tirbulation. But when I reckon pore 
and del;ght amongſt the fruits of Hlumina- 
tion, I muſt add, that there 1s a vaſt dif- 
ference between the fits and flaſhes of 
mirth, and the ſerenity of a fixed and ba- 
bitual delight ; between the 7itillations of 


ſenſe, and the ſolid joys of the mind; 


and laſtly, between the pleaſures of fancy, 
and of reaſon, And when I fay, Ilumi- 


nation conſiſts in the knowledge of pleaſant 


and agreeable truths, T mean it of rational 
pleaſure, an habitual tranquillity of the 
mind; and then the matter 1s beyond 
queſtion, Whatever truth do contribute 
to promote hi, the ſtudy and contem- 


oy, when *tis ſolid and rational, does en- 

arge and exalt the mind of man: tis 
as it were, health to the navel, and marrow 
to the bones; it renders us more thankful 
| | to 


ä Foy of them muſt be our true wr/dom. 


1 
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to God, more kind and courteous to man. 
- ”Tisan excellent preparation to invite more 
plentiful influxes of the Spirit of God. Hence 
did Elijab call for a mufical inſtrument when 
he deſired to propheſy : and we find the 
company of 2 rejoycing with mms, 


mufick, and 


of the inward tranſports and raviſhments 


of their minds. And as Iam perſwaded 


that that which diſtinguiſhes a godly ſor- 


row, from a worlaly or impious one, re- 
fentance and contrition, from the agonies 
and perplexities of deſpair, is the peace and 


tranquillity which attends it; ſo am I per- 
ſwaded, that Gd does preſs and invite us 
to mourning and ſorrew for fin, for this 
not excluding others, becauſe it 
naturally leads on to peace and joy: a ſoft 
and tender ſorrow 2 the fears and 
diſtreſſes of guilt, like mild and fruitful 


ſhowers that do lay forms. In a word, 


there is no ſuch powerful antidote againſt 
in, nor ſpur to holy induſtry, as holy 
pleaſure, pious joy, or ſpiritual peace and 
tranquillity, This is a 8 or anti- 
cipating the powers of the world to come; 
and the mightielt corroboration of every 
thing that is good in us. The ſtudy then 
of fuch truths, is true wiſdom. Lu- 
mination thus far will conſiſt in quitting 
thoſe errors which beget melancholy, ſu- 
perſtition, 9 and in ſuch fruts, 
FE 3 = 


nces ; all outward teſtimonies 
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 whitch i/huminared the Geniks and Fewiſh 


flation : He it made unto ts of God, ow 


as enlarge our view of the divitie Perſec- | 

tions, and exhibit to us a nearet x of 
Ins goodnef; and glory: /acb, again, as un- 
fold the dignity o human nature; and the 


ach, 


proſpect, and 


the eee of of ich Lumina. 1 con- 
ſiſts, is, that they are ſuch as re is 
a reward. If we refſect upon thoſe three 
heads, under which I ranged thoſe #riths. 


world, we fhall eaſily diſcern how well 
they fit this character: they fill the Mine 
with joy and prare, and make it abound 
in hope ; they purge the man a2 cept ces 
tural corruption, and fortify — | 
againſt fuch impreffions, 2 
good or evil in this world, as Afi and 
tormem the finner ; they re him the 
tion of God's proy and the 


Aſſiſtance of his ſpirit in 7255 lie and 
they weite rm to 


for glories and 
pleafures in anotber, + 280 K um oy 
= 344.4 man can corn. G + 

2 


he has all fahrefs and 
4 Fo 1s : and wc tg 
Gon. eis is the fountain of all cn 


— 21 they be, 2 have the Lord f 


and 
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are 
, and become ſervants 
— — iuy Dh: the end ever. 
28 . Such are al 
arb to life 


noſe, of 


and 


their 


——— 


ſhort im 


| of pleafire and profit, it requ 


ie 


"Ws Po and nite non, and v 
always, and is 


pain and trouble. 


in him. Righteoy 
a ſtate of hea/th and ffrength, of 
of peace and tranquillity, 
e: — — _ who 
it, who are n er from 

5 G; who hove 


paſra 

for the ſpirit of life . 

God and glory, reſts upon them. This 

is the character that diſtinguiſhes gel 

8 from all ofher ſorts of know- 
o knowledge of arts or ferences, - 

much leſs the molt exquiſite knowl 

of all the wyfterics of the hingdom of dar 

| d to an eternal reward. A 
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1. 38. which All abe body; but. rr a all 


to kill the foul; but rather fear him who is 
able to deſtroy both ſoul and body in hell. And 


St. Jobn gives the ſame precept 
the world: Love not the world, neither 


the 
things of the world : and backs it by the 


ſame reaſon ; for the world paſſeth away, 


and the Juſt thereof : but he that doth the 


will of God abideth for ever. That is, the 


world can at beſt but gratify for a moment 


the appetites of the body, or the deſires of 
a ſenſual fancy; therefore /ove it not; but 
love the Father, who, after the diſſolution 
of the vital union berwixt foul and b, is 


able to confer ie and happineſs on both to 


all eternity. | 


Thus I have conſidered the charaFers d 
of illuminating truths, And the aohole of 


what I have faid amounts to theſe 749 
things. 1. There are truths of very diffe- 


rent kinds: truths that are of n0 ; ſuch 


are thoſe which are either triſing or mere- 


ly notional, and can have no influence on 


human life: truths that are of ill uſe; ſuch 
are 2 of which conſiſts _ _ of 
nſuality, avarice, vanity, and ambition: 
2 ; — 4 — 5 
contemned by all that ſeek after true w:/dom. 


theſe are to be deteſted, 


Again, there are truths of an inferior uſe ; 


ſuch as concern our fortunes, our relations, 


our bodies; and theſe may be allowed 
their proper place, and a reaſonable value. 


vue 


„ h e 


rr 


nr TD ene 


dean 


, But the truths which concern the peace 
and pleaſure, ſtrength and liberty of our 


ſouls; which procure us the favour of 
and the rk, of his pirit; the — 
in a word, which ſecure our temporal and 


eternal 2 ; theſe are illuminating 


truths, theſe have a tranſcendent worth, 


and ineftimable excellence, or uſefulneſs, 
and conſequently can never be too dear to 


us. 2. Since the great characters of illu- 


minating truths do exactly fit the goſpel of 
Feſus, tis plain, that 7h:s is that em of 


knowledge, which we are to fiudy day and 
night; this is that divine philoſophy, whoſe 


principles and Jaws we muſt inceſſantly re- 
volve and ponder. Tis not without rea- 


ſon, that the P/almift beſtows ſuch glori- 
ous e/ogies upon the word of God, Pal. 


xix. and elſewhere : that he magnifies one 


while the intrinſick excellence and beauty, 


another while the force and efficacy of it; 


and ever and anon enlarges himſelf upon 


the advantages, the unſpeakable advan- 
tages which reward the meditation and 
practice of it. Of all Perfections I have 


ſeen an end; but thy commandments are 
exceeding broad. They are pure, they en- 


dure for ever ; they enlighten the eyes, and 


rejoice the heart, Moreover by them thy ſer- 
vant is warned; and in keeping of them tl 


is great reward. That is, by them we 


are preſerved from all rea/ evil, and put in 


poſſeſſion 
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{llanumation what, 
poſſeſſion of, or entitled to all ree/good. 


How 


well did St. Peter anſwer, when our Lord 


Al the treaſures of wiſdom and knowledge. 


asked his diſci will from me ? 
 Lard, — of * 
words of eternal 2 jr — 


? m—— 
wilety Gd 


St. Paul reſolve, to know nothing but 
Feſus and him crucified? For be 1s the 
the truth, and the 


9 


ife; and in bim are hid 


But after all, as there is a form of gaali- 
. 3 
of it. The knowledge 


right — of a flate of i 


tian, to di 
a, Of the cate of that 


muſt have of the former truths ; os, 
_ what fort of — 


we muſt form of 


conception 

them, and what kind of 
them, and what kind ation WE 
muſt employ about chem. As have there- 
re 


ent we muſt pay 


om a. es. as ia i E&r>wwA©@CSCcCCao[}s[+rr><o.occ occ ü! Ä. 
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fore laid down the properties of thoſe traths,. 
ſo will I now lay down 2 
— '4 of them, which is eſſential 


E — hnowledge muſt be deeply 
rooted, "This our Seviour has taught us in 
that parabh, wherein be has obſerved to us, 
that the fed which had nor depth of earth, as 
it ow fr ang up, ſo it ſcorn withered and dried 
Wo often know (or pretend to do fo) 
the men, of our religion, without the 


* 


one that acheth us of 


the ſaith, aud the that is in xs, And 
then 647 is not ly tnowledge, but 
opinion; tis not but 2 tis 
not a firm per. 2 dud an caſy cuſtomary 


aſſent. And this is overthrown by every 
tempt ation; defaced or much blurred by 


eyety 7 e or 3 objece 


Non. 

as the devil did our fir 4 —— bs 

ſurely die ? How eaſily is that fairh ſhak- 

en, Which is —— How eaſi- 
ly is a man induced to that fn is 

not very fatal and pernicious, that God will = 
cally be prevailed with to parubs it, that 

the Jome! of bell are — its 
Avrmity a * notion a 
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192. Illumination what, 
fancy, if he be ignorant of the true rea- 
ſons 
are 
that well underſtands 494 theſe; the de- 
formity and tendency of ſin, and the ho- 


lineſs and the purity of the divine Na- 
ture, cannot but diſcern an irreconcileable 


oppofition between them; and be convin- 


ced, that were there 10 ?ribuna} erected 


for the „inner, yet would /in be its own 


niſhment ; and that an intolerable he/l, 
enliſting in the diſorder of nature, an ex- 


 clufion from God, &c. would be the natu- 
and neceſlary fue of it. The ſum of 


this argument is, that knowledge, which 


has no deep root, is ſubject to be over- 
thrown by every blaſt : that faith which 
is little more than credulity, does very ſel- 
dom ſtand againſt any very rude ſbocł. 


Now the grounds of our faith and duty 


are fully and clearly expounded in the 
goſpel : and here eſpecially we muſt ee 
them. When I fay this, I reject no col. 
lateral arguments, I refuſe no foreign aids, 
which contribute any thing to confirm and 
fortiſy our belief of goſpel truths. The 
faith of St, Thomas did, in part at leaſt, 
depend upon the evidence of /en/e, The- 
mas, becauſe thou haſt ſeen thou haſt believ- 
ed, fohn xx. 29. And ſo did that of the 
reſt of them, who were eye-witneſſes Fug 


of God's wrath and indignation, which 
ounded in the very nature off God 
and fin? Whereas on other hand, he 
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aud how attained. | 
the reſurr ection and aſcen of the bleſſed 
— The dofrine one God, and a 
1 to come, may receive much light 


and ſtrengtb from natural reaſon: and 


whatever e/tabhſhes a revealed truth; will 


be ſo far from diminiſhing, that it will 
increaſe the virtue and efficacy of it. All 


the caution I think fit to give here is, that 
we be ſure that the ground be plain and 


firm, on which we build the belief of an 
illuminating truth, Philoſophy, in many 


caſes is clear and convictive: St. Paul 


himſelf amongſt the Gentiles frequently ap- 
peals to reaſon. But too often we call our 


fancy philoſophy ; and obtrude upon the 


world, the wild and undigeſted Zheorres of 
a warm and confident imagination, for new 
diſcoveries. What ſtrange fluff was Gno- 


ftick philoſophy once? What did it produce 


but the corruption of the Chriſtian faith? 
And what can be expected from my/tick, 


euthnfaftick. philoſophy or divinity in any age, 


any man may gueſs, without any deep pe- 
— — Net do I doubt but — al 15 
dicious and experienced men, do as much 
deſpiſe and nauſeate the blendures and mix- 
tures of pretended pbilhſepby with our faith 
and morals, as the world generally does 
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the /ubtilties and perplexities of the ſchools, 


For my part, I can't endure to have my 


religion lean upon the rotten props of pre- 


carious notions. I admire, I love the e/e- 
: 45 | vations 
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176 | Wlumimation what, 
and ponder them with all the exactneſi and 
diligence that were neceſſary to make laſt- 
ing and diſtinct impreſſiont upon us. Could 
we know by intuition, doubtleſs wonderful 
objects would raiſe very extraordinary pap 
ions in us. But this we cannot, let us 
come as near it as we can: only let us 
avoid forming ab/urd and falſe.notions of 
ilſt we endeavour after d:ift:nt# 
and clear ones. Spiritual things do not 
anſwer eal, like face to face in a 
laſs : therefore, tho? to give ſome 
he to things that are above us, we may 
find out all the re/emblances of them we 
can in theſe things we are acquainted with 
bere below ; yet we mult ſtill remember, 
that the one do vaſtly exceed the other, and 
that we cannot thus get a juſt adequate 
notion of them. ; N90 292 O#D 
3. This knowledge muſt not lie in the 
| underſtanding, crude and undigeſted; but 
it muſt be throughly concocted and turned 
into nouriſhment, blood, and ſpirits, We 
muſt know the true value and v/e of ever 
1 of every truth; and be able readi- 
ly to apply them. For what does it ſignify, 
how important truths are in themſelves, if 
they are not ſo to me? What does it avail 
that they are impregnated with % and 
power, it I feel not any ſuch influence? Of 
What uſe is the knowledge of goſpel-pro- 
muſes to me, if I reap no comfort from _ 4 
| 2 r 
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Or the knowledge of ©. Grup if they 
are unable to curb and rain my paſſions? 
And þ is it with arher truths c what will 

it avail me that I know, the /ife of man con- 
t not in the multitude of the things which 


poſſeſſes, if notwithſtanding I cannot con- 


tent m ſelf with a competency We? That rig 5. 


teou fuck 3 is. the chief 0 pit the richeſt 
A man; if notwith- 
ſtanding I ſeek this world, and the things of 
it, witch a more early and paſſionate concern? 
That in and pain are the 7 5 confiderable, 
if not only, evilsof man; if notwithſtand- 
I be caſt down and broken under every. 
verfity? And thus I mi ight go on, and 
e you, that the knowle ich is not 
digeſted into nouriſbment is, if not a bur - 
den, of no benefit to us. Lis plain, that 


is to me nothing worth, which I make 20 
| of of. We mult then follow the advice of 
olomon, 


and never quit the ſearch and me- 


dictation of truth, till we grow intimate and 
familiar with it; and ſo have it always rea- 
dy for a guat and guard for our ſupport and 
fl rength, and for our delight and pleaſure. 


We And bind it about our heart, as he 


ſpeaks, and tie it as an ornament about our 
neck. Then, when ve 7 forth it ſhall lead us, 
when uur 9 11. it ſhal, 

awake it ſhall t 


keep us, and when we 
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alk with us: for the command- 
ment is a lamp, and the law is light, and re- 
proofs Ul inſtruction are the way of he, Prov. 
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pa a 
be a ſlight, ſuperficial, and undigeſted one; 


ebenes has, 


vi. Ina word, nothing can render the moſt 
important #ruths powerful and o 


perative in 
us, but ſuch a digeſtion of them by ſerious 
and devout meditation, as may in a manner 
zncorporate them with us. And this the 
ſcripture plainly teaches, when to ſignif 
the force and virtue of the gebe above that 
of the /aw, it uſes theſe words : For this is 
the covenant that I will make with the houſe 


of FA ael after thofe days, ſaith the Lord, 17 
will pu 


it 


—Y 
— 


: a” 
* * 
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a dye We 
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it muſt not be a confuſed and obſcure, a 


weak and im rfe& one: this is not the 


» whic 
cellem Frits, which'we ric reaſon to-ex- 
from true Lare But it muſt 
a knowledge all the quite ronrra- 
1 even ſuch as 1 
cribed at large. That bis is an obſerva- 


evident to any one who will give himſelf 
leave to wake ay  reflettion on the preſent 
ſtate of Chriftiany. For how does the 
power of darin 
of. the goſpel? How has the di erected 
*r törene in the midſt of that Church, 
vhich ſhould be the k:ngdom of God ? and 
fin and death reign where life and immor- 
tality are preached? M, bence is this? Are 


men ignorant of thoſe truths which make 


2 0 ſtem c of true wiſdom ? This is not 


imagined ; ſcarcely of the dark- 


yg Soo of "thb % churctids, Such 
le of oars. And therefore we wt con- 
clude, that this is becauſe our #gwledge is 
not  furh as it ought to be, with relpe t ts 


its cRarneſs, certainy, and JOE | 


W - 


will bring forth thoſe ex- 


ve before 


weight and moment, is 


prevail amidſt the Hg,jẽ . 
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CHAM... 
Of the fruits and attainment of illuminati. 
on. That illumination dies not depend jo 
much upon a_ man's catward: fortune, ex- 
traordinary parti, acquired learning, &c. 
as upon his moral qualifications, fuch as 
humility, impartiality, and love of the 
truth. 4. DeireFtons for the attainment 
of illumination. 1. That we do not ſuffer 
our minds to be engaged in queſt of know- 
Lege foreign to our purpoſe, 2. That we 
apply our ſelves with à very tender and ſen- 
file concern to the fludy of illuminating 
truths. 3. That wwe att conformable to 
_ theſe meaſures of light which we have at» 
. tained, 4. That we frequently addreſi our 
_ ſelves to God by prayer for the illuminati- 
on of his grace. The chapter concluded 
with a' prayer of Fulgentius. 4 


T TY Aving diſpatched the notion of illu- 
| mination 1n the foregoing chapter, 
and ſhewed both what truths, and what 
fort of #nowledge of them is requilite to it; 
I am next to treat, CET 
1. Of the fruits : and, 
2. Of the attainment of it. 
$ 1. As to the fruits of illumination 1 
| have the leſs need to infiſt upon them be- 
cauſe whatever can be ſaid on tis head, has 


oY 1 Fang 0 1 Fane Re 


L LI — =. 
eo? 
IE, 
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falſe pleaſure, an 


and bow 8 


been in a manner anticipated : all the 


characters of illuminating truths. and illu- 


minating knowleage being ſuch as ſufficiently 
declare the bleſſed zfed#s of true illumination. 
I will therefore be very ſbort on this head ; 


and only juſt 1. tu advantages of ik | 


lumination. As the uſe of light is eſpecial- 
ly t2ofold, to delight and guide us; ſo do 
* reap c uo benefits from : mination. 


h he fir a. moſt immediate one is, 
a it ts the whole man, and the whole 
life right ; that it fixes our affetions on 


their proper and natural object, and directs 


1 our actions to their true end. I do not 


can, that the undenſtanding conſtantly and 
—— rily influences and determines the will. 
Experience tells us, that we have a fatal li- 


22 that our ections are too often in- 


dependant of our reaſon ; that we /in againſt 

the dictates of confeience ; that we purſue 
falſe intereſt, in oppoſi- 
tion to the true, and in plain oppoſition to 
our judgment too; at leaſt to a ſedate and 
calm one. And i 
ION? we conſiſt of two different and re 
nt principles, a body and a feu: 

follicited by. /wo different worlds, a: — 
ral and an eternal one. But all this not- 
wit] tis certain that illumination 
in the mind has a — 2 influence upon 
us: for it is contin 


Ares and excellent . is always 


alluring 


And the reaſon of zl this i is, Des | 


exciting in us wiſe 
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_ thing in us an 
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alluring and inviting us towards our ſove- 
raign 2 and reſtraining and deterring us 
from in and death: it alarms, dilc | 
diſturbs, and perſecutes us as often as "we 
err and wander from the of life. In 
one word, the great work of illummation 
is, to be 1 repreſenting the beauties 
and pkaſures, and the beatitude and glory 
of virtue; and remonſtrating the ev 


5 diſponours, the C i dangers of 


vice: fo that a man will never be at ret, 


who has this /ghf within him, it 
either ext ingu hed or obeyed, V 


4. T i within . if it de . 


lowed and complied . | =e md 


and diſturbed ; F. it be not 
extinguiſhed by wilful ſin, or Nee 
oſcitancy and remiſneſs; if, in a word, its 
influence be not interrupted, diſperſes all 
our fears as well — errors, dde doll 2 n 
ſpeakable tranquillity in ou 8 
— us a calm 9 Shy, 100 rakes 
about us look gay, and 
nt, and beautiful. The 4iff ation of 
Pagan darkneſs, an all pa tion or re- 


 ſernblances of it; DA dn m a ſtate. 


ot _ and worath, the % ike of: God, 225 | 
eus, the fellow 1 
Ge, 7 he mortal of tc 7 the bull the 14h 
jon 


neſs of ee ee CE 


* whar rvjthing Ra ele Er ts 


thy WN foul ae rely 
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eſſed and happy is he who enjoys this 
. And 12 y 


aber ng 


A 
6. 2. Of 3 of — 


Now whatever advice can relate to this, 


may be reduced under #wo heads: 


tions do render man ca- 
pable of illumination. 
* 2. What it is that one duly qualified is 
to do in purſuit of it. 


$.- 1. To begin with the qualifications re- 


quiſite to illumination. One man is diſtin- 


from anotber ſeveral ways: by his 


ate ox fortune; by natural or acquired en- 
dowments, 2 diſpoſitions : and 


each of theſe may have ſome, tho' a very 


different influence upon human Perfedtion. 


For if we inquire only the efence and 
1 of Perfeftion ; then are there 

or three morat qualifications, which are 
Gar is in order to this: but if we 


metry of its features, the Ar 
— — 4 . 
ſ to be aſerib 
& a liberal ad- 


Swe mate ee rry man np 
N 4 capable 


we may, I 


inquire the largencſe of its ſtature, the 
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the wiſdom that I am „ and 
ane dings jor, Ther ee fi 
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capable of Perfeflion, that is, babitwol lob. 


neſs, if it be _ ge ood = is — 
every man capable o 2 
becauſe of — ee a 1 
8 n oy _— —— from dif- 
fs © nic 
aur Klee Rute be being premi 
13 my being en I proceed 
determine, 
1. That illumination depends not upon a 
man's outward fortune. There are 
ſreeral ſorts of knowledge, which we can ne- 
ver arrive at without much &:fure and much 
expence: and in order to ſupport the one, 
and enjoy the other, it is requiſite that we 
be maſters of a good fortune. Hence is that 


| obſervation of the author — LN now's 


p. XxXXVIii. 24. The 5 
man cometh by e bal re; 
2 2 oy 


that has little 2 neſs 


therefore in — 7 lowing verſes, he ex- 
cludes the buſbandman, the flatuary, the en- 
aver, the ſmith, the potter; and all con- 
ſequently w oſe time and mind is taken up 
in the rs of their profeſſion, and in 


the neceſſa for life; the 
T ay, be clay prove for fe chk 
How can be get wifes of that holdeth 


and that ghrieth in the goad, 
bullecks, &c. But this is not 


not in the laws of our earthly but heavenly | 


: not in arts and ſciences which re- 
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late to the body, and miniſter to a remporal 


life; but in thoſe divine truths, which purify 
the ſoul, and miniſter to an eternal one: no, 
not in notional improvements of the mind, 
but in ſpiritual and vital ones, And there- 
fore the huſ/bandman and the artiſt, the me- 
chanick and the trader, are as capable of 


this ſort of wiſdom, as the 1 
a. 


money, or quality. There needs no we 
to render — child of light and of the 


There is the book of nature; the book 


revelation; both the books of God, both 
writ throughout with glorious illuminati 
truths: theſe lie wide open to every hon 
Chriſtian. The being and nature of God; 
the mediation of Jeſus, and a judgment to 
come; the nature and neceſſity of holi- 
neſs, are fully revealed, and unanſwerably 
proved. And tho? every honeſt man be not 
able to diſcover all the arguments on which 
they ſtand, yet may he diſcover enough : 
47 * — obs br gy an _ 
vital, ſenfible proof of them; he may fee 
the power, the charms of holineſs ; 2 
nem its congruity and /ovelineſs to the bu- 


nan ſoul; and obſerve a thouſand demon- 


ſtrations of its /erviceableneſs to the bonour 
of God, and 
have a full and convitive ſenſe of the 
manifeſtation of the divine Perfection — 


good of mankind : he may 7 
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dec th or 2 — ge — frength 


it 
quickneſs of apprehenjian, to render us ena- 


may be ſaid of the power and energy of all 


1 


work of our re ion; and the 
e 


tendency of it may be ſo palpable 


and conſpicuous to him, as to leave no 
room for doubrs ot ſeruples. But beſides 
all this, there is a voice within, there is a 


divine teacher and inftruftor, which will 
ever abide with him, and lead him into all 
neceſſary truths : 1 1 is implied in 


theſe words of our Lord, man will do 
| _ agg be ſhall know rine, whether 
God, kde] 25255 


John vii. 17. 
2. Extraardinary naturol parti, fuch 


neceſſary to lamination The The 

as I remember, takes no notice of 
theſe. Such is the beawty of balingſi, that 
requires rather purity of heart, than 


moured of it. And the very ſame 


S2 
nces 


motives, and of ch. the 2 
too. of divine ney 


1 
rity. 
{ions to 

be e 
by 
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rr enen 
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incl are on Dans to 2 
to, . of caxcern and A fallie 


en ain . e 


. ber, W hat we 3 and I 
where-ever we follow the — — 

A og ong yg pv wah we ſeldom falt 
2 exce 


that our beck | 
we hal ſoon ſee t A us os 
memory will no more fail us here, than in 
thoſe worldly inferefts. and oa which 
we are ma aue — Apa 
memory ;, pends ver 1 mack apo 
perfpicuy 3 4 
NOTIONS, | apy 2 LEES 
ppt rings gn they gralp * 
SH, W y at retain 
nothing. In order then to relieve this in- 
firmity, of ls, it were an excellent 


* and meditation to 


400 band x ar theſe 9 an 


our faith, if orig hr ba, = 
LIST — 
but 


advantage. 
. 
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but eſpecially to thoſe of meaner. For thus 
they may not only be enriched with the 
knowledge of the moſt uſeful things, and of 
— nds on which our * ation either 
lief or practice is bottom d; but alſo 
may be furniſhed with general principles of 
» by which — may ſteer their 
in all caſes; and with certain heads 
oo aith and morals, to which they may be 
able to reduce moſt of what they read or 
bear. Pbirdly, Tis with the underſtanding 
as with the eye of the body: one ſees further 
off, and in a fainter light; but another ſees. 
as well with regard to all the uſes of life, 
who yet requires that the objects ſhould be 
nearer, and the light beter. Men of fow 
capacities muſt not be daring or precipitate = 
ia paſſing their /entence and forming their 
notions. They muſt examine, whether the 
matters they enquire after be not too remote 
and obſcure : whether the object may be 
_ t nearer, and placedin a a bt; 
— os her they may be furniſhed With 
—— or 3 fit for them. If nt, 
they muſt quit the ſearch of uch truths as 
:mproper and unneceſſary for tbem: by WR 
means they will, at ia avoid ** | 


cerved AY xen; which is 
o be carched with 4 kind of 


univerſal e is a great thing: 
too great for man. Narr wein i, is, 


to be endowed with a knowledge of * 


FFS F K 8 n 8 


While k 


and Raw attained. 


and important truths ; and to be freed from 
errors and perplexity in matters of any n- 
ment: and methinks it were no great exceſs 


of mod:ftly or humility, for man to be content 


with this, _ rn] 1 
3. There is no great need of acguired 


learning in order to true Muminat ion. Qur 
Saviour did not exact of his diſciples, as a 
neceſſary preparation for his doctrine, the 


knowledge of tongues ; the hiſtory of times, or 


nature; logick, met ks, mathematicks, 
or the like Theſe indeed may be ſerviceable 


to many e 


excellent ends : they may be great 


an of the mind; great orn. 


ments and very eng entertainments of 


W ly, very excellent 


and nece : ry boy or introduttions 
to ſeveral profeſſions or employments. But 
as to Perf and neſs, to theſe they 
can never be indiſpenſably neceſſary. A man 
may be excellently, habitually good, with- 


out more /anguages than one : he may be 


fu waded of thoſe great truths, that 
will render him maſter of his paſſions, and 
independent of the world ; that will render 
him . uſeful in hit life, and glorious 
in anot ber, though he be no logrcian nor 
e e et would I not all this 

mobo to exclude the uſe of true 
reafon and ſolid judgment. Tho? the meane/t 


capacity may attain to its proper Perfec- 
tion; that is, ſuch a meaſure of knowledge, 
m_ as 
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* 
—ruU2j—U—U—ö— 7ð 2 2 ̃ —— — 


laminat ion whit, | 
as may make the man truly wiſe K 


the rh more Neri any my man's fu! Soul i 7 and 
e A we. a Age, 
e. 


Nene ws SoorM previouſly neceſſary 
to 2 tion, ate tos or three moral ohes, 


i lied in that infant be Saviour 
5 A in thoſe 10 would be hi e 
"Theſe ate Humility, inipartiality, and a ff 


or tove of truth. Firſt, Hamility. 1 
will be zaughr of | mut not or 
tonfident In himſelf. He muſt not 8 
his owh part 411 8 72 nor lean : 
frmly be to his 61 u n Ing. | He n 
* believe, that {vs is 
work of God; and on Bin a; dep 

14 mult 2 the Sealy weakneſs 5 is own 
Farultiets, the natura My 1 a 
ol lis uhderflanding ; an 2 90 = 
prouc 


Who is tlie Wuntain of ih 
$14 to the bumtÞle, but wif, pa the þ 
tidly, impartiali ſancerity, or a Ow, 

purity or innocener 7 udement, if Imay 
lowed to ſpeak ſo. That the nd fern 
tnay be ca 12 of ahi T light; it muſt not 
be urred and ſtained y falk e principles: 
it muſt not be byaſs'd nor re by any 
corrupt inclindtuoris. Some, to prove ei 
inipartidlity or freedom of judgment, 
don themſelves to the fcrupulouſneſs « 
ſeepticiſm and a wanton itch of endleſs 
Putalli en and contradiction. But I cannot 


think 


. ware 45 Con — 
favours too much, o 
of a raw and . ee e ein of 


2 of parties; who keeps a ſtrict eye 


think it necefl to our freedom'and impar- 
* to deny the rvidnee of our ſe; to 
the univerſal reaſon of nantind; 
1 


new theories and urea 
dom ' ſufficiently, who 


ſe agpinſt the force of parts Bron 


ſenſeleſs modes and cuftoms 
l the tf 


ts of the body, and the pre. 


the motions and tendencies of his iu. 


e 1 whoadmits not the dictates 


of a fingle perfor or ders, Kae rty for Catholick rea- 
en; who t there are revolution 
of 2 75 Fand e opinions, as well as of fates 


doms ; and judges well of times 


men, ere he pa x. nf in re 


ee But, rbiraly, this is not all that 


ary to any compleat degree of Hu- 
r ad mpartiality is neceſſary to the 
firſt daunings of it; but if we would have 


5 5 
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it increaſe, and diffuſe itſelf into a perfect | 


day of ſpiritual wiſdom and underſtanding, 
we muſt hunger and thirſt after truths. An 
unprejudiced mind is neceſſary to quality 
us for the firſt rudiments of truth; but 
we muſt be inflamed with defire and bve of 
it, ere we ſhall enter into the ſanuary or 


receſſes of it: therefore our Saviour invites 
ro 


NAlumination what, 
to him every one that thinſti, John vii. 27. 


And St. Peter exhorts us, 4t new born babes, 


to defire the fincere milk of the word, that we 


may grow thereby, 1 Epiſt. ii 2, And St. 
Paul imputes the damnation of thoſe that 


periſh, to want of love of the truth, 2 Theſſ. 
ii. 10. Tis too tr:fling to object here, how 
come we to fbi after what we do not 
know ? for it concerns every man to enquire 


what will become of him for ever ; and if he 


be already aſured that there is another world, 
and a glorious ſaluation to be atrained, it 
is natural to thirſt after the reſolution. of 
ſuch queſtions as theſe, what ſhall I 4 to be 
ſaved ? what ſhall I do to inherit an eternal 
life? and ſuch is the beauty of illuminating 
truth, that every glance of it kindles in our 
hearts the love of it; and ſuch. its 5oundleſs 
Perfection, that the more we know, the 
more ſtill ſhall we are to know. Having 


thus canſidered what qualifies man for Llumi- 


nation, my next buſineſs is to enquire, 


b. 2. What 8 


| 
| 
FA 
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| 


and bow attamed. 
g. 2. What one thus qualified is to do for 
the actual attainment of it. All the advice 


that 1 can think fit here to be given, may 


be reduced to four heads : 


1. That we do-not ſuffer our | minds to 
be engaged in queſt of knowledge foreign 


to our purpoſe. | 
2. That we apply ourſelves with a ve 


tender and ſenſible concern to the ſtudy of il. 


luminating truths. | 


3. That we act conformable to thoſe mea - 


ſures of light which we have attained, 


That we frequently and conſtantly 
dre our Saya, God by prayer, for the. 
illumination of his grace. + 


1. That we do not ſuffer, &c. This is a 
natural and neceſſary conſeguence of what 
has been already faid concerning illuminati- 
on. For if illumination conſiſt in the know- 
ledge, not of all ſorts of truths, but the moſt 
neceſſary and important, ſuch as purify and 

ect our nature; ſuch as procure us /acred 
and ftable pleaſure, and all the rewards that 
flow from our adoption to God; it is then 
plain, he, who would be perfect, ought not 


to amuſe and diſtraCt his mind in purſuit of 


trifling or divertive knowledge : that he 
ought to ſhun, and not to admit, whatever 
is apt to entangle, perplex, or defile him; 
and to fix. his thoughts, and confine his me- 


dlitations 


* 
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joy; enough to romote holine 


75 that a in joy 1 fray and _ 
p 


Hliauinat iam anbat, 


ditations to the great truths of the goſpel. 
He, chas hows the anly cows God and Four 


Cbriſt, aohom be hath jet, knows enough to 


on e him to virtue, and to 2 


and everlaſting life. He, that knows 
but 


enoug —— 25. grace, and 


= 


bry. 
2. We muſt a | our ſelves with a 
PP!y ol 


tender and ſenſible concern to the ſtudy 
luminating truths. This rule muſt be un- 
derſtood ro enjoin three —_ 1. — 
care and cantion in examining 


ſed ; and in difingeifhing between — 
Tl fa 1 fal Ihood. 2, Great diligence and indu/- 


try to increaſe and enlarge our #nowledge. 


3. Frequent and ferious refed:ons upon the 


0 truths we know. 


1. There is need of g 
the /cripture it ſelf frequently puts us in 


mind of: and not without reaſon ; becauſe 


the devil /ows his tares amongſt the wheat ;, 


errors, and theſe too fatal and deſtructive 


ones, are frequently obtruded upon the 
world for the — * of God; and eve- 


party, nay, every ſingle author, lays the 
ME of akoation on their uliar a) d 


inguifoing opinions, By , Gelieve net 
every 


eſis Chriſt, and him crucified, 


: bope t 


caution in the 
4 trial and examination of doctrines. This 


a n* 


irit, but try / the i Pirie Waker they 


Oed: beta ife many falſe prophets 
fy into 1 6 215 7 Jo 1% Th 


eek: to multip 25 75 172 on this | 

occaſion. When: ahe purity of 

our mind, rhe 25 Sg, of 
re 


out fives, ind os eternity 


his h cloſe face a EY, ance up- 
on the deBr ines We imbibs. that 7 775 here- 


* * ecart 5114 eit them; 
ah he be and infatyated, thr 


5 cart and / olicitude is necellary here, 
ory van whatever, Put there 

tay n joke £1 of 6 equal moment ? Bad monte 
or bad wares, iaſtead of good; an ill zitle, 
or carrveyance, inſtead of a 955 and clear 
ons” may impoverifh us: bad drugs, inſtead 
of gabd; may infeff the / $-; fro 

che Bebith': bor what is all is to the ai 
mal'conſequences of error 45 berchß, which 
impoveri/h es and igfeen the mind, perverts 
71 2 1240 damm. the man to all eterni. 
The example of the 3 is ne- 
4 75 7 and indeed never ought to be 
on this occaſion. We muſt mit no- 


ching Baftily ; aſſent to nothing without 


examining the grounds on which it ſtands. 
Kd . and N e are 
TeconcAable enemies to AngW/ "Re and 
eh, 


* & 2. We 
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r to enlarge an 


2. We are to uſe er and in- 
nlarge and increaſe our knowledge. 
he treaſures of divine wiſdom. are almoſt 


infinite; and it fares with 25% that. Auch 
them, as with a traveller when he aſcends a 
 rifing ground: every new ſtep almoſt enlarges 


his Brian, and preſents, new countries, 
new' pleaſures to his eye, *Tis our own.neg- 
ligence, if we do not daily extend: he com- 
paſs of our knowledge : if our view of things 

row not more diſtinct and clear, and our 

zhef of them more firm and ſteddy. This 
is, to grow in grace and in the knowledge of 


| Chrift Jeſus our Lord, 2 Pet. iii. 18. This 


is, to have the eye of our underſtanding opened 
Eph. i. 17. This is, to be filled with ; en 


| ledge of God, in all wiſdom and underſtand. 
ing, Col. i 9. This is, finally, Jar fle 


word of God to dwell in us richly, Col. iii. 16. 


And of what importance this is, is manifeſt 


from what I have before proved; namely, 


that :/lumination conſiſts not in a credulous 
and ill-grounded, in a ſlight and ſuperficial, | 


or a confufed and obſcure, or imperfect fort 


of knowledge; but in a clear, diſtinct, firm, 


and well eftabliſhed one. And the acqui- 
ring ſuch a one demands a very diligent and 
an indefatigable ſtudy of the word of life. 


'To fill the mind with numerous, great, 
and beautiful ideas, and Zheſe clear and diſ- 


tint ; to have them engraven in the me- 


* — 


mory 


and how attamed. . 


mory in deep and laſting chara#ers; to 
have them lodged and diſpoſed in that or- 

der, as to be able in an inſtant to have re: 
courſe to them, to diſcern and demonſtrate 
plainly the connexion and dependance of one 


upon another, and the unqueſtionable evi- 
dence of each; this 1 | 
labour; the fruit off a regular and aſſidu- 


ous ſearch after frufh; and, if the capaci- 
ties and fortunes of all men will not ſuffer 
them to come up to bis, they muſt come 
as near as they can. But if ſuch a ſearch. 
as this be not neceſſary to penetrate the 
depths, and to diſcover the beauties of di- 


vine truths, or to convince the world and 


our ſelves of the certainty of them; yet 


certainly without it we ſhall never be able 


to extract their force and virtue, and to de- 


rive purity and nouriſhment from them; 


which is the next thing implied in the rule 


laid down. 


3. We muſt make frequent and ſerious 
reflections on the truths we do know, This 


| _ naturally follows from the notion of 
illumination as it is before ſettled. For it 
it is not every knowledge of the beſt things 


that ſuffices for illumination, but a vital 


and operative one, that is, a well- grounded, 


clear, diſtin, and well-digeſted one; it is 
plain, that conſtant, daily, and devout 


meditation is neceſſary to illumination; 
becauſe tis not a tranſient and perfuncto- 
yy : ry 


"a work of time and 


þ of 
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we find, that exce 


'2 133 PER, 


ry reflectian n the moſt z e 
5 not a. ering, Ta 1175 irregular, 
ad deſultory them that will 
polls us 7 ach a kind of &nowledge.. 
To imprint a #rth i 1 lively notions upon 
ment 

To a it mix it {elf witli 


medita tion 


our minds 
1 


canſtahey « 9 fp a Ad | 


to digeſt it into nate. 


both under been def Gd Teſiament and the New, 
have bee 25 nay, almoſt hourly con- 
verſant in the Book 


been p (onately devoted to the > Fs of it, 
and delighted more in it, than in treaſures 


or 4 2 than in the moſt profitable em- 


Ployments or engaging diverfions of life, 
”Tis this kind 1 . 


ſus, the world, and our ſelves, that can alone 
acquaint us thoroughly with each : 


ſalvation, 


Ihe /m of all that I have ſaid on this 
rule amounts to this: that illumination 


is not to be attained without labour and 


travel. It is indeed the gift of God: 


but ſuch a one as he will never heſtow, but 


upon thoſe who ask, and /eek, and knock, 
vine bounty and human induſtry do here 


very well accord: the Spirit of God 


ent 160 2 — — 4 | 


of God: the have 


ation on God, on 7e. 
*tis This 


kind of meditation on death and Judgment, 
heaven and bell, that can make us wiſe unte 


nerally 


nerally 764775 them together; and tis 604. 

neſs and zmpiety in man to go about to di- 
vide them, Prov. ii. 4, 5, 6. F thou ſeekeſt 
ber as filver, and ſearcheſt for her as hid 

treaſures ;, then ſhalt. thou underſtand the fear 
of the Lord, and find the knowledge of God. 
For the Lord giveth Wiſdom ; out of his mouth 
cometh knowledge and underſtanding. Nor 
will any one ſurely think it much to devote 
his #:meand labour to the attainment of illu- 
mination, For what is there that can more 
juſtly challenge, or better deſerve both? Can 


 fheaſure? Fhere is none but what flows 


from vim, that is either pure, great, or 
laſting; Can buſineſs? What buſineſs can 
be of greater importance, than what ſecures 
our ſalvation, our eternity? Wiſdom then is 
the principal thing, therefore get wiſdom : and 
with all thy getting, get underſtanding, Prov. 
iv. 7. for without his, the moſt defirable 
boſſe ions and pleaſures of life are but cheats 
and iluſons, miſchiefs and ſnares, For the 
turning away of the ſimple ſhall flay them, 
and the profperity of fools ſhall deſtroy them, 
Tron Lodo. | 

3. That we act conformable to thoſe mea- 
ſures of hght which we have attained. The 
more ſbiritual we grow, the fitter we are 
for the reſidence of God's Spirit, and the 
more capable of his influences. The more 
we ſubdue all inordinate affections, the olear- 
er does the underſtanding grow, and the 
CR DE de O 4 ." >= more 
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| more abſolute its authority. The 6 gruce of 
Goa, if it be complied with and obeyed, 
| while i it renders us more lite God, renders. 


another. Whoever ſhall obſerve the /crip- 


on advance with equal ſteps, and grow up 
by the ſame degrees of maturity: that as 


| Dhonination aha, 


us more dear to him too: and gre favour, 
if it be not our own fault, qualifies us for 


tures, will find that holineſs and illuminati- 


we paſs on from the infancy to the man- 


Hood of virtue, ſo do we from the firſt ru- 7 
diments of wiſdom to the heights and myſte- te 
ries of it. But on the other hand, /uft 1 
obſcures and eclipſes the Agb within : fin 0 

depraves and corrupts our principles: and ſu 

while we renounce our virtue, we quench 41 

or chaſe away the Spirit. Into a malicious th 
bul cofſdom ſhall not enter; nor dwell in the G 


body that is ſubject unto fin : : for the holy ſpi. 2 
rit of diſcipline will flee deceit, and remove th 


from thoughts that are without underſtanding; be 
and will not abide wohen unrighteouſneſs c- Ml fr: 
meth in, Wild. i. 4, 5. tio 

4. We muſt frequently and conſtantly tu 
addreſs our ſelves to God by prayer, for the ſec 
14 mination of his grace. There is nothing is 
that we do not receive from above = and ex] 
if the moſt znconfiderable things be the vel 
gift of Cod, from what fountain but from Lu 
him can we expect illumination? The rap- ſha 
tures of pots. the wiſdom of /aw-grvers, IS 


We nobleſt pieces of pbilg e and 1232 
all 


»*" 2 A . "I 


all heroic and extraordinary performances 


» 


were by the Pagans themſelves generall 


attributed to a divine inſpiration. And 


the Old Teſtament aſcribes a tranſcendent 
skill even in arts and trades to the Spirit 


of God. It is not therefore to be wonder- 
ed at, if illumination be attributed to Him 
in the New. Wiſdom and underſtanding 


are eſſential parts of ſanctity; and there- 


fore muſt proceed from the ſanctiſying Spi- 


rit. We muſt therefore conſtaritly look up 
to God, and depend upon Him for illumi- 
nation; we muſt earneſtly pray in the words 
of St. Paul, That the God of our Lord e- 
ſus Chriſt, the Father of glory, would give 
unto us the ſpirit of wiſdom and revela- 
tion, Eph. 1. - This dependance upon 
God, in expectation of his S%ÿöing on our 


ſearch after knowledge, puts the mind into 


the beſt di poſition and frame to attain it; 
becauſe it naturally frees and diſengages it 
from thoſe paſſions, prejudices, and ac. 


tions, which otherwiſe entangle and diſ- 


turb it, and render it incapable of raiſed, 


ſedate, and coherent thoughts. But what 


is more than this, there are repeated and 
expreſs promzſes made it; fo that it can ne- 


ver fail of ſucceſs: As, and it ſhall be 


given you, ſeek, and ye ſhall find, knock, and it 
ſhall be opened to you. The reaſon of which 
is added; F ye then, being evil, know how #6 
give good gifts unto your children; how much 

| more 
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Mianmination what, 
r Father which is im heauem xiur 


more fhoall you 


ond thag- Gor as it is Late xi. the Holy Spy. 


rit) to them that aſe him? Mat. vi- ous i 


lack wr ket him 6 
> n pay 


por ani it fall be given bin, Jam. i. f 


nar de I doubt but every go — 


omes verified to him. Thert are 


ſudden eſtions, unexpected rhanifeſtati- 
ons, eee elevations of miſid, which 


are never to be. accounted for, bur by a 


divine principle, Nor does this 'doQrine of 
ſpiritual illumination or irradiation in the 
leaſt diminiſh the power 

the goſpel of Chrif, 
Atruclion of the gofpet does. fu perſe 

of the Spirit. For we muſt not think that 
the Spirit does now reveal any ae truth 
of general uſe or importance; ſince the 
canon of ſcripture would on this fuppoſal 
be but a 1 — an faith and * 
nr. r/t, The Spirit may afſaft us 

in making 2 fuller diſcovery of the Jenſe of 
Seripture. Secondly, The Spirit may help 
us to form clearer and I lime notion 
of thoſe things we have yet but an in- 


perfec# and general knowledge of; and to 


fx and imprint them in more lafting, as 
well as more legibie characters in our 
minds: or it may recall to our remembrance 


* as are obliterated and abr. 


the Spirit does in the work of ee, 


Wholly ſurpaſs and tra 


0» CC GO WORRY TT AS Wy = m0 XR TT oo,o mmece FT OwT ear wu 


ten: 2 „end | produce in w a 
more earneſt lication to 


ths: wih af Gad. ere ſee no rea- 


ſon Why the Spirut may not vouchfafe us 
particular impugſes, dire#ions, and intima- 
tious upon extraordinury occa ſions atid fud- 
den emergencies; where boly vrir afſords 
1 no hight, and buman prudence is at a 


Nor does al ds thing, tliat I attribute 
— the Spirit in a detract or dero- 
te from the Ae or the efficacy of 


Se kr ripture, This —— Iconceive, is wh: 


But it does it, is 15 NOT EC _ ki 
doubt, poſſible to be de 


our iprorance of this to be ed — | 


the fruth of divine Uſununation. We are 
ſure we underſtand and remember, and exer- 
ciſe a freedom or liberty of will, in our 
choices, reſolutions and actions: bur the 
manner how we do this, 3 
that does hitherto, for ought I can fee, 

2 our rag 
Jophy. 


I wilt here cloſe this chapter with a 
prayer of Fulgentius, lib. 1. cap. 4. After 
he has in the beginning of the e diſ- 


claimed all pretences to the ſetting up him- 


ſelf a maſter, doffor, or diftator to his 

brethrex, he breaks out into theſe devour 

and pious words I will not ceaſe 

to pray, _ our true Mafter and Cir 
© Chr 


1 Thhanination what; Kr. 

« Chriſt ef, either by the oracles of his 
© goſpel, Fol the — — of my bre. 
© thren, or joint. diſciples; or elſe by the ſe- 
eret and delightful inſtruction of divine 
© inſpiration, in which, without the ele- 
ments of letters, or the ſound of ſpeech, - 
_ © truth ſpeaks with ſo much the ſweeter, as 
< the fti/ler and ſofter voice; would vouch. 
ſafe to teach me thoſe _ which I may 
; boa propoſe, and / aſſert, that in all my ex- 
oſitions and aſſertions, I may be ever 
£ und conformable, and. ob tent, and 
firm to that truth, which can neither 
© deceive, nor be deceived. For it is truth © 
or that enlightens, confirms, and aids 
e, that I may always obey and aſſent 
b — "he truth, By truth Ideſire to be 
informed of thoſe many more things 
* which Tam ignorant of, from whom 1 
© have. — * few I know. _ _ 
I beg, through preventing and aſſiſtin 
— 3 to — inſtructed * whatever 1 
yet _ * which conduces to the 
intereſt virtue and happineſs; 
to be 1 and kept ſtedfaſt in theſe 
truths which I know ; 2 be reformed 
and rectified in thoſe points, in which, 
as is common to man, Tam miſtaken ; 
to be confirmed and eſtabliſhed in thoſe - 
truths wherein Iwaver ; and to be de- 
livered from thoſe opinions that are er- 
roneous or hurtful, I beg, altly, that 
6 truth 


A 
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truth. may ever find, both in my thoughts 
and ſpeeches, all that ſound and whole- 

ſome doctrine Thave received from its 
5 © gift; and that 7 would aluays cauſe me to 
utter thoſe things which are agreeable to 
4% Fin the ic place; and conſequently 
4 to all Lich nder, in the 


C next,” 


. CHAP. m. = 
0 . in general. The notion of it if tru- 
7 2 ah guarded. . The fruits of this 
erty, 1. Sin being, a great evil, deli- 
verance from it is great happineſs.” 2. A 

| freedom and ple — 4 = atts of righte- 
ouſneſs and good 
lation it creates —— 6. and us. 4. The 


great fruit of all, eternal life; with a brief 
erhortation to endeavour ofter delaverance 


fer fin. 


F E E R A, which! is the. 
Perfection of the underſtanding, fol- 


lows liberty, which is the Perfection of the 
will, In treating of which, I ſhall, #r/,, 


give an account of liberty in 1 general : and. 


then diſcourſe of the ſeveral parts of it; as it 
regards wickedneſs, unfruitfulneſs, human 
nfirmities and original corruption. as 


& 1. What 


: The nur re- 
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ſeuerab mfakes about this matter: hut 


theſs:baveibeen ſo abſurd or extravagant, 
ſo: deſigning or ſenſuat, that chey awed 
not, I chink, 2 ſarious rafuration, ' How. 
ener, tis neceſſary in a rc or two to re- 
move. this: ruf au, lum. out of my 


way, that I may build up and eſtablif he 


truth more eaſily and regularly. Some 
then have placed Chriſtian /berty in de- 
liverance from the Mqai yoke. But this 
is to make our liberty conſiſt in freedom 
from a $0 to ieh we' were never ſyb- 


jett; andeomake our gloriaus Redemption, 
cyranny of frand' the miſery. 


from the | 
that attends it, dwindle into an immunity 
fromext2enat rites and obſervances. *Tis 
true, che Mic inſtitution, as far às it 


coniftpd-in-ourward obFrvances and ps 


cal rites, is now diffolved ; the Mets he- 


ing come, who was the ſabhſlance of thoſe 


ſhadows ; and the beauty of holineſs being 
unfolded and diſplayed, without any veil 

her face. But What is this to es- 
e. 


cal_ inflitations, Nhich are no part of che 
Moſaic. yoke ? from the abrogation in- 
deed, or abolition of ritual and typicul 
eee 
ſhiamiry muſt be 2 rational worſhip, a mo- 


ral ſpiritual ſerviee. And therefore, ſerond- 


V, That human inſtitutions, when they en- 
| | joyn 


bo rere rng neren 
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by any thing as a neceffary and gſential 
— — Gad has not made 
ſo, or chen the ĩmpoſe ſuch 72fes, as, thro? . 
the number or nature of them, cheriſh 
ſuherſtition, abſeure the geſpel, weaken its 
force, or prove burthenfome to us, are tb be 
rejeted ' and not complied with. Thus 
much is plain, and nothing farther. There 
have been ofhers, who have run into more 
intolerable errors. For ſome have placed 
Chriſtian lilerty in exemption from the 
| laws of nan and others, advancing 
1 cn in exemption even from the 1. 
ral and immutable laws of Gd. But the 
folly — wickedneſs of theſe opinions ſuſſi- 
ciently confure them: ſince tis notorious to 
every one, that diſabedience and anarchy. is 
as flat a oontradiction to the paareatudeneys, 
as A and luxury is to the pu- 
rity of that wi/dom which 1s fnam above. 
But how abſurd: and wicked ſoever theſe 
_ notions are, yet do we find them greedily 
embraced and induſtrioutly propagated at 
this day 43 and behold, with amazement, | 
the baffled: and deſpicable Gnoeficks, Prij- 
cilianiſts, Libertines, and I know not what 
other ſpawn of hell, reviving in das and 
atheiſts, Theſe indeed do not advance 
their errors under a pretence- of Chriſtiau 
liberty; but, which is more ingenuous, and 
leſs ſcandalous of the two, in open defiance 


and confeſſed oppoſition Chriſtianity. They 


tell 
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tell us, that we impoſe upon the world 


77 and fantafticks notions of virtue and 
1 


erty:. that religion does enflave man, 
not ſet him free; awing the mind by 


groundleſs and ſuperſtitious principles, and 


reſtraining and infringing our true and na- 
tural liberty: which, if we will believe 
them, conſiſts in giving nature its full 
ſwing; letting looſe the reins to the moſt 
headſtrong lis, and the wildeſt and the 
moſt corrupt imaginations, But to this 
*tis eaſy to anſwer, that while theſe men 
attempt to eſtabliſh their errors, and for- 


tify their minds in them, by arguments of 


ſome ſort or other, as they do; tis plain, 


that they ſuppoſe and acknowledge with 


zs, that they ought to be ruled and go- 
verned by reaſon : and if this be true, 
then, by undeniable conſequence, true i- 
berty muſt conſiſt, not in doing what we 
li, but what we ought ;/ not in following 
our lit or fancy, but our reaſon; not in 
being exempt from /aw, but in being a law 
to our ſelves, And then I appeal to all the 
world, whether the diſcipline of virtue, 
or libertiniſimn; whether the ſchools of Epi- 
curus, or Chriſt, be the way to true Ii 
berty. TI appeal to the experience of man- 
kind, whether r or ſenſual pleaſure ; 


whether the love of God and virtue, or 
the love of the world and body, be the 
more like to qualify and diſpoſe us to obey | 


the 


0 O W = . = 5A om” = << wa x5 


we 


CCC be ̃ !ʃʃé—ö . eh. 


Of Cbriſtian Liberty in general. 


the dictates of ſober and ſolid reaſon. But 


the truth is, here is no need of arguments; 
the lives and fortunes of atbeiſts and deiſts 
roclaim aloud what a glorious kind of 7: 
erty they are like to bleſs the world with, 
2 Pet. ii. 19. Mpbilſt they promiſe liberty, they 


themſelves are the ſervants of corruption. And 


this corruption draws on their ruin. The 
diſhonourable and miſerable 'cour/es, in 


which: theſe poor wretches are plunged, 


and in which, generally, they periſh be- 
fore their time, are ſuch an open contra- 


diction to reaſon, that no man doubts but 
that they have abandoned its conduct, 


that they have given themſelves up to that 


of luſt and humour ; and that they earneſtly 


endeavour to force or betray their reaſon 


into a compliance to ſcreen themſelves from 


the reproach and diiturbance of their own 
minds, and from the ſhame and contempt 
of the world. I have dwelt long enough 
on this argument. *Tis now time to pals 


on, and reſolve what Chriſtian liberty really 


1s, "RE | 8 | 
This is in a manner evident from what 


has been ſuggeſted already. For if reaſon 


be the governing faculty in man, then the 
liberty of man mult conſiſt in his 2 
jection to reaſon : and fo Chriſtian liberty 


will be nothing elſe but ſabjection to rea- 
{in enlightened by revelation. Two things 


therefore are eſſential to true liberty: A 
P clear 
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clear and unbyaſſed judgment; and a ppwer 
and capacity of „ to it. 
This is a very ſhort, full aceount of 
liberty. Darkneſs and impotence conſtitute 
dom. Man is then rec, when his reaſon 
is not awed by vile fears, or bribed by 
viler hopes: when it is not tumultuouſly 
tranſported and hurried away by d, and 

| paſſions; nor cheated and deluded: by the 
ilded appearances of ſepbiſticated good; 
but it deliberates impartially, and commands 
efectually. And becauſe the great eb/tacie 
of this liberty is ſin; becauſe natural and 
contracted corruption are the fetters in 
which we are bound; becauſe the law in 
the body wars again/tthe law in the mind, ob- 
ſcuring the light, and enfeebling the au- 
thority of reaſon; hence it is, that Cbriſtian 
liberty is as truly as commonly deſcribed | 
by a dominion over. the body, by the ſub» n 
duing our corrupt Sections, and by de- t 
liverance from in. This notion of li- tl 
berty may be ſufficiently eſtabliſhed upon 2 
that account of ſervitude or bondage which 2 


the apoſtle gives us, Rom. vii. where he re- te 
preſents it as conſiſting in impotence or in- ſe 
ability to do thoſe things, which God com- „. 
mands, and reaſon approves : For to will is 200 


preſent with me; but hoxw to perform that which af, 
is good, I find not, ver. 18, Liberty there- mg 
fore muſt on the contrary conſiſt in 2 
„ - 


Of Ghrofizan Liberty in general. 271 


alls not only to i, but to de god; in 


abeying thoſe cmmandments, which we can- 


nat hut acknowledge to he holy, and iat, 
and ged. And this is the very notion 
which: our Lord and Master gives us of it, 
Job. viii. For, when the Fews bragged of 
their freedom, he lets them know, that 
freedam cauld not conſiſt with ſabjectias 
to u: Ha tbat committeth fin is the fervant 
, iu, ver. 34. That honqurable paren- 
tage, and: the Freedom of the body, was but 
a falie and ludicrous appearance af liberty: 
that if they would be free indeed, the San 
muſt. make them ſo, ver. 36. 1. e, they mult, 
by his;p:ref and dactrine be reſcned from 
the ſeruitude of luſt and error, and be ſet 
at liberty to work righteouſneſs, If ye con- 
tinue in my word, then are ye my diſcipl's in- 
deed; and ye ſhall know the truth, and the 
truth ſhall mate you free, ver, 31, 32. Fi- 
nally, not to multiply progs of a truth 
that is ſcarce. liable to be controverted, as 
the apoſtle deſcribes the bondage of a ſin- 
ner in Rom, vii; fo does he the liberty of a 
ſaint: in Rom. viii. For there, ver. 2, he 
tells us, that the /aw of the ſpirit of life has 
ſet the true Chriſtian free from the law of 
fn and death, And then he lets us know 
wherein this liberty conſiſts; in walking, nct 
after the fleſh, but after the ſpirit ; in tlie 
mortification of the body of fin, and re- 
ſtitution of the mind to its juſt. —_ 
3 An: 
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and authority. I, Chriſt be in you, the body 
is dead becauſe of fin; but the ſpirit is liſè be. 


cauſe of” righteouſneſs, ver. to. And all this 


is the fame thing with his de/criptron'of 
liberty, chap. vi. where, *tis nothing elſe, 


but for a man to be made free from fin, 
and become the ſervant of God. Thus then 
we haye a plain account of bondage and 


liberty. Yet for the clearer underſtanding 


of both, it will not be amiſs to obſerve, 
that they are each capable of different de- 


 grees; and both the one and the other may 
be more or le entire, compleat, and abſo- 


Jute, according to the different progreſs of 
men in vice and virtue. Thus, in ſome 
men, not their , only, but their very 
reaſon is enſlaved. Their anderſtanding is 
ſo far infatuated, their affections ſo in- 


lirely captivated, that there is no confli# 
at all between the mind and the body: 


they commit /n without any relufancy 
beforehand, or any remorſe afterwards : 
their ſeared conſcience making no remon- 
trance, inflicting no wounds, nor denoun- 
cing any threats. This is the /aff degree 
of vaſſalage. Such are ſaid in ſcripture to 
be dead in treſpaſſes and fins. Others there 
are, in whom their Juſt and appetite 
prevarls indeed, but not without oppoſition. 
They reaſon rightly ; and, which is the 
natural reſult of this, have ſome defires 
and wiſhes of r13/teonuſneſs : but through 

the 
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the prevalency of the body, they are un- 
able to act and live, conformable to their 
feaſon. Their underſtanding has indeed 
light, but not authority : it conſents to the 
law of God, but it has no power, no force 
to make it be obeyed : it produces indeed 
ſome good inclinations, purpoſes. and efforts ; 
but they prove eat and ineſfectual ones, 


and unable to. grapple with the ſtronger 


paſſion raiſed by the body, And as bon- 
dage, ſo liberty is of —— degrees, and 
different frength. For though liberty may 
be able to ſbhiſt, where there is much p- 


fofition from the body ; yet *tis plain that 


liberty is moſt abſolute and compleat, where 
the oppoſition is leaſt, where the body is re- 
duced to an entire ſubmiſſion and obſequi- 
ouſneſs, and the ſpirit reigns with an un- 
controuled and unlimited authority. And 
this latter is that liberty which I would 
have my perfect man poſſeſſed of. I know 


very well ' tis commonly taught by ſame, that 


there is 20 ſuch ſtate: But, I think, this 
doctrine, if it be throughly conſidered, has 
neither ſcripture, reaſon, nor experience to 
ſupport it. For as to thoſe places, Rom. vii. 
and Gal. v. urged in favour of an almoſt 
inceſſant, ſtrong, and too frequently pre- 
valent luſting 5 the fleſh againſt the ſpirit; 
it has been often anſwered, and proved 
too, that they are ſo far from belonging 
to the perfect, that they belong not to. 

P 7 5 the 
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the regenerate. But, on the contrary, thoſe 
texts that repreſent the yoke of Urin 25. 
and his burtben light; which affirm the 
commandments of Chriſt nor tbe prievous 
to fetch ts ore made prrfect in hu; tb all 
bear witneſs to that Hberty which I ron- 
ten for. Mer does reafen fævdur my opi- 
nion leſs than feripturr. For f the per. 
tet man be a mw creature; if he be Tragt 
formed into à new nature; if his body be 
dead to fin, and his ſpirit live to righteouſmeſt; 
in one word, if the world be as much-crucefied 
60 hum, as he to it; Icamot fee why it 
ſhould not be eafy for him to act cnfſomant. 
to his zg7u7e ; why he ſhonld not with 
pleaſure and readineſs follow that irit, 
and .obey thoſe afections, which reign and 
rule in him. Nor can I ſee why a Habit 
of righteouſneſs ſhould not have the ſame 
properties with other habits; that is, be 
attended with eg and pleaſure in its ope- 
— w_ 3 1 195 Fry ca- 
ly ſee why the babits of righteouſneſs are 
r with more 41 culty than — 
ot any cher kind : but, I ſay, I cannot ſ 

when they are acquired, why they ſhoul 

not be as natural and delighæful to us 28 
any other, Laßly, How degenerate foever 
ages paßt have been, or the preſent is, I 
dare not ſo far diſtruſt the goodneſs af my 
caufe, or the virtue of mankind, as not 
to refer myſelf willingly, in this point, 


to 
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to the deriſion of experience, - I an very 
well affared, that truth and juſtice, de- 
votion and charity, honour and integrity, 
are to a great many ſo dear and delightful, 


ſo natural, ſo eaſy, that it is hard to de- 
termine, whether they are more ſtrongly 


* 


moved by a ſenſe of duty, or the inſtiga- 


tions of ve and inclination; and that 


they cannot do a baſe thing without the 
' utmoſt mortification and violence to their 


nature, Nor is all this to be wondered 


at, if we again reflect on what I juſt now 


intimated, that the perfect man is a new 
creature, transformed daily from glory to 
glory : that he is moved by new affet; 


raifed and fortified by ne principles : that 


he is animated by a divine energy, and 


pear tovely and beautiful, the things of the 
world deformed and worthleſs - juſt as to him 


who views them through a microſcope, the 


works of God appear exact and elegant; 
but thoſe of man, coarſe, and bungling, and 
ugly, My opinion then, which aſſerts the 
abſolute liberty of the perfect man, is ſuffi- 
ciently proved bere, and in chapter the firft, 
And , I thought it were not, I could eaſily 


reinforce it with freſh recruits. For the 


y a truer and brighter 
hght ; Pars 5 which the things of God ap- 


glorious characters that are given us in 
feripture, of the liberty of the children of 


Ged,. and the bleffed fruit of it, peace 
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But that this matter may, if poſſible, 
1. I here di- 
ſtinguiſb between inordinate and natural 
affettions. By inordinate affettions, I mean 
the tendencies of the foul towards that 
which is unlawful: by natural, its pro- 
dy with which it 1s inveſt- 
ted; the deſire of its health and eaſe, and 
the conventzencies and necefſaries of hfe for 
this end. Now when religion enjoyns 
repugnances to the former appetites, the 
obedience of the perfect man has no reluc- 
toncy in it: but when it enjoyns things, 
as ſometimes occaſionally it does, which 
thwart and croſs the latter; here the 
obedience even of Chrift himſelf could not 
be exempt from conflict; for our natural 
appetites, in this ſenſe of them, will never 
be put off till our bodies be, I think this 


be freed from all objections. 


penſion to the 


O Chriſtian Liberty in general. 
and joy in the Holy Gboſt, would eaſily fur 
niſh me with invincible arguments ; nor 
would the contrary opinion ever have been 
able to have kept the field ſo long as it has 

done, had it not been favoured by a 
weak and decayed piety ; by the fondneſſes 
of men for themſehves, in ſpight of their 
ſins; and frailties; and by many miſtaken 


is ſo clear, it needs not be illuſtrated by 


iaſtances : or elſe *twere eaſy to fſhew, 
that tho* good men have practiſed tem- 


. perance, chaſtity, charity, and other 


vir- 
tues 
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too the courage and reſolution of /me 
hath appeared to be much above what Hu- 


man nature ever ſeemed capable of. 2. I 


do not in the leaſt ſuppoſe that nature is 
ſo changed, but that x 6 inclinations to ſin- 
ful pleaſure, or profit, or any other for- 

Fi ſoon revive again, even 


and guard upon himſelf, and paſs the time 


of bis ſojourning here in fear. Not to be 


ſubject ro diſorderly defires, not to be liable 
to irregular motions, is the privilege of 


ſouls when ſtripped of a mortal body, or 


cloathed with an immortal one. Till then, 


the conjunction of feſb and blood will ever 


render the poor ſou! obnoxious to carnal 
and worldly appetites: and the natural 
appetites of the body do fo eaſily paſs 
thoſe bounds that divide them from fnful 


ones, that the 5% of men can never be fe- 
cure, but when the mind is taken up in 
contemplation, devotion, good works, or en- 
gaged in the proſecution of ſome juſt and 


honeſt de/jgn, or amuſed by ſome innocent 


recreation : for in theſe caſes the body is 


either made the in/frument of righteouſneſs; 
or at leaſtwiſe, tis innocently bu/fed and 
diverted from thoſe objects, to which it 
has too impetuous a fendency. I have 

V now, 
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tues of this kind with ee and pleaſure 
too; yet has nature ſphrunk and flartled at 
perſecution and martyrdom ; tho? even here 


ar 
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row, I think, ſufficient] 


of true librrty; and, 
guarded it: 2 have 15825 to do — 


— the fruiti of it; which will ſerve 


for ſo many motrves or i 


to its 
8 | 


5. 2. Of the fruits of 5 | 
Theſe may be reduced under four 
heats. 


Bin being a great evil, deliverance 


' from ie is great happineſs. 
2. A ſecond fruit o this Wberty is good 


works. 
3. It gives us a near relation to God. 


Theſe are all compriſed the apoſtle in 


in tboſt thing mee, 10. whereof ye are now afbamed? 

For %. end of thoſe chin s 1s death. 1 *.— 

now being ma 1 rt thief * 

vants to God, ye your at pay 
neſt, and the A= 7 75 For the 


ag of —_ is death; but t of Gol is 
Fe, throu 2 "Yeſus Chr 4M Lord. 
And theſe are ; great en which the 


; Zofpel, that perfect AL of liberty, aims at, 
and for Sth it e 
31 wor 


4 fg the notion : 
pe, ſufficiently 


4 . The great and laſt fruit of it is erer- 
nal life. J 


Rom. vi. 21, 22, 23. What fruit had ye then 
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world; as appears from thoſe words of out 

Toru to e 17, 18, Unto 
whom now I ſend ther, to + eyes, and 
to turn them from tetrefs t light x from 
the power of Satan unte Oo; that they may 
receive forgiveneſs of fins, and inheritance 

among them which are Janttified by faith that 

it in ne. I will berr inſiſt on theſe bleſſed 

 effef#s of Cbriſtian liberty; not only be- 


r cauſe the defign of the e demands it, 

but alſo to prevent the bein obliged 
to any tedious repetition of them he 5 
ce ih 3 diſtin& branch of Cbriſtian li- 


F. 1. Sin is a great evil; and therefore 
delrverance from the dominion of it is 2 
y- great good, To make this evident, we 

3 need but reflect a little on the nature and 

eckt of fn. If we inquire into the nz- 

I 
en in erfion of 3 
1? defacing the beauty of human 2 and 
ut that it cor in the darkneſs of our under- 
. ſtanding, the depravity of our affections, 
is and che feeblensfs and impotence of the 
the will. The wnderflanding of à inner is in- 
iis | capable of diſcerning the certainty and 
rd, force of divine truths, che lovelineſs of 
he virtue, the unſpeakable pleaſure which 
at, now flows from the great and precious 
the promiſes f the goſpel, and rhe + 
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bly greater which will one day flow from 
the accompliſhment and fruition of them. 


His affe&#ions, which is fixed and bent on 


virtue, had been incentives, as they were 
deſigned by God, to noble and worthy ac- 
tions, being byaſſed and erted, do now. 
hurry him on to /ewd and wicked ones. 
And by theſe the mind, if at any time it 
chance to be awakened and rendered ſen- 
ſible of its happineſs and duty, is over- 
powered and oppreſſed. If this were not 
the true F gary of a /inner ; it the firength 
of fin did not thus conſiſt in the diſorder 
and impotence of all the faculties of the 
ſoul, whence is it that the „inner acts as he 
does? Is it not evident that his under ſtand- 
ing is infatuated, when he lives as if he 
were merely, wholly, Sy? As if he had 
no foul, or none but one reſulting from, and 
diffokved with, its temperament and contex- 
ture ? One deſigned to no higher purpoſe, 
than to contrive, miniſter to, and partake 
in its /enſualities ? Is it not evident that 


he has little expectation of another world, 


who lays up his treaſures only in this; and 
tres as if he were born only to make pro- 
don for the fleſh to fulfil the luſis there- 
cf ? *Tis true, all finners are not equally 
ſtupid or obdurate: but even in thoſe in 
whom ſome ſparks of underſtanding and 
conſcience remain unextinguiſbed, how are 
the weak defires of virtue baffled and 

WR OM N over- 


7 


S 8 


nd 


ſions which they have for the in 
the er? Do they not find themſelves 
reduced to that wretched fate of bondage, 

wherein the good that they would do, tha 
| they do not; but the evil that they would nat 


the_Spririt, and the - zmag 
God ſtamped on the foul in its creation; 
but alſo ſcatters and diffuſes I know not 
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Of Criſtian Liberty in general. | 


over-powered by the much dle fa pe 


do, that is preſent with them? *Tis plain 
then that /n is a diſeaſe in our nature: 
that it not only extinguiſbes the grace of 

Fu obliterates the image of 


what venom and infection thorough it,, that 


makes it eagerly Purſue its own miſery. 
*Tis a diſegſe that produces more intolera. 
ble effects in the „u, than any whatever 


can in the body. The predominancy of 
any noxious humaur can breed no pain, 
no diſturbance, equal to that of a predo- 
minant paſſion : no ſears or ruins which 


the worlt %% ae leaves behind it, are half 


ſo deformed and loathſome as thoſe of vice: 


nay, that laſt. change, which death it ſelf 
en When it converts a beautiful 


y into 27 and rottenneſs, is not half 
ſo contemptib 


when it transforms man into a beaſt or 
devil, Tf we do not yet ſufficiently com- 

hend the nature of fin, by viewing 
it as it exiſts in our minds and hearts, we 
may contemplate it in our actions. And 
bere, *tis blindneſs and folly, raſhnefs and 

N | madneſs, 


or hateful as that of n; 


*..A A 
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madneſs, incagitance, lovity, falſhood, 
and cowardiſe ; tis every thing that is 
mean and baſe : and all this eggravated 
by the moſt accurſed ingratitude that hu- 
man nature is capable of. Theſe and 
the like reflection: on the nature of in 
_ chuſe but render it hateful. An 


Secondly, We make any ſerious: ones an 
the effet?s of it, they cannot fail of ren- 
dering it 47 8.5 and dreadful to us, Theſe 


edis may be eſpecially reduced to three : 
I. The ill influence /in has upon our em- 
oral concerns. 2, Guilt, Feer 


| 3. rer. 
As to the fr/t of theſe, I ſhall only ſay, 
that we ſuffer very few evi/s but what are 
owing to our own ins: that it is very 
rarely any calamity befals us, but we 
put our er on the fountain, the ſin, 
mean, from whence the miſchief flows. 
Whence comes wars and fightings amongſt you, 
faith. St. James, come i ne from you ufts, 
which war in your members? This is every 
jot as applicable to private:as publick con- 
tentions: and where. envy, ſtrife, and con- 
tention is, no evil work, no diſaſter will be 
long abſent, I might, run through all the 
different kinds of evils that infeſt the body, 
or embroil the fortune; that blaſt our 
hopes, or ſtain our deres: and caſily 
ſhew, that they all generally ſpring from 
our 
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ad, our vices, Nay, what is worſe yet, I could 
Is ſhew that in converts our good things into 
ted evil, and our enjoyments into ments: 
w- that it renders the /ighteft evils intolerable; 
nd turns /cratches into wounds, and wounds ine | 
ha, to gengrenes, But this is too coprous a | 
nd ſubject ;_ and would inſenſibly render me * 
" voluminous, when I would be as ſhort as | | 
poſſibly I can. A. ſecond effet# of fin. is 
on guilt; which is nothing elſe, but à con/ev- 4 
en- NN oufugh of having done 14, and an obligati | 
eſe n to puny/bment reſulting. from it. And | 
ee: tho* men often n wich Jakes of 1mpunity; | 
m- et it is hard to imagine, even on r 6 
ar. ſuppoſal, that they ſhould /in without ſuf - | 
ay. the reproaches of their own minds; 
are = which furely mult be very ane to them: 


to be perpetually vexed at one's, own folly; 
to commit thoſe things which we inwardly 
condemn, and be in continual pain leſt they 
ſhould come ta light; to he always difpleaſed 
at one's. ſelf, — afraid, not only of the 
reflect iant of others, but our own : this. is, 
| inks, a great evil, did no other — 
on- | our in. But, rbiraly, fear is almoſt inſe- 
on- parably joined with gui: for gailt does 
be not. only damp the chearfulne/s, and en- 
the | feeble the vigour of the mind; it does not 
ody, only deſtroy that confidence man would 
our otherwiſe aaturally have in God, and ren- 
lily der him cowerdly and pufillanimous ; but it 
om terrifies his ſoul with melancholy ag od 
| | | os. 
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ſions, and makes him live continually * in 
fear of death and —— And thus 
ſcripture repreſents the fate of a inner: 
A wet, fe when none purſue — the 
righteous are as bold'as a lion, Prov. xxvili. 
1. Four heart condemn us, God is greater 
than our heart, and knoweth all things, t John 
iii. 2. There is no peace to the wicked, ſaith 
the Lord, Iſa. xlviii. 22. To deliver them, ibo 
through fear of death, were all tbeir life time 
ſubjeft to bondage, Heb. ii. 15. The finners 
in Zion are afraid, fearfulneſs has a pre 
the bypocrites ; <oho among us ſhall duell with | 
the devouring fire? who' amongſt us ſhall dwell | 
with everlaſting burnings? Ta, xxxiii. 14. 
Nor let any one wonder, that notwithſtand- I ; 
ing the outward gaiety of the imer, the : 
Spirit thus deſcribes the imward condition of r 
his/ou/. As long as men retain the belief II ;, 
of a God, it is impoſſible they ſhould ff 
wholly free themſelves from the fear of } ;- 
him. They may indeed forget him in the A 
fits of luſt or paſſion + but in their inter. 5 
miſfions his terrors will return upon them m 
with more violence. Again, as long as men hi 
retain the common principles of ruth and eg 
ha 
be 
an 
hat 
con 


juſtice; if they acknowledge but the obli- 
ation of that univerſal law, Thou ſhalt 
FA to others, as thou wouldeſt they ſhould do 
unto thee, tis impoſſible they ſhould reflect 
on their ins without regret and uneaſineſi; 
for there is no n but has more or _ baj 
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repugnancy in it to truth, juſtice, and goud- 
neſs. Finally, As long as men are per- 
ſuaded that there is ſuch a faculty as co. 
ſcience, that God has preſcribed them a /aw, 
and that they are accountable to bim; the 


natural conſcience cannot chuſe, but by firs, 
cons ſcourge and mars 


and upon 


* 
lance and gaſh them. And 'tis a ha 


matter to wear out theſe notions: they are 


ſo natural and obvious ; the proofs of them 
are ſo clear; their reputation and autbo- 
rity in the world is fo well efabh/hed ; and 
the providence of God fo frequently incul- 
cates them. Men may eaſily wear out all 
ſenſe of the beauty, and of their c . 
tions to their heights and perfections of vir- 
tue: but they cannot ſo eaſily do this in 
reference to virtue in general; becauſe tis 
tempered and accommodated to human na- 
ture and ſoctety ; and neceſſary to the tole- 
rable- well-doing of the world, Men may 
ſoon, I confeſs, extinguiſh their Chriſtia- 
nity, but not humanity : and while this re- 


mains, n will leave a ſtain and guilt be- 


hind it; and guilt will be attended by un- 
eafineſ> and fear. The very pagans, who 


had advanced /o far in wickedneſs, as to 


iven up to all diſhonourable paſſions, 
and to commit all uncleanneſs with greedineſs, 
had not yet ſo mortified and ſtupiſied their 
conſcience, but that if gave much diftur- 


bance, Rom. i. ver. 32. tis faid of them, 
— 1 
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that they knew the judgment of God, that they 

vubicb committed ſuch things, were worthy of 

death, And Rom. ii. 15. Their conſciences 

are ſaid to accuſe and condemn them. And 

tis of very wicked men, that the author 

to the Hebrews affirms, that through fear of 

death they were all their life-time ſubject to 
—_...-. 
But are there not, will ſome ſay, man 
ingenuous and brave ſpirits, who have 4 ; 
perſed thoſe vain ſpecFres, and burſt thoſe ; 
ſuperſtitious fetters, by which you labour II ; 
to ſcare and enflave the world? Ido not 1. 
doubt, indeed, but that there are % ma- 
ny who have vigorouſly endeavoured to 
caſhier all principles of natural and re- 
vealed religion, and utterly to extinguiſh I ,; 
all conſerence of good and evil, But this 8 
is ſuch. an attempt, in which, Iconfeſs, Il , 
I could never have believed, that the moſt f 
daring finner could have proved ſucceſsful, þ 
had not the ſcriptures told me, that there I th 

are ſome who are paſt feeling, Eph. iv. 19. 
of a ſeared conſcience, 2 Tim. iv. 2. who are # 
not aſhamed when they have committed iniquity ¶ an 
neitker can they bluſh, Jer. vi. 15. who call be. 
good evil, and evil good; that put darkneſs WW... 
for light, and light for darkneſs , that put ¶ ©, 
bitter for fweet, and ſweet for bitter, Wai. Nan 
v. 20. Such ſinners there are then: but | 
what does this amount to? what can their pf 
ſenſe or example weigh? Tam ſure theſe I,;, 

| poor 


friend: tis not a 
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poor wretches are as far diſtant from any 
true happineſs, as from ſenſe; and de- 
ſerve our pity, not\imitation. As will ea- 
fily appear from theſe following conſde- 
rations. * /40 43 1 
1. Tis true, conſcienet depends upon 
opinion: but what if this 5 e 
upon /enſs and truth? what if it be built 
upon tlie demonſtration of the ſpirit and of 
? in what a 4 condition are 
theſe men of wit? the fear of an angry 


God, a judgment to come, and an hell, isno 
common or ordinary fear. Tis not the fear 


of a ſcratch or wound in the body ; of a 
baffle in the purſuit of preferment, or a 
diſappointment in that of pleaſure; tis not 
the % or the forferture of ęſtate, in part, 
or whole: *tis not a hh, upon our __ 
tation; *tis not the death of a child, a bro- 
ther, or, what is more, it he be ſuch, a 
thing of bis kind 
that is the object of this fear; but miſery 
pure and unaliayed; complicated, accumu- 
lated miſery; miſery unalterable, incurable; 
and laſting as long as eternity. Methinks, 
before one ſhould venture on a fir, which 
i threatened with ſuch a fate as this; and 
much more, before one ſhould reſolve to 
continue in it, it were reaſonable to be re- 
jure, that the notion of a hell were 
falſe, and the doctrine of eternal puniſp- 
nent a mere bugbear. Nay, I proteſt, in a 
2 | mat 
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matter of this importance, I think one | 


ſhould ſcarce truſt. to a demonſtration, un- 
leſs it had paſſed the tent of the moſt. ſolid 


and impartial part of mankind, and ſtood 


the ſhock and tryal of many ages. But, 
alas, after the: utmoſt , Forts of vit and 
luft, what has ever yet been produced, 


that has been able to undergo the exami-, 
nation even of an bone man ? what ar- 


guments have. yet been ſtarted againſt a 


judgment to come, that have been able. to 
Work upon any who were truly ſerious in 


the point? and if a judgment to, come, 


why not an bell? | revelation acts 


and reaſon can find no inconſiſien 
the doctrine. Human laws puniſh aig 
offence ſometimes with death or 64 
ment; with % of gate: and by this, and 
divers other ways, extend the puniſhment 


of the criminal to his pofterity : that is, 


make it as eternal as they can. And ſhall 


it be thought unit in God to puniſh the 
repeated provocations of an rn life; 
the neglect of that grea 11 by 2 wrought. 
by the blood, and publiſhed by the mouth 
of bis dearly Far wc ſon; and all this wil. 


4 in defiance of the light of the goſpel, 
ene of the /pirit; in detiance 

of — and chaſtiſements; ſhall it, I ſay, 

be thought «njuft in God to puniſh 7614 by 


a miſerable eternit aun when infinite de : 


has in vain tried all imaginable means to 


reclaim 


wy. y & fo »% ay amo. oa ——_ A 1 . 


id own choice er fin, as it alienates our af- 


It, exclude us from his preſence and his fu. 
ad vour hereafter. And what can be the caſe 

of that wretched creature, who is baniſhed 
ir ever to thoſe black and diſmal regions, 
r= which no ray, no 7nfluence of divine goods 
2 neſs can ever reach? where ſhall thoſe un- 
to happy creatures dwell, which fhall be cha- 
in | fed by the preſence and glory of Goll'out of 
ne, the new heaven and the new earth, (or 
in; which rather can never approach either) 
but in that outward darkneſs, which is part- 
2 ed from the world of the bed by an un- 


- | fafable guiph? Ah then! if this be ſo, whar 
ind do wretched men gain by growing impu- 
ent il dentin wickedneſs? Alas ! the more inſen- 


is, % men are of the deformity and dan- 


nearer they to death and deſtruction: I, 

ſpirit ſhall not always ſtrive with man, - This 15 
indeed a blefſed advantage, to ſtand upon 
the brink of damnation?! tis a ghorioys dic: 
try, to ha ve defeatedall the means of grate 


be able 49 age all eve e 
reaſon; as well as? i on, and become im- 


e reclaim. a r, what has be to <« Wini | 
* | of, if God leave him to tlie effects 0 His 


and happineſs ! tis an beroick atchievement 


reghable,imigenerable to all e 
to all 'motrves, which Ether the tẽfidereſt ux 
IG Q 3 e 


the more incurable their diſeaſe ; and the 
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or the profoundeſt wiſdom of Gad and man 
can attack us by ! . 

2. I cannot but think that thoſe very 
men, who for the moft part are obdurate 
and inſen/ible, do ſuffer ſome, though rare 
returns of anxiety and fear. Why elſe are 
they ſuch avowed enemies to ſolitude and 
retirement? to all ſerious and calm re- 
flections; that they are ready to take up with 


A moſt trifling and contemptible 6ufneſs or 


diverſion? nay, tired with a dull and taſte- 
leſs repetition of a folly ; they chuſe to re- 
feat it to their lives end, rather than be 
alone, and thoughtful? what is this, but to 
confeſs that there is ſomething withen, which 


they are afraid ro awaken? that there is 


ſuch a brightneſs in divine truth, that they 
dare not open their eyes upon it, leſt it 
ſhould fill their ſouls with the terrors of 
God? this height of wickedneſs then at 


| beſt is a ſtate fit only tor fortunate finners, 


who can rowl and tumble from folly to 


| folly, from one impertinence or extrava- 


ance to another, endlefly : and yet what 
becomes of thoſe poor things, when a 4: 
after, when a diſeaſe, nay, but a v 


hour by night torces them to retire into 
themſelves? „ 
3. A inner does not ſoon arrive at this 
ſtate of n. It coſts him very 
dear to grow im in his luſt. Many 
2 pang, many a torment has he f 


7 
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firſt ; often has he felt the wounds of con- 
ſcience ; often has he trembled and ſhrunk 


at the menaces of God. The foul can no 
more 3 fin, than the body 


to — but b FM through many 


inful and 1 uncafie 8 
2 qualms. And is it * N 


while to endure ſo much in order to be dam- 


ned? is it not an infallible mar+ of more 
than vulgar w/dom, to purchaſe miſery at 


ſo dear a 2 to endure hardſhip as good 


ſoldiers of Chriſt J. for a crown, a ne- 
is with them is an un- 


ver-fading crown , t 
dertaking that deſerves to be expoſed, and 
laſhed with the utmoſt ſeverity — bight 
and confidence: but to ſuffer, as it were, 


repeated martyrdoms to gain an bell, this is 


what they think becomes men of their parts 
and 7 00 Bleſſed God! to what de- 
gree of madneſs and ff MR may men of 
the fineſt — parts ſi 

doned by thee ? 2 rather, when they 


themſelves abandon thee, and that light 
which thou haſt ſet * the world? 


ught the profits 


our Lord and Maſter t 
and e of cr whole world a 
compenſation for the % of the ut : 
What is a man profited, if he gain the whole 


world, &c. Matt. xvi. But theſe men, ra · 


ther than it - ſhould not periſh for ever, 
will charge through ame and pain, re- 


morſe and fickneſ ws - the obfacles that 


when aban- 


_ God 
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be 4 blejed condition, when a 
mind does to his face aſſure him, t _ 


true. „ My y 5 5 and 11 2 
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| God has ſet between us a de rate 
beight of ickedneſs.. ha 'pe 


4. Though a nner may come to that 
10 as to ſuppreſs his con/ gence, and, na- 


ears, yet he muſt ever be con/crous 
to himſelf If of e fruitleſneſs and ny mean- 
neſs of à courſe of fn, 


be inwardly ſenſible, that he has wearied 


himſelf to commit 2 9575 to ng purpoſe ; 
75 his mind has been. reh and tempe- 


uous, Tike a troubled ſea, calling up its own 


mire and dirt: he muſt be conſcious to him- 


ſelf, that he is falſe an unjuſt, unconſtant 


and ingrateful, and in Bondage to ſuch lults 
gs are mean and poor, and injurious to 
epoſe, and which he has often wiſhed bim- 


elf free from. And hs, no = mal 


is that very thing which all the work, con- 
demns and ſcorns, and which he cannot en- 
dure to be charged with, without reſenting 
it as the higheſt unt certainly it were 
better that al! 7he world ſho ot 


fool, and Fngve, and . vw/larn, pay tl at 


ſhould call mel, fo, and know it to be 


e muſt need 


8  _ % dns Mes Rn ae Earned a es. 3 2 POLY: 


Vith their intereſt and 7 2 ; but as 


of Cinis Liberty — 
en be grazified by the reliſhes of m 


The more nfible Ws, 
the more — the date. 2 4555 
traction which , his affaixs. 
While men are cps 500 
of conſcience; are in b 

Fre and fears, and firs of re; 
2 in a word, oY ju 
deſiy, ſo long fin. will gol 


ly compar. 


as they grow n/ex/ole and impudent, 
__ all Found nds, and there is nothing 
. and confiderable to them, which they: 
il not _/acrifice to their wickedneſs, | 
wife and children, friends, eſtate, laws, 
vows, compacts, . oaths, 
ties to them than, Sampſan's. witbes, or 
cords. Such a one as this is very well de= 


ſcribed in the prophet. 5; Thou art a fipift d. 
medary, traver fug ber ways; a uiid aſs uſed. 


to the wilderneſs, that fnuffeth ug the wind 
af. her 2 ; in ber occęſion abo can turn 
„ away? Jer. — — And again, he is 
Y repre berſe ruſhing into the. 
tel, He has — . contempt | for his. 


ſafety" apd bappineſs, as for reaſon and reli. 5 
— he defies —.— ruin, — 7 as 


much as be does God and providence © in 
ane word, with an impudent and lewd 
ſtupidity he makes all the hafe.he can to be 
undane ; | and ſine he vi he da — 


er any oy es reſtraints 


with any mar 


Now: 
are no ſtronger 


— * 


234 


of Chriſtian Liberty in general. 


if he could be undone alone. I am ſure we 


have too many inſtances at this day of the 
miſerable and fatal eds of atheiſm and 


_ deifm, to leave any room to doubt whether 


I have trained the point here or no. 


V pon the whole it does appear that fin 
is a — evil; and that the evil of it is 


not leſſened, but increaſed by obduration. 


And from hence the propofition inferred does 
naturally follow, that deliverance from it is 
2 a good; ſo great, that if we eſtimate 
it by the evi / there is in in, health to the 
Act, liberty to the captive, day to the be- 
nighted, weary, and wandering traveller, 
a calm, a port to paſſenger: in a form; 
pardon to men adjudged to death, are but 
weak and imperfect images or reſemblances 
of it. A diſeaſe will at worſt terminate 
with the body, and life and pain will have 
an end Yogether: but the pain that fin 
cauſes will endure to all eternity; for the 


worm dies not, and the fire will not be 


enched. The error of the traveller will 

corrected by the ap ing day, and 
his wearineſs refre at the next flage 
he comes to; but he that errs impeni- 
tently from the ow 25 life, is 1 for 
ever: when the day o grace is once ſet 
upon him, no /;ght ſhall e er recall his wan- 


 dering feet into the path of 8 
e er 


and peace; no eaſe, no refreſhment 


tion and glory, —. 


Cbriſtian Liberty in general. 235 


ver relieve his toil and anifry. Wü che 
Feet of the captive are loaded with fetters, 
joy its trueſt liberty; and 


his ſoul may enjoy 
in the midſt of angers and dungeons, like 


Paul and Silas, he may ſing ſongs L aiſe 
of fin 


and triumph but the captivity de. 
files, oppreſſes, and enſlaves the mind, 
and delivers up the miſerable man to thoſe 
intolerable and endleſs evils, which inexora- 
ble juſtice and almighty wrath inflicts upon 
ingratitude and obfltinacy. A ſtorm can 
but wreck the body, a frail and worthleſs 
bark ; the ſoul will eſcape ſafe to ſhore, the 
bleſſed ſhore, where the happy :nhabitants 

enjoy an undiſturbed, an everlaſting calm: 


but in makes ſhipwreck of faith and a good 


conſcience, and he that periſtes in it does 
but paſs into a more miſerable ſtate; for on 
the wicked God will rain ſnares, fire and 
brimftone, ſtorm and tempeſt ;, this ſhall be 
their portion for ever. Pal. xi. And, If 
ly, a pardon ſends back a condemned crimi- 
nal to life, that is, to fins and ſufferings, 
to toils and troubles, which death, if death 
were the utmoſi he had to fear, would 
have freed him from : but he, that is once 


| delivered from fin, is paſid from death to 


life; and from this 


ife of faith, of hve 
of hope, ſhall ſoon 4 N a 


to another of frui- 


$2.4 
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S. a. A ſecond. fruit of liberty is god 
works. Here Iwill ſhew two things: Firſt, 


and this but br:efly, that the wworks of righ- 
Zeouſneſs contribute mightily to our Bappi- 


eſs; and that immediately. Secondly, I hat 
deliverance from fin removes the great oH. 
cles and impediments of e 5, and 
throws off that weigbt which would other- 


wiſe encumber and tire us in our race. 1. 


Holineſs is no ſmall pleaſure, no ſmall ad. 


vantage, to him who is exerciſed therein. 


When nature is renewed and reflored, the 


| works of righteouſneſs are properly and tru- 


ly the works of nature : and to do good to 


man, and offer up our praiſes and devotions 


to Gad, is to gratify the ffronge/t and moſt 
delightful inclinations we have. Theſe in- 
deed are at firſt fifled and oppreſſed by ori- 


ginal carruption, falſe principles, and vici- 


ous cuſtoms : but when once they have broke 
2 
coats 


they are encloſed and impriſoned in, 
and are mee warmed, and cheri- 


ly ſhoot up into good works. Virtue has a 
celeſtial original, and a celeſtial rengency ; 
from God it comes, and towards God it 
moves : and can it be otherws/e 
ble and pleaſant? Virtue is all beauty, all 


| barmony and order; and therefore we may 


view and review, conſider and reflect -4 


on it with delight, It procures us the fa- 


* wour 


theſe, like feeds through the earthy | 


nly influence, they natural 
— 


than amnia- 
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an animal ſenfitive' life, a ſhort and mean 
one: fin, a deceitful, falſe, and fatal one: 


only virtue, a pure, a rational, a glorious, 


and Jafting one. And this is enough to be 
ſaid bere : the /ovelineſs of holineſs being a 
ſubjebt which ever and anon I have occafgr. 


to | e m. 
2. 


5, and the love ' of ; this world, which are 


the three great princi =_ or ſources of 
e ſeveral parts. of 
evangelical righteouſneſs. 1. The fir part 


wickedneſs, have upon t 


is that, which contains zhoſe duties that 
more immediately relate to our ſelves, Theſe 
are eſpecially tuo, ſobriety and temperance. 


By ſobriety, I mean a ſerious and impartial. 


examination of things; or ſuch a ſtate of 
mind as qualifies us for it. By femperance, 


I mean the moderation of our affections 


and enjoyments, even in lawful and al- 
lowed inſtances. From theſe proceed vi- 
gilance, induſtry, prudence, fortitude; or 
patience and fteadineſs of mind in the pro- 
ſecution of what is beſt. Without 752 


tis 


am next to ſhew, that deliverance 
from n removes the impediments of vir- 
tue. This will eaſily be made out, by ex- 

amining what influence /e[f/>ne/s, ſenſuali- 
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vor of God and man; it makes our a fair: | 
naturally run ſmoothly and calmly on; and 
fills our minds with” courage, chearfulneſs, 
and good hopes. In one word, dive n 
and amuſements give us a fanciful pleaſure ; 
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*tis in vain to expect, either devotion to- 
wards Gad, or juſtice and charity towards 
man. Nay, nothing good or great can be 
accompliſhed without them: ſince wit 
out them we have no ground to hope for, 
either the aſſiſtance of divine grace, or tlie 


protection and concurrence of divine pro- 


or temperance do 


vidence. Only the pure and chaſte foul is a 
fit temple for the reſidence of the Spirit: 
and the providence of God watches over 
none, or at leaſt none have reaſon to ex- 
pet it ſhould, but ſuch as are themſelves 


vigilant and induſtrious. But now, how 


repugnant to, how inconſiſtent with thoſe 
virtues, is that ror oh of mind, and 
that debauchery of affefions, wherein in 
conſiſts? How incapable either of ſobriety 
Aifhnefe, ſenſuality, and 
the leu, of this world, render us? What 
a falſe eftimate of things do they cauſe 
us to form? How #n/atiable do they render 
us in our defire of ſuch things, as have 
but ale and empty appearances of good? 
And how imperiouſly do they precipitate 
us into thoſe fins, which are the pollution 
and di/honour of our nature? On the 


” 


contrary, let man be but once enligbten- 


ed by faith; let him but once come to be- 
lieve, that his ſel is himſelf, that he is 4 
ſtranger and pilgrim upon earth, that hea- 
ven is his country, and that to do good 
works is to lay up his treaſure in it 0 let 

| him, 


SD ATED RS? 8 e 


him, I ſay, but once believe this, and then, 


how ſober, how temperate, how wiſe, how 


vigilant, and induſtrious will he grow ? 
And this he will ſoon be induced to Believe, 
if he be not actually under the influence of 
vicious principles and vicious cuſtoms. 
When the mind is undeceived and diſabu- 
ſed, and the A ections diſengaged, tis na- 


tural to man to think calmly, and to deſire 


and enjoy with a moderation, ſuited to Juf 
and ſober notions of worldly things: for 
this is to think and act as a man. A e- 
cond part of holineſs regards God as its im- 
mediate object, and conſiſts in the fear and 
love of him, in dependance and ſelf-refigna- 
tion, in contemplation and devotion, As to 
this, 'tis plain, that whoever is under the 


dominion of any in, muſt be an enemy, or 
at leaſt a franger to it. The znfidel knows 


no God; and the wicked will not, or dares 
not, approach one. Their guilt, or their 
averſion keeps them from it. Selfiſhneſs, 


ſenſuality, and the love of . the world, are 


inconſiſtent with the of the Father, 


and all the ſeveral duties we owe him : 
they alienate the minds of men from bim, 
an ſet up other gods in his room. Hence 


the covetous are pronounced guilty of do- 


latry, Col. iii. 5. and the /uxurious and 
unclean are ſaid to make their belly abeir 


god, and to glory in their ſhame, Phil. 


ti. 19. But as ſoon as a poor man dif- 


Ccerns 
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4 


39 


would want the better part 


cerns that he bis fer Eis hearr fa 
gootls ; as Gon! as Ne finds himſe 2 
and ei bed in all his er 

1d, and is convinct 


that God Is his 


OH if ir to curn His deſires and Ho 
from the creature upon the Crearry ? ow 
pi 5 it to contemplate his greatngſi an 

to chi i e. for His a- 
88 nd Head his difÞpleaſtire? And /uch 
pr 1 5 Ye wor ſhip" of 

rt, hs leaſt; of ich bifineſi 

57 bk. 


955 of U. With this lie uu 
begin, Tad with 750 he Wilk end this da 
nor will he reſt here ; his ſoul will 
ever and anon mounting towards ah 
in ejaculdtions; and there will be ſcarce 
aftion, any event, that will not excite 
Him to praiſe and adbre” God, or e 
lim in ſome Wiſe refections on his attf iht. 
But all 26:5, will the oof and athrifticat 


 fay, may be'well ſpared ; ; *ris. only a vain 


and idle amuſement, Wat an e bu- 
eſs arid trade, have no dependance upon 
it ; kingdoms and common-wWealthi ma e 
rich 


and flouriſh, and ſenſible men may 


and happy without it. Bur to this 1 
religion towards God, is the foundation of al 
true virtue towards our rieighbour, © Laws 
of their au- 
rig if they were not enforced by an 


awe of G 4 the wiſeſt counſels would 
have 


5 


tions by the 
und his. ſcberaign gend; how by 
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2% | havenoefed, did not virtue and religion 

to execute them: kingdoms and com- | 
| mon-wealths would be diſſalued, and burſt 
his to pieces, if they were not united and held 
na- in by theſe bonds : and wickedneſs would re- 
pes duce the word to one great ſolitude and ruin, 
| were it not tempered and reſtrained, not 
and only by the virtues and examples, but by 
fa- the ſupplications and interceſſions too, of de- 
be vor men. Finally, This is an ahjection fit 
ok for none to make, but the /orrifo and the 
neſs ignorant; men of deſperate confidence, and 
vill little knowledge, For whoever is able to 
u: conſider, hy what motives mankind has ever 
be been wont to be moſt ſtrongly feed; by 
ben, what principles the world has ever been led 
Ice and governed; how great an intereſt even 
iro BM /upertitron has had, either in the crvehizing 
ge and reforming barbarous nations, or the 
martial ſuccelles of the firſt founders of mo- 
narchies, and the like; whoever, I ſay, is 
able to reflect, tho? but ſlightly, on theſe 
things, can never be ſo ſilly, as to demand 
what the 2/½ of religion is; dr to imagine 
it poſſible to root up its authority in the 
"The ebird of belineſs. regards 

e third part ineſi our 
neighbour ; 3 in the — of 
truth, juſtice, and charity. And no-where 
is -the ill influence of /e/5/>neſs, ſenſuality, 
and the /ove of the <world, more notorious 
than here : for the + us 2 | 
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and inſatiable in our deſires, violent in the 


c 
tcmqhis world 
to ſatigſy 


in the world others of a benign and be 


| Gare 4 1 5 our — an 
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tian of them, extravagant and c. 
— ns 
e te, 

ſuch — appetites; we 
ſtand in one anotber”s light, in one another's 
A. and pleaſures, or, too often 

caſt; ſeem to do ſo: and this muſt una 
wn 8 — a thouſand miſerable con- 


ſequences, Accordingly, we daily. ſee: that 


theſe paſſions, ſongs ſenſuality, and the 


ve of the world; are the parents. of 

and emulation, avarice, ambition, ftri ife and 
contention, hypocriſy and. corruption, lewd- 
neſs, luxury. and pradigality; but are utter 
enemies to honour, truth and: integrity; to 
generefity and charity. Fo obviate ro- 
tore the miſchievous efetts of theſe vici- 
ous principles, religion aims at e 
cent nature; oppofing —— the love of 

uvrla, hefe ; ; againſt /elfifneſs, — 3 
and againſt enfrakey, faith : and to the 
ond the different tendency of theſe different 
prixciphes may be the more conſpicuous, If 
will briefly . the effects they have 
in reference to our e. r. Selfifhneſs 
makes a man look upon the world 28 
made for him alone; and upon all as his 


enemies, who do any way interfere with, 
or obſtrut? his defigns : it ſeals 5 all our 


thoughts 
co 
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to our private intereſt, honour, or plea- 
fure; employs all our parts, Power, and 


wealth, and; all our time too, in purſuit of 
our particular advantage. Senſuality tem pts 


4. man to abandon the * concern for 
his country, his friends relations, and 
neglet? tlie duties of his ation, that he 


may give himſelf to ſome ſottiſn and diſ- 


— vice it prevails with him to 
* to the — 2 affiftarice $o any 
publi 


or neighbourly good work, and 
even a. decent, nay, ſometimes 2. neceſſary 
ollowgnee to his 3 that he may waſte 


and laviſh out his fortune upon ſome vile 
aud expenſive If. In a word, it makes 
him inca pable of the fatigues of civil 22 
10%; and much more of the hardſhips 
and hazards of war: fo that inſtead of 
imitating the gloriqus example ot Uriab, 
who would not ſuffer himſelf to be cour- 
ted into the enjoyment even of 2/lowed 
plea ſures, — himſelf in the ten- 
derneſſes al careſſes of a wife and chil.- 
dren, while Joab and the armies of 1/racl 
were in the field; be, on the contrary, 
delves and melts drum his life and for- 
tune in uncleanneſi and luxury, the ſname 
and burden of his country and his family, 
t a time when not only the honour, but 
the ſafety of his country lies at take, and 


prince and people defend it by their % 


and blood, What ſhould I mention the 
R 2 lebe 
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__ of Chriſtian Liberty in gencral. 
Hove of the world? Are not the e-“ of 
it as viſible amongſt us, as deplorable ? 
Does not this, where-ever it reigns, fill 
all places with 6ribery and corruption, fall 
bead! treachery, and cowardiſe ? Worſe can- 
not be ſaid on't, and more needs not: for 
what ſocreties can thrive, or which way 
can credit and reputation be ſupported ? 
What treaſures, what counſels, what ar- 
mies, what conduct, can fave a people, 
where theſe vices prevail? Let us now, 
on the other fide, ſuppoſe /e/fi/hneſs, ſenſu- 
ality, and the /ove of the world, caſhiered; 
a faith, hope and charity entertained 
in their room; what a bleſſed change will 
this effect in the world? How ſoon will 
honour and integrity, truth and juſtice, 
and a publick fpirit revive ? How ſervice- 
able and eminent will theſe render every i 
man in his charge? Theſe are the true prin- ll 
_ ciples of great and brave actions: theſe, i 
theſe alone, can render our e dearer to 
us than any temporal conſider Rion: theſe 
will enable us to do good works, without 
an cye to the return they will make us: 
theſe will make it appear to us very rea- 
ſonable, to ſacriſice fortune, life, <p { 
thing, when the honour of God and / 
lick gocd, demand it of us. The behef 
and hope of beaven is a ſufficient encou- 
ragement to virtue, when all others fail: 
the hee of God, as our ſupreme good, _ Jr 
- male 
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Of Chriſtian Liberty in general. 
make us eaſily 
of expence, difficulty or hazard, in ſuch 
attempts as we are ſure will pleaſe him; 
and the love of our neighbour as our ſelves 
will make us compaſſionate to his evils and 


wants, tender to his infirmities, and zealous 
happy then 


of Bis good as of our own, How 
would theſe principles make the world? 
And how much is it the zntereft of every 
one to encourage and propagate theſe, and to 
diſcountenance and /u 75 the contra ry 
ones? I have done with the ſecond ect of 
ſs on to the 
third, as ſoon as I have made two remarks 
on this laſt paragraph. Firſt, Tis very 
evident from what has been ſaid in it, that 
ſolid virtue can be grafted on no ffock, but 


that of religion: that uni verſal righteouſe 


neſs can be raiſed on none but goſpel princi- 
ples ; who is he that overcometh the world, 
but he that believeth that Feſus is the Chriſt ? 


ſurmount the conſideration 
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John v. 5. I do not 1790 his 770 rl | 
in 


od vouchſa 

times and in divers manners, ſuch 
revelations of his truth, and ſuch commu- 
nications of his grace, as he ſaw fit: and 
to theſe is their raghteouſneſs therefore, 
whatever it was, to be attributed ; not to 
the /aw of nature or Moſes. 
it againſt the 0 pretenſions of /ibertines 
and atherfts at this < Honour and juſtice 


againſt Few or Gentile. 


in their mouths is a vain boa; and the 


natural 


R 3 


But I oppoſe 
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ſoul? How is it poſſible, they ſhould not be 
lovers of pleaſure more than roers of God, 


doat upon this wor 


= 


r they pretend to over 

to ſquare and govern: them 
o the rules of right reaſon, is 
only a malicious deſign to ſupplant the 55. 
nour of divine grace; and is as uit and 
groundleſs as arrogant. Alas talk of 
a liberty which they do not underſtand : for 


did they but once admit purity of heart 


into their notion of it, they would foon 


diſcern what rangers they are to it. How 


is it poſſible, but that 7ey ſhould be the 


| ſervants of the body, who reject and dit; 


believe the dignity and pre-eminence of the 


who either believe no God, or none that 
can hey chuſe bur be g andi ea fn 
can they chuſe but be /elf/þ : wal, a 
, va who expect uo bet. 
ter, who believe no other? Take away 
Providence and a life to come, and hat can 
oblige a man to any action, that ſhall croſs 
his temporal a or his pleaſure? What 
ſhall reward his efſpeufing virtue, when it 
has no drwry, bur boſſes, reproaches and 
perſecutions ? What ſhall him in the 
career of a laß, when he may commit it, 
not only with impunity, but, as the world 
ſometimes goes, with honour and prefer- 
ment too? T . therefore, ſuch men 
as theſe may poſſibly reſtrain their ant. 
ward ations, yet are they all the while 
Þ f - | enſlaved 
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aved and defiled in their affeByons ; and 
rea — * 


duct and management of themſelves — 


ſprings from their ſecret ſervitude to ſome 
vile paſian, or other. Nor yet can I be 
ſo ſoft and eaſy as to grant, that ſuch men 
as theſe tither do or can @7542 at the li- 
berty they pretend to: I mean, that of 
regulating and governing all their outward 
actions by the rules of virtue. They too 
often throw off the difguife, which 33 
bypecrify or * to CO * * 
on; and prove too y to the 
— that when tlie ay 1 2 
themſelves in tbis or t . 
2 ge themſelves the more 7 — and /e. 
rely in others. 2 My next remark 
at it 1s grols. ſtupidity, or impudence, 
> deny a dence and another world, 
whey the chef of beth is ſo indiſpenſahiy 
neceſſary to the well-being of this. T he 
frame and nature of man, and the neceſ- 
RE nes ana unden ash be r 
neſs m y 
—— priveiple, This would. breed 
3 
us with fears at a 
fate of nature would indeed. be fad 
war; and our enmity againſt one another 
would zet be extinguiſbed 
but only concealed a and reftfained, till a fit 
besa ſan for its . out ſhould e | 
I 


civil ſoeiety,; TE 


Of Chriftian Liberty in general. 
it ſelf: /aws would want that force, com. 
mon-wealths that bond or C_—_ corverſati- 
on that confidence, and our poſſeſſions that ſe- 
curity which is neceſſary to render them 

bleſſings to us. | 


$ 3. A third fruit of Chriſtian Liberty is 
that elation which it creates between God 
and us. We are no longer of the world, 
but are ſeparated and ſant#ified, devoted and 
dedicated to God. Thus St. Peter, 1 Epiſt. 
li. 9. Te are a choſen generation, a royal 
prieſthood, a buly nation, a peculiar people. 
And thus St. Paul, Rom. viii. 15, 16, Ye 
have not received the ſpirit of bondage again 
to fear ; but ye have received the ſpirit of 
adoftion, whereby we cry, Abba, Father. 
e Spirit it ſelf beareth witneſs with 22 
ritt, that ue are the children of God : and if 
children, then heirs ;, heirs of God, and joint- 
heirs with Chriſt, God is our God; we are 
his people. He is our Father, and we are 
his children, we are ingrafted into his fami- 
5 The conſequence of this is, his dearh 
eloved and only begotten Son is our Advocate 
at his right-hand, the Propitiation for our 
fins, and Interceſſor for us. His Spirit re- 
ſides with us to comfort and afift us; his 
angels guard us, and miniſter to us; for 
we are no longer the object of his wrath, 
but of his ve and care. How does the 
apefile triumph on this argument, Heb. = 
es * " of 


* 


ſpoken to them any more: ¶ for t 
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18, 19, &c. For ye are not come unto the 
mount _— might be tauched, and that bur- 
- with * — unto blackneſs and dark- 
neſs, a 2 and the ſound of a trumpet, 
and the voice of words, which voice they who 
beard, intreated that the word ſhould not be 
could not 
4 and if 


endure that which was co 


ſo much as a beaſt touch the mountain it . 
be floned, or tbruſt through with a dart: and 
fo terrible was the fight, that Moſes ſaid, I 


exceedingly fear and quake -) but ye are come 
unto mount Sion, and unto the city of the li- 


249. 


ving God, the eavenly Feruſalem ; and to 


an innumerable company of angels; to the ge- 
neral aſſembly and church of the - firſt-born, 
which are written in heaven, and to God, the 


wudge of all, and to the ſpirits of juft men 


made perfect: and to Jeſus, the Mediator of 


= new covenant ; and to the blood of ſprink- 
ng, that ſpraketh better things than that of 
J. And thus again, 1 Cor. iii 2. There- 


fore let no man glory in men; for all things 


are yours; whether Paul, or Apollos, or Ce- 


phas, or the world, or J ife, or death, or things 


preſent, or things to come; all are yours, and 


ye are Chrift's, and Chriſt i is God's [oor 
are great and glorious things. What 4% 
ty and eminence does this raiſe us 


to? What bleſſedneſs flows from communion 
N with God? What can we 


want, 


Of Chriflian Liberty in . 
wont, or what can we fear, when we have 


fo mighty an inter in the Sover 
1 when all "is dil 


Perfection are 
ſecure our , Now fi — we may — 
Joice, now We may g bry uod eriumph for 


certainly all things muſt wer for 
2 angels envied _ 
me/s of new-created man; fo do apofta 
debauched men envy that of 1 0 
1 ee will be 2 d, 
i, cok run too 5 orious pri- 
are yet but in embry0, , and all your 
happineſs is yet but in the reverfion : not- 
withſtanding all theſe big words, you muſt 
grant me that you are ye? but in a fate of 
e. ou are to undergo bara/bips 
and difficulties, and to live upon the thin 
diet of hope and expettation : and 9 1 
think I might take you down from bers 
of God, to ſer uants at the beſt. Well, I 
will grant, that we yet live. by faith, and 
evait for the hope of glory: nor will I at 
preſent contend about thoſe pleaſures — 
—— — — 
that preference bh us to fe we le 
fore, VIDA and the full 
odly — 
Rate of a obild of God 
© objeftor would beve it; I will 


: ane, him ro be under ag till he come to 
another 


dur. 


01 the world, ——— it? "omg 
we not to pay #Vedience to bis Jaws, whoſe 
iatinite Perfedions and immenſe 
invoſt him with an abſolute and uncon- 
troulable foveraiynty who 

we bun-, with our fu / and Body, 

who is the aurbor of both ? to whom eu 4 
we devote and e what we Ave, birt 5 
to ow from whow we receiord alt? 


8. . 
light? — we obey and atote, hut 
him who has tranflated ir 4 g 
into liberty, out of the ſervitude of ſatan 
into the #:ngdom of his dear Som; having 
pager re ern 
that wrarh ts which our n had 
— 2 — But this is not 
prode it not only to be our 
our our and ur ge, 4 
even on the 


ny 2. 
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gels ſerve, to whom all things in heaven andin 
earth do bow and obey. *Tis the higheſt 
prerogative we can derive from grace or 
nature, to be capable of ſerving him. His 
divine Perfections tranſcend the conceptions 
of inferiour creatures, and can be 

contemplated, and adored by none, but ſuch 
as are made but a little lnwer than the angels; 
ſuch as are endued, not only with the /ight 
of reaſon, but with a far brighter, that of 
the Spirit of God, This is indeed our utmoſt 
Perfection, and muſt be our utmoſt ambi- 
tion: this alone makes us confiderable, who 
are in all other reſpects but mean and con- 
temptible; for we dra but a precarious and 
dependent breath; and the world we inhabit . 
is a dark and tempeſtuous one, full of folly 
and miſery. But even tbis will ſerve for a 
further confirmation of what I further con- 
tend for. For being indigent and needy, 
ſtanding at an infinite diſtance from /e/f- 
ſufficiency, *tis plain that what we cannot 
wr Pl we 3 us. 
Some all-ſiffictent good we muſt find out; 
fomething we muſt reft in, and repoſe our 
ſelves upon; and this will be our God, this 
we ſhall ſerve and adore. And what ſhall 


this be ? ſhall we ſerve evil ſpirits ? theſe 
are our avowed and inyeterate enemies, and 
go about like a roaring lion ſeeking whom they 
may devour. Shall we ſerve the good? 


this 


ly our c advantage and happineſs. The 
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this were to d:/bonour our nature, to ſerve 
our —— and fe ni: INE ; 
ſides, that ill never ſacrilegiou 

their Meters bonour, — admit * ker. 
vice which is due to him alone. Shall we 
then ſerve man? alas! the breath of great 
ones is in their noſtrils ; their hfe is but a 
vapour, toſſed to and fro with reſtleſs noiſe 
and motion; and then it vaniſbes; 

die, and all their thoughts and projects _ 
What then; ſhall we at length be reduced 
to ſerve our lt? this is worſe than 
pagan idblatry; flocks and flones indeed 
could not heh or reward their votaries; but 
our Ie, like wild and ſavage tyrants, de- 
roy where they rule, and oppreſs and over- 
whelm us with ruims and miſcbiefs, while 
we ſervilely court and flatter them. I have 
not done yet: I have proved it indeed to 
be our duty and honour to ſerve God; but 
theſe with me are cold and /ifeleſs topicks : 


I will now prove it to be our inter and 


happineſs; and this too, laying aſide at 
preſent, as I promiſed, the conſideration 
of a future reward, and the joys ſpringing 
from. it. To make good this afertion, it 
will be neceſſary briefly to examine 7100 
things. Firſt, The defign or end: _ 
ſecondly, The nature of this ſervice. It 

we enquire after the end of is, *tis evident 


lufts 
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lifts or the humours, the _ and nc. 
ceflities of man, may put uur upon inva- 
ding our liberty, or purchaſing and-contratf- 


* us tor our ęrvitude: but God is 


irgficient to brfelf, and has no nerd of 


our ſroice : whew he will be g/arsfied by 
ns, tis that we may enjoy his frotedtion and 
bounty : when he obliges us to obey his 
—— tis in order to perfed our na · 
| iy and gualiſie us for the en» 
— ' ſpiritual — divine pleaſure': 
pyment af enjoins us prayer, tis becauſe it 
does exatt and enlarge our minds, and. fr 
us for the 5lefings it obtains: when ſie 
me ribes us feff-refignateon, tis becauſe 
will ch for us, and manage out affairs 
better than ue can ourſelves. Let us in the 
next place conſider the aarure of this ſer- 
vice. To erve God, what is it, but to 
kroe what is infinitely lovely; to follow the 
condudt of infinite wv/dom, and to repoſe 
our confitence in that being whoſe goodne/i 
is as boundieſt as his power ? to ſerve God, 
tis · to purſue the great end of our creation, 
to att conſonant to the « of our n- 
ture, and to giuern our lives by the dic- 
tates of an ex/;gb/ened — How wiſely 
las: cut church in one of her cullects ex · 
preſſed: her notion of the naturr of Gade 
fervice? whoſe ſervices perfebt freedom. The 
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rupting our aff con- 
trary, the more clear and impurtial our un- 
derftandings, the more free and abſolute our 
wills, the more unbyaſi d and rational our af 
fectiont, the fitter are we to worſhip- God; 
nay indeed, we cannot worſhip him at all 
as we ought to do, units our ſouls be thus 
qualified, Therefore is the /ervice-off God 
called a rational ſervice, ] pe: 
and the word f Gd is called a ayr 3ai2e, 
fincere milk; to ſignify to us, that in the 
ſerwice of Gad all is real and fohd good. Such 
is the Perfection of our natures; the-might- 
and joy of the Spirit; the on and 
conduct of Providence; and all the great and 
precious promiſes of God in Ghrift are New 
and: Amen, But in the-/ervice of fn all is 
cheat and impoſture ; and under a 22 — 
ſhew of good, the preſent is vanity, and the 
future, repentance; but ſuch a repentance as 
does not relieve, but mcreaſe: the ſinners 


miſery. | | 
2 to be ſaid of the nature 


This is 
D 
I made my cbjector about t mnng- o 
this head, — reſtrained oer no- 
tice of the more glorious effetF5 of it: yet 
ſome there are, very great and good ones, as. 
tall not within the compaſs of the objet#rom: — 

v 
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which I will but juſt mention. The irt is 
reſt. While religion regulates the diſorder, 


and reduces the extravagance of our affetti- 
ons, it does in effect lay a ſtorm, and compoſe a 
mut iny in our bojoms. Whilſt it enligbtens our 
minds, and teaches us the true value, that is, 
at leaſt the comparative wworthleſne/s of 
worldly : things, it extinguiſhes the troubles 
which preſent diſappointmeats and loſſes, 
and prevents thole y which the proſpect 
of future changes and revolutions is wont 
to create in us. A mind that is truly en- 
lightened, and has no ambition but for im- 
mortality and glory, whole bumility with re- 
ference to theſe temporal things is built up- 
on a true notion of the nature of them; 
this ſoul has entered already into its reſt. This 
is the dactrine of our Lord and Maſter, Matt. 
xi. 28, 29. Come unto me all ye that labour and 
are heavy laden; that is, all ye that are op- 
preſſed by the weigbt of your own cares 
and fears, that are fatigued and foiled in the 


deſigns and projects of avarice and ambi- 


tion, and Iwill give you reſt, Take my yoke up- 


an you, and learn of 2 Tam meek and la. 
find reſt unto your fouls, 


* beart; and ye ſbal 
I need not, I think, here ſhew, that the 

more we fear and ſerve God, the more we læve 
and admire bim, the more clear is the under- 


landing, and the more pure the heart : for 


the more we converſe with ei and eternal 
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good, the more 1nfgnificant and trif/ing will 


temporal things appear to us; and, the more 


the mind rejoyces in the Lord, the oftner 
tis rapt up into heaven, and, as it were, 


tranzſigured into a more glorious being, by 


the joy of the ſpirit, and the ardors of di- 


vine love; the more flat and inſipid are all 


earthly and carnal ſatisfactions to it. Ano- 
ther effect that attends our ſhaking off the 
dominion of fin, and our devoting our ſelves 
to the ſervice of God, is our being purified 


from guilt. The ftains of the paſt life are 
- waſhed off by repentance and the blood of 


Jeſus; and the ſervant of God contracts no 


new ones by wwilful and preſumptuous lin. Now = 
therefore he can enter into bimſeli, and 


commune with his own heart, without any 


unegſineſi; he can reflect upon his actions, 


and review each day when it is paſt, with- 


out inward regret or ſhame. To break off 
a vicious courſe; to vanquiſb both terrors 


and allurements, when they perſuade to that 
which is nean and baſe ; to be maſter of 
one's ei,, and entertain no affections, but 
what are w/e, and regular, and ſuchas one 
has reaſon to wi/h ſhould daily mncreaſe 
and grow ſtronger, theſe are things ſo tar 


from meriting reproach and reproof from 


one's own mind, that they are ſufficient to 
ſupport it againſt all reproaches from without, 
Sucht is the beauty, ſuch the pleaſure of a 
well eſtabliſhed habit of righteoujneſs, that 

8 it 
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it does more than compenſate the d; 7 
to which either the artaiument or 
#ic2 of it can expoſe a man. Lafth. He 
that is free from guilt, is free from fear — 
And indeed this is the only way to get ril 

of all our fears, not b ing or e. 
nouncing God, with atheifts ; but 
the things that pleaſe him. He that is — 


— is the only man who ratio. 
ground is — above mela and 
— for what ſhould . rs his 


lory, his bo, his / arengeh ; a 
fe God be em. 6 = a gainft him 
neither things preſent, or to come; either 


| life, nor death, can ſeparate him from the love 
of God in Chrif Jeſus. There is nothing 
within the bounds of time or eternity that 


he needs fear. Man cannot burt him; he 
is encompaſſed with the favour and 2 
kindneſs of Ged, as with a ſhield, But if 
Ged . him to /i ſuffer tor righteouſneſs 


fake, happy is he; this does but rmcrea/e his 


preſent joy, and future y. But what is 
po $i Par: deat J cannot — 
him, devils cannot burt him; the ff 2 
death is hin, and the ſtrengtb of F fin i is the 

but thanks be to God, wwho _ us the victo· 
ry through our [ ord Jeſus Chriſt. For there 
is no condemnation to them who are in Chrift 


Spirit. Theſe conkderations . the pro- 


_ 
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| happy in comparijon of the looſe and wicked, 
but in compariſon with what he hall be bere- 
after, he is infinitely hort of the joy and 
glory of his end. In this reſpect indeed he 
is yet in 4 tate of tryal and trouble, of 
diſcipline and probation ; in this reſpect his 
perfection and * do but juſt peep up 
above the ground; the fulneſi and maturity 
of both he cannot enjoy till he come to heaven. 
And his is, 225 
FS. 4. The /aft fruit of * liberty. 
That heaven will conſiſt of all the bleſſings, 
of all the enjoyments that human nature, 
when raiſed to an equality with angels, is 
capable of; that beauties and glories, joys 
and pleaſures, will as it were, like a fruit- 
ful and ripe harveſt here, grow up there in 
all the utmoſt plenty and perfettion that Om- 
nipotence itſelf will &er produce, is not at 
all to be controverted. Heaven is the maſter- 
piece of God, the accompliſhment and con- 
/ammation of all his wonderful dejigns, the 
laſt and moſt endearing expreſſion of bound- 
leſs love. And hence it is, that the Holy 
Spirit in ſcripture deſcribes it by the mof 
taking and the moſt admired things upon ” 
earth; and yet we cannot but think that | 
this image, tho' drawn by a divine pencil, 
muſt fall infinitely Hort of it: for what 
temporal things can yield colours or meta- 
pbors ſtrong and rich enough to paint heaven 
to the fe? One thing there is indeed; 
85 8 which 
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which ſeems to point us to a j and ade- 
quate notion of an heaven ; it ſeems to ex- 


cite us to ſtrive and attempt for conceptions 
ot what we cannot graſp, we cannot compre- 
hend; and the labouring mind, the more it 


difeovers, concludes {till the more bebind; and 


that is, the beatific vifon. This is that, 
which, as divines generally teach, does con- 


/litute heaven; and ſcripture ſeems to teach 
lo too. I conteſs, I have often doubted, 


whether our ſeeing God in the /ife to come, 


did neceſſarily imply that God ſhould be the 


immediate object ot our fruition: or only, 


that we ſhould zhere, as it were, drink at 
the fountarn-head ; and being near and dear 
to him in the higheft degree, ſhould ever 
flouriſh in his faveur, and enjoy all good, 


head up, preſs'd down, and running over. 1 
thought the /criptures might be eaſily recon- 


ciled to this ſenſe; and the incomprehenſible 
ry of the divine Majeſty inclined me to 
believe it the moſt reaſonable, and moſt eaſi- 


y accountable, Enjoyment, and eſpecially 
Where an intelligent Being is the object of 


it, ſeemed to imply ſomething of proportion, 
ſomething of equality, ſomething. of fami- 
harity. But ah! what proportion, thought 
I, can there ever be between finite and In- 
finite? what equality between a poor crea- 
ture and his i acomprebenſible Creator? What 
eye ſhall gaze on the /plendors of his efſen- 
tial beauty, when the very hight he dwells in 
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is inacceſible, and even the brightneſs he 
veils himſelf in, is too dazling even for 
cherubs and ſeraphs, for ought I know, to 
behold ? Ah! what familiarity can there 
be between this eternal and inconceivable 


Majeſty, and beings which he has formed 


out of nothing ? and when on this occaſion 


I reflected on the effects which the preſence 
of angels had upon the prophets, and faw 


| buman nature in man finking and dying 


away, becauſe unable to ſuſtain the glory 
of one of their fellow-creatures, I thought 
myſelf in a manner obliged to yield, and 
ſtand out no longer againſt a notion, which, 
though difering from what was generally 
received, ſeemed to have more reaſon on its 
ſide, and to be more intelligible. But when 


I called to mind, that God does not diſdain, 


even while we are in a fate of probation and 
humility, of infirmity and mortality, to ac- 
count us not only his ſervants and his feo- 
ple, but his Friends and his children; I be- 
gan to gue/tion the former opinion: and 
when Thad ſurveyed the nature of fruition, 
and the various ways of it a little more at- 


 tentively, I wholly quitted it. For I obſer- 


ved, that the enjoyment is moſt Tan 
ing, where admiration mingles with our 


paſſiun: where the beloved Objef ſtands 
not u the ſame level with us, but con- 
deſcends to meet a virtuous and aſpiring, and 
ambitious affection. Thus the happy favour 

VV rite 
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rite enjoys a gracious maſter : and thus the 
child does with reſpefiful hve meet the 
gtenderneſs of his parent: and the wr 
and virtue, which ſometimes raiſes ſome 
one happy mortal above the common ſize and 
height ot mankind, does not ſurely diminiſb, 
but increaſe the aſfection and the pleaſure 
of his friends that enjoy him. Again, the 
nature of enjoyment varies, according to 
the various Faculties of the foul, and the 
ſenſe of the body. One way we enjoy iruth, 
and another goodneſs : one Way beauty, and 
another harmony : and ſoon. Theſe things 
conſidered, I ſaw there was no neceſliry, 
in order to make God the chest of our 
fruition, either to 2 Lim down to any 
thing umeorthy of his glory, or to exalt our 
ſelves to a herght we are utterly uncapabl. 
of. Teafily ſaw, that we, who ve and 
= — ere, . og = enter in- 
to his preſence, admire and love him infinitel 
more. For God being infinttely 2 
more we contemplate, the more clearly we 

diſcern his divine fperfettions and beauties, 

the more muſt our fouls be inflamed with 

a paſion for bim: And I have no rea- 

ſon to doubt, but that Ged will make 

us the moſt gracious returns of our hoc, 
and exprefs hs affect ions for us, in ſuch 
rondefeenfions, in ſuch communications of 

Simfeff, as will tranſport us to the rg. 

degree that created beings are capable - 

Will 
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that ſheds abroad Ne love in 


Will not God, 


pur tyarts by his Grit b bere, fil Ky” ly far i 


hereafter ? Will not G 
with the joy of his 25 2 I know cat 


what inconceivable ways, communicate himſelf 
in a more rauiſbing and e 17 manner to 
us, When we ſhall bebold bim as be is, and 


live for ever incircled in the arms of his 


kve and glry ? Upon the whole then, I 


cannot but believe, that the beatific Viſion 

will be the ſupreme pleaſure of heaven: yet 

I I do: not t that this is to exclude thoſe 
of an inferior nature, Gd will be there, 


not only all, but in all. Ve. ſball fee lim 6 as 


be it; and we ſhall fe him rec fe, in an- 
gels, and all the inhabitants of heaven ; nay, 


in al! the various e of that ha 


place: but in far more ads as and /ovely 

here Sele 
This is ſtate, now, that anſwers all ends, 
and ſatisfies all appetites, let them be never 
ſo various, never ſo boundleſs. Temporal 
i 1 nay a ſtate accumulate withall tem- 


poral B Js, has ſtill ſomething defz&rve, 
ething empty in it: That which is crook- 


ed cannot Hh * ſtraight, and that which is 


2 cannot be numbred. And therefore 
e is not ſatisfied with ſeeing, nor the ear 

wi Abe but all things are full of la- 
bour; man cannot utter it. And if this were 


nut the fate of temporal things, yet that 
nen. 15 be muſt leave 
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them, makes good the charge of vanity and 
vexation: and the contrary is that which 
compleats heaven ; namely, that it is erer- 
nal. Were heaven to have an end, that end 
would make it none That death would be 
as much more intolerable than this here, as 
the joys of heaven are above thoſe of earth, 
For the terror, and the evi of it, would 


be to be eſtimated, by the perfection of 


that nature and happineſs which it would 
put an end to. To dye in paradiſe, amidſt 
a crowd of ſatisfattions, how much more in- 
tolerable were this, than to dye in thoſe ac- 
curſed regions that breed continually 6r:ars 
and brambles, cares and forrows ? And now, 
I doubt not, but every one will readily ac- 
knowledge, that an heaven, were it believed, 
were ſuch a fruit of Chriſtian Liberty, ſuch 
a motive to it, as none could refit. Did I 


believe this, have I heard one ſay, I would 


quit my trade, and all cares and thoughts of 
this world; and wholly apply my ſelf to get 
that other you talk of, There was no need 
of going thus far : but this ſhews what the 
natural influence of this doctrine of a life 
to come is; and that it is generally owing to 
Infidelity, where *tis fruftrated and defeated. 
JW! hat is in this caſe to be done? What 
pref, what evidences, are ſufficient to be- 
get faith in him, who rejects Chriſtianity 
and all divine revelation? He that hears not 
Moſes and the prophets, Chrift and his 2 
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of Chriſtian Liberty in general. 
files, neither will he believe though one roſe 


from the dead. This doctrine of a life to 


come was generally believed by the Gentile 


world. It was indeed very much obſcured, 
but never extinguiſhed, by the addition of 


many fabulous and ſuperſtitious fancies ; ſo 


firong was the tradition or reaſon, or rather 


both, on which *twas built. The Fews uni- 
verſally embraced it. The general promiſes 
of God to Abraham and his ſeed, and the 
ſeveral ſhadows and types of it in the Moſaic 
inſtitution, did confirm them in the belief of 


a detrine, which I do not doubt, had been 


tranſmitted to them even from Enoch, Noah, 
and all their pious anceflors. Nor muſt we 
look upon the Sadducees amongſt the Fees, 
or the Epicureans amongſt the Gentiles, to 
be any objectian againſt this argument of a 
life to come, founded in tradition and the 
univerſal ſenſe of mankind : becauſe they 
were not only inconſiderable, compared to 
the body of the Jewiſh or Pagan world, 


but alſo deſerters and apoſtates from the phi- 


61 and religion received. To what end 
ould I proceed from the Gentile and Few 
to the Chriſtian ? Were Chriſtianity enter- 
tained as it ought, the very ſuppoſal of any 
doubt — a life to come would be 
impertinent. Here we have numerous de- 
monſtrations of it. Not only the fortune of 
virtue in this lite, which is often very ca- 
lamitous, but even the origin and 
| | O 
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of it, do plainly evince a Iiſe to come. For 


to what end can the mortification of the be 
dy, by abfirattions and meditations, be en- 


joyned, if there be 10 life to come? What 


need is there of renovation, or regeneration, 
by the Word and Spirit of God, were Ow 
no life to come? One would think 
common end of this natural life — be 
well enough ſecured upon the commen foun- 
dation of reaſon and human laws, What 
ſhould I here add, the hve of God, and 
the merits of Jeſus? from both which we 
may derive many wunanfwereble —— 
3 For though, 


reflect upon it, it appears as much — 


our merit, as it is above our compreben 
yet when we conlider, that eterna ! life i 


| the gift of God through Cbri 
ie gif of God — — ag 


 himjelf and the merits of Fe 


expet from — 3 — by 
an infinite — gimig 
hve? The /ove of God muſt be — 
ISS 
Mat 9 5 er 
and his fufferings. that cannot be 
wrought upon b Wt the like goſpel ar- 
guments, will be I doubt, :mpenc- 
frable to all others, *Tis | in vain to argue 
with /uch a one from natural topicks : and 
theretore I will ep here. 
I ſhould now paſs an to the third thing, 
the attainment of Chriſtian Liberty: but 
this chapter 3 too 67g _ 
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of his life? let us dam up the 


and to the conſideration of the fruit of 
this liberty, which I have fo long inſiſted on, 


nothing more needs to be added, but the 


obſervation of thoſe rules, which I ſhall 


* down in the following 3 For 
tever advice will ſecure the ſeveral parts 


of our liberty, will conſequent] 


ecure 
the whole, I will therefore ci this chap- 
ter here; with a brief exhortation, to en- 


deavour after deliverance from fin. How 
nany and powerful motives have we to it? 
Would we tree our ſelves from the evil. 


them, which is ii. Would we ſurmount 
the fear of death ? let us diſarm it of its 


fling, and that is ſn. Would we perfet# . 
— "accompliſh our natures with all excels 


lent _ tis righteouſneſs wherein 
conſi 


the image of Gad, and participation 


foes from all thine of für fs u f. 
fetves from neſs and ſbi- 
rit, — the perfecting holineſs — 2 
God, that mult tranfarm us from glory ts 
glory, Would we be maſters of the moſt 
glorious fortunes ? tis righteouſneſs that 
will make us 4eirs of God, and joint-beirs 
with Chrift : *tis the ff of our fins, 
and the abounding in good works, that wall 


make us rich towards God, and lay up for 


us a good foundation for the life to come. 
Are we ambitious of honour ? let us 


free our ſelves from the ſervitude of . 
” Tis 
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"Tis virtue only, that is truly honourable 
and uber and nothing ſurely can 
entitle us to ſo noble a relation : for this 


allies us to God. For, as our Saviour 
ſpeaks, they only are the children of Abra- 


bam, who do the works of Abraham; the 


children of God, who do the works of 
God. Theſe are they, who are born 4. 
gain: not of the will of the fleſh, or of the 


will of man; but of God, Theſe are they, 


who are incorporated into the body of Chrift; 
and 5 — ruled and animated by bis Spirit, 
are entitled to all the bleſſed effefs of bis 


merit and interceſion. Theſe are ＋ 1 in 


a word, who have overcome, and will, one 
day, fit down with Chrift in his throne , 
even as be alſo overcame, and is ſet down 
with his Father in his throne, Rev. iii. 21. 
Good God ! how abſurd and perverſe all 


our defires and 2 are ! we complain 
t 


of the evil of the world; and yet we 
bug the cauſes of them, and cheriſh thoſe 
vices, whoſe fatal wombs are ever big 
with numerous and intolerable plagues. 


We fear death, and would get rid of this 
Fear, not by diſarming, but ſharpening its 
fling; not by ſubduing, but forgetting it. 


We dove wealth and treaſure : but *tis that 
which is temporal, not eternal. We re- 
cei ve honour of one another ;, but we ſeek 
not that which comes from God only. We 
are fond of eaſe and pleaſure; and — 
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the fame time we wander from thoſe paths 
of wiſdom, which alone can bring us to it. 
For, in a word, tis this Chriftian Liberty 
that makes men truly free: not the being 
in bondage to no man, but to 10 fin : not 
the doing what we %, but what we 
ought. ? Tis Chriftian Liberty that makes 
us truly great, and truly glorious : for this 
alone renders us ſerviceable to others, and 
eaſy to our ſeluves; benefattors to the world, 
and delightſome at home. Tis Chriſtian 
Liberty makes us truly proſperous, truly 
fortunate ; becauſe it makes us truly. happy, 
filling us with joy and peace, and making us 
abound in hope, through the power of the 
Holy Ghoft. 


CHAP. IV. 
Of liberty, as it relates to original fin. The 
nature of which confidered chiefly with re- 
ect to its corruption. How far this diſ- 


temper of nature 1s curable, Which way 
this cure is to be effected. 


TK 7 Hatever difficulties the doctrine of 
| * ſin really be involved in, 
or ſeem at leaſt to ſome to be ſo, they will 


not concern me, who am no further obli- 
gee to conſider it, than as it is an im 
diment of Perfection: for though _ 


, 


N 
be much diſpute about original ſin, there 
is little or none about original carrupti. 


wards the 


Of Literty, as it relates 


on; the reality of this is generally ac- 
knowledged, though the guilt, the ſinful- 
neſs or immorality of it, be controverted. 
And though here be diverſity of opinions 


concerning the effects of original corrup- 


tion in eternity; yet there is no doubt at 


all made but that it incites and inſtigates 


ga 
us to actual ſin, and is the OE 
human folly and wickedneſs. All men, 
I think, are agreed, that there is a byaſs 
and ſtrong propenſion in our nature to- 
ings of the world, and the 
body: that the ſubordination of the body 
to * ſoul, and of the ſoul to God, where 
in conſiſts righteouſneſs, is ſubverted and 
overthrown : that we have appetites 
which claſh with, and oppoſe the com- 
mands of God; not only when they thrca- 
ten violence to our nature, as in the ca · 
ſes of confeſſion and martyrdom, but 


alſo when they only prune its luxurian- 


cy and extravagance ; that we do not 
only deſire ſenſitive pleaſure, but even 
to that degree, that it hurries and tfanſ- 
ports us beyond the bounds that reaſon 
and religion ſet us: we have not only 
an averſion for pain, and toil, and death ; 


but ro that exceſs, that it tempts us to 


renounce God, and our d 
of caraal eaſe, and tem 


, for the ſake 
fafety. And 


finally, 
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to Original | Fn. ' 
finally, that we are fo backward to en- 
tertain the belief of revealed truths, i 
prone to terminate our thoughts on, and 
confine our deſires within this viſible world 
as our portion, and to look upon our 
ſelves no other than the mortal and cor. 
ruptible inhabitants of it; that this makes 
us ſelfiſh and ſordid, proud and ambitious, 


falſe, ſubtle, and contentious, to the end- 


leſs diſturbance of mankind and our ſelves. 


That this, I fay, is the ſtate of nature; 


that this is the corruption we labour un- 
der, all men, I think, are agreed: and no 
wonder; for did a controverſy ariſe about 
this, there would be no need to appeal any 
farther for the deciſion of it, than to one's 


own experience; this would tell 


one that thus it is in fact; and reaſon, if 
we will conſult it, will tell us why it is 
ſo: for what other than this can be the 
condition of man, who enters the world 
with a ſoul ſo dark and deſtitute of di- 
vine light, ſo deeply immerſed and plung- 
ed into fleſh — 


and with a body ſo adapted and ſuited to 
1 of this world, and faſtned to 
it b charms of pleaſure, and the 
bonds of intereſt, convenience and neceſ- 
ſity? This account of original corruption 
agrees very well with that St. Paul gives 


us 


ood, ſo tenderly and 
intimately affeQed by bodily ſenfarions ; 
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us of it, Rom, vii. and elſewhere: and 
with that aſſertion of our Lord and Maſter, 
on which he builds the neceſſity of regene- 


ration by water and the Hy rit, ] 
c 


ohn 
” is fleſb; 


iii. 6. which is born of t 


and that which is born of the Spirit, is Spirit. 


Having thus briefly explained what I 


mean in this chapter by original fin, I am 


next to conſider theſe two things. 


1. How far this diſtemper of nature is 
curable. . 

2. Which way this cure is to be effec- 
_ 13 8 


As to the firſt enquiry, I would not be 


underſtood to proceed in it with a regard 


co all the regenerate in general, but only 


to the perfect; for the ſtrength of original 
ſin cannot but be very —— in new 
converts, or babes in grace, and in ſuch 
as are advanced to an habit of righteouſ- 
neſs. This being premiſed, I think, I 
may on good ground reſolve, that i 
nal ſin in the perfect man, may be ſo 

reduced and maſtered, as to give him but 
very rare and ſligbt diſturbance. This ſeems 
to me evident from the great change that 
mult be wrought in him who is converted 


from a ſinner into a faint ; F any man be in 
Chrift, he is a new creature: old things are 


Pal 
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paſt away, behold all things are become new, 
2 Cor. v. 17. And it is hard to conceive this 


new nature, without new p 
inclinations, not only different from, but 
repugnant to our former original and cor- 


rupt ones; or at leaſt we muſt ſuppoſe this 


new creation ſo far to have reformed and 


corrected the man, that original corruption 
„ 
it had. This will be more clear yet, if we 


has loſt the ſt 


obſerve never ſo ſlightly, the ſeveral parts 
of this great change. Firſt, The ſoul of an 
excellent perſon is filled with an unfeigned 
and habitual ſorrow for, and deteſtation of 
all ſin; Thate, ſaith the P/almift, every falſe 
way, And how inconſiſtent is the ſtrength 
and heat of corrupt propenſions, with the 
tears and averſions of a true 
tame is the body, how pure the mind, when 
the man is poſſeſſed with a firm and holy in- 
dignation againſt ſin, when he diſſolves in 

pious tenderneſs of a contrite ſpirit ! 
next, the ſoul of a good man 1s 


with a firm belief, and a ſteddy hope of a 
bleſſed eternity; with enlightened eyes he 
beholds the vanity of all earthly things, and 
admires the ſolidity, the weight, and duration 
of heavenly glory: He is riſen with Chriſt, 
and therefore /ce&s thoſe things that are above, 
where Chriſt ſits on the right hand of God: 


He bas ſet his affeions on things above, and 
N 


not 


ropenſions and 


itent? how 


poſſeſſed 
with an ardent love of God, and of Jeſus; 
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not on things on the earth; for he is dead, and 
his liſe is bid with Chrift in God. And 


muſt we not now ſuppoſe ſuch a one cleanſed 
and puriſied from all corrupt i 


when the very bent of his ſoul is quite 
another way? muſt we not fuppoſe the 
force and ſtrength of depraved nature, over- 


powered and ſubdued by theſe heavenly at- 


fections? how mortyfied muſt ſuch a man 
be to the world and to the body? how feeble 


is the oppolition, that inferiour nature can 


razſe againſt a mind inveſted with fo abſolute 
and ſoveraign authority, and endowed with 
light and ſtrength from above? Laſtly, The 
perfect man has not only erucified the in- 
ordinate and finful- luſts and atfeQions of 


the body, but has allo obtained a great 


maſtery, even over the natural appetites of 
it; how elſe can it be that his-defres and 
hopes are in heaven; that he waits for the 
Lord from thence; that he deſires to be dif 

and fo be with Chriſt; and groans to 


x rid of the corruptible tabernacle of the 


body ? he that is thus above the body, may 
certainly be coneluded to be in forme degree 
above even the moſt natural appetites. 


He that has ſer himſelf free in agreat mea- 
ſure even trom his averſion to death, and 
in his affection at leaſt very much looſened 
ue bond, the knot, that unites ſoul and 
body, may certainly very reaſonably be 
b | preſumed 


8 '— 2 SSB e082 „„ c III IND 


S F S 7A FFK. X 


FT AAA N48 48.887 888 


to Original Sin. 


perſumed to be much more above all coye- 


ambitiaus, or wanton inclinat ons. 
Theſe are the grounds, on which Iattribute 
to the perfect man ſo high a degree of free- 
dom from original ſin as I do in the pro- 
ition laid down, 
2dly, But yet Ido not in the leaſt think, 
that the moſt perfect man upon earth can ſo 


_ extinguiſh the ſparks of original corruption, 


but chat if he do not keep a watch and 
guard upon himſelf, they willgather ſtrength 
and revive again: and the reaſon of this is 
plain; becauſe it has a foundation in our 
very nature. The diſpute: concerning the 
exiſtence of original corruption in us after 
baptiſm, or regeneration, is, methinks, a 
very needleſs one: for if it be about the 
notion we to entertain of it, that is, 
whether it be properly ſin or not, this 
is a contention about words; for what 
ſignifies it by what name we call this 
remainder of original pravity, when all 
grant, that the (tain and guilt of it is 
waſhed off and pardoned? But if it be 
about the force and efficacy of it, this 
indeed is a controverſy ot ſome moment; 
but a fooliſh one on one ſide: for 


to hat purpoſe can it be, to ſay a great 

many ſubtil and puzling _ againſt a 

truth, that . feels a 
I 13 TUE hog 


— 


experiments 
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at one time or other? Upon the whole then, 
fe& man with reſpect to 


free from ſinful and inordinate luſts and at- 
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I may thus deſcribe the liberty of _ 4 
has mortified it, though not utterly extir- 
pated it ; he has ſubdued it, though not ex- 
terminated it; and therefore he is not onl 


fections, but alſo, in a far greater meaſure 


than other men, from thoſe infirmities and 


irregularities, which are, as it were, the 
ſtruglings and ebullitions of original ſin, 
not yet ſufficiently tamed. He has advanced 
his victory very far, even over his natural 
appetites; he has no ſtronger inclination 
for the , or for the world, and the 


things of it, than ſuch as becomes a man that 


is poſſeſſed with a deep ſenſe of the vanity 
of this world, and the bleſſedneſs of another. 
The world is in a highdegreecrucified to 
him, and he counts all things but dung and 
droſs in compariſon with the excellency of 
the knowledge of Chriſt Jeſus his Lord: 
His ſorrows and his joys, his deſires and his 
fears, be the occaſion never fo juſt or law- 
ful, paſs not the modeſt bounds of a wiſe 
moderation. He deſires without impatience, 
cares and contrives, hopes and purſues, with- 
out anxiety or ſollicitude; he is cautious 
without fear and puſillanimity; he is fad 
without dejection or deſpondency, and plea- 
ſant without vanity. All this indeed —— 

| him, 
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him, not only to have conquered ſin and 
folly, but in a great — 5 alſo his na- 


tural propenſion to them. But after all, 
this hap 


appetites will ſoon paſs beyond their due 
bounds, if he be ;ndul 

muſt remember that he is not immutably 
holy, his underſtanding is not fo clear and 
bright, but that it may be deceived; nor 
the bent of his affections ſo ſtrongly ſet up- 
on good, but that they may be perverted; 
and therefore he muſt bo ber and vigilant, 
and fear always. Thus have I ſtated the 
curableneſs ofour original corruption, And 


as I think Thave plainly the countenance of 


ſcripture ; ſo I do not lee, that I in the leaſt 
claſh with that clauſe in the ninth article of 
our church, which affirms concerning origi- 
nal fin thug: And this infection of nature 
doth remain, yea, in them that are regenera- 
ted, whereby the luft of the fleſh, called in 
greek $eprnua ozpyg', which ſome do 2 
the wiſdom, ſome the ſenſuality, ſome the af- 


feion, ſome the dere of the fb, is nt ſub 5 


ject ro the law of God. For this muſt not 
be underſtood ſurely, as if the fleſh did al- 
ways luſt againſt the ſpirit in the regenerate, 
but onl "ar the regenerate themſelves 
are liable and obnoxious to theſe luſtings; 


which, on * that the perfect man 


3 were 


creature muſt remember, that 
he is ſtill in the body ; in the body, whoſe 


gent or careleſs : he 


2 
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were here thought upon by the compilert 


of this article, imports no contradiction 
to any thing I have delivered. The truth 
is, I have aſſerted no more concerning the 
curableneſs of original corruption, than 
what is neceſſary to ſecure the inter of 


Holineſi, as well as the honour of the Word 


and Spirit. I have too often had occaſion to 
obſerve, that the ſtating our obligation to 
reduce original corruption too laxly, mini- 
ſters not a little to the carnal confidence of 
ſupine and carcleſs perſons. How greedily 
do tome imbibe, and how fond are they of 
this notion, that the fleſh, even in the re- 
generate, does always luſt againſt the Spirit? 
And the next thing is, to look upon their 
darling errors, as unavoidable infirmities, 
flowing from the incurable diſtemper of 
original fin. To the end therefore, that 
under colour and pretence of tha impoſſibili- 
ty of a perfect cure and reſtitution of our 
nature to perfect innocence and unſpotted 
purity, we may not ſit down contented in 
an impure ſtate, and never advance to thoſe 


degrees of health and innocence, which we 


may, and ought actually to arrive at; 1 
think fit here, to guard the doctrine of 
inal ſin with this one general caution. 


ori 
| That we be very careful not to miitake 


contracted; for natural corruption; not to 
miſtake a ſuper- induced nature, defaced by 
. 5 
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all the ſlime and mud which popular er- 
rors and faſhions leave upon it, for origi- 


» 


nal or nature in that ſtate in which 
it enters the world. Tis, I doubt, a ve- 
ry hard thing to find but one arrived at 
any maturity of years, in whom nature is 


the ſame thing now that it was in the 
womb or the cradle; in whom there are 


no worſe propenſions than what neceſſarily 
flow from the frame and compoſition of 
his being. Alas! our original depravation, 
be it what it will, is very betimes impro- 


| 45 by 7 1 and Em es | 
[A Om 8 ation, and by the blan- 


ents and inſinuations of the world: 
and every man 1s ſo partial to himſelf, that 
he is very willing to have his defect and 
errors pals under the name of natural and 
unavoidable ones, becauſe this ſeems to 
carry in it its own apology. This is a fa- 
tal error, and continues men 1a their yices; 
nay, gives them peace in them too, to 
their Iives end: for why ſhould not a man 


; 1 


forbear attempting what he deſpairs of 


effecting? To prevent which, I earneſtly 


deſire my reader to conſider, that all who 
have treated this doctrine of original ſin 
with any ſolidity or prudence, do carry 


the matter as far at leaſt, as I have done: 


they teach not only, that original corrup- 


ian ay be proned and le, but that 
| 4 — 
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it may be cut down, mortified, and dried 


up. That, ſince no man can aſſure himſelf 
how far he may advance his conqueſt over 
his natural corruption, and the intereſt of 


every man's ſafety and glory abliges him 


to a C — 
ver ceaſe fighting againſt it, while it fights 

Thar ſince every fin 5 ſo 
far mortal as it is voluntary, and has as 
much guilt in it as freedom, every man 
ought to be extremely jealous, leſt he be 
ſubject to any vicious inclination, that is 
in reality the product, not of nature, but 
of choice. And laſtly, ſince tho* much 
leſs than habitual goodneſs may conſtitute 
a man ina ſtate of grace; yet nothing leſs 


can produce Perfection, or a conſtant afſu- 


rance of eternal happineſs ; therefore no 


man ought to acquieſce, while he ſees 


himſelf ſhort of this; and every man 
ſhould remember, that his goodneſs ought 


to conſiſt in a habit of thoſe virtues to 


which he is by nature the moſt averſe. I 
have now diſpatched my firſt enquiry, and 
reſolved how far original ſin 1s curable. 
The next is, 


i. 2. How this cure may be eſſected. 
And here *tis plain what we are to aim at 


in general: for if original righteouſneſs 
think it cannot be _ 
| | | t 
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the ſubordination of the body to the ſoul, 


and the ſoul to God ; original cor- 
ruption, in the ſubverſion of this order ; 
then the cure muſt conſiſt in reſtoring this 
ſubordination, by the weakning, and redy- 


cing the power of the body, and by 


and ſtrengthning the mind, and 
0 1 re-eſtabliſhing its 3 and au- 
thority. The — — accordingly let us 
know that this is the great deſign of religl- 
on, and the great buſineſs of man, 1 Cor. 1x. 


25. And every man — — for the ma- 


ftery, is temperate in all things, Now they 


do it to obtain a corruptible crown, but we an 


incorruptible. And this St. Paul illuſtrates - 


and explains by his own example, in the 
following Words: I therefore ſo run, not as 
uncertainly ; fo fight I, not as one that beat- 


erb the air: but I keep under my body, and 


bring it into ſubjection. The preference 
iven to the cares aud appetites of the 

y, or of the mind, is the diſtinguiſh- 
ing character which conſtitutes and de- 
monſtrates man either holy or wicked: 
They that are of the fleſh, do mind the things 
of the fleſh, and they that are of the Spirit, 
the things of the Spirit, Rom. viii. 5. And 
the threats of the goſpel belong to the 


ſervants of the fleſh, its promiſes to the 


ſervants of the Spirit: For if ye live after 


the fleſh, ye ſhall dye; but if ye through the 
RD Spirit 
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Spirit do mortify the deeds of the body, ye 
all live, Rom. viii. 13. He that ſonut tb to 
hrs fleſh, ſhall of the aſs reap corruption ; but 


he that ſoweth to the Spirit, ſhall of the Spi. 


rit reap life everlaſting, Gal. vi. 8. I grant 
that in theſe places and elſewhere =_ 
commonly, as by the ſpirit is meant the 


mind enligh and aided by the grace 


of God; ſo by the body or fleſh is meant 
our inferior nature; not juſt ſuch as it pro- 
ceeds out of the womb, but as it is fur- 
ther depraved by a carnal and worldly 
converſation. However, ſince original fin is 
the ſeed or root of valuntary or cuſtoma- 


ry corruption, theſe texts do properly and 


dircctly enough ſerve to the confirmation 
of the doctrine for which they are alledg- 
ed. This then is the great duty of man, 
this is the great end which he is always 


to have in his eye, the mortifying the bo- 


dy, and entirely ſubjugating it to the rea- 
I re Sails mas 
fare muſt in, and here end; for he, 
who has crucified the body with the luſts 


and affeCtions thereof, has entred into reit, 


as far as this life is capable of it: he, that 
lays the foundation of morals here, does 
build upon a ck; and he, that here 


puſhes his ſucceſs to the utmoſt point, has 
reached 2 round in the ſcale of 
Perfection, 


given the finiſhing ſtrokes 
N — 
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to holineſs and virtue. This I ſay then; 


he that will be free, muſt lay down as a 
general rule to himſelf, from which he 


mult reſolve never to ſwerve, that he is 


by all rational and poſſible methods to 
Lminiſh the ſtrengrh and authority of the 


body, and increaſe that of the mind, By 


this we ought to judge of the convenien- 
cies or inconveniencies of our worldly 
fortunes; by this we are to determine of 
the innocence or malignity of actions; by 
this we are to form and eſtimate our ac- 
quaintance and converſation, and by this 
we are to judge of the bent and tendency 
of our liyes ; by this we are to regulate 
our diverſions; by this we may reſolve 
of the nature and ce of our pleaſures, 
whether lawful, whether expedient, or 
not: and in one word, by this we may 
paſs a true ſentence upon the degrees and 


meaſures of our natural affections. There 


are many things that are in their own na- 
ture indifferent enough, that prove not ſo 
to me; and there is ſuch a latitude in the 


degrees and meaſures of duty and devia- 


tions from it, that it is a very hard mat- 
ter in ſeveral caſes to define nicely and 
ſtrictly what is lawful or unlawful : but 
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I am ſure, in all caſes this is a wiſe and 


ſafe rule, that we are to aim at the h- 


ning the authority of our minds, and the 


weakning 
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weakning the force and power of our car- 
nal appetites. By conſequence, every man 
ought to examine himſelf, by what arts, 
* what practices the light 0 of his under- 


ſanding comes to be ob the autho- 
rity of his reaſon weakened, and the ten- 


debe of his conſcience to be ſo much 


blunted and worn off: and when he has 
diſcovered this, he muſt avoid theſe things 


as temptations and ſnares; he muſt ſhun 


theſe paths, as thoſe that lead to da 
and . and whatever he finds to — 
a contrary tendency, theſe are the 
that he muſt do, theſe are the things that 
- muſt ſtudy, contrive, and follow. How 
_— would a man be, how perfect would 
grow, if he did conduct himſelf by 
this _ ? How little need would he have 
of outward comforts; how little value 
would he have for power and honour, for 
the ſtate and pride of life? How little 
would he hunt after the pleaſures of ſenſe ? 
What peace ſhould he maintain within, 
when he ſhould do nothing that were re- 
pugnant to the reaſon of his mind ? What 
joy and hope would he abound with, when 


he ſhould have ſo many daily proofs of his 


integrity, as the lig, above the 
would give him? And how would all this 
3 en and exalt the mind; what flights 
would it take towards heaven, and how 
invincible would it — to all _ 
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tions? Happy and perfect that man, who 
has the kingdom of God thus within him, 
whoſe life is hid with Chriſt in God ! 
when Chriſt, who is his life ſhall appear, he 
alſo ſhall apy with him in glory. This 


is a comprehenſive rule, and if well pur- 
ſued, ſuſficient of its ſelf to do the work 
I am here aiming at : but that it may be 
more eaſily reduced to practice, I think it 
not amiſs to take a more particular view 
of it: and then it may be reſolved into 
theſe two: 


. We muſt lay due reſtraints upon the 
Y We muſt invigorate and fortify the 
mind, partly by the light of the Reer, 
and the grace of the Holy Spirit ; 


rt- 1 
ly by accuſtoming it to retire and withira W 


itſelf from the body. 


$. 1. As to the reſtraints we are to lay 
upon the body, what they are, we eaſil 


learn from the ſcriptures : for firſt theſe 


expreſly forbid us to gratify the luſts and 
affections of the fleſh ; and that not only 
becauſe they are injurious to our neigh- 
bour, and a diſhonour to our holy proteſ- 
ſion, but alſo becauſe they have an ill influ- 
ence upon the ſtrength and liberty, the 
power and authority of the mind. Dear- 
ly beloved, Ibeſeech you as ſtrangers and pil- 

OO grims, 
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grims, abſtain from fleſbiy luſis which war 
againſt the ſoul, 1 Pet. ii. 11. And who- 
ever enters into the account of things, will 
eaſily diſcern this to be true; there is a 
deceitfulneſs in ſin, a ſenſuality in luſt: 
who ſees not that there is more attraction 
in the pride and oſtentation of life, than 
in the ſimplicity and plainneſs of it? That 


there is more temptation and allurement 


in riot and luxury, than in frugality and a 
competency ? That the imagination of a 
Solomon himſelf cannot but be wretchedly 
abuſed, if he give it.leave to wander and 


wanton in variety? In a word, if the 


mind tollow a carnal or worldly appetite 
and fancy in all its exceſſes and debau- 
ches, it will ſoon find it ſelf miſerably in- 


la ved and intoxicated ; it will be whol- 


ly in the intereſt of the body, and 
wholly given up to the pleaſures of it. 
Szcondly, Tho? the ſcripture do not prohi- 
bit ſome fates or conditions of this lite, 


which ſecms as it were more nearly Allie 


to, or at leaſt-wiſe at leſs diſtance from 
the 5 of the fleſh, than others are; yet 
it forbids us to covet and purſue them. 


Thus St. Paul, Rom. xii. 16. Mind not 


high things. The apoſtle does not here 
oblige any man to degrade himſelf be- 
neath his birth, or to fly from thoſe ad- 
vantages which God's providence and his 


own merits give him a juſt title to; but 


certainly 
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certainly he does oblige the Chriſtian not 


to aſpire ambirioufly to great things, nor 
fondly to pride himſelf in ſucceſſes of this 
kind. So when a little after he commands 
us in honour to prefer one another, certainly 


he does not teach how. to talk, but how to 
act; not how to court and compliment, but 


to deport our ſelves confonant to thoſe 
notions with which charity towards our 
neighbour, and humility towards our 
ſelves ought to inſpire us. Thus again, 


we are not forbidden to be rich; no man 
is bound to ftrip himfelf of thoſe poſſeſ- 


fions which he 1s born to, or to ſhut out 


that increaſe which God's bleſſing and his 
in: but we 
riches, or to va- 


own diligence naturally brin 
are forbid to hir offer 
lue our ſelves upon them, and commanded 
gs that we 
have ; and if God bleſs us with wealth, 
to enjoy it with modefty and thankfulneſs, 
and ſe it with liberality, 1 Tim. vi. 
6, 7, 8, 9, 10. Godlineſs with contentment 
is great gain; of we brought nothing into 
thrs world, and it is certain we can carry 
net hing cut; and having food and raiment, 
l us be therewith content. But they that 


will be rich, fall into temptation, and a ſnare, 
and into many fooliſh and hurtful lufts, which ' 
drown men in deftruftion and perdition. For 
the Ive of money is the root of all evil, hich 
while ſome coveted after, they * have 3 
Cp re 
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red from the faith, and pierced themſelves 
through with many ſorrows. ver. 17, 18, 19. 

Charge them that are rich in this world, that 

they 2 not bigb. minded, nor truſt in uncertain 

riches, but in the living God, who giveth us 
all things richly to enjoy. That they do good, 
that they be rich in good works, ready to dif- 
tribute, willing to communicate : . up 
in ſtore for themſelues a good foundation againſt 
the time to come, that they may lay hold on 
eternal life. And to multiply no more in- 
ſtances of reſtraints of thus or the like na- 
ture, thus we ought to ſtand affected to- 
wards praiſe and reputation, intereſt and 
power, beauty, flrength, &c. We muſt 
neither be too intent upon them, nor enj 
chem with too much guſt and ſatisfacti- 
on ; for this is that diſpoſition which ap- 
| pears to me to ſuit beſt with the ſpirit and 
deſign of the goſpel, and with the nature 
of ſuch things as being of a middle ſort, 
are equally Sm of being either temp- 
8 or bleſſings, inſtruments of good or 
ev 
3dly, The ſcripture regulates and bounds 
our natural and neceſſary appetites, not ſo 
much by niceiy defining the exas? 
and meaſures within which nature mult be 
ſtrictly contained, as by exalted examples 
of, and exhortations to a ſpiritual, 7 
and heavenly diſpoſition. Thus our Lord 
and Malter ſeems to me to give _— 
chec 
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check to the ſtream of natural aſſektion, 
and to call off his diſciples from it, to the 


conſideration of a ſpiritual relation; Mark 


iil. 34, 35- And he looked round about on them 

which ſat about him, and ſaid, behold my mo- 
ther and my brethren : fot whoſoever ſhall dq 

the will of God, the ſame is my brother, and 


my ter, and mother. To which words of 
our Lord I may join thoſe of St. Paul, 
Henceforth know we no man after the fleſh--- 


yet now henceforth know we him no more, 


2 Cor. v. 16. The anſwer of our Lord to 


a diſciple who would have deferred his fol- 


lowing him, till he had buried his father, 


Matth, viii. 21. and to him who begged 


leave to go and bid farewel firſt to his rela- 
tions and domeſticks, Luke ix. 61. does 
plainly countenance the doctrine I here ad- 
vance; and ſo does St. Paul, 1 Cor. vii. 
29. ſo often cited by me. Not that our 
Saviour or his apoſtles did ever account 
our natural affections vicious and impure ; 
for *tisa vice to be without them, Rom. i. 
31. Not that they went about to diminiſh 
or abate, much leſs to cancel the duties 
flowing from them : no; they only prune 
the /uxuriancy of untaught nature, and cor- 
rect the fondneſſes and infirmities of animal 
inclinations. Our natural affections may 
entangle and enſlave us, as well as unlaw- 
ful and irregular ones, if we lay no reſtraint 
upon them. Religion indeed —— 

, U the 


— ——— — 
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22 us into ſin and folly. For this 
reaſon 


Of Literty, as it relates 
the ſeeds of virtue, but without it they 


I doubt not, leſt under pretence of 
fatisfying our moſt natural and importu 
nate appetites, we ſhould be enſnared into 


the love of this world, and eatangled in 


the cares of it, our Saviour forbids us to 
take thought for to-morrow, even for the 
gots arg of to-morrow, what we ſhall eat, 
and what we ſhall drink, and wherewithal 
we ſhall be cloathed, Matth. vii Theſe are 
the reſtraints laid upon the body in ſcrip- 
ture; which if any man obſerve; he will 
ſoon diſcern himſell as far purified and freed 
from original corruption, as human nature 
in this life is capable of. And that he may; 


$. 2dly, He muſt fortify and invigorate 
the mind. And this mal be done two 
ways. Firſt, By poſſeſſing it with the 
knowledge of the goſpel, and the grace of 
the Spirit. Secondly, hs ao at it 
often from* the body. to the former 
branch of this rule, the neceſſity of it is 
apparent: ſince the ſtate of nature is ſuch 
as has before been deſcribed, we ſtand in 
need not only of revelation to enlighten us, 
but alſo of grace to ſtrengthen us; of the 
former to excite us to exert all the force 
and power we have; of the latter to enable 
us to do that which our natural force never 


can effect. It cannot be here expected that 


I ſhould 


= 


to Original Sm. 
I ſhould treat of the operation of the Spi- 
rit, and the ways of obtaining it, grieving, 


e of WW and quenching it; this would demand a 
tus treatiſe. I will here only obferve, 
into that it is the work of the Spirit to repair, 
d in i ſong. at leaſt, the ruins of the 
s to fl fall; to rectiſy nature; to improve our fa- 
the Wl culties, andto imprint in us the divine Image: 
eat, Ml chat meditation and prayer, and a careful 
ithal conformity to the divine will, obtain and 


- mcreaſe the grace of the Spirit: that negli - 
cri gence and preſumptuous wickedneſs grieve 


and — A it. 

of the goſpel, I ſhall not need to ſay much 
here, I have conſidered this matter in the 
chapter of Illumination, and will only ob- 
ſerve, that the doctrines of the goſpel are 


and ſet us free from the power and preva- 
knce of our original corruption, Were we 
but once perſuaded, that we are ſtrangers 
and pilgrims upon earth: that all carnal 


it 5 WW gratifications do war againſt the foul: that . 
; ſuch ¶ our ſouls are properly our ſelves, and that 
nd io ¶ our firſt cares are to be for them: that God 
en u s himſelf our ere goach and the 
the fountain of all inferior good: that our per- 
force ¶ ſection and ha ppineſs conſiſt in the love 
nabic ¶ and ſervice of him: that we have a mighty 
never W Mediator, who once died for us, and ever 
d that W lives to make interceſſion for us: that 4 
hould U 2 


kingdom 


As to the knowledge 


ſuch, as, if they be thoroughly imbibed, do 
effectually — us above a ſtate of nature, 
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fation of the body. Whether the eating 
the forbidden fruit did open to the mind 


Of Liberiy, as it relates 
kingdom incorruptible and undefiled, and that 


fadeth not away, is reſerved in heaven for 


all meek, fairhful, and _ ſouls: were 
we, I fay, but once thoroughly perſuaded 


of theſe truths, with what vigour would 


they impregnate our minds? How clear 
would be the convictions of conſcience? 
How uncontroulable the authority of rea- 
ſon? How ſtrong the inſtincts and pro 

ſions of the mind towards rightroulack 
and virtue? Theſe would alienate the mind 
from the world and the body, and turn the 
bent of it another way; theſe would in- 
fpire it with other deſires and hopes, and 
make it form different projects from what 
it had before ; old things are done away, and 
all things are become new. The ſecond 
branch of this ſecond particular rule js, 


that we muſt accuſtom our ſelves to retire 


frequently from the commerce and conver- 


new ſcenes of ſenſuality which it thought 
not of, and ſo called it down from the ſe- 


renity and heights of a more pure and 


contemplative lite, to participate the tur- 


bulent pleaſures of ſenſe, immerſing it as it 
were by this means deeper into the body, 
I pretend not to judge. But tis certain 2 
too intimate conjunction of the mind with 
the body, and the ſatisfactions of it, does 
very much debaſe it. Tis our great un- 
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body, 


t Original Sin. 
kappineſs, that the ſoul is always in the ſen- 
ſes, and the ſenſes are always upon the 


world; we converſe with the world, we 


talk of the world, we think of the world, 
we project for the world; and what can 
this produce, but a carnal and worldiy frame 
of ſpirit? We muſt meditate heavenly 
things ; we mult have our converſation in 
heaven; we muſt accuſtom our ſelves to 
inward and heavenly pleaſures, if we 
will have heavenly minds: we muſt let no 
day 2 wherein we muſt not withdraw 
our ſelves from the body, and ſequeſter 
our ſelves from the world, that we may 


converſe with God and our own ſouls. This 


will ſoon enable us to diſdain the low and 
beggarly ſatisfactions of the outward man, 
and make us long to be ſet free from the 
weight of this corruptible body, to breathe 
in purer air, and take our fill of refined and 
ſpiritual pleaſure. I have inſiſted thus long 
on the cure of original fin, not only be- 
cuſe it is the root of all our miſery, but al- 
ſo becauſe there is ſuch an affinity between 


this and the fin of infirmity, which I am 
next to ſpeak to, that the ſame remedies 


may be preſcribed to both; ſo that I am 
Uready eaſed of a of the labour, 
which I muſt otherwiſe have undergone in 
the following chapter. 


I am now by the laws of my own me- 
thod obliged 5 the effect of this 
5 Ty 


branch 
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branch of Cbriſtian Liberty in the in 
man, and to ſhew what influence it has up- 
on his happineſs. But having, ea. 1. th, 4. 
diſcourſed at large of the ſubſervi of 
Perfection to our happineſs ; and in e. 2. 
thap. 3. of the happy effe&s of Chrifh- 
| liberty in general, T have the lefs need 
to ſay much here on this head: yet I can- 
not wholly forbear ſaying ſomething of it. 
The conqueſt over original corruption, 
ſuch as I have deſcribed it, raiſes man to 
the higheſt pitch of Perfection that our na- 
ture is capable of ; makes him approach 
the neareſt, that mortality can, to lite 
of angels, and plants him on the mount 
of God, where grace, and joy, and For 
ſhine always on him with more di rect and 
ſtrong rays. Now is virtue ?ruly mol 
and truly happy ; now the aſſurance of 
mind is never interrupted, its joy never 
overcaſt ; it enjoys a perpetual calm within, 
and ſparkles with a peculiar luſtre that 
cannot be counterfeited, cannot be equal- 
led. Some faint and partial reſemblance, I 
confeſs, of this virtue, or rather of this 
ſtate or conſummation of it, have I, tho 
very rarely, ſeen in ſome maſterly ſtrokes 
of nature. I have obſerved in Tome, that 
ſweetneſs of temper ; in others, that cold- 
neſs and abſolute commandover themſelves, 
with reſpeCt to the pleaſures; and in ſeveral 
that innate modeſty and humility, that 5 
* 


to Original Sin. 
tural indifference for the power, honour, 


and grandeur of life, that I could ſcarce 
forbear pronouncing, that they had fo far 


each of them eſcaped the contagion of ori- 


| corruption, and could not but bleſs 
and love them. But, after all, there is a 
vaſt diſſerence between theſe creatures of 
nature, and thoſe of grace: the Perfection 
of the one is confined to this or that parti- 


cular diſpoſition ; but that of the other is 


in its degree univerſal: the Perfection of 
the one has indeed as much charm in it as 
pure nature can have; but the other has a 
mixture of ſomething divine in it; it has 
an heavenly tincture, which adds ſomething 
of ſacredneſs and majeſty to it, that nature 
wants: i 
eaſy to its ſelf, and amiable to others; but 
the Perfection of the other is joy and glor 

within, and commands a veneration as well 
as love from all it converſes with. Bleſſed 
ſtate ! when ſhall I attain thy lovely inno- 
cence ! when ſhall I enter into thy divine 


reſt | when ſhall I arrive at thy ſecurity, 


thy pleaſure ! 


the Perfection of the one is indeed 
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Of liberty, with reſpect to fins of infirmity. 
An enquiry into theſe three things, I. Me- 
ther there be any ſuch fins, viz. Sins in 


which the moſt perfect live and die, 2. If 


there are, what they be; or what diſtin. 
guiſhes them from damnable or mortal fins. 


3. How far we are to extend the liberty of 


the perfect man in relation to theſe fins. 


HIS is a /ubjef, wherein __—— 
: being of holineſs or virtue, the l. 


vation of man, and the honour of God, are 


deeply intereſted : for if we allow of ſuch 


fins for venial, as really are not ſo, we de- 


{troy the notion, or evacuate the neceſſity 
of holineſs; endanger the ſalvation of man, 
and bring a reflection upon God as a fa- 


vourer of impiety. On the other hand, if 


we aſſert thoſe ſins damnable, which are 
not really ſo, we que 6 pak. and dif- 
turb the minds of men, are highly in- 
urious to the goodneſs of God; repreſenting 
him as a ſevere and intolerable maſter. 
But how important ſoever this ſubjeQ be, 
there is no other, I think, in the compaſs 
of divinity, wherein ſo many writers have 


been fo untortunately engaged; ſo that it 
is over-grown with diſpute and contro- 


yerſy, with confuſion and obſcurity, and 
numberleſs abſurdities and contradicti- 
ONS, 
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in their paſt life, or unregenerate ſtate, 
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ons. This Thave thought neceſſary 


to ob- 
ſerve in the entrance of my diſcourſe, not 
to inſult the performances of others, or to 
raiſe in the reader any great expeQation 
for my own ; but indeed for a quite con- 


trary reaſon, namely, to diſpoſe him to a 


favourable reception of what I here offer 
towards the rendring the doctrine of {ins 
of infirmity intelligible, and preventing the 


diſſervice which miſtakes about it do to re- 


ligion. 
By ſins of infirmity, both ancients and 


moderns, papiſis and proteſtants, do, I think, 


underſtand ſuch fins as are conſiſtent with 
a ſtate. of grace and favour; and from 
which the beſt men are never intirely freed 
in this life, though they be not imputed 
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to them, This then being taken for gran= 


ted, I ſhall enquire into theſe three 
things. 

I, Whether there be an 
ſins in which the moſt perfect live and 


dye. | 


2. If there are, what theſe be. What it 
is that diſtinguiſhes them from damnable 
or mortal ones, 8 

3. How far we are the extend the liberty 
of the perfect man in relation to theſe, - 

1. Whether there be any ſuch. That 
the beſt men are not without errors, with- 
out defects and failings, and that not only 


but 


ſuch ſins, | 
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but their beſt, and moſt perfe& one, is 
2 truth which cannot, one would think, 
be controverted : for what underſtanding 
is there, which is not liable to error? What 
will, that does not feel ſomething of 1 wha 
tence, ſomething of rr bright 1 
affettions, that are 2 
ever conſtant, ever raiſed? Where is the 


t has no ſerv „ no Hamer; 


the bope, that has no tar in it? What is 
the flate, which is not liable to ignorance, 
inadvertency, ſurpriſe, infirmity ? Where 
is the obedience, that has no reluctaney, no 
remiſneſs, no deviation? This is a truth, 
which, whether men will or no, they can- 
not chuſe but feel; the confeſſions of the 
holieſt of men bear witneſs to it. And 
the pretenſion of the Qualers, to a ſinleſ 
and perfect ſtate, is abundantly confuted 
that anſwer one of the mae eminent 
them makes to an objection, * 


charges them with arrogating and aſſu- 


ming to themſelves infallibili 
Qtion, viz. That they were ſs fr of 12 
_—— as ah were |, by the 


pirit of 
For what is this, but to and 


betray, not defend their cauſe ? Iis plain 
then, as to matter of fact, 14 
perfect upon earth are not without frail- 
ae en and ſuch infirmities, 
er themlelves 1 in actual ſlips and 

errors. 
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errors. But the 


theſe are to be accounted ins? I muſt 


confeſs, if we ſtrictly follow the language 


of the ſcripture, we ſhould rather call 
them by ſome other name ; for this does 


ſo rally underſtand by fin, a delibe- 
ew tos of the Net of God, that 


it will be very difficult to 
texts wherein the word 
other ſenſe. As to 


duce ma 
fin & ufhi in _ 
legal pollutions, I have 


not much conſidered the matter. But as 
to moral ones, Tam in ſome degree confi- 


dent, that the word ſin does Feen 82 
y 8 


nify ſuch a tranſgreſſion as 
ple covenant is puniſhable with death 


and rarely does it occur in any other ſenſe: 


I fay rarely; for, if I be not much miſta- 
ken, the ſcripture does ſometimes call thoſe _ 


infirmities, Tam now talking of, ſins.” But 
what if it did not? *Tis plain, that eve- 
ry deviation from the law of God, if it 
has any concurrence of the will in it, is 
in ſtrik 

that the ſcripture does f tly give us 
fuch deſcriptions and characters, and ſuch 
names of theſe fins of infirmity, as do 


_ oblige us both to ſtrive and watch againſt 
t of them. For it calls 


them, and -repen 
them ſpots, errors, defects, flips, and 
the like. But, what is, laſtly, moſt to 


my purpoſe, it is plain, that this. diſtin- 
Rion of ſins, into mortal and venial, or 


ſins 


queſtion is, whether 


ſpeaking fn: and *tis as plain 
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ſins of — has its foundation in 
expreſs texts of ſcrupture. Numerous are 
the texts cited to this purpoſe: but he 
that will deal fairly muſt confeſs, that | 
are moſt of them improperly and imperti- 
nently urged, as relating either to falls 
into temporal ity; or to mortal, 
not venial fins; or to the ſins of an un- 
regenerate ſtate; or to a comparative im- 
purity, I mean the impurity of man with 
leſpek to God; a form of expreſſion 
e Ne in Job. I will therefore content 
myſelf to cite three or four, which ſeem 
not liable to theſe exceptions, Deut. xxxii. 4: 
They have corrupted ue ; their ſpot 


is not the ſpot of his chilaren : they are a 


perverſe and crooked generation. Here two 
things ſeem to be red out to us plainly: 
Firſt, that the chi of God are not 
without their ſpots. Secondly, That theſe 
are not of the ſame nature with thoſe of 
the wicked, in compariſon with thoſe wil- 


ful and perverſe tranſgreſſions, the chil. 


dren of God are, elſewhere, pronounced 


blameleſs, without offence, without ſpot, 
Palm xix. 12, 13. Who can underſtand bis 


errors? cleanſe thou me from ſecret faults : 
keep back alſo thy ſervant from preſumptuous 
, let them not have dominion over me; 
then ſhall IT be upright, and I ſhall be inno- 
cent from the great tranſgreſion. Here 
again the Fſalmiſt ſeems to me to place 
4 5 upright· 


in 
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uprightneſs in freedom from deliberate 


or mortal ſin, and to admit of another 
ſort of tranſgreſſions, in which even 
2 men ſlip ſometimes. Nor does 
the P/almift here only aſſert venial ſins ; 
but he ſeems to me to ſuggeſt the ſprings 
and ſources of them, namely, ſome ſecret 
diſpoſitions in our nature to folly and 


error, which he prays God to cleanſe and 


free him from more and more ; Cleanſe 
thou me from ſecret faults, The word fault 
is not in the original; but ſomething of 
that kind muſt be ſupplied to render the 
ſenſe intire in our language. The words 
of Solomon, Prov. xx. 9. ſeem to relate to 
this corruption lurking in us, and never 

utterly to be extirpated ; Who can ſay I 
have made my heart clean, I am pure from 
my fin? For if this ſhould be applied to 
mortal ſin, every one ſees, that it will 
contradict a hundred places in ſcripture, 
which attribute to — men, pu- 
rity of heart, and deliverance from ſin. 


Laſtly, James iii. 2. we are told plainly, 


that in many things we offend all, &l:iopuy 
daurns, not ſinners only, but righteous 
and upright men, have their defects and 


flips. And accordingly there is not any 
life 0 


hich we have the hiſtory of in ſcrip- 
ture, how. excellent ſoever the perſon be, 
but we meet with ſome of theſe recorded ; 
as will appear from thoſe ſeveral inftan- 
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ces I ſhall produce, when I come to de- 
ſcribe the nature of theſe ſins. And cer- 
tainly, when David ſays of himſelf, M. 

are more in number than the hairs of my 


Jos 
head: he that ſhall interpret this of 


aggravated by the other; and the guilt of 


mortal or preſumptuous fins, will both 
contradict the ſcriptures, which acquit 
him, except in the matter of Uriab, and 
highly wrong the memory of David, ma- 
king him a prodigy of wickedneſs, in- 


| ſtead of a ſaint. Nor does that make 


any thing againſt me, which he adds in 
the next words, My beart fails me; or that 


in the foregoing verſe, Mine imiquities 


have taken hold upon me, ſo that Tam not 
able to hook up. For I do not affirm that 
the Phſalmi here has regard only to ſing 
of infirmity excluſively of others: no; he 
reckons all together, and fo diſcerns the one 


all together very far enhanced. do 
I, fecondly, intereſt myſelf here in that 
diſpute between proteſtants and piſts, 
whether ſins of Infirmity are not « 
ble in their own nature, though not im- 
ted under the covenant of grace? Nor 
I, laſtly, examine what a valt thea 
of ſins of Infirmity may amount to, tho 
the guilt of this or that alone were not ſo 
fatal. I have then, I think, proved the 


matter in queſtion ; having ſhewed, both 


from the experience of mankind and the 
55 | {crip- 
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to Sins of Infirmty. 
ſcripture, that the beſt men have their 
infirmities and defects; and that theſe 


ma ly enough be called ſins. I think 
123 — e, that they conſiſt 


wich a ſtate of ” falvation ; ſince. is not by 
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„that I know of, denied; and may be 


ally enough made out, from what 18 
—_— ſaid. Tam now to enquire, | 
9. 2 What theſe fins be; and how dif- 


rioguiſhed from mortal or damnable ones. 


To this purpaſe we may diftinguiſh hu- 
man actions (under which I ——_ both 
internal and external) into three forts; 
voluntary, involuntary, and mixt. 


K. 1. There are actions pro and 
truly voluntary; ſuch are thoſe * 


tranſgreſſions of a divine law, which 


man commits in oppoſition to the dire& 
remonſtrances of conſcience ; he knows 
the action is forbid ; he ſees the turpi- 
of it; he is not igno- 

rant of the denounced 

it, and yet ventures u it : is. 8 
plainl | mortal, damnable ſin; and I can- 


not thi | that any circumſtance or pre- 


tence whatever can 1 it venial. And 


therefore I muſt be pardoned, if I cannot 
be of their opinion, who ſuppoſe, that 


the ſmallneſs of the matter, the relucta 

of conſcience, or the length and force 

of a temptation, can ſo fotten and miti- 
gate 
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gate a voluntary tranſgreſſion, as to di- 


miniſh it into a ſin of Infirmity. 1. As 
to the ſmallneſs of the matter. Some can- 
not but think thoſe tranſgreſſions venial, 


which are, for the matter of them, ſo 


flight and inſignificant, that they ſeem to 
be attended by no miſchievous conſe- 
quence, nor to offer any diſhonour to God, 
nor injuſtice ro man. But I doubt this 
notion of venial ſin has no ſolidity in it; 
er wg men perform ſuch actions deli- 

tely, or indeliberately ; knowing them 
to be ſinful, or believing them to be inno- 
cent. Now, if we perform any action 
deliberately, and knowing it to be ſinful, 
we never ought to look upon this as a litti 
ſm, much leſs a venial one. The reaſon 
of this is plain. The firſt notion that 
every man has of fin, is, that it is for- 


| bidden by, and diſpleaſing to God; and then 


to do that deliberately, which we know 
will provoke God, is an argument of 2 
fearleſs and irreligious heart, a heart de- 
ſtitute of the love of God, the love of 
righteouſneſs, and heaven. But if a man 
tranſgreſs in a friſling inſtance indeliberately; 
this alters the caſe; for the matter not 
being of importance enough to excite the 
intention and application of the mind; 
and there being conſequently no maligni- 
ty of the will in an action, where there 
was no concurrence .of the judgment, I 

cannot 


10 Sn of. Infianaty. LJ 
cannot but think, this may very well paſs 
for an human infirmity ; for all the fault 
that can be here laid to the charge of man 
is, incogitancy or inadve 
too as excuſable a one as can be. Laſtly, 


where the matter of an action is very 
trifling and inconſiderable, and draws after 


it no 2. conſequence, either with reſpect 
to | 


or man; in this caſe, if a man 


judge it no fin, I cannot think it is any 
to him; though by a nice and ſcrupulous 
conſtruction, it may fall within the com- 
pals of ſome divine prohibition. 
tinction of the ſchoolmen is good enough 
here; it is beſides the law, but not againſt 
t: art 5 inſt the letter, but not 
the deſign intention of the law 


of God. I cannot think that it is con- 


ſitent with the infinite goodneſs of God, 
to puniſh ſuch things as theſe with eter- 
mal miſery, or that it can become a man 
of ſenſe ſeriouſly to afflict his ſoul for 
them. I cannot for my life perſuade 
my ſelf, that I ſhould provoke God, if 
pang through a field of my neigh- 

ur's corn or peaſe, I ſhould pull oft an 
ar, or cod; or paſſing through his or- 
chard, ſhould cat an apple. The notion 
I have of God, and the great end and de- 
gn of his laws, will not ſuffer me to en- 


tertain ſuch trifling, weak, and ſuperſtiti- 
And here I cannot but take 


ous fancies. 
| X notice 


- and that 


he diſ- 
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notice of two things, which very much 


lex the minds of ſome good people ; 
= is, wi 2 and eg con- 

cerning borh which, *tis very plat 
yy that 


ſuch are miſerably miſtaken 


they are no fins at all, unleſs unreaſona- 
ble and ſuperſtitious fcruples make them 


ſo : this, I fay, on ſuppoſition that by 


idle word, they mean only ſuch talk, as 


does not tend to edification; and by jeſt- 


ing, only that which is innocent and diver- 
tive. By an idle word Ln xii.) our Sa- 
viour plainly means a blaſphemous word, 
if that ſaying of our Saviour, of every il. 
word, &c. be to be limited and confined 
by the ſenſe of the context : for the oc- 


cCaſion of the aſſertion of our Lord, was 


the blaſphemy which the Jews belched out 
againſt his miracles. Or it our Lord here, 
on this occaſion, advances a general do- 
ctrine, then, by an idle word, we muſt 
underſtand a wicked one, 8 
from a corrupt and naughty heart; 

tending as directly to promote impiety, 
as gracious and wholſome diſcourſe does 
to promote edification. This is evident 
from wer. 2 5. A good man, out of tht 
good treaſure of the heart, bringeth forth 


good things ; and an evil man, out of the 


evil treaſure, bringeth forth evil things. 


And ver. 37» for by thy words thou ſhalt be 
Juſtiſied, and by thy words thou ſhalt be con. 


demnned. 
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to Sins of Infirmity. © 
demned. By jeſting, Eph. v. 4. 
ſtle underſtands the nodiſb raille 
Greeks, which was generally 


up of 
prophaneneſs and wantonneſs ; or brisk and 
ſharp ironies. This is plain, both from 


the company we find it in a19goms % ug- 
e, filthineſs and fooliſh ſpeaking ; 
and from the character given it in com- 
mon with the other two, Ta &e any, 
being the very ſame that is given the moſt 
infamous and vileſt luſts and paſſions. 
Rom. i. 28. Things not convenient is a di- 
minutive expreſſion, implying ſuch thin 
25 contain much turpitude and j 
neſs in them. Beza, as appears by his 
notes, reads , not , in this place, fooliſh 
ſpeaking, or, not and, jeſting; which (as 
he obſerves) makes jeſting the fame thing 
with fooliſh ſpeaking, or buffoonry. And 
juſtifies that jeſting, which conſiſts in a 
pleaſant and divertive facetiouſneſs from 
Kings xviii. 27. 2 Kings iii. 23. Ja. xiv. 
. 

2. Some think, that the mere reluctan- 
ꝙ and oppoſition of conſcience againſt 
ln, is ſufficient to conſtitute a ſin of Infir- 
nity.” And this has received no ſmall 
countenance from ſuch an interpretation 
ot Rom. vii, as makes holineſs to be nothing 
ele but a viciſſitude of deſires and acti- 
ons, repugnant to one another. But at 
tis rate no man's fins would be — 
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for his conſcience will forbid him, as 
in it; and reſtrain him as far as it has 
abundantly conſidered ; and, I think, 


who are the ſervants of fin; as Rom. vii, 


Of Liberty, as it relates 
but his whoſe conſcience were ſeared ; and 
when one's heart did condemn one, God 
would be ſure to acquit one : which agrees 
very ill with St. Fohn, If our heart condemn 
us, God is greater than our heart, and know. 
eth all things, 1 Job. iii. 21. No man, un- 
leſs arrived at a reprobate ſenſe, can do 
that which is evil, without reluctancy; 


2. — | 


as it has the leaſt degree of tend 
power. And as to Rom, vii. it has been 


ſufficiently proved to belong to thok 


does to thoſe who are ſet free. St. Auftn 
indeed tells us, that he underſtood that 
chapter at firſt as the Pelagians did, for a 
perſon under the law, and under the v 
power of ſin; but that he found himſel Wit 
conſtrained afterwards to underſtand it of Wan 
St. Paul himſelt. I will not examine the I ti 
ſolidity of his reaſons: 'tis enough ww f 
me, that his change of opinion does re-. 
ligion no harm: for he is ſo far from mn · Ne 
king a ſtate of holineſs to conſiſt with act li 
of deliberate ſin againſt conſcience, that a 
he will not excuſe ſo much as rebelliouwW. 
motions and appetites, if conſented ta 
All that he contends for, in a good man, I 
from this chapter is, that lapſed nature: 
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will ſometimes exert itſelf, even in the beit & 


met 


to Sin of Infirmity. 


men, in diſorderly and diſtempered appe- 


tites. 
3. Others, laſtly, will have thoſe. ſins, 


_ * we fall, either overpowered b 
the ſtrength, or wearied out by the aſſi- 
duity or length of a tepration, paſs for 


as the two former. I can find no 
ſeripture that countenances this notion. 
There are indeed ſome of great reputa- 


. 51 ] HL 


1 St. Paul make againſt it, 1 Cor. 
. 13. There hath no temptation taken you, 


faithful, aubo well not ſuffer you to be tempted 
above that you are able; *_ 


te able to bear it. The deſign of which 
words is certainly to encourage Chri- 
ſtians againſt the big eſt temptations, by 
an aſſurance of relief from God, propor- 
tionable to our neceſſities; and conſe- 


: temptation, tis our own fault. God 
expects we ſhould ſtand firm under the 
ligheſk trials. Be thou faithful unto death, 


10. To him that cvercometh will I grant 
'o ft with me in my throne, even as Talſo 
d man. wercame, and am ſet down with my Fatber in 
nature f li throne, Rev. iii. 2 1. But 1 ſhall 
he bell _y me before men, him will I alſo deny 

mei X 3 before 


lafirmities. But this opinion has as little 


tion, who have = romoted it. But, I think, 


he fuch as is common to man; but God is 


t will with the tem- 
tation 465 make a way 'to eſcape ; that ye may 


quently muſt imply, that if we yield to 


ond I will give thee a crown of life, Rev. 
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before my Father which 1s in heaven, Mat. 
x. 33. If therefore, by fins of Infirmity, 
men mean, ſuch as are conſiſtent with the 
ſtate of grace, 7. e. ſuch as good men may 
frequently fall into, without forfeiting the 
peace of conſcience, and the favour of 
God, I cannot poſhbly think, that any 
deliberate ſin can be ſuch, upon the 
| ſcore of the temptation; or that any 
of thoſe fins, reckoned in the catalogue, 
Gal. v. and Eph. v. can be ſuch on the 
account of the violence or perſeverance 
with which they attack us. But, ſecond- 
ly, if by fins of Infirmity, they mean 
uch fins as righteous men are liable to; 1 
know not what they are from which they 
are exempted. But if, laſtly, by fins cf 
Infirmity, they mean ſuch, for which God 
is more eaſily intreated; then there is no 
. to be made, but that there is 2 
b 
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ifference in ſins ; which is to be eftimated 

y the different meaſures of grace and 
knowledge; by. the different degrees of 
deliberation and ſurprize; and by the 
force or weakneſs, the continuance or 
ſhortneſs, of a temptation : and, finally, 
by the different effects and tendencies of 
ſins. To all which, I do not queſtion, 
but that the ſpirit has regard in thoſe dire- 
tions, which it gives us, for our behaviour 
towards ſuch as fall, Gal. vi. 1. Brethren, if 
-a man be overtaken in a fault, ye which are 
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1 Sins of Infinity. | 
ritual, reflore ſuch a one in the ſpirit of 
2 ; configering thy ſelf, left thou FA 
be tempted. And of fome have compaſſion, ma- 


ng t 


out of the fire, Jude 22, 23. 


6. 2. A Second fort of actions are ſuch 
as we call involuntary ; that is, - thoſe 
wherein we exerciſe. no deliberation, no 
choice, Some have reduced fins of infir- 
mity to this head, but with what colour 
of reaſon any one may judge. For ſince 
ation truly involuntary, are neither the 
objects of the underſtanding nor will, tis 
hard to conceive what morality there can 


be in them. The grounds on which this 


opinion is built are ſuch as theſe. Firſt, 
the meaſure, N „of good and evil 
is the law of : . in voluntary and 
unavoidable actions are not a proper ſub- 


ject of laws: for to what purpoſe is it 


to preſcribe rules, or to propoſe rewards 
and puniſhments to ſuch actions, as are 
no way ſubject to our choice? Secondly, 
They tell us, tis inconſiſtent with 
8 
race, to impute thoſe things to a 
by. oo e T1 ſins, which not 
within the compaſs of his power or deli- 
beration. Now, Imuſt confeſs, Iam fo 
far from denying any actions, that can la 
a juſt claim to * to be dear 
| 4 | 


— 4 2 and others ſave with fear, 


neſs of God, and the riches of goſ- 
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that I cannot forbear thinking that they 
are not ſinful : for where there is no law, 
there is no tranſgreſſion. But how does 
this way of arguing for the excuſableneſs 
of involuntary tranſgreſſions, conſiſt with 
thoſe other doctrines which they main- 
tain concerning them; namely, that we are 
bound to repentance for them; that theſe 
ſins are not yenial in their own nature, 
but only thro? the favour of God? For the 
law, taken in its rigour, denounces death 
againſt all ſin in general, without limita- 
tion or exception ; ſo that if God ſhould 
judge te preneth even involuntary” fin 
would fall under that ſentence, The wage: 
of fin ts death, This, I muſt confef, 
ſeems to me very incoherent. For if an 


action be of that nature, that it cannot 


popeny be the matter or ſubject of a law, 
ow can it fall under the condemnation of 


law? If it be of that nature that it is in- 


capable of any moral lation, nor ſub- 
ject to the influence of reward or pu- 
niſhment, how can it be mere matter of 
grace that a man is not damned for it? 
n a word, if an action be truly and 
1 involuntary, it can by no means 
ſin; and if it be voluntary, it is ſub- 
ject to the regulation of laws: *tis a 
roper inſtance of deliberation and free- 
dom, and capable of rewards and puniſh- 
ments. And the truth is, the one needs 
| ng 
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no apology, and the other is not capable 
of a: 66 one 1s a mortal fin, and the 
other no fin at all. And therefore, we 
muſt look for venial ſin in ſome other ſpe- 
cies of action. , 5 
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$. 3. The laſt clas of actions are thoſe 
which are of a mixt nature; partly volun- 


tary, and partly involuntary : and here, © 
I think, we muſt place fins of infirmity, 
y whatever names we may call them. 


or theſe ſurely, if they are to be ranked 
(as by all they are) amongſt actual ſins, 
muft be ſuch aCtions as have in them, 
ſomething of voluntary, ſomething of in- 
voluntary, much of human frailty, and 
ſomething of ſinful ; much of unavoidable, 
and ſomething of moral obliquity. Theſe 
are the trangreſſions which the ſcripture 
ſeems to me, to intend by errors, defects, 
ſlips, motes, the ſpots of God's children ; 
and theſe certainly, if any, muſt be the 
ſins that conſiſt with a ſtate of grace. 
For theſe do not imply a deliberate wick- 
edneſs in the will, much leſs an habitual 
ones nay, they do not include in them any 
wickedneſs at all, ſtrictly ſpeaking, but are 
truly the effects of human frailty, and the 
unhappy circumſtances of this mortal life. 
Thus then I deſcribe a venial fin; it has in 


it ſo much of voluntary as to make it ſin, 


fo much of involuntary as to make it frail- 
| 5 ty; 
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ty; it has ſo much of the will in it, that 
it is capable of being reduced; and yet fo 


much of neceſſity in it, it is never utterly 
to be extirpated: it has ſomething in it 


criminal enough to oblige us to watch 
againſt it, and repent of it; and yet ſo 
much in it pitiable and excuſable, as to 
intitle us to pardon under the covenant of 


grace. And thus I diſtinguiſh venial from 


mortal ſin: mortal ſin proceeds from 2 
heart, either habitually corrupted, or de- 
ceived and captivated for the time; but 
venial fin reſults from the imperfections 
and infelicities of our nature, and our ſtate. 
Mortal ſin is truly voluntary and deliberate 


in the riſe and birth of it, and miſchievous 


and injurious in its conſequence: but ve- 
nial fin is very far indeliberate in its be- 
pinning and, if not indulged, almoſt 

rmleſs in its effects: deficiency is, as it 


were, the effence of the one, malignity of 


the other; in the one we ſee more of frail- 


„in the other more of wickedneſs : in 
one ſomething nearly allied to neceſſi- 


ty, in the other to preſumption: the one 


is the tranſgreſſion of the law of Perfecti- 
on, the other of the law of Sincerity; the 
one is repugnant to the letter, the other 
to the deſign and end of the law ; the one 
is a violation of God's commands, taken in 
the moſt favourable conſtruction, the 
other a violation of them in a rigorous 

bone. 
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ignorance or inirmity, for 


to Sms of Infirmity. 
one. That this was: the notion of St. Au- 
Ain, St. Jerome, and others, who impugned 


the ſinleſs Perfection of the - Pelagrans, is 
very —— 1. From the diſtinction they 
made between Kai and apd.mupa,. Cri- 


nen and Peccatum, i. e. between wicked- 
neſs and defects, between crimes and 
faults; for this is plainly the ſenſe where- 
in they uſed theſe words. And next from 
thoſe very clear and lively deſcriptions. of 
venial fin, which occur frequently in St. 
Auſtin; after whom, tis well 
writ. Such is that * through 


want of exerting ant utmoſt en, aue: 


wn, others 


375 


| L r ITpnoran- 
tiam wel ——. non 
rſur cam totis 


ſtrength: againſt concupiſcence, 
we are drawn away by it to 
ſome unlawful things; and the 
worſe we are, /0 


the ſeldomer do we give way to 
it. And thus 4 St. Jerome 
imputes venial ſin, to our not 
making uſe of our utmoſt 
ſtrength and diligence. I 
might content my ſelf with 
having given — de- 
ſcription of ſins of infirmity, 


much the more * 
and the oftener ; but the better 
we are, ſo much the leſs and 


' Animus, 


. wiribus wolantatii, cidem a 


ill c ta etiam nonnulla ce- 
damus, tanto mayis o& cre- 


2 mm, dicimus, 


i. Hominem non peccare, 


welit, pro tempore, pro 
loco, pro imbecillitate = | 
porea, quamdiu intentus ci 
quamdiu chorda 
lo witio laxatur in Ci- 
thara. Dial. 3. adv. Pe. 


_ dag. p. 201. 


did I not know, how ill a talent ſome have 


at appl 


ications of generals to any particular 


caſe ; and how little ſatisfactory ſuch ac- 


count 


316 | Of Liberty, as it relates 
Count is to the weak and ſcrupulous. For 
the ſake of theſe therefore, I think fit to 
be a little more diſtin and particular on 
this argument. In venial fins then, two 
things muſt be conſidered. 20149 


1. The matter of it. * 
2. The manner of committing it. 


1. As to the matter, I conceive it ought 
to be /{1ght and inconſiderable. There is no 
room for a venial ſin in things of a crying 
provoking nature; as in adultery, idola- 
try, murther ; for in theſe, the injuſtice 

and wickedneſs, with reſpect to God and 
man, is palpable and formidable; and can 
never, for ought I ſee, be extenuated by 
an circumſtances into fins of infirmity. 
But when I ſay, the matter of the ſin of 
infirmity muſt not be deteſtable and cry- 
ing provocation, I do not mean to extend 
this to the firlt tendencies and diſpoſit ions 
even towards ſuch ſins. Thus tho' adul- 
tery cannot be a venial fin; yet the firſt ſal- 
lies of the deſire, the firſt glances and 
wandrings of the eye, may. And the 
ſame thing may be faid of the firſt motions 
towards any other ſin. 2 14A 
2. As to the next thing to be conſidered 


in a venial ſin, that is, the manner of com- 
mitting it, it mult proceed from ignorance, 


Jrailty, or ſurpriſe. | 
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1. From ignorance. By ignorance I do 


not mean that which is utterly invincible, 


but that which has ſome defe#, ſome fraik 


ty, ſome degree of negligence in it. Of this 
kind, I take thoſe errors to be, againſt 
which David prays, P/alm xix. 12. Who 
can underſtand his errors? cleanſe thou me 
from ſecret faults, He that conſiders human 
nature, and the power of education, the 


influences of prejudices which we ſuck in 


betimes, and ſuch like, will eaſily acknow- 
ledge, that there may be ſuch errors. 


When we have uſed a moral diligence in 


examining our lives, and trying our own 
hearts; yet conſidering — variety of 
duties we are to run through, no humble 
man can be confident, that he has omitted 

ing, that he is miſtaken in nothing, 
This I take to be the ſenſe of Solomon, 
Prov. xx. 9. Who can ſay, I have made my 
heart clean, I am pure from my fin? And 
this I take to be the ſenſe of St. Paul, 1 
Cor. iv. 4. For 1 know nothing by my ſelf, 


yet am I not hereby juſtified : but he that 


judgeth me is the Lord. There are miſtakes 
and errors, which might indeed have been 
prevented or removed, by the ricteſt im- 


partiality, and the ricteſt diligence, But 


alas! how often do good men fall ſhort of 
both theſe ? How common is it for good 
men to be too far tranſported by the belt 
of principles, even zeal ? How often do 


good 
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good men mix their errors in reproof and 
reprehenſion, and in one and 


other, 


they diſcern it not? | 
2. Surpriſe and inadvertency is another 
thing that renders fin venial. The multi- 


tude of affairs and temptations, the ſud- 
denneſs and unexpectedneſs of ſome un- 


uſual temptation, or ſomething of this 
kind, may betray a good man into ſome 
_ or errors, in word or deed. This I 
take to be the caſe of Sarah, when ſhe 


ſaid, I laughed not: of Jonab, when he 


replied upon God, I do well to be angry, 
Jon. iii. Of David, when he pronounced 
raſhly, do thou and Zibah divide the land, 
2 Sam xvi. 4. Of Sauland Barnabas, when 
they broke out into heat and anger. But 
that which was a ſin of infirmity in the 


beginning, became, I doubt, a deliberate 


one in the end, when they parted from 


one another. Some extend this circum- 
ſtance of ſurprize to excuſe fins, which 
imply notorious wickedneſs, and are of 


very ill confequence; bur, I think, ve 
errabicelly. ri true, theſe ſins of fat 
prize, whatever the matter of them be, 
are generally conceived to be much extenu- 
ated through want of opportunity to ſum- 


mon our ſtrength, and to make uſe of ma- 


ture and ſober deliberation; eſpecially 


where the temptation is not only ſudden 
but violent too. For in this caſe, the ſol- 


dier 
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dier of Chriſt, taken, as it were, in an 
ambuſh, or blown up with a mine, ſeems 
to be loſt and defeated before he diſcerns 
his danger: I do not doubt then, but this 
ſuddenneſs of a temptation does very 


much diminiſh the guilt of a fin. But wa 


. 


ought to remember too, that there are 


many things that do abate and. take off 
from this excuſe : as firſt, it is not eaſy to 
conceive how any thing, that is a direct 
wickedneſs, that is a fin of a deeper dye 
than ordinary, on the account of its miſ- 
chievous conſequences, ſhould make its 
approach ſo ſilently, and ſo ſuddenly, that 
we ſhould fall into it indiſcernibly. Se- 


2 The * is bound to ſhun _ 
only every evil, but every appearance of 
it nd hard to Sat that a ſincere 


man, who does indeed ſtrain at a gnat, 


ſhould ſwallow a camel. He that preſerves 


the tenderneſs of conſcience, as he will 


havo an averſion for ſmall fins ; ſo will he 


have an horror oe? Lang ones, Thirdly, 


The mind of a Chriſtian ought to be poſ- 


ſeſſed and awed by the fear of God; and 


that not a ſlight and tranſient, but a deep 
and laſting one. The P/almift was not 
content to ſay, I am afraid of thy judg- 


ments ; but, to expreſs how thoroughly this 


fear had ſeized him, he adds, my fleſp 


trembleth for fear of thee, Pal. cxix. And 
certainly, this fear is a fort of impenetra- 


ble 


/ 
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ble armour, which i all the 


fiery darts of the devil. vain is the 
ſuddenneſs, or the briskneſs of a tempta- 
tion, unleſs we firſt lay aſide this ſhield. 


Fourthly, We are bound to be always on 
our watch and guard ; and therefore, if we 


relax our diſcipline, if we live ſecure and 


| careleſs, if we raſhly caſt our ſelves upon 


dangers, our fin then will be but the 
conſequence of our folly; and therefore 


one error cannot be an excuſe, or an a- 


pology, for another. I think therefore, 
the apology of ſurprize ſhould be confined 
and limited to „light offences; it cannot 


properly have room in great ones, or if it 


ve, it may be urged in mitigation of our 

uniſhment; but never, I doubt, for total 
impunity. | 
3. Laſtly, Venial ſin has its riſe from 
the defects and imperfections of our na- 
ture, and the diſadvantagious circumſtan- 
ces of our ate. Here come in the fai- 
lures and defects in the meaſures and de- 
grees of duty; if theſe can be properly 
reckoned for fins: I fay, it they can ; for 
I do not ſee that this is a good argument: 
we are bound to the higheſt degree of 


love by that law. Thor ſhalt love the Lord 


thy God with all thy heart ; therefore 


whatſoever falls ſhort of the higheſt and 


moſt abſolute degree of love, is a fin: 


for at this rate, whatever were ſhort of 


Per- 
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perfection, would be fin. We mult love, 


nothing better than -God, nothing equal ro 
him: this will conſtitute us in a ſtate of 
ſincerity. What is farther required is, that 
we are bound to aim at, and purſue after 


the higheſt and moſt perfect degrees of 
love; but we are not bound under pain of 


- 
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damnation to attain them. But on the other 


hand, I readily grant, that our falling ſhort 


in the degrees of faith, love, hope, and - 
the like, may be properly reckoned amongſt 
ſins, when they ſpring from the defects of 


vigilance and induſtry : and if theſe defects 
be ſuch as can conſiſt with ſincerity, then 
are the imperfections or the abatements of 
our virtues, ' pardonable; and then only. 
Here again fall inom:ffons, wandring thoughts, 
dulneſs and heavineſs in duty, the ſhort 7:71/- 
lations of ſome irregular Nadi forgetful- 


| eſs, ſlight and ſhort fits of envy, diſcontent, 


anger,” ambition, gaiety of mind. Thus we 
find the diſciples falling aſleep when they 


ſhould have prayed, Mat. xxvi. and David 


pray quicken thou me, Pſal. cxix. Thus 
is foul too was often caſt down, and diſ- 


quieted within him, Pal. xlii. 2 Cron. 


xxx. 18, 19. Job curſed the day of his birth. 
In ſhort, our natures are human, not ange- 
lcal ; and our ſtate is fo full of variety of 
accidents, that they are too apt to diſcom- 
poſe the mind, and divert it from its great 


end. The ebbs and flows of blood and 


* ſpirits, 


322 


Of Lilerty, as it relates 


ſpirits, and an unlucky conſtitution, or a 
. the multitude or confuſion of 
affairs; the violence or of proj of trials; 


the eaſe and flattery of proſperity; the 
wearineſs of the body, or of the mind ; 
the incommodiouſneſs of fortune, rough: 
neſs of converſation ; theſe, and a thouſ 

other things, are apt to produce defects 
and failures in our obedience, ſhort diſor- 
ders in our affections; and ſuch emotions 


and eruptions as abunde tly prove the beſt 
to! the higheſt Perfection, 

| 1 it be but human, to be wanting and de- 
ective. I think I have now omitted no- 


to be but men; and 


thing neceſſary to forma true notion of the 
ſin of infirmity. My next buſineſs there- 


fore is, to conſider, q 


e. 3. How far the liberty of the perfect 


man, in reſpect of venial fin, ought to be 
extended. There is rum affinity between 
venial and original fin; and therefore the 


perfect man's liberty, as it relates to the 


one and the other, conſiſts in much the ſame 


degrees, and is to be attained by the fame 
method; ſo that I might well enough diſ- 
miſs this ſubject, and paſs on to mortal ſin. 
Rut reflecting on the nature of man, how 
prone we are to ſin, and yet how apt we 
are to think well of our ſelves, I judge it 


neceſſary to guard the doctrine of venial 
ſm by ſome few rules, which may at once 


ſerve 
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ſerve to ſecure our ſincerity, and point out 
the Perfection we are to aſpire to. 1/, 
then, If we would prevent any fatal event 


of fins flowing from ignorance, we mult 


take care, that our ignorance it ſelf be not 


criminal; and that it will not be, if our 


hearts be ſincerely diſpoſed to do bur duty, 
and if we uſe moral diligence to know-it: 
if we be impartial, humble, and honeſt, 
and have that concern for the knowledge 


and practice of our duty, that is in ſome 


ſort proportionable to the importance of it. 


The ignorance that ariſes from natural in- 


capacity, or want of ſufficient revelation, 
is in vincible; and 1 innocent, John 
ix. 41. Jeſus ſasd unto them, if ye were 
blind, ye ſhould oy no fin ; but now jay, 
we ſee ; therefore your fin remarneth: and 


xv. 22. F I had net come and ſpoken unto 


them, they had not had fin: but now they 
bave mo cloak fer their ſins. This rule mult 


be underſtood of neceſſary knowledge in 


eneral; and more /egibtr, and conſpicuous 
ines of duty: both which notwithſtand- 
ing, there may be room for ſins of infirmi- 
2 enter, where mortal ones cannot; 

may be imperfect diſpoſitions of mind, 
and latent prejudioes; there may be inſtan- 
ces of duty of a {lighter moment; there 
may be ſeveral circumſtances, and. mall 
emergencies that may either be without 
the aim, or eſcape * diſcovery of a * 
TOP © 
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ral ſearch, that is, of a human one; 
which, tho? it be without bypocri/y, is not 


yet without more or leſs frailty. As to 
Perfection; it differs in this, as it does in 


_ cther cafes, from ſincerity, only in the de- 
grees by which it is advanced above it. He 
that will be perfect, muſt ſearch for wiſ- 


dom as for hid treaſures : his delight muſt 


be in the law of the Lord, and in his law 


muſt he meditate day and night: his thirſt 
of truth muſt be more eager and impati- 
ent, his diligence more wakeful, more cir- 


cumſpect, more particular, more ſteady 


and conſtant, than that of the beginner; or 
of one who is no farther advanced, than 
ſuch meaſures of faith and love, as are in- 
diſpenſably neceſſary to ſincerity, will car- 
ry him. 2d, Sins that are occaſioned by 
furprize and inadvertency, will not prove 


deſtructive, if the inadvertency it ſelf be in 


a manner innocent: that is, firſt, there is 
no room for inadvertency in compleat acts 
of crying fins. - Secondly, there is no pre- 
tence for inadvertency, if we had any 
miſgivings within, or warnings without 
concerning that particular fin, into which 
we fell atterwards ; much leſs if we che- 
riſh ill motions till they grow too ſtrong 
for us. And laſt of all, if we repeat the 
ſame ſin frequently and contemptuouſſy. 
And to this I may add; he cannot be 
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{elf into the way of temptation, even tho? 


he be conſcious of his owa infirmity. 34h, 
= 


As to thoſe moral defects which flow 


natural infirmity ; mw will not deſtroy us, 
e 


if the infirmity it {elf be pardonable. 
There are infirmities, which we acquire; 


infirmities, which grow ſtronger by indul- 
ence ; infirmities, which continue merely 
uſe we do not take pains to ſubdue 


them: our moral defects muſt not flow. 


from theſe kinds of infirmities; but from 


ſuch as, conſidering human nature, and the 
ſtate of this world, *tis impoſſible utterly, 


to root out. Theſe moral defects will do 
us no harm; if, firſt, we take care to 


ſettle in our minds the habits of thoſe vir- 
tues that are directly oppoſite to them. 
Secondly, If we watch and fight againſt 
our natural infirmities ; and endeavour to 
reduce our appetites, even our natural ap- 
petites, Within ſtrict and narrow bounds. 


Thirdly, If we waſh off the ſtains of our 


ſlips and defects by a general repentance : 


for A the notion I have here given of 
venial ſin, repentance appears to be very 


neceſſary : for J require in them ſome- 


thing of voluntary OY of free- 
Fang enough to make an aktion ſinful, 
tho? not to prove the heart corrupt or 


wicked. And becauſe the degrees of vo- 


luntary and involuntary are not ſo eaſily 
diſtinguiſhable — another, *tis plain 
5 3 our 
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our beſt ſecurity againſt any ill con 
of our defects — frailties, is a 


uence 


row. And therefore I wonder not if Da. 


vid charge himſelf more ſeverely than God 
does, My ſins are more in number than the 
hairs of my head, This was a confeſſion 
that became the humility and folicitudeJof 
a penitent ; that became the refleCtions of 
a wiſe and perfect man, and the corrupti- 
on of human nature ; the alloy of human 
performances; the flips and defects, the 
interruptions, neglect, and deviations of 


the beſt life. 
CHAP. VI. 


Of liberty, as it imports freedom or delive- 
rance from mortal fin. What mortal 
is. How the perfect man muſt be free 


from it. And which way this 
be beſt attained; with ſome rules 2 
attainment of it. | 


H E RE I will inquire into three 


things ; 


1. What mortal fin is; or what kind of 
ſins they be, which are on all hands ac- 
knowledged to be inconſiſtent with a ftate 
of grace and favour. I 


2, How 
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2. How far the perfect man muſt be 


et free or delivered this kind of fins ; 


or how remote he is from the guilt of 


them. 


3. Which way tllis liberty may be beſt 
rel Y my uy be 


F. 1. The firſt thing neceſſary is, to 
ſtate the notion of that ' ſin, which paſſes 
under the name of mortal, wilful, pre- 
ſumptuous, or deliberate ſin: for theſe in 
writers are equivalent terms, and promiſ- 
cuoufly uſed to fignify one and the ſame 
thing. Sin (ſaith St. Fohn, 1 Ep. iii. 4.) 7s 


the tranſereſtion of the law. This is a plain 


and fult definition too of ſin: for the 
law of God is the rule of moral actions; 
tis the ſtandard and meafure of right 
and wrong, of moral good and evil. 
Whatever is not within the compaſs of 
the law, is not within the compaſs of 
morality neither; Whatever cannot be 
— nded within this definition, can- 
not have in it the entire and compleat no- 
= of ſin ; 2 is all — — cannot 
in, in a ſtri 5 Ir, d | ate 
ſenſe of the word. — St. Jeb in the 
ſame verſe tells us, that whoſoever finneth, 
tranfgreſſeth the lau. And St. Paul. Rom. 
iv. 15. Where there is no law, there is 
m tranſgreſion. Sin then muſtalways ſup- 
poſe a aw ; without which there can be 
PR Y 4 _ -  neatier 
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neither vice nor virtue, righteouſneſs nor 


wickedneſs : for theſe are ing elſe 
but the violation or obſervation © 
law of God; or habits and ſtates reſult- 
ing from the one or the other. But this 1s 
not all : two things more muſt be remar- 


ked, to render this definition, which the 


apoſtle gives us of fin, clear and full. Firſt, 


The law muſt be ſufficrently revealed, So- 
condly, The tranigreſſion of it muſt be 
truly voluntary. ** 

1. By ſufficient revelation of a divine 


law, _ one underſtands, that the law 
muſt be ſo 


publiſhed to the man who 
is to be governed by it, that the authority 
and font of it may be, if it be not his 


own fault, rendered evident to him. If 
the divine authority of any rule or pre- 


cept be doubtful and uncertain, the obli- 


of it will be ſo too: and it is as ne- 
ceſſary that the ſenſe of the law ſhould- be 


evident, as its authority. The law, that 


is peaned ” — and * er- _ 
is, properly ing, no law at i ince 


the mind of the Lawgiver is not ſuffici 


ly made known by it. Whatever is neoeſ- 
farily to be forborn or done by us, mult be 


, — and clearly preſcribed in the law of 
God ; 


and if it be not, it can never be ne- 


ceſſary. Men through weakneſs or deſign 
p ung ee” laws — are but a hea *% 


letters, a croud of dubious Delphick 


the 


eee > wth 


nn tr AOQOW oo Ge wi O00 =n # © © My rw, nu je ©) pas fe 0 


LAS 
0 


F 8 


7 T 8.8 TREO 58 FB 7 78S S AGS of 


cauſe this is rep 


a * 


to Sins of Infirmuty. 
ſentences: but God can never do ſo, be- 
nt both to his wiſdom 
and goodneſs, and to the very end of a law 
too, Which is to be a rule, not à ſnare; 
tis to give underſtanding to the mph; to 
be 4 light to our feet, and a lamp to our 
paths; not like an Ignis fatuus, to betra 
us into brakes and precipices, and ruin, 
2. The tranſgreſſion muſt be a voluntary 
one. And this imports two things: 1. A 
knowledge of the law. 2. Conſent to the 
breach of it. Eirſt, As to the knowledge 
of the law. All that I have to fay here 
in a few words, is, that ignorance of the 
law excuſes a tranſgreſſion, when it is it 
ſelf excuſable; but if the ignorance it ſelf 
be criminal, the effect of it muſt be ſo 
too. We muſt never think of excuſing 
our ſins, by alledging an ignorance into 
which, not our own incapacity,or any other 
reaſonable cauſe, but neglect or contempt 
of the truth, or ſome other vicious luſt or 
paſſion, has betrayed us. Secondly, As to 
the conſent of the will ; this is neceſſary 
to, demonſtrate any action ſinful or virtu- 
tuous ; without this the mind will be no 
partner in the fin, and by conſequence 
cannot be involved in the guilt of it. 
Whatever we cannot help, is our misfor- 
tune, not our fault ; actions — — 
ral, or merely forced, can neither be good 
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nor evil. The concurrence of reaſon and 
choice is indiſpenſably neceſſary to the 


maorality of an action. All this is 
taught us by St. James i. 14, 17 2 


0 to conclude what ſort of a deſcription we 


Which words do certainly imply, that the 
ſpring and principle of fin is within our 


it ſome moral obliquity in the wilk, or 
the tendency of the action, or both. 80 
that preſumptubus, or mortal fm, call in 


tranſgre 
tending to the diſbontur of God, the i 


every man is tempted, when le it draum 
away of his own luft, and enticed. Yen 
when luſt bath conceived, it bringeth forth fin; 
and fin when it is finiſhed, bringeth forth death. 


lves; that tis our natural corruption that 
entices and allures us; and tis out conſent 
to its enticements that gives being to ſin, 
and defiles us with guilt. 
From all this now put together tis eaſy 


are to form of mortal in: tis ſuch a 
tranſgreſſion of the law of God, as is 
vic ius in its original, deliberate in its con- 
miſton, and miſchievous in its fendencies or 
effetts : the heart is corrupted and mif- 
led by fome luſt or other, and ſo confents 
to the breach of the moral law of God, 
2 law of eternal and immutable 


neſs: or if the ſin conſiſts in the breach 


of any pofitive law, it muſt yet imply in 


by what name we will, is a dekiberate 
ſſion of a Haus law of God, 


ry 
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to Sins of Infirmay. 
ry of our neighbour, or the depravation of 
our nature. Such are thoſe fins which the 
prophet Jaiab exhorts thoſe who will re- 


pen to ceaſe from. And ſuch are thoſe 


e of, Epb. v. Gal. v. 
7 the works of the fleſ 
are manifeſt, 5 are theſt, adultery, for- 
nication, unclanneſs, v:iouſneſs, rdol 
witcheraft, — 2 2 
wrath, 4 fie 
murders, revellings, ond det 
like. * e fins, of which, 8 of 
ſo many members, the body of ſin confiſts: 
— * _— 77 ZE 
metimes ca 7 f 
* og e e 
. the fleſh, wor re fere 
— ee 
, in them very a of 
dale and mortali er are al- 
the effect of ſome carnal and world- 
* uſts, prevailing over the law of the 
_—} and they imply a contempt of 
injuſtice to our neighbour, and fome 
kind 2 defilement and pollution of our 
nature. And that theſe are the plain in 
dications of ſuch a guilt as excludes 2 man 
from heaven and favour of God, is 
very plain from the acconne which hs 
ſcripture gives us both of the origin and 
influence of fin; from the care it takes to 


_ fortify the heart againſt all infection; 


from 


emulations, 
Ons, herefies r | 
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from the conſtant repreſentations it makes 


- 


rer 


ſin, even in reference to this world as well 
as the other. I cannot ſee any thing fur- 


ther neceſſary to the explication of delibe- 
rate or preſumptuous fin, unleſs it be here 
fit to that it ismortal, though it pro- 


cCeed no further than the heart: there is 


no need at all that it ſhould be brought 
forth into action, to render it fatal and 
damnable. This is evident, not only from 
the nature of divine worſhip, which muſt 


therefore-can no more be reconciled to the 
wickedneſs of our hearts, than of our 


actions; but alſo from the expreſs words 


of our Saviour, Out of the beart proceed for- 


are adultery, theft, Ye. And d. 
| where 7 9 


> he pronounces the adultery of the 
beart damnable, as well as that of the bo- 
dy, Mat. v. 28. But I ſay unto you, that 
r looketb * a woman to luſt after 
ber, bath commuted adultery already with her 
in bis bear. Ts 3 


. 2. I am next to give ſome account of 
the liberty o perfect man, in refe- 
rence to the fin I have been diſcourſing of. 
r | 


ations ; 
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worlhip and obey him: for the 
of any ſingle commandment is a maniſeſt 


violation of the majeſty and authority of 


God, whatever obſervance we may pay 
all the reſt: For be that ſaid, Do not com- 
mit adulter y; ſaid alſo, Do not kill. Now if 


thou commit no adultery, yet if thou kill, thou 


art become a tranſgreſſor of the law, Jam. 
ii. 11. That the reſtraints man is to lay 
upon himſelf, relate no leſs to the Nr 


the ſoul! than n 


cept your righteouſneſs exceed the righteouſneſs 
of the Scribes and ny. a as no 
means enter into the kingdom of heaven, 
Matth..v; 10. That to begin well will 
avail us — we —— well too. 
Univerſality, ſincerity, perſeverance 
are generally acknowledged to be eſſential 
and indiſpenſable properties of ſaving, 
juſtifying faith. Theſe things therefore 


being bur: juſt —— to the 


point to be enquired into and reſolvet. 
1. To be from the dominion and 
power of mortal fin, is the firſt and low- 


eſt ſtep; this is indiſpenſable to ſincerity, 
and abſolutely neceſſary to falvation : Let 
not fin reign in your mortal bodies, to fulfil 


the lufts thereof, Rom. vi. 12. And the ad- 


vancing thus far does, I acknowledge, 


conſtitute man in a ſtate of grace: for 
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in ſcripture men are denominated righte - 
or wicked, not from fingle of 

vice or virtue, but from the prevalence 
dominion, from the habit or cuſtom 

— rem drag 4 

to 1 e yield your ſelves ſervants to 

bes — are to whom ya obey ; whether 


e fn uit death, or of obedience unto righ- 
| reouſneſs? Rom. vi. 16. But then I muſt 


here add two remarks, by way of cau- 
tion. 1. We muſt not preſume too ſoon 
of vi over an habitual ſin, An evil 
habit is\not ſoon broken off; nor is it an 
eaſy matter to reſolve, when we have et 
our ſelves free from the power of it. 
Sometimes the temptation does not pre- 
ſent itſelf as often as it was wont, or not 
with the ſame advantage ; ſometimes one 
vice reftrains us from another; ſometimes 


_ worldly conſiderations, or ſome little 


in our temper, without any tho- 
rough change in our minds, puts us. out of 
humour for a little while with a darling 
lin; and ſometimes the force and clear- 


neſs of conviction, produces ſome pious 
fits, which, gh they do not utterly 


vanquiſh a luſt, et force it to give 
way, and retreat 2. while, and inter- 
rupt that love which they do not exfin- 
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t Sits of Infirmity. 
then, and t at ſome diſtance of time, 
into the ſame fin, we have great reaſon to 
be jealous of its power and our ſafety : 
nay, though we reftrain our ſelves from 


the outward commiſhon of it; if yet we 


ieel a ſtrang pro to it; if wediſcern 
our ſelves ready to take fire on the appea- 
rance of a temptation ; if we are fond of 
3 near it as we can, and are 
pleaſed with thoſe indulgences which are 
very near a-kin to it, we have reaſon to 
doubt that our conqueſt is not yet entire. 
nay,” the truth is, we cannot be on 
ounds aſſured that we are maſters of our 
ves, till we have a ſettled averſion for 
the ſin which before we doated on, and ſhun 
the occaſions which before we - courted, 
till we be poſſeſſed of a habit of that vir- 
tue which is a direct contradiction to it; 
and take as much pleaſure in the obedience, 
as ever we did in the tranſgreſſion of a di- 
vine command. 5808 bois 
 2dly, Theſe are ſome fins of that provo- 
king nature, ſo criminal in their birth, 
and miſchievous in their conſequences, 
that one ſingle act or cammeſſion of one 
of theſe is equivalent to a habis of others; 
ſuch is murther, idolatry, perjury, adulte- 
ry; theſe cannot be commited: without re- 
nouncing humanity as well as Chriftianity ; 
without reſiſting the inſtinQs and impulſe 
of nature, as well as the light of the _ 
590 8 pel, 
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one of theſe, muſt not look upon 


when, if the intereſt 
be is content to be oppreſſed with ſhame 
and ſufferings: when, 1n one —— aye 


Of. Liberty, as it relates 
ſpel; and the grace of the Spirit. We muſt 
break through a great many difficulties 
and terrors, ere we can come at theſe 
ſins; we muſt commit many other, in or- 
der to commit one of theſe ; we muſt deli- 
— = , reſolve deſperately, and in de- 
od and conſcience ; and what is 
| — of habit in other inſtances, is 


MW neceſſary preparative in theſe, that is, 


obduration, In this caſe, 3 _ 
happy man, that has been guilty of N 


_ free, when he i is come to — 


it a but then when 
de loats and abhor gc duſt and 


- When he has made the utmoſt re- 
he is capable of; 
virtue require it, 


parations of the wro 


and conſtant courſe of mortification, 
tears and good works have waſhed of 


ſtain and guilt. : 
2; ( 
| habit, but from ſingle a#s of deli 
preſumptuous fin. The reaſon is plain; 


— per is true, not only of 


— — cannot be committed without 


the conſcience, gri the 
irs, is and. — our — 
time at leaſt. The 


habits, bur 2 — 
ts, — 
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death is the lty, the ſanction of ev 

al, wh the 9 
does not;prohibit habits only, but ſingle 
acts tao. Nor is there indeed any room 
to doubt or diſpute here, but in one caſe; 
which is, if a righteous man ſhould be ta- 
ken off in the very commiſſion of a fin, 
which he has fallen into. Here, indeed, 
emo geg Fog ſaid, and with much uncer- 
tainty. t the reſolution of this point 
does nat, as far as I can ſee, miniſter to 
any good or neceſſary end; and therefore 
I will leave t to God. In all other caſes, 


every thing :is clear and plain; for if the 


ſervant of God fall into a pre ſumptuous fin, 


tis univerſally acknowledged, that he can- 


not recover his Ttation but by repentance. 
If he -repent preſently, he is ſafe; but if 
he continue in his fn, if he repeat it, he 


paſſes .into à ſtate of wickednels, widens 


the breach between God and his ſoul, de- 
clines inſenſibly into a habit of ſin, and 
renders his wound more and more incura- 
ble. Tis to little purpoſe, I think, here 
to. conlider the vaſt difference there is in 
the commiſſion, even of the ſame ſin, be- 
tween a child of God, and a child of wrath; 
becauſe a child of God muſt not commit it 
at all: if he do, tho? it be with reluctan- 
905 tho*.it be, as it were, with an imper- 
ect conſent, and with a divided ſoul; tho? 

the awe of religion * conſcience ſeems 
| | 1 


W 
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not utterly to have forſaken him, even in 
the midſt of his fin ; tho* his heart ſmite 


him the very minute it is finiſhed, and 
repentance and remorſe take off the re- 
liſh of the unhappy draught ; yet ſtill tis 


ſin; *tis in its nature damnable: and no- 


thing but the blood of Jeſus can purge 
the guilt. | 5 


3. The perfect man may be ſuppoſed, 
not only actually to abſtain from mortal 
ſin, but to be advanced ſo far in the mor- 
tification of all his inordinate affections, 
as to do it with eaſe and pleaſure, with 
conſtancy and delight. For it muſt rea- 


ſonably be preſumed, that his victory over 


ungodly and worldly Juſt, is more con- 
firmed and abſolute; his abhorrence of 
them, more deep and ſenſible, more fixt and 
laſting, than that of a beginneror babe in 
Chriſt. The regenerate at firſt fears the 
conſequence of ſin ; but by he hates 
= v4 it ſelf, The * dig ſoul — 
ers him now incapable o any plea- 
ſure in what he bed on before 4 the 
love of God and virtue raiſeth him above 
the temptations which he was wont to fall 
by: Old things are paſt away, and all things 
are become new. | 
4. Laſtly, The perſect man's abſti- 
nence is not only more eaſy and ſteady, but 


more intire and compleat alſo than that ot 
others: he has a regard to the end and 


delign 
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f to Mortal Sin. | 
deſign of the law; to the perfection of 


his nature; to the purity and elevation 
of his ſoul; and therefore he expounds 
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the prohibitions of the law in the moſt 


enlarged ſenſe, and interprets them by a 


ſpirit of faith and love. He is not con- 


tent to refrain from actions directly crimi- 
nal, but ſhuns every appearance of evil; 


and tendencies of his nature towards it ; 


and to decline whatever circumſtances of 
life are apt to betray the ſoul into a love 
of this world, or 


body : he has cru- 
cified the world, and the body too. That 
pleaſure, that honour, that power, that 
profit, which captivates the ſiuner, tempts, 


and tries, and diſquiets the novice, is but 


a burthen, a trouble to him: he finds no 

ſt, no reliſh in theſe things. He is fo 

from intemperance, ſo far from wan- 
tonneſs, fo far from pride and vanity, that 
could be without any diſadvantage to the 
intereſt of religion ; he would imitate the 
meanneſs, the plainneſs, the laboriouſ- 


neſs, the ſelf-denial of our Saviour's life; 
not only in diſpoſition and affection of 
his ſoul, but even in his outward ſtate 
and deportment; and would prefer it far 
above the pom 


p and ſhew of life. In 
uires not how far he may 
7 


one word, he 


enjoy and be ſafe, but how far he maß 
deny himſelf and be w/e : he is fo far from 
Bo * deſiring 


the diſpoſitions 
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defiring forbidden ſatisfactions, that He is 
unwilling and afraid to find too much fatis- 
faction in the natural and neceſſary actions 
of an animal life. 1 need not prove this 
to ahy one who has regd the Pegel 
chapters : for it is whitt 1 hape been ko 
Roether this treatiſe. It is nothi 
e is conſonant to'the whole ten 
of ths ſcripture ;, and to the example - 
_ the beſt . — And 'tis conformable td 
what: the den athens have writ, who have 
any thing of life and ſpirit in their works; 
or rave an pay true 'hdtion bf the great de- 
ſign of the Chilftidn religion, w which is an 
heavenly convetfition. Let any one but 
caſt his eyes on St. Bai, or any other af- 
ter him, Who aimed at the fame thing 1 
now do, the p Ae holineſs in 
world in the beauty and peifection of it; 
and he will acknowledge, that I antfar from 
having carried this mater too high. I Will 
grew 5 00 = 1 two es of St. 
(a) Mon %, 2 (2 us cri tion o E 
r Bak, man'with regaridty his lA 


x Twp Hav ivaxbs 


r runs thus. He is one that conſults 
e the neceſſities, not the 5 e of his 
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e eee. nature; and ſeems to grudge the time 

de which he beſtows on the fü tt kg 
nouriſhment of a Serbe Bod 

He i is ſo far from looking upon eating wy 

drinking, &c. as an emoyment, that he 

rather accounts it a task or troubleſome 


f ervice 
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lawful for a I ry 20 | this 
is directly co 


to his Hos 
O on thoſe wa. 7 of St. Paul, 


that uſe the world as not abufing 2 
Whatever is beyond 4% is abuſe ; 

directly, — — to his definition 
of teraperance. (4) That it is the 
extirpation of ſin ; the exterminati- 


on of unruly paſſions, and the mor- 


tification of the body, extending even 
to the natural appetites and affec- 


tions of it. 
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I know not what ſcruples or mites 


the doctrine I here advance oncer 
this part of my perfect man's! liberty, may 
be encountered With: but I am con 


have given no juſt occaſion Ye any. I 
ale 


do not fay of the 1 fect, wich 
that they cannot fa but If y, tha 
may, and ought to ſtand 


cf, 


they 


and, Ie den 


their own fault, will do ſo. I do not af- 


firm of them, as the eitel in Ji . 
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tus Lyrinenfis did of their party, that are 5 
privileged from ſin by a liar gra 


ce 
and tranſcendent favour; but I affirm, 
that they ſhall not want grace to preſerve 
them from it, unleſs they be wanting to 
themſelves. I do not go about to main- 
tain, that God ſees no fin in his children; 
but I maintain, that mortal fin is not the 
ſport of his children. But do not I in 
this fall in with the Papiſts, who aſſert 
the poſſibility of keeping the commands 
of God? J anſwer, that taking them in 
the ſenſe, in which they themſelves in the 
conference at Ratisbone defend this doc- 
trine, I do. They there tell us, that, when 


they talk thus, they take the law or com- 


mands of God, not in a ſtrict and rigid, 
but in a favourable and equitable, f. e. a 
goſpel conſtruction: and this is fo far 
from being heterodox, that Davenant ac- 
counts it a plain giving up the queſtion in 

controverſy. But am I not run into the 
error of the Pelagians and Quakers ? I an- 
ſwer, if the one or the other aſſert, that 


the perfect man paſſes thorough the whole 


courſe of life without falling into any fin; 
or, that in the beſt _ of life, he 1s im- 
eccable, and not ſubje& to ſin (as in the 


heat of diſputation their adverſaries ſeem 

ſometimes to faſten on them) I am ata 
wide diſtance from them. But if wor 
| : | teac | 


10 Mortal Sn. 
teach, that the perfect man J 


ſtrength enough to forbear wilful ſin, and 
that many a y do fo, I am, I muſt 
confeſs, exactly of their mind. But then 
I am, at the ſame time, of the ſame mind 
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with St. Auſtin, and St. Jerome too; for 
teach the very ſame doctrine: for 


th 
they never contended about the poſſibility 
of freedom or deliverance from mortal 
fin, but only from venial. St. Ferome * 
| thall explain his own ſenſe, Etenim ab/que 
vitio, quod grace dicitur Kaxir, hommem 
poſſe eſſe aio: Arauacomror, id eft, fine Pecca- 
to, efje nego. Which is the fame thing 
that St. Auſtin commonly admits ; that 


Dia. 
Senad. ad 
Pelag. p. 
189. 


man may be fine Crimine, but not ine 


Peccato ; without mortal, but not without 
venial ſin. And in this, they are certainly 
of the mind of the ſcripture ; which eve- 
ry-where repreſents the perfect man, as 
holy, blameleſs, undefiled, without ſpot, 
walking with God : and, in one word, as 
free from ſin. If any man can reconcile 


theſe texts, which are very numerous, with 


mortal ſin, I will not ſay in the beſt ſtate 


of the beſt men, but a ſtate of ſincerity and 


eneration, I will acknow e 'ge my miſ- 


take. Buttill thea I connot but think, the 


doctrine I advance, neceſſary to eſtabliſh 
the true notion of holineſs, and convince 

us of our 2 to it. This doctrir e 
4 _ 
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4 from defects, failings, and human infirmi- 
ties; and F beſieve themſelves are not 
| confident enough to teaeł otherwiſe - 


not only on the humbler, bur the ſafer fide 


Of g; as it Niue 


is again neceſſary to w 
ons and calumnies the rs eaſt upon 
our Church; as if it held, rhat the regene- 


- _ 1 continue in their ſins; 


cannot be freed from them. Our 


alt perfect men are never utterly exempt 


2 will not call cheſe infirmmwies ſms : 

then the whole controverſ 
8 > this; we agree in the thing, bee differ in 
the name: and in this difference, we are 


too: for — them fins, we wy 
be the better dif 7 Jen to be ſorry 
_ to beg — for them, and SES 
ainſt them. 
ke fruit of this liberty has been ful 


eiently accounted for in chap. 3. And there- 


fore I proceed. 
' & 3. To propoſe fome rules for the at- 


tainment of it. 


1. The mind muſt be unded and 


rooted in the faith; it muſt thoroug 
convinced and rſuaded of theſe ny 


cat ar- 
tictes of the Chriftian religion, That there 
is a God, and fuch a God, a holy, juſt, 
omaiſcienr, and omnipotent one; the in- 
| carnation, 


we off thoſe aſperſi- 


urch teaches indeed (Artic. g.) that the 


is reduced 
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moughts; we mult give 


- own minds parte 
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carnation, ſuffering and: glory of the ble& 
fed Jeſus ; a judgment to come, and the 
eternal rewands: and puniſhments: of ano- 
ther life. The firm belief of theſe things 
does naturally theſe two effects. 
r 
thargy a urity ; it will diſturb: him in 
his — and fill his mind with 
guilty fears, and uneafy reftettions. And 
when the man finds no reſt, no ſecurĩty in 
his fins, this will naturally oblige him to en- 
deavour the x them. But then 
we muſt not ſtifle and fuppreſs theſe 
liberty; we muft hear the dictates of our 
: andcoafider ſeriouſſy 
thoſe terrible truths, which = lay before 
us; till we go from this exerciſe deeply im- 
preſſed with ſuch notions as theſe: that 
— ſooner or _ —— 
pon us tempora etern : 
true : tha 
it is a dreadfut danger exe + too long 
with indignation, or preſume too far on 
the mercy of a juſt, and holy, and ak 
mighty God: that the neglecting the great 
ſalvation, tender*d by the goſpel, and pro- 
cured by the bleſſed Jeſus; the flighting 
the blood of the covenant, and grieving 
the Holy Spirit (all which we do by wilful 
fin) is a guilt, that will ſink down the 
Os obſtinate 
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obſtinate ſinner into the loweſt hell ; and 
render his condition more intolerable than 
that of Tyre and Sidon, Sodom and Gomor- 
rab. 2. The ſecond eſſect of the firm be- 


lief of theſe goſpel truths, is, that it be- 


gets in us a contempt of this world, and 


all the things of it. To him that be- 


lieves; how ſhort is time compared 0 
eternity? how falſe, how empty are the 
— of ſin, compared with thoſe of 

eaven? how inſignificant the eſteem or 
— of _ to _— _ ? _ worth- 

S are all our wor opes and pretenſi- 
ons in reſpect of an 2 Jeſus? Now 
the ſoul, that is once thoroughly poſſeſſed 
with theſe notions, what will it not do, 


what will it not ſuffer, rather than fall 


ſhort of, or forfeit its crown? In what ſtate 
will it not be contented; nay, in what ſtate 
will it not abound in joy, whilſt it holds 
faſt the ſtedfaſtneſs of its hope, and is ſe- 
cure of the love of Jeſus ? Here begins 
that purity of heart, which is the fountain 


of true Epicuriſm; that greatneſs of mind, 


which alone is true honour and fortitude. 


But, that faith may have theſe effects upon 


us, it muſt not be only a true, but a /ively 


faith: therefore my 


2. Second Rule, or, if you pleaſe, ano- 
ther branch of the former rule, - ſhall be 
this. They that will be free indeed, muſt 


not only believe the great truths of the 


goſpel, 


/ . ĩ˙ĩ˙i·—ðQſwm. ⁵ m ³ mA 8 


L772 


r 


S. FRN 


8 


EFSTe TIF RBB FEB EBEN E 


to Mortal Sin. 
goſpel, but muſt frequently and ſeriouſly 


till they have imprinted in 
themſelves as clear, diſtinct and perfect ideas 


of them as we are capable of. This will ſoon 
mortify the appetites of the body, correct 


our falſe opinions of worldly things: and 


baffle all the ſophiſtry and confidence of 
luſt. A lively faith, is a faith that im- 

rts the moſt clear and natural, the moſt 

Il and enlarged notions of its objects; a 
faith, that not only looks upon the arti- 
cles of our ereed as true, but beholds them 
in a manner as preſent; and ſo repreſented 
and drawn to the life, that they fill the 
foul with great and moving conſiderati- 
ons. This faith does not only believe that 
there is a God; but it beholds him, and 


walks before him as preſent ; it ſees him 


arrayed in all his glory, and in all his ma- 
jeſty, in all the power and all the terrors, 


= = 


in all the beauties and all the graces of 


the divine Nature : it does not only be- 


lieve, that there are rewards and puniſn- 


ments ; but is extremely ſenſible of the 
terrors of the one, and attractions of the 
other; and looks upon both as at the door. 
It does not only acknowledge a Mediator; 
but takes a full view of the miſery of that 
ſtate, wherein we lay thro? ſin; and of 


the bleſſedneſs of that, into which we are 


tranſlated by the redemption, which is in 
Jeſus. It contemplates this Mediator = 


348 
all the ſeveral ſteps of condeſcenſion 


— — and the bri 


af duty, and make the yoke of Chriſt caly, 


Of Lileryy as it relates 


humiliation; in all the tenderneſs and 
of his paſhon; in all the de 


Aae 


chearful ones of his — This is t 
that ſets us free. 


3. We muſt not ſtop in faith, till it be 


made perfect in love. We muſt meditate 

divine — till they have fired our ſouls; 
till they have enki our afſections; till 
we be poſſeſſed by an ardent love of God, 
of Jeſus, of 2 and of hea- 
ven; till all our other deſires and — 
be converted into, and ſwallow of 
3 our 


1 and in him we reſt, in him we 


lory, and in him we rejoyce. O love 

— reat and glorious are the things that 
id of thee ! tis thou who doit * 
ate and animate faith itſelt: 

thou who daſt ſurmount the difficulties 


aud his burden light: *tis thou, who doſt 
caſt out fear, make religian full of 
pleaſure : ris thou, that doſt make us 
watchful againſt temptations, and impati- 
ent under the interruptions of duty : *tis 
thou, that makeſt us difreliſh the ſures 
of this world, and long to be diſſa ved and 


to he with Chriſt. Here is the liberty of 


the ſans of God. Bleſſed are they, even in 
this world, who attain it. But one n 
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to. Mortal Sin. 
[muſt here add, that our love muſt not be 
a flaſb, ait; but a teddy and Well-fetled af 
fection; an affection 'that has the warmth 
of paſſin, and the firmneſs of habit, We 
mult therefore, by repeated meditations and 
p daily nouriſie this fame of the altar, 
ed nee ſuffer it to go out. 
4. We muſt never be at reſt, til we 
nave «poſſeſſed our minds with a perfect 
hatred of the ſin which we Are moſt ſub- 


ect to. The love'of God, his long - ſuffer- 


ing and forbearance, the ſufferings of Jeſus, 


ſti s of 'the ſpirit, the and 
vexatioh, 


leaſure of holineſs, the guilt a 
he ſhame and puniſhmenesf fit, its ill: in- 

on our — cfeQi6n — — 

on our * —— 

topics to ns. A thorotgh * — 
of ſin, once ſetled and rooted in us, will 

Rodde that ſorrow, that indignarion, -that 


watchfulneſs, that zeal, whieh will remove 
us far oo, wen not only from the ſin, but 


alſo from ry tempentiöas to it; 
and place us almoſt withote the danger of 
a relapſe. 

To this fourth rule, I ſhould add this 
other: that when once a man has reſol- 
ved upon a new courſe of — whatever 
difficulties he finds in his way, whatever 


baffles he meets with, he never quit 
the of virtue and Be; ; he muſt 
never give over fighting till he conquer: 


the 
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of · generoſity and honour; the turpitude 


Of Literty, as it relates 
— 45. But ds ——— — 
conquer or die. But ra 
to perſeverance in virtue, — be- 
ginning of it, therefore I but juſt mention 
it 


5. It will not be imprudent in this mo- 
ral, as in phyſical cures, to obſerve dili- 


gently, and follow the motions and ten- 


es of nature. Where there are-ſeeds 


and ſhame of ſin, the baſeneſs and ingra- 
titude of it, the love of God and of Jeſus, 
and ſuch like, are fit topicks to dwell up- 
on. Where fear F to prevail, 
there the terrors of the Lord are . — 
powerful motives: and ſo whatever the 
frame and conſtitution of nature be, it 


will not be difficult to find arguments in 
the 27 adapted to it, which will be ſo 
m 


more prevalent, as they are the 
more natural. | 


6. Laſtly, We muſt uſe all means to 


obtain the Spirit of God ; and to increaſe 
and cheriſh his influence: we muſt ask, 
and ſeek, and knock, i e. we mult pray, 
and meditate, and travel with patience 
and with importunity, that our 22 


Father may give us his Holy Spirit: 
when we have it, we muſt not grieve it by 
any deliberate ſin ; nor quench it by ſe- 
curity or negligence, by ſenſual freedoms 
and preſumption ; but we muſt cheriſh 
every 
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vail, 
noſt 
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ask, 
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every motion, improve every defire and 
paſſon tht ix works in s; we _— 
every a of evil; we muſt p 

© Cai pecking ; we muſt watch un- 
to prayer; we muſt ſpend the time of 
our ſojourning here in fear; we muſt re- 
joyce and glory in the Lord; and we 
muſt wait for the bleſſed hope, and the glo- 


rious appearance of the great God, and 
our Saviour Chriſt Jeſus. And now I have. 


finiſhed what I had to ſay on this ſubject, 
of the perfect man's liberty as it relates 
to mortal or wilful ſin: I have ſhewed 
what this ſin is; and how far man may 
be freed from it, referring the reader to 


chap. 4. for the fruit of this freedom, 1 


have here, laſtly, given that advice 
which I "thought moſt ſerviceable to the 
attainment of it. And through this whole 


chapter, I have had regard, not only to 


fection, but ſincerity ; it being indeed 
2 to do ar war FB ang... can- 


not arrive at the one, but through the other. 


For ſincerity is Perfection in its infancy 
or non- age; and Perfection is nothing 
elſe but ſincerity cultivated by meditati- 
on and diſcipline, and cheriſhed by the 
the influence of heaven. And now let no 
man's heart fail him, while he contem- 


plates the difficulties which block up the 


way to his liberty. The way indeed is 


ſteep, and the top is high ; but —_— | 
a 
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conquer and enter into reſt. 


'Of : unfruitfulneſs, -as it confift 


| Toms, it may indifterently he laid-ro either. 


Of Unfruaifulneſs, as 

Wr and 3 dwell 
are the temptations 

which wou obi our aſcent, and thruſt 
us down; but we are. armed all over, they 
cannot hurt wy the Spirit ſupports and en- 
courages us; and nothing but our cowar- 
diſe and inconſtancy can prevent our ſus- 


coſs: Watch ye, ftand faſt, quit ye like mes 
Ge ſtrong ;; and then you -ſhall be ſure to 


— — * 


CHA P. K 
as do 


Idleneſs, either habitual or accidental, 
Confiderations to deter | 'men from. the fin 4 
idleneſs. 


Nfruitfulneſs is a firſobject to conclutk 
U a diſcourle of liberty with, or begin 


one of zeal; for lying, like a tract of 
„ between two bordering king 


As it implies a direct oppoiition to ſpiritu- 
al life and fincerity, it naturally falls in 


under the conſideration of æeal: as it im- 
Plies a ſervile ſubjection to ſome vile luſt 
or other, it naturally falls in under the 
conſideration of liberty: ſo that by al 
'lotting it this place, 1 ſhall at once com- 
Qtions on the argument of 

liberty, 


pleat my refle 


conſiſts in Jalleneſs. 


7 The one has in it an air 
of aefia 


religion; the one forgets God, the other 


ſavour of that which is good, the other 

— nds too much g and pleaſure in that 
EY which is evi; the one makes us by de- 
grees enemies, the other ffrangers to God. 
nef. In ſhort, there is little doubt to be made, 
= but that the omiſion of a duty, and the 
commiſſion of a crime; lukewarmneſs in that 


which 1s and eagerneſs and confidence 


in that which is evs/, may, and generally 


luke do, differ very widely in the degrees of 
UK I guilt: from hence it is (the ſinner bein 

7500 always a partial and indulgent judge of 
% himſelf ) that it is not unuſual for many, 


— who ſeem to have ſome abhorrence of 
a I wickedneſs, to be far enough from appre- 


ritt- if hending much evil, or much danger in 
unfruittulneſs. This is a fatal error; it 


1” IN fruſtrates the great deſign of religion, 


loft 
and robs it of its trueſt honour, good 
- works. For what can religion fie by 
+ that man, who retains nothing of it but 
* the bare form and profeſſion, and dares 
It o promiſe himſelf not only impunity, but a 


Barrenneſs, or unfruitfulneſs, may in 
general beſt be underſtood by comparing 
it with a ſtate of wickedneſs: from which, 
as it is uſually diſtinguiſhed in the notion 
of the vulgar, ſo does it really differ on 


nce, the other of unconcernment for 


contemns him; the one has no rehſp nor 
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duty may be either habitual, or occafionsl 
| ere? Fre: tal: and accordingly 


rained but by following after righteouſneß, 


Of Unſoenfuleſs, «it 
r 
' Unfuitfulnes, if mere partieukrly e. 


en- 
into, conſiſts in two - © 


call : 


; the latter lu war cold. 


nh formality ; and treat of in or 


; of the former in this, and of the lat- 
ter in the following chapter. And becauſe 
each of them are encumbered with mi 


takes and errors, which arife not only from 
ſell-love and partiality, but alſo from 


ſhallowneſs of judgment, joined with ten- 
derneſs of conſcience ; 1 fhall endeavour 
fo to manage this ſubject, as neither to 
— the weak, nor embolden the 
carcleſs. PADS TER 


C 1. Of idlenc6. The omiſſion of 3 


the caſe of 
omiſſion may be very different. 


1. An habitual omi ſſion of duty cannot 
conſiſt with fincerity : a general negledt 
of duty defeats the main end of religion, 
which is to honour God, adom our 
protefſion, and promote the good of hw 
man fociety ; all which can never be at- 


By 


and abounding in the fruits of it. I» 
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cen ſſbe in Idkeneſs. 

this rule, an sale, though innocent, life, 
muſt neceſſuriiy be accounted irreligious 
and viaicous, being a flat contradiction to 
our excellent. ee . e, who does 


not pray, nor 1 nor: urſue an 
end of chap, phongh r 
civil and: regu dog in his ag yet becauſe he 


does not work righteouſneſs, becauſe he 
is ſo far from imitating the zeal and cha- 
7 of Lows bleſſed, Jeſus, that he acts di- 


he not he ooked upon as a diſciple of Je- 
ſus, but as an alien and a ſtranger. He, 
whoſe life is ſpent. in vanity or drudgery, in 
ſure or buſineſs, though his pleaſure 
not impure, nor his buſineſs wnuft ; yet 
is he, betore God, a criminal, hecau lc un- 


profitable; he has received the grace of 


God in vain; the light of the 1 has 
riſen upon him i in — 4 and he has ſerved 
10 intereſt of virtue or religion in his ge- 


neration; and therefore he will be ex- 


cluded heaven, with the flothful ſervant, 
who hid bis Maſters talent in a naphin, Luke 
ix. 20. 


2. The caſe of an accidental or occaſiona ! 
omiſſion of duty, is very different from 


that of habitual neglect of it; an occa- 
fonal om ton may be, not only /awful, but 
neceſſi but the neglect of duty never 


can be either. The circumſtances of po- 
Aa 2 | ſitiwe 


nant to both; therefore muſt 
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356 f Unfruitfulneſs, as it 
| ſitive duty, and the meaſures and 
| of moral good, are not _— and 
ſettled; and therefcre a fingle omiſſion, 
either in the one or the other, where-ever 
there isa ſufficient reaſon for it, can neither 
grieve the ſpirit, nor fruſtrate the deft 


gn 
of religion; nor conſequently imply an 
. 
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corruption in the heart. 
muſt take care, fl 61 

1. That our omiſſion be not too fre- 
uent. We muſt always have regard, in 

this matter of duty, to the great end and 
deſigns of its injunction; we muſt take 
care that our omiſſions in moral duties be 

not ſo often, that either the. honour of our 

| = or the welfare of our neighbour, 
ſuffer by it. Nor muſt we ſo often omit 


inſtrumental duties, prayers, _— , the 
facrament, and the lle, as ther y to 
abate, or much leſs extinguiſh, our ; wal 
tual guſt and fervour. Omiſſion of duty, 
too often repeated, breeds a kind of indit- 
ference, or lukewarmnefs ; and lukewarm- 
neſs ſoon paſſes into coldneſs and inſen- 
ſibleneſs ; and this often ends in a repro- 
bate mind, and an utter averſion for reli- 
ion. * 

4 2dly, We muſt endeavour ſome way or 
other to compenſate the omiſſion of a du- 
77 to make up by charity, what we have 
dlefalked from devotion; or to ſupply by 
Mort ejaculations, what we have — ger 
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confifts in Idleneſs. 


ced to retrench from fixed and regular of- 
fices of prayer. And he that watches for 
opportunities, either of improvement, or do- 


ing good, will, I believe, never have reaſon 


to complain of the want of them: God 

will put into his hands either the one or 

the oo 

do better, than follow God's. 
34y, A ſingle omiſſion muſt never pro- 


ceed from a fnful motive; from a love of 


the world, or 4 N to the body; ne- 
7250 or charity is the only juſt and proper 


apology for it. Inſtrumental or poſitive 


duties may give way to moral ones; the re- 
ligion of the means, to the religion of the 


end; and in moral duties, the leſs may give 
way to the greater. But duty muſt never 


give way to fn, nor religion to intereſt or 
pleaſurr. 
Having thus briefly given an account, 
what omiſſion of duty is, and what is not 
ſinful; and conſequently ſo ſettled the no- 
tion of idleneſs, that neither the careleſs, 
nor the ſcrupulous can eaſily miſtake their 
caſe; I will now propoſe ſuch confiderations 
281 Judge moſt likely to deter men from it; 
2 ſuc 


advice as may be the beſt guard 
ervative againſt it. | | 
1. The firſt thing I would have eve 
one lay to heart is, that a ſtate of idlene 
is a ſtate of damnable fin. Idleneſs is di- 
rely repugnant to the great ends of God, 


: and for the choice, he cannot 
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358 Of Unſru:tſulneſs, ar it 
both in our creation and redemption. 
to our creation; can we imagine that 

Who created not any thing for ſome 
excellent end, ſhould create man for none, 
or for a filly one? The ſpirit within us i: 
an active and vivacious principle; our ra- 
tional faculties ca pacitate and qualify us 
for doing good; this is the proper work 
of reaſon, the trueſt and moſt natural 
ſure of a rational foul. Who-can thi 
now, that our wiſe Creator lighted this 

candle within us, that we might oppreſs 
and ſtifle it by negligence and idleneſs? 
That he contrived and deſtined ſuch a 
mind to ſquander and fool 7 its talents 
in vanity and impertinence? As to our 
redemption, tis evident both what the de- 
ſign of it is, and how oppoſite idleneſs is 

to 6 Ln gave * for 15 gat 0 
us from all iniquity ; and to purify to bim- 
felf a e, x le ene Pod good works, 

Tit. ii. 14. And this is what our u 

tion, or ſanctification aims at: We are 

Ged wor tmunſbip, created in Chriſt Jeſus un- 

to gobd works, which God bas before ordained, 
that we fhould walk in them, Epheſ. ii. 10, 

How little then can a uſeleſs and barren life. 

anſwer the expectations of God? What a 

miſerable return muſt it be to the blood of 

his Son; and how utrerly muſt it diſap- 
hint all the urpoſes of his Word and 

Pirie what need 
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the truth I contend for is the expreſs and 
conſtant doctrine of th 3 is not 
g and fialngſs of brea 
the ſins of Sodom? What means 
the ſentence 
Luke iii. 7. but the deſtruction and dam- 
nation of the idle and the !luggiſh ? The 
indignation of God is not enkind 
the barrenneſs of trees, but men. 


What 


can be plainer than the condemnation of 
the unprofitable ſervant, who periſhed be- 


cauſe he had not improved his talent? Mat. 
xxV. 38. And how frequently does the 
apoſtle declare himſelf againſt the iale and 
iforderly? And all this proceeds upon plain 
and n : our Lord was an 
mple of. virtue, as well as innocence ; 
and he did not only refrain from doing 
evil, but he went about doing good. We 
can never fatisfy the intention of divine 


precepts by negative righteouſneſs: when 
God Tohibits the 22 of the 


75 75 he enjoins the perfefting holineſs in 
s fear: when he forbids us to do evil, he 
at the ſame time preſcribes tbe learning 
to do well, What need I multiply more 
words? Idleneſs is a flat contradicton to 


faith, hope, ity ; to fear, vigilance, 
mortification; and a — 


be a damning 
vigorous pri 


reckoned a- 
againſt the barren fig-tree, 


agaiaſt 


eſþ and 
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Thee are pure, ſtrict, and ſelf-deny 

— hor! kilos wn eden 
conquer the world and the bo- 
Ay, raiſe and exalt the mind; but idleneſs 
Ye Re far from 1 any thing thing, from 


that is good; it 
ors the body ale. rar. and di 


the mind ; * finally, 1 —— 
or inoffenſiveneſs it N to, it does 
not only terminate in fin, but has its be- 
ginning from it; from ſtupidity and Pens 
norance, from vanity and ey Hen 
neſs and ſenſuality, from ſome prevailing 
luſt or other. 

2. Next after the nature, the conſequences 
of idleneſs are to be conſidered ; and if it 
be taken in the utmoſt latitude, there is 
ſcarce any fin which is more juſt! 2 5 
— ſo many * — ere ; r , - 
the parent ot 4. 4 rty, an 
— of the fins and culloaitite of this mor- 
tal life. But at preſent I view it only as it 
is drawn with a half face, and that the 
much leſs deformed of the two: I conſi- 
der it here as pretending to innocence ; and 
flattering it ſelf with the hopes of happi- 
neſs: and yet even thus, ſuppoſing it as 
| harmleſs and inoffenſive as it can be, yet 
_ till theſe will be the miſerable effects of it: 

it will rob religion, and the world, of the 
ſervice due to both: it will bereave us of 


the pleaſure of life, and the comfort of 


gent: "theſe 


8 


conſiſts" Mens, | 


death 3 and fend us down at laſt to a cur- 


ſed eternity. For where are the virtues 
thar ſhould maintain the order and beauty 
1 that ſhould relieve and 
redreſs the miſeries of the world ? Where 

are the virtues that ſhould vindicate.the 
honour of religion, — demonſtrate its di 
vinity as sor Mira- 
cles can do ? Where are the bright exam- 
ples that ſhould convert the unbeheving part 


of mankind, Joey — 1 part 


with a generous emulation ? 

lazy Chriſtian, the ſlothful ſervant, ha 
Dong 

pleaſure true 

bad pi itual, tis eaſy to diſcern That 
fountains it muſt * drawn. — = 

poverty of ſpirit can procure our 


it purity of heart our pleaſure. But 
ee 


r are the idle and unactive from 


| theſe vietues? Faith, love, and hope, are 


the ſeeds of them : victories and triumphs, 
devotion, alms, and works are the 
fruits of them: but what a ſtranger to theſe 
is the drone and ſluggard? Then for the 


ort of death, it muſt proceed from a 
wel t life: he that ſees nothing but a 
litude and wilderneſs behind him, 

— never, like the Maelites, ſee a Canaan 
before him. Life muſt be filled with 
good works, or elſe death will look = 
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quires ev 


but fancy and fortune, 


| the ſieagch of th 


Of Unfreitfuineſ, at it 


Wee when, the conſcience in 
ere after the effects of the 
Word, and the.Spirit, and the blood of Je- 
N 


gence; how will it 


will damp and and choak its bope! « 
can it be otherwiſe? Alas! 


mind of a 

Chriſtian is ſufficiently informed that every 
man ſhall receive — to what he has 
done in the body; God will judge every 


man according to his works ; what then 


muſt become of him who has none to ſhew ? 


If immortali if life and gr er 
be the — of K orng, nay, of pati. 
ent continuance in what will be⸗ 


and cate- 
who have 


come of the drowſy, the 5 


leſs, the ſot and 


ſlu 
llept, and fooled, and tr ed away life? 
aggravate the guilt of idle- 


LE 
nel, by taking an eſtimate of the talent. 
it waſtes, the oligat ions it {lights, and the 
bopes it forteits. I might render man 
more jealous and ap caſive of - falling 
into My y obſerving bow generally it pre- 
vails; is a plain proof, 1 of 
temptation, or of our 
Tin, ; @ plain proof either that there 
know not what ſecret * * 


ö OA ee ac a 


am a> oo as b GA mood em on 
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farry on 


aufillis is laue. 
the ſin, or elſe that the cheat it ĩmpoſes up- 


on the world is a very clever, « very der- 


terous one. But I have faid 
where the former I 


eno 
tail, theſe 


will hardy f. : therefore I will o - 


to advice, which 

tobe dene. 
And here my advice muſt ha ve to 
two differenc ſorts of 1. To ſuch 
as are born to plenti for- 


or 


tunes. 2. To ſuch as are to raiſe their own, 


or to provide for the rt and mainte- 


nance of themſelves and their families, by 
_. 
To rhe former the beſt directi- 


their labour or induſtry in ſome calling 


ons I can give, are theſe: : | 


1, He chat is maſter of his time, _ 
to devore the more to religion: To | 


God bath given much, of him much will lers. 
red Nor 8 


gent in frequenting the publick aſſemblies 


of the church; his attendance upon pray- 


ers, facraments, muſt be ſuch as 
becomes a man, ho, as it has pleaſed God, 
feems born not to provide for lite, but only 
tolive, only to rr and 
noble deſigas of it; and as 


uch; and 
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becomes a man whoſe good 


Of Unſruirfuneſs, as it | 

or ill example 
is of fuch vaſt importance to the ſervice or 
diſſervice of religion. Nor muſt ſuch an 
one's attendance on the publick excuſe him 


from the religious offices of the cloſet, or 


his family; he ought to abound in each: 
he may be more frequent in meditation and 
prayer, in reading and inſtruction, and 
pe orm each with more juſtneſs and ſo- 
2. Perſons of fortune ought to be careful 
in the choice of intimates and friends. Con- 
verſation is not always a loſs, but ſome- 


times again of time: we often need to 


have our forgetfulneſs relieved, our drowſi- 
neſs awakened by the diſcourſes and re- 
flections of our friends. If diſcourſe were 
generally ſeaſoned with grace, converſation 
would be the greateſt bleſſing ; if with 
ſenſe and reaſon, innocence and prudence, 
it would be the moſt ble entertain- 
ment of human life. But how miſchievous 


” the acquaintance which infects us with 


vanity and lightneſs of ſpirit, which. ſhews 
us nothing but a gaudy outſide and a frothy 


ſoul ! whoſe example binds men in civility 


to be fooliſh, and makes confidence, and 


vice, andmis-ſpence of time, a faſhion. 


3. It were to be wiſhed, that perſons of 


the beſt rank, were ever bred up to ſome- 
1 that might improve, 
to ſomething that might amuſe and inno- 


cently 
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cently engage theit minds; to ſomething 


that might employ life, without incumbring 
it. And yet, alas! what need I wiſh this 
How many excellent qualities are neceſſary 
to render a gentleman worthy of the ſtation 
where God has placed him? Lethim 


ſue theſe, How 28 the virtues, how 
c 


many the duties to which a Chriſtian is ob- 
liged? Let him attend the e. There is a 
great deal requiſite to make a good maſter, 


a good husband, a good father, a good ſon, 
a good neighbour, a good pariſhioner, an 
excellent ſubject, and an excellent friend; 


and yet there are many other relations be- 
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ſides theſe. In a word, there is no man, 


who, when he ſhall appear before God, will 
not be found to have omitted many duties; 
and to have performed many other with leſs 
care anddiligence than he ought; and ſurely 
ſuch an one cannot juſtly complain for want 
of buſineſs. I doubt rather on the con- 
trary, that whoever takes a juſt and full 
view of things, will have reaſon to complain, 
that life is ſhort, and our work great; that 
let us uſe all the diligence we can, and be 
as frugal of our time as we will, we ar- 


rive much ſooner at a maturity of years, 


than of knowledge and virtue. 

4. The diverſions of perſons of this 
quality ought to be well regulated ; ſuch as 
become the character of a gentleman, and 


the dignity of a Chriſtian ; that is, they 
| ; mult 
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this and the foregoing heads 
Au Ae; io which 


bee eee 
oy Sling; and if they be 


is pz 


and faithful ſever are to — 
for life is but waſted and mi{-ſpent, if it 
makes not provifion for eternity; and it 
matters little whether it be waſtes in pleas 


fire or in ä 
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warmneſs, that they 


N the former chapter I conſidered that 

part of Unfruitfulneſ which conſiſts 
mad. of duty: I am now to con- 
ſider a r part of it, which conſiſts in 
too perfunctury a performance of it. Be- 
ſides thoſe who are truly unprofitable; be- 
cauſe they flight or neglect the duties of 

igion; there is another ſort of men, 
who at the laft day will fall under the fame 
character and condemnation; not be- 
cauſe they perform no duties, but be- 
cauſe their performance of them is depre- 
cated -oldnefs and formality : men, 
who e a fair appearance of religion, 
and yet have no inward ſpiritual life: 
men, who do lly obſerve the exter- 
nal duties of religion, but with ſo little 
guſt, with ſuch indifference and Luke- 
are neither accepta- 
ble to God, nor uſeful to themſelves. - This 


ſtate of deadneſs may be confidered ei- 

ther more generally, as it runs through the 
whole courſe of our lives and actions; 
or more particularly, in this or that inſtance 


1, When 


ion. 


368 Of Unfruitfulncſs, at it conſiſts 
1. When *tis ſo general, that the bent 

and courſe of our lives is, for want of 

reliſh of the things of God, perverted Il © 

and depraved; when we have no , 

drive on no ends, that are ſuitable to the 

excellency and dignity of our nature; to 

the holineſs of our profeſſion, and to the 

great and manifeſt ophgations of God: 

when' we have no joys or pleaſures, no 

thirſts or appetites, that do truly become 

a Chriſtian; when we make no reſs, 

no advance towards our great end; when 

our diſcourſes and employments have no 

tincture of the Spirit, and no t 

to edification. I think we may then 

| ly conclude, that this is a ſtate of carnali- 

ty and death, And that this want of re- 

liſh in the general courſe of our lives, pro- 

ceeds from a real want of a ſincere faith, 

and true illumination. For were the 

mind once truly enlightened ; were it 

once clearly convinced, firmly and habitu- 

ally perſuaded, of the beauty and excel- 

lency of the things of God ; as we ſhould 

have notions different from thoſe of world- 

ly carnal men, fo would there conſequent- 

ly be a difference in the nature ot our 

hopes and fears, of our deſires and de- 

ſigns, of our joys and ſorrows; and as 

_ neceſſarily in the main ſcope and tenden- 

of our converſation. Whoever there- 

finds this FRY ſtupidity in the 
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in Lukewarnmeſs, Coldueſs, " "8 


courſe of his life; let him not flatter him- 
ſelf in the performance of any of the du- 


ties of religion: he has a corrupt, carnal, 


and blind heart ; his performances 


not from true principles, and have not that 
life and vigour in them that they ought; 
they are as different from the performances 


of a man truly regenerate and ſanctified, 


25 the civilities and complements ofa well- 


bred acquaintance, from the ſuſtantial offi- 
ces of a ſincere and affeQtionate friend. 


Nor can any man, who will take the leaſt. 


pains to examine himſelf, be ignorant of, 
or miſtaken in the condition of his ſoul, it 
this be it. For whoever will a& honeſtly 
and impartially, ought not to paſs a ſen- 
tence - i abſolution on himſelf, upon the 


bare performance of ſome relative, or in- 


ſtrumental duties of religion; but 22 
to inquire, firſt, what virtues he practiſes, 
which put him upon expence, hazard, or 


travel; what works of piety or ny 
r 


performs; and what proportion they 
to his ability. Next, he ought to conſider 
the defign and end he propoſes to himſelf in 
all his religious performances; whether he 
ſeek the honour of God, the welfare of 
man,. and his own improvement and 
growth in goodneſs ; or whether he does 
this merely ro acquit himſelf of a task, 
and diſcharge * 8 what he takes 


tor - - 
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Of Unſrunſulueſs, as #s conſiſts 
for granted as a duty, tho? he finds no plea- 
ſure, no — in it. Thirdly” He 
muſt refle& upon the frame and er of 
his mind in reference to theſe duties; 
what hunger and thirſt he has for righte- 


ouſneſs; what warmth, ardor, elevation, 


or earneſtneſs of mind accompanies his 

nces; what peace and pleaſure 

is reflection on them; or whether religj- 
on be not a burthen to him, or fo 


to which cuſtom only reconciles him. - 


what the bent and 


ly, He ought to examine what operation, 
what influence his religious performances 
have upon him. Prayer, hearing, read- 
ing, and ſuch- like duties, do naturally tend 
to enlighten the mind, purify the heart, 
increaſe our love, ſtrengthen our faith, 
and confirm our hope ; and therefore, 
where this is not the effect of them, we 
may conclude, that they are not diſcharg- 
ed in that manner and with that fincerity 
they ought. He therefore, that will exa- 
mine himſelf aright, muſt not ask him- 
ſelf how often he reads, how often he 


| hears, &c. and then reſt there; but muſt 
ask himſelf what efe# theſe 


rformances 
have had upon his mind; which he will 
ſoon diſcern, if he demand of himſelf, 
ſcope of his life is 
how much he advances and improves in 
the conqueſt of any vice, and the attain- 
2 5 | | ment 


in Lakcwarnoeſs, Coldneſs, &c. 


ment of any-yirtue ; what he loves, or 


what he hates; what eſteem he has for 
the things of God, and what for the things 
of men. And, in a word, how he follows 


after univerſal righteouſneſs z and how he 


— in purity of heart, and poverty of 
puts: | | 25 
2. Latrwarmneſi, and coldneſs, may be 


conſidered more particulary, as it diſcovers 


it ſelf in the performance of this or that 
duty ; in hearing, reading, prayer, and 


participation of the Lord's Supper. Now, 


tis certain, that there is a deadneſs in theſe 
duties, which proceeds from a carnal and 


unſanttified heart, and is a plain ſymptom 


of a ſlate of fin :; and yet it is too common, 
that they, who are ſubject to it, make little 
reflection upon it, and are little concerned 
for it. On the other hand, many com- 
plain of lifeleſneſs in duty, where there 
; no juſt ground for this complaint; and 
this is no ſmall evil to ſuch ; for it diſturbs 
the peace of their minds, damps the chear- 
fulnefs and alacrity of their ſervice, and 
dogs and encumbers their religion with 
deedleſs doubts and ſcruples. Some have 
zone about to ſet this matter right very 
unskilfully ; and whilſt they have, as they 
ought, ſhunned — raptures, and 
regular heats, ha ve really betrayed the 
auie of true and ſolid fervency of ſpirit; 
and talked of 1 and ſuch other du- 
| | 2 EY 


tles, 
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ties, in ſuch a manner, as cannot but re- 


flect diſadvantageouſly on themſelves, a- 


mongſt ſuch, as are moderately verſed 
in the ſcriptures, and have any experi 


of the power of God's Word and Spirit 


upon their ſouls. But what izes me 
moſt is, that ſome, of very deſerved re- 
pute, have taught, that the ſeeking ſþiri- 


tual pleaſure in prayer, is an enemy to Per- 


fettion : that beat and ardor of ſpirit in 


rayer, does often happen to the weak} 
Chiiſtians ; and very ſeldom to the per- 


fegt. But my buſineſs not being to com- 


bat the opinions of men, but to advance 
truths in the moſt charitable, and in the 
moſt effectual manner that I can: there- 
fore, without taking notice of the motive: 
or reaſons which have byaſſed any on this 
ſubject, I will lay down two or pro- 
poſitions, which will, I hope, clear this 
matter, and promote the deſign I am now 
carrying — *- 


1. then, Lifeliſneß or lukewarmneſs in 
theſe duties muſt never be conſtant. There 
is a vaſt difference between habitual and 
accidental coldneſs in duty; the former 1 
the ſymptom of worldly, carnal, and un- 
enerate minds; but not the latter. 
any are the accidents which diſturb 
and indiſpoſe the body; many are the 
things which diſtract and clog the _ 
| m 
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in Lukewarnneſs, Coldueſs, &c. 
from both which becauſe we ſhall never 


devotion will never be fo conſtant and 


uniform, but that it will have its inter- 


ruptions and allays ; and dulneſs and life- 
$ will ſometimes ſeize upon the beſt 
of Chriſtians. But then, if this ſpiritual 
deadneſs in religious exerciſes be fixed, 
conſtant, and habitual, it muſt needs be a 

oof of a corrupt mind: for *tis im- 


poſſible that there ſhould be a true prin- 
ciple of grace within, which ſhould ne- 


ver, or very rarely, ſhew it ſelf in the ſin- 
cerity and fervency of our devotion. How 
is it poſſible that that man, who is gene- 
rally flight and ſuperficial in his confeſſi- 
on, ſhould have a true compunction and 


ſincere contrition for fins? How is it poſſi- 


ble that he, who is generally indifferent, 
formal, and cold in his petitions, ſhould 
have a juſt ſenſe either of his wants or 
dangers; or a true value for the grace 
and favour of God? The ſum is, — 
neſs in duty is either general or rare, 
common or accidental: if it befals us 
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be utterly free in this world; therefore our 


commonly, tis an argument of an unre- 


nerate heart; if rarely, tis not. But 
if the returs of life and deadneſs in 
duty be ſo frequent and unconſtant, that 
tis impoſſible to determine whether the 


one or the other prevail moſt ; then tis 


374 = Of Unſmiulneſs, as it conſis 


plain, that the ſtate alſo of ſuch a man is 


very dubious. 77 


1. Duty muſt never be deſtitute of fin. 


cerity, tho it may of pleaſure and tranſport; 


it muſt never be without /erroufneſs and 


concernment, tho? it may be very deſeclive 
in the degrees of love and ardency. Thus in 
prayer, the tenderneſs and contrition of 
the ſoul, diſſolved in love and ſorrow, is 
a frame of ſpirit much above what the 
penitent commonly arrives at. But an 
averſion for ſin, a firm reſolution to ſorſake 
it, and a hearty deſire to be enabled oy 
the grace of God fo to do, is what he m 
not want. So again, joy and tranſport, 
the ardor and exultancy of mind, is the ef 
fect of a clear underſtanding, an affured 
conſcience, an heart infl with love, 
and a ſtrict life: whoever therefore falls 
ſhort in the one, will generally fall ſhort in 
the other too. But every Chriſtian, that 
is truly ſuch, muſt have a true ſenſe of his 
wants, a hearty defire to pleaſe God, a true 
notion of his goodneſs, and a ſteddy de- 
pendence upon it through Chriſt. And theſe 
things are ſufficient to unite our hearts 
and our lips in the ſame petitions : to make 
us in earneſt, in all the duties we perform, 


and careful to intend the main end of 
them. 


3. The 


2 en. 2 4, &c. 275 
q 
| 3. The prayer of the perfe man is ge- 
= offered up with the tendereft- — 
moſt — — ſſion; and a holy pleaſure 
mingles it f in every part of hi $ office : 
his petitions and praiſes ; his — 
deprecations and confidences, are all of 
them expreſſions of warm and delightful 
— — And how can we well conceive 
DOT TER 
agn;ucats O traniport, 
which flow from * of the di- 
vine favour, — a = experience of his 
love, and from the glorious proſpect of a 
bells, eternity? Can thoſe deprecations 
and confidences want a heayenly calm and 
tranquillity of ſpirit, which reſt upon the 
Mediation Hf. JAE; the ihe © of an 
immutable and the e of his Spt- | 
rit? Can thoſe confeſſans want contriti 
that have all the tenderneſs that holy | 
and the humbleſt reflections can inſpire = 
chem with? which are poured forth by a | 
foul enlightened, — ſtrong in the 1 
faith, rooted and grounded in love; we 
foul yently that has the livelieſt ſenſe 
of the d ity and danger of ſin, of the 
Leer | 
finite goodneſs of God, and of that love of | 
Chriſt that paſſeth knowledge ? Can, final- = 
ly, thoſe Portion want defire and flame, | 
| Bb 4 which 
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Of Unſreitfulneſs, as is conſits 


which are offered up by a foul that hungers 


and thirſts after righteouſneſs, that counts 


all things but dung and drofs in com | 
fon of Jeſus, — after God, 9 


longs to be e difſolved and to be with Chriſt? 


And as we may thus, from the nature of 


collect — kind of prayers thoſe 
— eck man — lie; ſo ma 


we, = the — of the royal Pſat 

miſt, and others, demonſtrate all this to be 
no vain ſpeculation, but real matter of 
fact. Tis true, weight and dignity of mat- 


ter, gravity and lee eure of expreſſion, 


are the character moſt conſpicuous in pub- 
lick offices, in the beſt and moſt. ancient 


_ prayers: = "= rticularly in the Lord's 
prayer. 


in them few or no fi- 
oe K. an: 
preſſion. it is true — that the — 


votion of a foul dt as it w 
from the body, te, | noe. york 
collected within it ſelf, raiſed by dai 


_ contemplation, and accuſtomed to 
with heaven, flows naturally and eaſily. 


1 ws ſuch a prayer as 
's compoſure t to 
22 Fo the deſire, awaken all 


ſſions of the holy man, without 
ay tour N 
words. 


of i imagination or artifice of 


Thus 
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in Lukewarnneſs, Coldueſs, Se. 
Thus have I confidered the nature of 


| lukewarmneſs; and ſhewed how far the 


rfe& man is removed from it. My next 
ſineſs js, to perſuade and exhort men to 
it it; and become ſincere and zealous. 

I muſt, firſt, take notice by the way, 


that beſides idleneſs and 2 


there is fometimes a third cauſe or occaſion 


of unfruitfulneſs ; which deſerves never to 


be ſlighted : that is, fictiengſi, unſteadinę 
or inconſtancy. Many there are, who w + 


ſe, project, and reſolve great matters; 
ba ver bring forth any fruſe to perfec- 


ne 
tion: what they build one day, they throw 
down another. They _=_ on as many va- 
rious moral forms, as Proteus in the poets 
does natural ones: ſometimes they are in a 
fit of zeal ; at other times nothing but cold- 


neſs and bare form: ſometimes are in 


the camp of virtue; ſometimes in that of 
vice. In a word, they halt, like the 1# 
elites, between God and Baal; and are di- 


vided and diſtracted between a je of duty, 


and the /ove of the world and t = j 

tween the checks and incitements of conſci- 
ence on the one hand, and ſome fooliſh in- 
clinations on the other. This ſtate I have 


had an eye to often, nor ſhall T forget 
it here 12 ſhall, propoſe ſuch a methicdive 


the cure of lukewarmneſs and formality, as 


may be alſo of , | 
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ing not truly and thoro 


being ville! in their pra 


Of Unfrunfulneſs, as it conſiſts 


fall ſhort of the main end by religions ; Z 


are only almoſt perfſuaged fo 7 0 


Kong » 
and only not . — far from 1 2 king- 
am of heavenas others. This being 18. 


ed, I proceed, and, | + 4 
tar les iden ah 


l lukewarmneſfs, and all abortive af» 


rempts after virtue, flow 
2. will ſhew the folh, gui, and, dane | 


ger of a Laodicean ſtate. _.. 


. 1. Of tlie cauſes, Sc. Tha 42 @ 
Wa Ar; 


1. Men finding KLE AS 
54 in a 
the true E — of it 


have endeavoured to enlarge the way, a 
widen the gate that leads to lite ; 
have therefore formed to themſelves more 
ſoit and pliant notions of vice and yur 
tue: ſuch as may be more ealily 8 
modated, either to their particular 
nations, or to the modes and faſhions of the 
world, chan thoſe of Chriſt and the 
files cap. Hence i it is, that amongſt 
mi = _— 1 1 he 
15 poverty , 
ce and are ſo far from 
ice, that we ſeem 
to 


R 2 hea 
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to have -almoſt loſt the notion of them. 
And the pride of life, and the luſt of the 
yes, are ſo univerſally practiſed, that 


? we know, that theſe in St. John are 
the names of vices, we f 


ſcarce know 
what the things themſelves are. We have 
confounded the mears- and bounds of vice 


and virtue; and ſuch are the fi 


I will not ay of thoſe who profeſs de- 
bauchery, but Chriſtianity, that if they 


be conſi ent with the ſanctity and purity | 


of rhe goſpel, twill be hard to determine 


what exceſs is. And, in a word, how 


many are there, who, making a a profelſion 
of living by faith, and looking for the 


bleſſed- hope 7 * the ous appearance 
of Chriſt, 0 yet he 8 7 all the huſi- 
neſs of life were to get and enjoy as much 
of this world as they can; ho, pro 

themſelves the diſciples of Chriſt, who 


2 was war his 3 mean, and 


1 humble, do yet lay out 


—— their labour, their wealth 


this one deſign, to —_— 
the g in the world, a ren- 
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380 Of Unfruiſulneſs, as it conſiſts 
tereſt of virtue, and the honour of God, 
very little, faint, and remiſs. Converſati- 
on has very little favour, very little grace 
init; and we are fo far from being reſo- 


lute and induſtrious to awe or ſhame 


vice abroad, that we our ſelves ſhould be 
almoſt out of countenance, if we ſhould 
be obſerved to pay any particular ref] 

to religion or virtue in company. 
government of our families is ſo lax and 
eaſy, that it ſavours more of coldneſs and 
indifferency, than fervency of ſpirit. *Tis 
true indeed, theſe Iam ſpeaking of do 
generally frequent the houſe of God; 


and they fit before him as his people; and 


delight to hear his word : But fo did the 
Jews, when God tells them, in the pro- 


phet Exel. xxxiii. 31. that their hearts went 


after their covetouſneſs: And in the pro- 


phet Jaiab, we have but an odd character 


of the morals of theſe people ; of whom 


God faith, Tet they jeek me daily, and de- 


light to know m s : Nay, further, . 

delight in 1 to God, Iſa. il. 
Now though ſuch, as Iam ſpeaking of, 
may not be guilty to this degree, ſo as 
to be chargeable with open wickedneſs; 
yet, Jam very much afraid, that even in 


this duty they but promote the cheat and 
impoſture =_ put upon themſelves; and 


make their diligence in this point miniſter 
to quiet their conſciences in their Laod:- 
| | . 
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cean ſtate; for *twere eaſy to prove, that 


ſuch as theſe do more generally aim at the 
entertainment of the ear, than the refor- 


mation of the heart. And we may ſay of 


reachers now, as God did of Ezekre/; And 
1 thou art unto them as a lovely ſong, of one 
that has a very pleaſant voice, Ezek. xxxiii. 
32. The muſick of the voice; the graceful- 
neſs of delivery; a flow of words; the 
ſurprize of novelty, and notion; the 
beauty of ſentences ; and the ſparkling 
of wit and fancy, or an appearance of 
learning: theſe are, I doubt, too often 
the things that draw together and charm 
an auditory: and fo all are pleaſed, but 
none converted or edified ; for who ſweats - 
or bluſhes, who trembles or grows pale 


at theſe ſermons ? Who goes away from 


them wounded or ſtruck through, ſerious 
and penſive, full of pious fears and devout 


deſires? 


2, A Laodicean ſtate ſprings from ſloth 


And uſillanimity, or the want of a tho- 


rough and well -· grounded reſolution. This 


was one cauſe of the Iſraelites fluctua- 


tion and uncertainty; they were indeed 
deſirous of a Canaan, but were not forward 


to purchaſe it, by tedious marches, ha- 


zardous encounters, and the hardſhip of 

hunger and thirſt, and ſuch like: they 

were ever and anon villing to *. 2 
erre 


382 Of Unſruitſuleſs, as it conſiſts 


ferred the diſhonour and ſervitude of 
Egypt, with ſecurity and fulneſs, before 
a Canaan on theſe terms. And thus it is, 


this day, with Chriſtians of a Laodicran 


ſpirit, and a doubrful ſtaggering allegi- 
ance. An heaven they would have, but 
would not purchaſe it at too dear a rate; 
they would be accounted the diſciples of 


Chriſt, and ſhare in the merits of his 
ſufferings, but they would not take up his 


_ croſs, in any ſenſe, and follow him. But, 
alas! Trae! might as well have 


or a Canaan, without travel, and hardſhip, 
and blood; as theſe, virtue, and heaven, 
without watchfulneſs and induſtry : we 
may as well hope to ſupport and encreaſe 


the health and ſtrength of the body, 


without food or exerciſe; as that of the 
foul, without meditation and prayer : we 


may as ſoon conquer our enemies With- 


out diſcipline, expence, and blows; as 
maſter our corruptions, and become vir- 
tuous, without ſpiritual watchfulneſs, tra- 


vel, or contention. There is indeed force 


and efficacy enough in the word of God, 
to enlighten the mind, and purify the 
heart; if we would but trequently and 
ſeriouſly read and meditate it. The grace 
of the Spirit is ſufficient to conquer our 
corruptions, and ſtrengthen and eſtabliſh 
us in faith and obedience, if we did but 

7 earneſtly 


ained 
their liberty, without going out of Egypt; 


2. 8 IX > IS A. —.. — 


in Lukewarnneſs, Coldneſs, %c. 383 
earneſtly and frequently pray for it; and 
cheriſh and improve og Ms obtained. The 
means which God has preſcribed are un- 

doubtedly proper and ſuitable, powerful 
and effectual, to the attainment, preſer- 
vation, and increaſe of holineſs; and all 
his ordinances have a divine virtue and 
en in them, if they be but duly and 
conſcientiouſly made uſe of. But if we do 
not watch; if we do not meditate; if we 
do not pray; if we expoſe our ſelves to a 
vain A. trifling converſation ; if we in- 
dulge the body in all the eaſe it is inclined 
to, and put our ſelves upon no duties, 
practiſe no diſcipline that we have any 
reluftancy for; tis not to be wondered 
at, if our virtue be crazy and fickly, if 
our performances be cold and unedifying 
our faith weak, our affections low an 
groveling, our life unſteddy and unpro- 

table, our religion deſtitute of true 
. pleaſure, and our latter end of any ra- 
tional comfort, or well- grounded confi- 
dence. *Tis naturally to be expected that 
the foul of the ſluggard ſhould be like 
his field. Prov. xxiv. 30. I went by the 
feld of the+ flothful, and by the vineyard of 
the man void of underſtanding; and bb, it 
was all grown over with thorns, and nettles 
bad covered the face thereof, and the lone 
wall thereof was broken down: This is one 
plain cauſe, and commonly the firſt, of our 
. halt- 
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384 Of Unfrutfiulneſs, as it conſiſts | 
halting between God and Baal; namely,. 
our idleneſs and floth in religion, joined 


| ables us to make a bold reſiſtance againſt 


temptations : how criminal and guilty this 


muſt render us in the ſight of God, tis no 
difficulty to gueſs. Is this the zeal, the 
revenge of an humble and active peni- 


tent? Is this to redeem the time, and 


efface the memory of our paſt ſins and 
rovocations ? Is this the converſation, that 


mes the children of the light, and of 


the day ? Is this our hunger and thirſt 


after righteouſneſs ? Is this our ambi- 


tion, our paſſion for an heaven? Final» 
ly, Is it thus we requite the mercies, and 


obligations of God, and the love of je- 


ſus, that paſſeth knowledge ? Shall ſuch 
halting trimming Chriſtians as theſe, think 
ye, ever be judged endued with a true 
and living faith, who expreſs in the whole 


tenour of their lives, ſo much coldneſs 


and indifference for their ſalvation, which 
the Son of God thought worth the pur- 
chaſing, by ſo much travel and ſo much 
U. ſo much ſhame and ſo much 


3. A third cauſe of our halting be- 


tween Gad and Baal is ſome degrees of in- 
fidelity. This was the caſe of re. bo 
They 


nm Linkexwarmmeſs, Coldneſs, Ke. 385 
they were ever prone to idolatry; part: 
by rained up to ilin Egypt, and elſewhere; 
partly being more capable of forming an 
idea of a finite and topical God, than of 
6 an infinite and univerſal one, Fer. xxiii. 23. 
partly being fond of following the faſhions 
of other nations. And, laſtly, moved, part- 
: ly by that great and long proſperity, which 
2 Egypt and other idolatrous nations enjoyed; 
1 and no doubt, comparing it too witli the 
] variety and uncertainty of their on for- 
. tune, and the frequent diſappoinxment of 
f their expectations, Hoſea ii. never laying 
ſt it to heart all the while; that the way to 
* ſecure their proſperity, was to change, not 
þ their God, but their: manners. F would” 
d to God, this were not too lively a deſcrip- 
e. ption of the ſtate of too many Chrĩſtians; 
ch and that we could not trace our luke- 
nk | warmaeſs and fickleneſs in religion too 
ue plainly back to the fame ſource or ori- 


dle gin; namely, ſome degrees of infidelity. 
els | wiſh the proſperity of the wicked do noc 
ch ſomewhat undermine the belief of a pro- 
ur- vidence : I wiſh, whatever we talk of a S 
ach treaſure in another world, we” do not 


uch BW now and then think it wiſeſt to have our 
portion in this. Tam atraid, that the de- 
cays and diſſolutions of our nature in 
be- death, the rottenneſs and corruption of 
in- the grave, and the variety of changes 
too. und fortunes our very quit undergoes, 
© may 


hey © 
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ouſneſs the ſcripture a 
am confident, the notions of righteouſ- 


infinitely below our profeſſion. When tbe 


Of Unfruitſulneſs, as it conſſts 
may tempt us to ſome ſcruples and jealou- 
ſies about a poſthumous life. But how- 
ever it be in theſe points, I am too too well 


aſſured; that we do often doubt, whether 


virtue be the true bleſſedneſs of life; 
whether there be that pleaſure in righte- 
ms there 15, I 


neſs and holineſs, with which the ſcrip- 


ture furniſhes us, are often blurred and 
blotted. by the maxims and cuſtoms of the 
world ; and perſwade myſelf, that there is 


ſcarcely one of thoſe, that are Laodiceans 
and trimmers in religion, that do not 
flatter themſelves, that God will not be as 


ſevere as his threats; and that he will re- 


ceive them into heaven upon milder 


ſofter // terms than the golpel ropoſes. 
ity as this muſt. 


Some ſuch, kind of iofid is 
poſſeſs the heart, where-ever the lite is ſo 


word preached doth not profit, it is becauſę it 


is not mingled with a due meaſure of faith 


in thoſe that hear it, If we did truly be- 


lieve the revelations of God; if we did 


ſee the promiſes of God as evident and pre- 
ſent by faith, though diſtant in them- 
ſelves, twere impoſlible but they mult 


move, but they mult take us; twere im- 


poſſible but they: mult enkindle in us ano- 
ther ſort of deſire, and this deſire would 
ſoon produce another ſort of endeavours, 


anO- 
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another ſort of life. When Meſes beheld 


| Canaan from Piſga, how ety did 
he delire to — into that 


and 
When the diſciples had ſeen e h 2 
d into heaven, how were they tran 


with a deſire of . ny how 
ow ferven — 


kable r ” . * 
ers! how laſting and enla 
my — to Jeruſ: alm 


were continually in the 


with great joy; 


— U and bleſſing Ged. How does 


a proſpe& of gain captivate A cove- 
tous | How does the fanc 7 * or expectatĩ- 
on of pleaſure inflame voluptuary ! 
How does the ſight of vanity . 10 
proud! And the hope 
glory fire the ambitious? ' What, 
the . 20 4 of Wing 6 
attraQtion * ven no charms in 117 


Has the hp — love of God, and of 


Jeſus, no force, no power in them * ? Surely 
we have not the face to deny, but that 
the promiſes bs of God are great and precious 
ones; and if they raiſe no paſſion in us, it 
muſt not be through want of excellence 
and /ovelinsſs in 2 but want of faith 
in vs. Ang then judge you, bow accepta⸗ 
ble this kind of infidelity muſt render us 


to God; what value can God have for a 


people hom no kindnels can oblige,” ng 
arguments convince ; with whom no mt- 


racles can gain belief; no alſürances or 


Ccz 7. _ 
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promiſes find credit ? Hell is the portion 


of the fearful and unbeliever, Rev. xxi. 8. 


And what dreadful judgments did over- 


whelm 1 ael, as often as they thus halted 


between God and idols! ir did not excuſe. 


them that they had ſome ſort of veneration 


for the memory of Moſes and his miracks; 


'  fince this was not able to over-rule their 


prejudice and ſuperſtition; that they retain 
ſome honour for Abraham, TJaac, and Fa- 
cob, and that God which was the fear of 
their fathers, ſince they had as much, or 
more, for the nations round about them, 
and their gods too. And whatever power 
they did acknowledge in the God of hea- 
ven, or whatever benefit they did own them- 
ſelves to have derived from him, as I can 


wats think the memory of either was 
urrerly 


extinguiſhed amongſt them; all this 
availed them nothing, while they made 


their court to other gods too, and put 
their truſt in their patronage and prote- 
Etion. Though this be ſufficient to make 
us ſenſible ot the guilt of a Laodicean vir- 
tue and an uncertain halting faith; yet I 
muſt advance on, and obſerve unto you a 


_ worſe principle, if worſe can be, of this 


deportment yet, which is, 


4 The fourth fountain of this un- 
ſteadineſs and remiſneſs in religion is, 


ſome remains of corruption; - the _ 
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lency of ſome vicious paſſion or other. 
Mens actions are the plaineſt indications 


of their affections. If the life looks two 
ways, we need not doubt but that the 


heart does ſo too. This was that made 
the young man in the goſpel fluctuate ſo 
between Cbriſt and mammon; this was the 
caſe of Herod; he had yielded, no doubt, 


to the power and force of the Baptiſt's rea- 
ſons, if he had not been drawn back by the 
Charms of his Herodias. And this is the 


caſe of every man who is but almoſt a 


Chriſtian; he is under the aſcendant of 


ſome ſilly or vile luſt or other; this is that 
which ſpoils the taſte of the hidden man- 
na, and diminiſheth the price of Canaan, 
Without doubt men would apply them- 
ſelves more vigorouſly to ſpiritual things, 


were they not too fond of the body and the - 


pleaſures of it; they would certainly ſeek 
the kingdom of heaven more earneſtly, 
and make a better proviſion than they 45 
for the other world, were they not too 


much taken with this, and therefore too 


apt to ſet up their reſt on this ſide Jordan. 

ow if this be ſo, what can we expect? 
They only who conquer, are crowned; they 
that ſow to the eſp and to the world, can 
reap. nothing from theſe but corruption. 
Theſe kind of Chriſtians, — 
venture they are not ſlaves to any infamous 
and /candalous luſts, are yet entangled by 
| | De ſome 
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Of Unfruutfulneſt, ar im conſiſts = 
ſome other, not much lels injurious, though 
= to ee  chrWe of heart, 


are captivated to the world and fleſh, 


| rac their chin ſeem better poliſhed, 


and of a finer metal; they cannot mount 


upwards, they cannot conquer, W by = 
not 


tarded and kept under, 
rength of behpration, et by Het on 


ſoftneſs and weakneſs , yer, why ſhould 


I doubt but theſe are conquered by temp- 
tation ? The more innocent the object of 
any one's paſſion is, generally the more 
fatal, becauſe we are the ike to im 
aulge our ſelyes in it. The cauſes of Lukes 
warmneſs being thus pointed out, 'tis evi- 
dent what the cure of it conſiſts in, name. 
ly, in forming juſt and correct notiois of 
virtue and vice; in ſtrengthening and con- 
firming our faith, and in perk and 
compleating our retormation. Iwill now 
endeavour to poſſeſs the minds of men 
with an averſion and prey of this ſtare of 
OOTY TROY, by 1 ſhewing, | 


1 T he folly. 
2 The guilt ; and, 
3. The danger of it. 


| 7. The folly. How reafonabl _ 
here addreſs myſelf to the luke warm in 
the words of Elijab to the I/razlites : Hit 
re ye lureeen Pao anions? Wi * 
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be Goll, ; er ae blind be Mk 


iro bin, — — 21. If you do in- 


ſafety and happi- 


——_ — Cs then fees det he 


good — if you thinł this de 
— tlie world, the gel, and the 


then ſerve theſe ; if you really think _ 


virtue and religion are the moſt ſolid and 
ſtable treaſure, then ſtrive ſincerely and vi- 
to poſſeſs your ſelves. chem; 

ut if you really think, that the eaſe and 
pleaſure of the body, 'reſpett, and'pomp, 
— 4 — is the proper porti 
good of man, then — and offer 

up your Cp to theſe. For what a folly 
at life, which will neither procure us 

on happineſs of this world, nor of ano- 


ther? To what purpoſe is it to liſten only 


ſo ninth” to conſcience, as to damp and 


chill our pleaſure ; and ſo much to pleaſure, 


as to diſturb the peace and repoſe of conſcis 
ence? But indeed, as the words of Blijab 
were rather an ny than any real doubt, 
whether Baal or the Lord were God; ra- 


ther a ſcornful derifion of their folly and 


ſtupidity, than a ſerious exhortation to de- 
liberate, whether idolatry or the worſhip 
of the true God ert to be choſen: 1 
doubt not, but mine will ſeem to you to 
carry no other ſound in them. The diſpa- 
rity is ſo vaſt between God and the woridd, 
between religion and ſenſuality, covetouſ- 
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nek and ambition; between - thoſe hopes 


and enjoy ments we may reap from the one, 
and thoſe we can fancy in the other; that 


there/1$ no place for doubting what choice 
we are to make, or to which ſide we are 
to achere; nay, in this we are more cri- 


minal chan tlie Mraelites, being ſelf-con- 


demned. The raclites incleed, ſeem to be 


at a loſs, whether the Lord or Baal were 


God]; they doubted under wlioſe protecti- 


on they miglit thrive beſt. But at this 


day, hoe ver believes a God, knows very 
well there is none beſides him. Whatever 
paſſion we have for the world, and the 
things of it; whatever ſpiritual idolatry 
we are guilty of, our opinions are not yet 
ſo far corrupted, as to attribute to them, 


in reality, any thing like Divinity. Whilſt 


we dote on wealth, we at the ſame time 


know that it makes it ſelf wings and 


flies away; whilſt on greatneſs. and pow- 
er, we know that 'tis but a piece of emp- 
ty and toilſome pageantry. and often tl 
ubject of miſery. and diſmal tragedies, 
not incident to a lower (tate ; whilſt we 
_ dote on pleaſure, we are well aſſured that 
tis diſhopourable and ſhort, and intermix- 
ed with fears, and ſhame, and torment ; 
we know that nothing here below, is, able 
to free our itate and fortune from calami- 
- ray from: guilt, the body from 
th, much leſs the whole man from a 
| | 9 miſerable 
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miſerable eternity. In one word, we 
know that what we admire is vanity, and 
what we worſhip is indeed an idol. This 
being fo, I will inſiſt no longer on this to- 
pick; for ſince the world bears no compe- 
tition with God in our opinion, tho? it of- 
ten rivals him in our affections, we are not 
to impute the halting of a Laodicean Chri- 

ſtian to any perſuaſion of omnipotence or 
all- ſufficiency, or any thing like Divinity 
in the things he dotes on, ſerves, and wor- 
ſhips ; but we muſt find out ſome other 
reaſon of it. And that is generally this : 
we are willing to believe, that our fond- 
neſs for the world, and our indulgence to 
the body, is conſiſtent enough with reli- 
gion; ac it is no violation of our faith, 
nor provocation to God ; nor conſequent» 
ly, prejudice to our eternal intereſt; and 
= tis no wonder if we blend and com- 
pound religion and ſenſuality; and ſtand 
divided in our affections; and conſequent- 
ly halt in our ſervice between and 

he world. To prevent-this, I will ſhew, 
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at 2. That this is a great n; which is 
in- ſufficiently evident from this ſingle conſi- 
t; deration, that it fruſtrates the of 


ble the goſpel and the Spirit, and entirely de- 
mi- feats the great deſign of the Chriſtian reli- 
om gion. For, 1. Religion has no effeCtual 
1 2 influence upon the luke warm himſelf; — 

915 | goipe 


394 Of Unſmidrfulneſs, as it conſiſts po 
goſpel works no thorough change in him: 


ined, cert roi by partic 
nor hu nature 1 by 
tion of a divine one. 2. The Lao 
can never offer up to God any gift, any fa- 
erifice worthy of him; nor render him 


any fervice acceptable to him; the #:ng- 


dom of God n Y:ighteoafneſs and peace, and 


oft, Rom. xiv. He that 


oved of men. But alas! theſe 


men are almoſt utter ſtrangers to theſe 


things; a few faint and irreſolute wiſhes; 
formal and cuſtomary prayers, nigpardly 
and grumbling alnis, and an attendance 
upon God's word, rather out of ſpiritual 
wantonneſs, than devotion; theſe are the 
offerings they can make God; and will 


God be better pleaſed with theſe, thun he 


Was with thoſe of 'frael, that were de- 
Formed wich maims and blemiſhes ? Mal. 
0; fer now Thife 'to thy ighver aus; will 


whith toft bim Morbitie, 2 Sam. xiv. 24. 
Ihe primitive Chriſtians offered up to God 
Prayers and tears, labdurs ufd travels ; 

— their hondurs, their fortunes, their 
lifes, their bgod. But, alas! M hat have 


rticipa- 
ceans 


ſerve h Chriſt, is acceptable th 
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Shall theſe partake in the 
laſt day? It can never be; 
thing worthy of the he oſpel, "nothi 
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ach e eh; notkfing bn 
can entitle o the benefit of the Croſs 
of Ohriſt. 


3. The life of the Ladditran Cliritizh 


wih never do any credit to teligion, or re- 
oſpel. No ke 
will be ever able to diſcern the beauty 
holineſs, or the _ and efficacy 5 
vine truths, froth the practice tha” convet- 
tion of ſuch an öne. Ah! had the cur. 
riage of the 'prithitive times been ſuch as 
know not what 'miridcles miglit have 
donie, I am Ture'ex2#ples would never have 
made 4 proſelytes. But the Chriſtians 
then acted thoſe virtues, which the Pagan 
only ipretended to; and faith in Jeſus at- 
chieved thoſe victories over the world, 


Dera the Jeus (ſo debauched ard ſtupid | 


Were 
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| were they grown) did in the declenſion of 
that ſtate neither underſtand: nor pretend 
to: this was that which made the world 
admire and love Chriſtianity. After thus 
much 17 — 2 — of this ſort wo 
© 5 carce any one in im 
— be the laſt and faddeſt effect of 
it; for if our Chriſtianity be ſuch, that it 
neither truly ſets us free from our bondage 
to the world and fleſh; nor inriches our ſoul 
with true and ſolid virtues; if it neither 
promote the honour of God, nor the good 
of man, it muſt e follow, that 
having no true title to God's favour, nor 
any rational ground, on which to build an 
urance of it, we can reap no true com- 
fort or pleaſure from religion here, or any 
reward from it hereafter. Alas! what 
talk I of comfort and reward? Diſtreſi and 
anguiſh muſt take hold of the ſinners in Sion; 
and fearfulneſs muſt ſurpriſe the hypocrite : 
and from the troubles and miſeries of this 
life, they e . down into the everlaſt- 
ing torments of another. The ſcripture is 
plain; God will ſpue them out of his 
mouth, as he did Laodicean: he will 
ſhut the gate of heaven againſt them, 
as againſt the foolſb wirgins that had 
no ci in their lamps: and their hell 
will have one torment in it, which is 
Incident to no others, that they had once 
the hopes of heaven; and it is no ſmall 
1 aggra- 
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aggravation of miſery to fall into it, even 


from the expectation of happineſs. 


This is not, as I obſerved above, to be 


applied to accidental dulneſs or deadneſs in 
duty ; nor are the decays or abatements of 
love, which good men ſometimes ſuffer, 
immediately to be damnable. 
But yet the are to be put in mind of the 
danger they are in; and recalled to their 
former zeal, in the words of the Spirit to 


the Church of Ephefies, Nevertheleſs, I 
bave ſomewhat again — becauſe thou haſt 


1% thy f heb Remember ther efore from 
whence t u art fallen ; and repent, and do 


the firſt works ;, or elſe I vill come unto thee 


quickly, and will remove thy candleflick out 
of Bit place, —_ Led N. Rev. ii. 
3 
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CHAP W 
Teal. Aber in reneral 15 meant Zeal; 
aud what is of bots fs in 
which it con his. Whether the pete man 
muſt be adorned with a confluence of all 
virtues; and to what degree of bolinefs be 
| may be ſuppoſed to arrive. 


m_ is, that the preſent life is a lite o of 
labour, and travel, and ſufferings; the 
future one, of rewards, and crowns, and 

enjoyments. Then as to that other ex- 
| preſſion, the ſtate of /ove, it ſuits my 
purpoſe well enough ; but does not come 
up ſo juſtly and exactly to it, as the ſtate 


ot zeal; tor I take zeal to be love, i in the 


utmoſt elevation and vivacity that it is ca- 


Pape of. 


And now, what a noble, what a fruit- 


ful argument am I entring upon ? Me- 


thinks I feel my foul grow warm, and in- 
kindle 


An arrived at the * of prefedli- 
an, Which I chuſe to call a Raze of 
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inde upon my approaching it; and my 


views or contemplations of it inſpire 


of wa defires of the ſame nature with it 


am concerned to fee my ſelf confi- 
ned and limited by the laws of method; and 


find my ſelf inclined to wiſb, that I were 


now to write, rather a juſt valume, than a 
few pages. Here the heroic a, or, what 


is more, the heroic /es of faints, mar- 


tyrs, and confeſſors, preſent themſelyes to 
; here human nature, enrich- 


degree, hy a participation of the divine 
ane ; here the 8 of Gads Mora the 
energy of the Holy Glo, the triumphs of 
faith, and the extaſies of e, would be 
eſcribed ; here the different excellencies of 
lifferens vir4ues, and the different value of 
good tors, ſhould be ſtated and ſettled, 
and the various paths, in which men _ 
ſue the herghts of virtue and the | | 


deſigns be examined, and ſolid piety and 
true wiſdom be refined from the alloys and 


mixtures of enthuſiaſm, ſuperſtition, fan- 
cy, or whatever elſe they are disfigured 


and debaſed by. But this cannot x#w be 
done, and it may be it could not at all be 
done by me: no meaſure of the Spirit, 


peradyenture, below that with which the 


apoſtles were inſpired, is ſufficient to treat 


this argument as it requires. Beſides, ac- 


cording 


and elevated ta the utmoſt. 
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cond to capacity, I have been all 
| ng ns 8 point. When, in the 
Art 4 rang f ſtated — nation of perfection, 
ſhewed by what ſteps we advanced to it, 
what —— we are to make uſe of, and 


what would be the uit of it, I did in ef- 


fect deſcribe to my reader, the ſtate of zea/, 


and marked out the path that leads to it. 
When, in the ſecond, I labour to eſtabliſh 


the true liberty of man, upon the overthrow 
and extirpation not only of mortal fin, and: 
of ialeneſi and lukewarmneſs, but alſo, as 
far as it ere be, even of fir of inſirmity, 


corruption; what elſe was I 


and origing 
but proſecuting this one deſign, 


namely, the implanting and propagating in ' 
the \ world--rhe: dane of “ Howey 
| hing there ſeems to me yet wanting 


cc — — ; and that I am 


— diſcourſe of three things, 


1. What.it is in | II mean b * 


2. What is that 2 ection of bolineſs 
righteouſneſs, wherein it conſiſts And, 
Of the efficacy or force of this hol- 


neſs, as it exerts it ſelf in good works, Of 


theſe, the two former ſhall be the a 
ment of this, the third of the fulbwing 


chapter. 


$. 1. Of 


owever, 


vour now. To which end I will 


S. 1. Of zeal in general, what it is. I 
do not exclude ſome degrees of zeal, from 
every period of the Chriſtian's life; ſince- 
rity cannot ſubſiſt wholly without it. The 
hunger and thirft after righteouſneſs, which 
is the ſubject of one of our Saviour's Bea- 
titudes, muſt be more or leſs in every 
child of God. But it may ſignify one 
ching in the infant, another in the adult 
Chriſtian ; in the one, the conqueſt of ſin, 
or rather of the reliques and remains of 
former ſinful habits, and the attainmeat of 
habitual goodneſs, is the o4&jef? of this 
bunger A. thirft : in the other, it imports 
a vehement deſire of whatever is yet wan- 
ting to a tarther accompliſhment and con- 
ſummation of righteouſneſs already fixed 
and eſtabliſned; the entire and ultimate 
perfection of it in heaven; and in the 
mean time, the promoting the divine glo- 
upon earth, whatever 1t coſt him to do 

0. By a ſtate of zea/ then, I here mean 
virtue or holineſs, not in the bud, or in 
the bloſſom, but in its full ſtrength and 
ſtature, grown up, and ripe, and loaded 
with bleſſed fruits: I mean that holineſs 
that is the reſult of illumination, or clear- 
neſs of judgment, of the ſtrength and force 
of holy reſolution, and the vigour and 
energy of holy paſſions. In a word, I 
mean that ſolid, ſpiritual, and operative 
| religion, 
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religion, which may be felt and enjoyed 


by us our ſelves, in the ſerenity and tran- 
quillity of conſcience, the longings and 


| breathings of pious deſires, the * Nen 
ce 


leaſures of a rational aſſurance; 
by the world in our lives and actions, in 
the modeſty of our garb, in the plainneſs 
and humility of all things elſe that per- 
tain to the por? of life; in the temperance 
of our meals, the purity and heavenlinels 
of converſation, the moderation of our de- 
ſigns and enjoy ments, the inſtruction of 
our families, with a tender and indefati- 


ee watchfulneſs over them; the con- 


N w wn 16a upon, * the 7 

vou of our deportment in, the 

lick worſhip of God; and finally, in the 

activity and generoſity of our charity: or 

5 my thoughts in the lang of 
Ad - 


ul, a ſtate of zeal, is that bee 


on or maturity of holineſs, which abounds 
in the works of faith, the labour of love, 
and the patience of hope, in our Lord J 


Chriſt, in the fight of God, and our Father, 


1 Thefſ. i. 3. Now the end of all this i 
the advancing the gloty of God : 
therefore zea/1s well enough deſcribed or 
defined, by an ardent or vehement de- 


| Gre of doing ſo. Now this is advanced 


two ways: fr/?t, by our perſonal and inbe- 
rent 3 : and, F hana © by the fruit of 


it, 
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it, good works. Of both which I will now. 


ſpeak a lictle more particularly. 


. 2. Of that perfection of bolineſi which | 
conſtitutes the ſtate of zeal. Here I will 


inquire into #9 things. 
1. Whether the perfect man muſt be 


poſſeſſed of all the treaſures of goodneſs ; 


whether he mult be adorned by a con- 
fluence, and an accumulation of all vir- 

2, What herght of virtue, what degree 
of holineſs, he may be ſuppoſed to arrive 
at. 15 


1. Of the extent of righteouſneſs. It is 
y thought, that univerſality is as 


eſſential and neceſſary a property of goſ- 
pel-righteouſneſs, as nearly ly 


rance: that there is an inſeparable con- 
nexion and union, between a!/ Chriſtian 
virtues; fo that he, who wants any, muſt 
be concluded to. have none : this want be- 
ing, not like a blemiſh that diminiſhes 
the beauty, or a maim that weakens the 


ſtrength ; but like a wound that diſſolves 
the frame and contexture of the natural 


body. This opinion is partly built upon 
woes! bf which tells us, that there is a na- 
tive luſtre and beauty in all virtues ; and 


therefore there is no one in the whole ſyſ- 
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perſeve- 
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tem of morality, but muſt be lovely and 
amiable to a good mar. Partly upon ſcrip- 
fure, in which we find the Chriſtian repre- 
ſented, as holy in all manner of 8 
1 Pet. i. 15. Perfect in 21 work, 
Heb. xiii. 21. As filled with all the fulneſi 
of Ged, Eph. iii. 19. As fru:tful in every good 
work, Col. i. 10. and exhorted in the moſt 
practice of every virtue. Finally, brethren, 
whatfoever things are true, whatſoever things 
are honeſt, whatſoever things are juſt, whatſq- 
ever things are pure, whatſoever things are 
leoely, whatfecver things are of good report; 
if there be any virtue, if there be any 
praiſe, think on theſe things. To which may 
be added numerous texts, importing, that 
faith is a principle of «niver/al righteouſ- 
neſs ; and that the fear and love of God, 
do equally oblige us to 40 his command- 
ments; and that the violation of one in- 
volves us in the guilt of 41. And the re- 


comprehenſive terms ay to the 


ſult of all this ſeems to be plainly this, 
that the whole chain of graces is diſſolved 


and loſt, if there be but one link wanting. 


But at this rate, as the fncere man m 


be endowed with / manner of virtues, 
ſo muſt the perfect excel in all: but the 
one and the other aſſertion, if we conſi- 
der things cloſely, ſeems to have in them 
inſuperable difficulties. There is a vaſt 
variety in the natures of men, in the n 

| _— 
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and conditions of life, and in the kinds? 
and degrees, as well as of the ſanQtifying- 
as of the miraculous gifts of God, St 
Paul tells us, every man has bis proper gift 
of God, 1 Cor. vii } From whence it 
ſeems naturally to be inferred, that every 
man is not capable of attaining to an ex- 
cellence and eminence in every virtue. Ex- 

rience tells us, that there are different 

inds of natures, as well as /o:/s; and that 
ſome kinds of virtues, like ſome kinds of 


feed, will thrive better in one than in ano- 
ther. Nor does grace alter the matter 
much; ſince it generally accommodates it 


ſelf to nature. Laſtly, it ſeems very hard, 
that every man ſhould have the ene of 


all men, of all ſtates, of all capacitiesYeve- 


ry particular member, the virtues of the 
whole Church ; the beauty and ſtrength of 
the Church, as well as of the natural body, 
or common-wealth, conſiſting, not in the 
all- ſufficiency of every 5 in 
that variety of gifts and graces, that ce- 
ments and unites, enriches and ſupports the 
whole. To come to the matter ot /t; I 
read of the. farth of Abraham, the meekneſs 
of Moſes, the patience of Fob, the love of 
Mary Magdalen, the zeal of St. Peter, and 


the /abours and travels of St. Paul; which 
firmneſs and conſtancy is too mean a name 


for. Theſe virtues ſeem therefore, to 


have been the peculiar excellencies of theſe 
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ſcribed? May not the perfect be allowed to 
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perſons ; and to have ſhone in them with 
more tranſcendent luſtre, than any other : 


theſe ſeem to have been the virtues, for 
which grace and nature eminently qualified 
_ them; and to which the providence of God 


more immediately and directly called them. 


All this conſidered, ſeems it not enough to 


come up to the perfection of theſe great men? 
May it not ſuffice to excel in theſe virtues, 
which nature, grace, and providence 


want, what he does not need ? Would not 


one think, that, in many reſpects, it were 


enough for him to be free from this or that 
vice, rather than to expect that he ſhould 


be adorned with this or that virtue, which 


he has no uſe for ? Eſpecially, if by virtue 
we underſtand ſtrictly, ſuch a habit as en» 
ables us to act eaſily and delighttully. To 


. adjuſt this matter; 


t. The perfect man mult, as I have pro- 
ved before, not only be ſet free from the 
dominion of ſin, but alſo abſtain even from 
a ſingle act of preſumptuous wickedneſs : 
he mult neither criminally omit a duty, nor 


deliberately commit any thing repugnant 
to it. | | 


24h, He muſt be endowed with ſpirk 
tual wiſdom and underſtanding, with faith, 
cal 


hope, charity, with the graces which * 


n 


call univerſal, becauſe neceſſary and indif- . 


fable to all as Chriſtians, abſtraQting 
their particular capacities and relati- 
ons; and that too in an eminent degree, ſo 
as to be ſtrong in the grace which is in Chrift 


yo 2 Tim. ii. 1, This will render him 
9 


in all manner of converſatian, and tbo- 


rougbly furniſhed to all good works. Theſe 


two things conſtitute aniverſal righteouſ- 
neſs, compleat the perfect man, and fully 
ſatisfy the texts alledged ; or, if not, what 
follows will. | 


3dh, He muſt excel in thoſe virtues 


which are moſt natural. I call thoſe vir- 
tues natural, to which grace and nature 
moſt powerfully diſpoſe and incline him; 


for theſs he ſeems to be deligned by God; 


theſe will ſoon grow up to maturity; and 
much will be their fruit, and great their 
beauty, I do not all this while ſuppoſe, 
that the perrfe# man ought not ſo far to ſub- 
due and rectify his remper, as not only to 


overcome the (in of his conſtitution, but in 


ſome degrees poſſeſs the virtue that is 
moſt repugnant to it, But to expect him 
to be eminent here, is, I doubt, too hard 
and unreaſonable, For here, when he has 


— 
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beſtowed much pains and travel, much care 


and coſt, his progreſs may not be ſo much, 
as where he de wed eat. But here I 
muſt add ws cautions ; the one is, that 
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no man miſtake contraſted habits for na- 
ture, and then conclude, that it will be 


impoſſible for him to attain the perfection 


of this or that virtue, through a natural 


incapacity. In the next place, let no man 
ſatisfy and content himſelf, in a weak and 
imperfect ſtate of hat virtue, which is 
directly oppoſed to the ſin of his conſtitu- 


tion; but let him think, that here, if any 
where, his virtue muſt be always growing * 


and let him not doubt, but that our Savi- 


and thirft after righteouſneſs ; for the 
bd Matt er, on ene 


our's promiſe, as far as it can be accom- 


pliſhed on earth, belongs to his ſincere en- 
deavours here; blefed are they that hu 7 


noer 
all 


4. The perfect man muſt be eminent in 
thoſe virtues which are moſt 1 . 
ſuch are thoſe which his particular ſtation 
and calling, or any other diſpenſation of 
providence he is under, requires of him. 


Whatever virtues may be more delightful, 


theſe are more important ; others may be 
more natural, theſe have more of / and 


more of merit, A man may fall ſhort of 
perfection in others, without either %%%. 


ragement or guilt; but deficiency in theſe, 
can hardly eſcape both. Belides, every 
thing is lovely in its place, and in its time. 
There is a peculiar grace and luftre, that 
attends the virtues of a man's lation, that 

i5 
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is ſcarcely to be found in any other. 1 
would, therefore, have my perfect man 
truly great in his own buſineſs ; and ſhine 


with a dazling luſtre in his own ſphere. To 
this purpoſe, ſurely, ſpeaks the advice of 


St. Paul, Rom xi1. 6, 7, 8. Having then 
gifts, differing according to the grace that is 
grven to us, whether prophecy, let us propheſy 
according to the proportion of faith : or mini- 
fry, let us wait on our miniſtring: or he that 
teacheth, on teaching : or he that exhorteth, 


on exhortation: be that giveth, let him do it 
with fimplicity : he that ruleth, with diligence: 


be that ſheweth mercy, with chearfulneſs, 


5 Laſtly, As there is different guilt 
in fins, ſo there is different merit in vir- 
tues: as amongſt miraculous, ſo amon 
ſanctifying gifts, ſome are more exce 
than others; and he is the moſt perfect 
man, who is enriched with the moſt per- 


fect gifts. The three heroic virtues of 


the goſpel are faith, love, humility, Nor 
do I 1 contrary to the apo- 
ſtle, exclude hope ; but comprehend it un- 
der faith, . Of faith T have often had oc- 
caſion to ſpeak. Humility will make the 
laſt chapter of this ſection; and therefore 


40 


Iwill only exhort to /ove. Love is the 


nobleſt fruit of illumination and faith, 


the true ſource and parent of joy and 
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animates, mov 


day and night, break out into his praiſes, 


Of Zed. 


peace. Love is the moſt pregnant ſeed 


of a divine life; tis the principle that 
and forms the whole 


body of righteo 
2 1 775 1 7 communion ”_— the F. 2 
and his Son Jeſus through pirit. 

tis but fit, that what renders us moſt {ike 
God, ſhould render us moſt dear to him 


too: and this hve does; for God is love. 


In ſhort, ove is the fulfilling of the lau; 


"tis the beauty and perfection of a diſci- 


ple of Jeſus; and the great ſubject of 
praiſe and glory in the day of judg- 


ment. Love is the laſt round in the ſcale 
of Perfection; and therefore my perfect 


man muſt abound in this. What 
of love, of defire, or complacency for the 
things of this preſent life, may conſiſt 


with ſincerity, what with 2 7 ion, may 
pa 


be caſily learned from ſeveral parts of this 
work. There is no doubt but the per- 
fect man muſt love God to that degree, that 


he muſt always cleave to him; walk as al- 
ways before him; ever meditate and con- 


template on him and his works; contrive 


and ſtudy, labour and contend to pleaſe 
him: it muſt be an affliction to him to 


be divided from him but for a little 
while; and he muſt ever and anon, by 


e muſt 


love 


and rejoyce and glory in him. 2, 


eſs; love is the hond 


rere u32  mAcae.aA 
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of Aal. 
love God to that de as that all things, 
in compariſon of him, muſt appear blaſt- 
ed and withered, 2 contemptible, 


without pleaſure, wi beauty: 
conſequently he muſt ſo thirſt after the 


beatific viſion, after the preſence and frui- 


tion of God, that he mult earneſtly dere to 
be diſſolved, and pant and long to be diſ- 
miſled from the p:i/grimage of this world, 
and from the corruptible tabernacle of the 
body. Nor do I, laſtly, doubt, but that 


this /ove is often ſenſibly tranſporting : tis 


a fire within, that ſtrives to break out, and 
_ exert itſelf in the fruitions of heaven: 


"tis a rich and mi cordial, that raiſes 
; dal an. , 


nature aboye 1 
or glory. 
Thus have I conſidered the extent or 


and makes it all purity 


eompaſs of the perfect man's virtues. And 


the ſum total is: in ſome he muſt excel, 
becauſe natural and eaſy; in others, be- 
cauſe neceſſary. Univerſal ones he cannot 


want; they are eſſential to Chriſtianity; 


others of a peculiar nature he may, unleſs 
his circumſtances exact them: nor is this 
any diminution of his perfection. Pati- 
ence, fortitude, moderation, vigilance, &c. 


are the virtues of earth, not heaven; and 


yet none think the bleſſed inhabicants of 
that place imperfeQ, becauſe not endowed 
with habits which they do not _ 
EVE Above 


and 
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Of Zal. 
Above all, he that will be perfect, muſt 
abound in thoſe graces, which are for the 
moſt beroic nature; faith, love, and 


humility : for theſe are they, which moſt 


eſſectually exalt man above himſelf, and 
above the world; which inflame him with 


a zeal for the henour of God, and the 
ood of man; and enable him to ſurmount 


the difficulties, which he meets with in 


- proſecuting this glorious deſign. I am next 


ro enquire, 


$. 2. To what her, be, to what degrees 


of virtue, the perfee? man may advance. 
T have in part anticipated this enquiry al- 
ready; yet cannot forbear adding here t 
obſervations. Firſt, That reaſon and ſcri- 

ture ſeem to preſs us on towards an end- 
[ek progreſs in virtue. And yet, /econd- 
ly, Thar both ſeem to propoſe to us ſuch a 


fate of perfection as attainable, beyond 


which we cannot go; that ſo the beginner 
may not deſpair of perfection, nor the 

rect abate any thing of their vigilance, 
and their induſtry. Such a degree of ex- 
cellence, to which nothing can be added ; 


uch aheight, above which there is no 


room to ſoar, if apply'd to man and this 


world, is ſurely but an imaginary notion. 
To dream of /uch a perfection, were to for- 
get our nature, and our ſtate: no ſaga- 
city of judgment, no ſtrength of reſo- 

. lution, 


Of Zeal. 


lution, no felicity of circumſtances, can 


ever advance us to this height. Such a 
perfection as this, that is incapable of any 
increaſe, belongs, I believe, to Gad alone: 
or, if we may allow it to ange/s, we muſt 
certainly deny it to man: in whom, one 
would think, the appetites of the body 
can never be ſo entirely ſubdued, that there 
ſhould be no place to extend his conqueſt, 
or render his victo 


the Spirit of God ſhould never reſide in that 


meaſure, that there ſhould be nothing to 


be added to his fulneſs. Tis hard to con- 
ceive, how we ſhould ſtudy the ſyſtem 
of divine faith, how we ſhould daily re- 
fle& upon our lives and actions, without 
growing in ſpiritual wiſdom and under- 
ſtanding; tis hard to conceive, how we 
ſhould give God, the world, and our 
ſelves, repeated prog of our integrity in 
the day of tryal, 

firength and aſſurance: and love mult 
naturally increaſe with theſe. Whence it 


is, that St Paul, acknowledging himſelt 


not yet perfect, reſolves, that forgetting 
thoſe . are behind, and ee Far- 
wards to thoſe things that are before, he would 
preſs on towards the mark, for the prize of 


the high calling of God, in Chriſt Feſus, Phil. 
iii. 13, 14. And St. Auſtin reſolves, Pleni/- 


ima charitas, quamdiu bic homo vivit, in ne- 


more intire and 
compleat : and in whom, one would think, 


without zncreafng our 
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Of Zeal 
mine eft : An abſolute plenitude of charity is 
in n mortal upon earth. | 

And yet, if we come to fa and pra- 
ice, one would be tempted to think, that 


the diſciples of our Lord and Maſter, 


had arrived at that ſtate, wherein their 
buſineſs was not to climb higher, but ra- 

ther to make good the ground they had 
ined. What could render St Paul's vi- 
ory over the body more compleat, who 


 affores us, I am crucified with Chriſt ? And 


again, 1am crucified to the world, and the 
world is crucified to ne? What could ren- 
der the authority and dominion of 515 


mind more abſolute, or its graces more 
conſummate and entire? Who could fay 


with truth, *Trs not Iwho live, but Chriſt 
who lives in me. What would you have 
added to that faith, and love, which 


| n to be boumd, but to 
9 


die at Feruſalem, which made bim long to 
be diſſolved and to be with Chriſt ? As to 
thoſe words of bis, Phil. iii. 13. forgetting 
thefe things that are bebind, and reaching for- 
wards, &c. they relate to his tryals and 
performances, to his perils and conflicts; 
not to his attainments: he does not here 
deny himſelf to be perſect, though that 
might well h have become his mo- 
y and — but only, that he 
was not to look upon himſelf as ny 
at his goal, a conqueror and 3 = 
Ro ere 


A 
there being much yet behind to do and 
ſuffer, ie all that he had 


paſſed through. This is che ſenſe of his 
v4 on dun T:A«wpa. Which we render, 


not as though I were already perfect. As to 


St. Auſtin, T am wholly of his mind; 


for he ſpeaks comparatively, and does in 
effect no more than affirm, that no man 
8 as perfect in this world, as he 
will be 


in another, which no man ſure 


can ever doubt — If we conſult rea- 
ſon, will it not be apt to tell us, that as 
every being has its hounds ſet it, fo has 


every perfection too? That there is affa- 


ture, as of the natural, ſo of the irituai 
man, beyond which it cannot grow ? That 


as to grace, no more can be infuſed, than 


our natures are capable of? Otherwiſe, 
like too rich a cordial, it will not ſtreng- 
but fire our natures; or, like too 
dazling a light, it will not aſſiſt, but o 
prels our faculties. And does not the 
erable of our Maſter countenance this, 
fth. xxv. 2. Wherein he tells us, that 
God gave to one five talents, to another 
| to another one, to every man ac- 
00 to his ability. By which one would 
think our Lord inſinuates, that the mea- 


ſures of grace are uſually diſtributed in 
proportion to the capacities of nature ; and 


that he, who improved his rwo talents into 
four, arrived at his proper perfection, as 


well 
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ans! 


Of Zeal. 


well as he, who improved his five into ten; 


it being as abſurd to expect, that the per- 


fefion of every man ſhould be the ſame, 
as to expect, that all mens bodies ſhould be 


of rhe ſame height, or their minds of the 
ſame capacity. 


Reflecting on all this together, Ican- 


not but be of opinion, that ſome have 
actually arrived at that ſtrength of faith, 
at that ardour of love, that they ſeemed 
to have been incapable of any conſiderable 


acceſſions in this life. But yet, new occa- 


fions may ſtill demand new virtues; which 
were indeed before contained and included 


in faith and love ; but no otherwiſe, than 


; bleſſed eternity. 


as fruits and trees are in their ſeeds, 
And ſome __ of original corruption 
may ſtill be lurking. in the moſt ified 
nature; and ſome venial defects and 
imperfeCtions or other, may ſtill leave room 
for the greateſt of ſaints to extend his 
conqueſt. Beſides, tis hard to determine 
or fix the bounds of knowledge; and 
every new degree of light ſeems to make 
way for more. So that after all, _— | 


. hinders, but that the path of the perfe 


man may, as well with reſpeCt to his 
rigtheouſneſs as his fortunes, be hke the 
ſhining light, which ſhineth more and more 
unto the perfect day; I mean, the dayof a 


The 


Of Zeal. 
The motives to perfection, the fruit of 
it, the means and methods of attaining it, 
laid down in the fr ſection, will all ſerve 
here : therefore I have nothing to offer of 
this ſort ; only, if I forgot to pay that de- 
ference to the in/titutions of our church, 
which they juſtly deſerve, I do it now and 
do earneſtly perſwade my reader to a ſtrict 
obſervance of them. Ido not only think 
this neceſſary to maintain a face of religion 
amongſt us, but alſo highly conducive to 
true perfection. I am fully ſatisfied, that 
there is apeculiar preſence of God in his 
publick ordinances ; that the devotion of 
ood men does mutually enflame and enkin- 
e one another; that there is an holy awe 
and reverence ſeizes the minds of good men, 
when they draw near to God in publick 
worſhip ; and finally, that if the ces of 
our liturgy do not affect our hearts, tis 
becauſe ey are very much indiſpoſed, and 
oy poorly qualified for the true and ſpiri- 
tual worſhip of God. | 
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God, an 


in ſpirit, zealous of good works. Such a 


Of Zeal, as it conſiſts 


CHAE:X \ 


Of Zeal, as it confifts in Good Works. That 


our own ſecurity demands a Zeal in theſe 
good works ; fo likewiſe do the good of our 
neighbour, and the glory of God, which 
are much promoted by good works, 


A tha now let not any one think, 
e 


that I have taken pains to advance 
illumination of a ſinner, to knock off 
his chains and fetters, to raiſe him as far 
as might be above the corruption of na- 
ture, and the defects and infirmities of 
liie; to ſcatter thoſe lazy fogs and miſts 
which hung upon his ſpirits, and to en- 
rich him with heroic virtues; let no 
man, I ſay, fancy that I have laboured 
to do all is, that after all, my pere 
man might fir down like an 28 

oy 

d 


himſelf; might talk finely 


en 
of ſolitary es and gardens, and ſpend 


a a precious lite, fitted for the nobleſt de- 


ſigns, in a ſluggiſh retirement. No, no; 
as virtue is the perfection of human 
life, ſo is action the perfection of virtue: 
and zeal is that principle of action, which 
I require in a ſaint of God. Accordingly, 


the ſcriptures deſcribe this great, this hap- 


py man, as full of the Holy Gbeſt, fervent 


One 


EB Fp AFT. FSE NE 2 


in good Works. 
one was Moſes, mighty in word and deed, 


2s well as learned in all the knowledge of the - 


Hep: ſuch an one was St. Stephen, 
as of a divine ardour and irreſiſtible 


fervency of ſpirit, as of an irreſiſtible 


wiſdom ; and ſuch an one was the excel- 


lent Cornelius, a devout man, one that had 
transfuſed and derived the fear of God 
from his own boſom, hout his fa- 
mily, and relations, and friends too; 


one that gave much alms, and prayed to God 


akvays. What need I multiply inſtances? 
This is that which diſtinguiſhes the perfect 
man from all others; the victories of fai 

the labours of charity, the 


patience of hope, and the ardors of de- 


votion. 


ty of ſuperſtition, from the wakeful and 
indefatigable activity of avarice and am- 


of revenge? It needs not; no fooliſh, no 
falſe, fantaſtick, earthly, or deviliſh prin- 
ciple can counterfeit a divine zea/. Tis 
a perfetion that ſhines with ſuch a pecu- 
liar luſtre, with ſuch a heavenly majeſty 
and ſweetneſs, that nothing elſe can imi- 
tate it; *tis 1 good, the 
honour of God, the happineſs of 
man: it contendt earneſtly for the faith 2 
1 


Need I here diſtinguiſh a zeal of God, 
from the fierceneſs of faction, the cruel- 


| from the unruly heats of pride 
and paſſion, and from the implacable fury 
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3 
t 

glory 
the cal that 


earneſt. When with the diſciples we can 
ſay, Lord, we have forſaken all and followed 


Of Zeal, as it conſiſts 


delivered to the ſaints; but it contends 2 


earneſtly too, to root out wickedneſs, and 
implant the righteouſneſs of the goſpel in 
the world. It is not eager for the articles 
of a ef? or party, and unconcerned for ca- 
tholick ones. When it preſſes for reforma- 
tion, it begins at home, and ſets a bright 
example of what it would recommend to 
others. Tis meek and gentle under its 
own affronts, but warm and bold againſt 
thoſe which are offered to God. In a word, 


though love fill its /az{s, divine wiſdom 


and prudence give it ballaſt; and it has no 


heat, but what is tempered and refracted 


by charity and humulity. mY 


Need I, inthe next place, fix or ſtatethe: 


various degrees of zeal? Alas! it is not 


irſt of promoting the divine 
the beſt works, *Tis plain, the 
more excellent the wor, and the more it 
coſt, the more perfect, the more exalted 
performs it. When, like 
Mary, we quit the cumber and diſtraQti- 
on of this world, and chuſe religion for 
our ion, then do we love it in good 


thee, or are ready to do ſo; when we are 
continually ble and praiſing God; 
when, if the ieſlities of Chriſt's church 


require it, we are ready to call nothing our 


; zeal being nothing elſe but an 
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un; when we are prepared, if the willof 
even unto blood ; When 
delightful to us, 


God be fo, to ref 
nothing is dear, nothi 

but God and holineſs ; then have we reach- 
ed the height of zeal, In a word, zeal is 


nothing elſe but the ave of God made 


perfe in us. And if we would fee it 
drawn to the life, we muſt contemplate 
it in the bleſſed eus, who is the perfect 
pattern of - heroic love. Ho) boundleſs 
was ts love, when the whole world, and 
how tranſcendent when a world of ene- 


and reſolved! his | labours and travels, 
his ſelf-denial, - prayers and tears, his ſi- 
and charitable prayers poured out with it 
for his perſecutors, inſtruct us fully, what 
divine /ove, what divine zeal is. And 
now, even at this time, /ove reigns in 
HO the darling paſhan of bi: 
foul: Worthy: art thou, O Jeſus Ii ta re- 
ceive honour, and glory, and dominion 
worthy art thou ta fit down with thy Fa- 
ther on his throne! worthy art thou to 
judge the world, becauſe thou haſt ved, 
zxecauſe;thou haſt been zea/our-unto! death, 
becauſe: thou haeſt-:opercame /: ſome there 


example, 


mes, was the object of it! how indefa- 
how meek! how humble! how firm 


are, indeed, who r thy bright 
Y 81 KID | e 3 
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to whom the honour of God, and the 


Hold! this ay, work of angel thy 
muſt marſhal the field 
end of all things. 


when thou ſhalt crown the 
ence of thy ſaints! Thus ha 
vour to kindle it in every 


evince the "I we > pr 


Of Zeal, as it conſiſts | 


_— tho? at a great diſtance. =-_ 


rs and confeſſors: 
boy and admired 
verned their ki 


next, thoſe be- 
W 
ms in 


of the world, has been far dearer 
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at leaſt be one, to fill 
triumphant ſſion of that 
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at: 


in good Works. 1 
ainſt our own ſouls ; twas for this Chriſt 


died, that be might purify to himſelf a pecu= = 


har people zealous of works, This is 
the great end of our election; God hath cho- 
en us in Chrift before the foundation of the 
world, that we ſhould be holy and without 
blame before bim in love, Eph. i. 4. which 
is to be explained by Eph. ii. 10. where 
God is faid to have before ordained that we 
ſhould wall in good works, And the begin- 
ing of the ver/e minds us, that tis for thts 
God imparts the light of his Word, 
and the vigour of his Spirit; and for hrs 
end he ſanctifies and renews our nature; 
We are his workmanſhip created in Chriſt 
Tefus unto good works, St. Peter tells us, 
that this is that which all the great and 
precious promiſes of God immediately aim 
at: firſt godlineſs, then life; firſt virtue, 
then glory. . What — — more? Our 
Lord, in his narrative of the laſt judgment, 
and elſewhere; and his apoſtles, in almoſt 
innumerable places, have with great power, 
and great earneſtneſs, inculcated hig doc- 


trine, that we ſhall be judged according to 


our works : that immortality and glory is 
the portion, not of knowledge, bur pati- 
ence and charity ; not of an orthodox be- 


lief and ſpecious pretenſion, bur of righte- 


ouſneſs and zeal; for the incorruptible, the 
never-fading crown, is a crown 
oufneſs, Or, if * be judg 


righte- 
by their 
Faitb, 
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. life and truth of our faith and læve; bereby 
. dee know, that we know bim, if we keep bit 


7 commandments, 1 John ii. 3. Tea, @ nan 


1 may ſay, thou baſt faith, and I have works: 
| . thy faith without thy works, and I 
will thee my faith by my works, James 
ii. 18, Doſt thou believe in Gd? Why 
art thou not boly as be is holy ? Doſt thou 
15 75 in ſus 40 8 fs 7720 D b 
thy ſelf, take up thy croſs and follow. him 
Why doſt thou not walk as he walked? 
Doſt thou believe a judgment to come ? 
Why doſt thou not work out e 
with fear and trembling? Wh thou 
not prepare to meet thy God 4 Why art 
thou * rich in good row, that thou 
maye WP d ou tion 
the Ton Fre ni — lay 2 on Ee, wo 
. Nor are good works leſs neceſſary to prove 
our love, than faith. Certainly, if we love 
holineſs, if we hunger and thirſt after 
nenn enn 


7 
{ 


in good Works. 
add contradiction: ro the frongelpaſſcns 
of our ſoul; we ſhall never retuſe to 
an inclination, which is not 1 


vent in us, but its gratification 
cure us eternal DEE too. Fl ae 


if we love God, we cannot but ſeek his 


glory; we cannot but be deſirous to main» 
tain communion with him. And if ſo, do 
we know any /acrifice that is more accep- 


table to Gad than good works ? Do we know 
any Ky 8.6 8 1 more than zeal? 

Do we love ed TFeſus ? Are not goed 
rks the very 125 W. love which * 

ſelf has a cr 7 man love me, be 

will keep, nts, 

Te are my friends, if 274 2 777 


rain us W 
oof but to him that 55 
gain, 2 Cor. v. 15. What 
make to Jeſus? What 
can we expreſs our gratitude to 


the apoſtle, 
to 2 25 to aur 
for us, and roſe 

other returns can we 
other wa 


him 2. ie ſits on the right-hand of God; 


all power is given him in heaven and in earth : 
he does not himſelf need our miniſtry, nor 
want our ſervice and E but hear 
what he ſays, Inaſmuch as you did it 75 — ane 


me, Matt. xxv. 4 


2. Our cal is indi bly neceſſary 
Crt 


= 


2 n 
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tions, refutes all calumnies, and vanquiſhes 
all oppoſitions raiſed againſt religion, and 
oppreſes js enemies with ſhame and con- 


creatures who lie ſo 


je& to ſo many follies and infirmities, to 


Of Zeal, as it conſiſts 


We regard our nei s eternal intereſt? 
8 


teouſneſs ; tis zeal d 


ſuppreſſes hereſy and error; tis zeal con- 


verts the — and builds up the be- 
liever; tis Le that awakens the 
ickens ewarm, ſtrengthens 
oak: and inflames the good with a holy 
emulation; *tis zea/ that baffles all objec- 


fu Wy: in : word, zeal, — — 

at can make religion appear 
and delightful, and reconcile t 5 world to 
it; for this alone can adorn the goſpel ; for 
it renders virtue more conſpicuous, more 
taking in life and example than it can be 


in the prece —— s of words. 
Nor is zeal es ſerviceable to the fempo- 
ral, than eternal intereſt of mankind. 
When God laid the foundations of the 
world, he laid the foundation of virtue 
— e . 
the neceſſity o works into hi 

nature. How neceſſary is juſtice to Wet 


a viciffitude of fortune? And being 


j 
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— a it cſi 


47, 2. That zeal miniſters. moſt 8 
tually . the glory of God. For if zeal be 
in it Elk ches lo » thus neceſſary; if the 
| Fits and cit 0 An Spies 
e inte 

what wg Bakr „What an — pation 
6 
tion o is 

of it? That he is the Origin and Fountain 
of that light and heat, of that een 
| der a comme od cute * 


ted ? He commands and exact it; be 
ing ede cr mee RE 
ſeeds, of it in aur nature, and he cheriſhes 
e by the bleſſed 8 influen- 
oes of 
ous is 


Word and. Spirit, How. ci 
| > divine, ; nk how. _ 
ous. is. the divine Government when the 
lors oe ec F his laws * * we 1 — 

ve —— 


the naked 10 5 55 hungry, 


9 


2 SOT” OI i „ _— — 


2 1 — 


in good Works 


 we' diſcern: ſo mich benefit, and ſo mu 


fare, and ſo much beauty, and fo 
velineſs in thoſe qualities which are but 


faint and imperfect reſemblances of him! 


in a word, the holineſs of bis children and 
ſervants, is a demonſtration of the hol 
of God himſelf; and in this conſiſts 


very luftre of divine glory. Holineſs is 


te flower of . ro ributes; N. a 

uſe the moſt comprehen 

Fl his divine 2 

cludes 01/dom, power, and goodneſs 4. As to 
in, that 


ag we the caſe is ſo * 
eſs are common 


urns As to wr, 


uſed as terms 
tis evident, that 


no action is commendable and lovely, what- 


ever the matter of it be, unleſs the princi- 
ple, the motive of it be wiſe and ratio. 
nal; therefore wiſdom _ be n 
from the notion of holineſs. Lott, By 
2 this muſt needs be compri ed in Tt 
; for a0 e bot 21 is at leaſt one 


Nature; and to ſandfify the Lord G in 


our 


ions; for holimeſs in- 


bolineſs 


WE 


439 


9 # 


ory 
gry mak 


perfection of 
reaſon, and zeal of virtue ; for this is that 
which does directly and immediately ad- 
vance thoſe great ends that are deareſt to 
God, as I have, I think, abundantly made 


2 


CRASH 
Of Humility. How neceſſary it is 15 
J. g 


Jun Saviour has fo often pronoun- 

ced the humbleft, the greateſt in the 

i often 

i place greateſt ex- 

altation to the e condeſcenſions: he was 

himſelf ſo illuſtrious an example of _ 
neſs 


Of Hunility. 
neſs of heart, of poverty of ſpirit ; and the 
oy e 
crown, to be the reward of his Bumilicy, 
Phil. ii. that I can never think, that man 
can ever riſe to a more eminent height, 
than that to which the imiration of this 
virtue of Chriſt will advance him. The 
more perfect therefore man is, the more 
_ bumble muſt he be too: the clearer view, 


and the more aſſured hope he has of hea- 


ven, the more unconcerned muſt he be for 
all thoſe things which the world pays a 


reſpe& and honour to, the more he muſt 


be above them: the more fervent his love 
of God and his neighbour grows, the more 


confidently muſt he place all his glory in 


this one ing, the conformity of his af- 
fections and life 


Then is he perfe#, and the ſame mind is in 


bim that was in Chrift Feſus. Finally, The 


more he knows God, the nearer he is admit- 
1 communion with him; the more 
P 

tance he ſtands from the divine Majeſty and 
Purity, and will proſtrate himſelf even in- 
to duſt and gſbes 
man admires adores, obey 


loves, reli 


truſts, and reſigns up himſelf, and all that is 
Ne: 5 


1 He is nothi * 

own eyes; he pretends to nothing 

dne nothing, or any other title chan 
that 


? 


to that of the 3 eſus. 


re him. The perfe# 
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ea how infinite diſ- 


132 


Bimſe 
compares not himſelf with hers 2 7 


Of Hunility. 


that of the and bounty 
whatever as has, he —_ 
to che on of God; —_ the 


1 7 A 2 7 fon 


of God? 
9 


the 
Lord. 1 


proves his own work, that be may have re. 
goicing in himſelf alone, and not in another, 
Nothing but zeal for God, or charity for 
man, can put him upon the aſſerting his 
own merit or ſeryice ; but when he glories, 
it is like St. ohh ot * N that 
the power 0 him. 
Need I t Gif me on it of humi- 
lity ? Surely tis conſpicuous to every one 
that thinks at all. Great is the peace and 
reſt of the humble ſoul here; and great will 
be his glory hereafter. > Who loves not 
the world nor the things of it, the lu pri 
io 71 the luft of Be 1 and the pri 
e, enjoys a perpetual calm and fe 
Me Lin There is no object hi oh can 
file any ſtorm in him; there is not 
that can breed in him uneaſy deſires and 
fears. He, that loves the Father, is fixed 
on an immutable and perfect good; and 


| he that now quits all for God, ſhall one 


rticipate of the fulneſs of God, and that 


Need 


Of Humility. 
Need I invite and exhort man to humi- 
liey? Need I guard him againſt ſpiritual 


pride? One would think *twere altogether 


ufeleſs to attempt it. Is it poſſible, that the 


creature ſhould think himſelf ſo indepen- 
dent of his Creator, that he ſhould be able 
to pay him more ſervice than were due to 


him? Is it poſſible, that man ſhould ſet ſuch 
a rate upon his own righteouſneſs, as to 


think it capable of deſerving the utmoſt. 


| rewards that an infinite God can beſtow 
upon him? Is it poſſible, in a word, that 
nan, poor, frail, ſinful nan; man, that 


can do nothing that is good, but by the 


aſſiſtance of divine grace; man, depraved 
and corrupted in his nature, and but a ve- 


y ill husband of grace; is it poſſible, I 


y, that man ſhould be proud towards 
| God, towards that glorious: and incompre- 


henſible Being, who is the Creator and 


Lord, the Monarch and Patron, the God 
and Father of heaven and earth? But as 


abſurd as this is, univerſal experience 


| teaches us, that humility, true humility is 
2 hard leſſon; and that very excellent per- 
ſons are not out of the danger of falling 
into vicious elations of mind. In 2 
therefore to promote the one, and ſecure 


us againſt the other, I will propoſe theſe 


two or three conſiderations. 


F f 1. Thas 


#33 
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For proof of this, I will not fly to 


Of Humility. 


1. There never was mere man yet, that 


did . Bore of $20 AI 
2. Man 1s creature _ 
upon him, and has received all from him; 


and therefore let him do the utmoſt he can, 


he does no more than his duty. 


3. God ſtands in no need of our ſervice; 
and *tis our own, not bit intereſt we pro- 
mote by it. 


1. There never was mere man yet, Ec, 


corruption, or fins of infirmity. Alas ! I 


need not. 3 Rom. i. and ii. and 
iti. ch, lays the foundation of juſtification | 
by faith, in the univerſal defection and de- 


pravation of mankind. . They are alt 
ther gone out of the way, there is none 


| doth good, no not one. And what fins he 


there charges the world with, the cat 
he gives us of them will inform us. 
= we = — than 1 anſwer, the 

t o oſpel, preventing 
—— er Gol has undoubtedly given a 
— 3 to the progreſs of ſin in the 


world: but ſince no man can be juſtified, 


but through faith in the blood of Jeſus, 
tis plain that we too mult be concluded un- 
der ſin. And tho? owr fins may not in 
the number or ſcandal equal eirs; 2 

1 


1 
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Of Humilit y. 
we ought to remember too, that every ſin 
is the more providing the more volunta- 
ry it is; and the greater the grace is which 
it reſiſts and deſpiſes. But what need I 
—— ſelves with the Few or Gen- 
_ What need I prove by argument and 
ori 
will live without ſin? I mean mortal fin. 


Wbo ever yet looked back diligently into 


his paſt life, and did not meet with ſtains 
and deformities enough? When I conſider 
what legions of fins are ranged under thoſe 


two banners of the devil, the filthineſs of 


the feb, and of the ſpirit; when I call to 
mind envy, diſcontent, murmuring, dif- 
truſt, pride, covetouſneſs, ambition, wil- 
5, contention, frowardneſs, paſſion, 


diſſimulation, falſhood, flattery, and a 


thouſand other fins ; aud when I reflect up- 


ture, and the almoſt innumerable tempta- 


tions to which we are expoſed, I muſt con- 


ſeſs I am not at all ſurpriſed to think, that 


by a covenant of works: and when ever I 


uitting themſelves from the guilt of 
— . wickedneſs, I e 
their ignorance and partiality, than their 
innocence. And yet, after all, a good man 
is not to examĩne - only * 
2 * 


„that no man ever yet lived, or 


on the weakneſſes and propenſions of na- 


no fleſh can be juſtified in the ſight of God 
hnd any upon a death-bed, as I do ſome, 


| 
| | 2 
18 
1 1 
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heart, w 


__ Of Humility. 


the evil that he has done, but alfo concer- 
ning the good which he has omitted. He 
= 4 how * — he Nr — 
of that pove ſpirit, a ri 
fich — bs have — _ to: 
and how far he has been wanting 1n thoſe 
duties which a thorough zeal would have 
puſhed him on to. And when he has done 
this, let him be proud it he can. 
2. Man is the creature of God, depends 
upon him, and has received all from him. 
And therefore let him do the utmoſt he 


can, he does no more than his _ uy 
m. He 


ſtrictly ſpeaking, cannot merit of 

that will pretend to merit, muſt be his own 
maſter; he muſt have a right over his own 
actions; he muſt be free to diſpoſe of his 
affections and ſervices as he pleaſes. For, 
if he be antecedently bound, if he hath no 
liberty, no freedom, no right to diſpoſe of 
himſelt, or any thing he is poſſeſſed of, tis 
plain ſuch an one cannot merit. And this 


is the direct caſe between God and man. 


God is the great Lord, the great Proprie- 
tor of heaven and earth. He that gives 
alms, does but reſtore a part of what God 
tent him: he that takes patiently the lob 


of goods, or health, or triends, does but 
” back what he had no right to retain: 
ie was but tenant at will, and had no right 


to any thing longer than God thought fit 
S 0 


18 . 


TY © S TY PP”; W—_ w 


"AS we. k. A VS TS WW WW ww: nn” — ä 


Of Humility. 


to continue it. And in all other inſtances 


of duty the caſe will till be plainer. If 
he adore and worſhip God, there is infinite 
reaſon that he ſhould ; for he depends up- 
on him for his being and preſervation. If 


be love God never ſo much, God has deſer- 
ved much more than he can pay him: not 


wy the enjoyments of life, but even life 
it ſelf, being derived from him. From 


this argument it will follow, that it is im- 


poſſible for a creature to merit of its Crea- 
tor : angels themſelves never could. For 


might it not be ſaid with as much truth 


concerning them, as concerning man, Who 


made thee to differ ? Or what haſt thou which _ 
thou didſt not receive? And if thou baſt re- 


ceived it, why doſt thou boaſt as if thou hadſt 
not received it? 1 Cor. iv. 7. And the 
ſame — be concluded concerning Adam 

in Paradiſe, For I demand, had he kept 
the covenant of God, had he done this by 

divine grace, or by his own ſtrength? it 
by the grace of God, as divines generally 
bold, then may we apply the expreſſion of 
St. Auſtin to Adam, as well as to any one 
now under tlie diſpenſation of the goſpe/ : 


that when God rewards the works of man, he 


does only crown in him his own gifts. But 


ſuppoſe he had done this by his own na- 
tural ſtrength : were not the endowments 
of nature, as much the gifts of God, as 


. the 
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tranſact with him, as free, and maſter of 
himſelf: but this is all infinite condeſcenſi- 


infinite 
of the life and happineſs he has once con- 


Of Humility. 
the endowments of grace? The one were 
natural, the other ſupernatural gifts : both 
grfts ſtill, tho? of a different kind. If it be 
here objectea, if this be fo, how comes St. 


Paul to affirm, To him that worketh is the 


reward due, not of grace but of debt? Rom. 
iv. 4. I anſwer, firſl, God ſeems, when 
he enters into covenant with man, to ſuſ- 

nd, or lay afide the natural right which 
— has over him as his creature; and to 


on, Secondly, It ſeems unſuitable to the 
neſs of God, to bereave man 


ferred upon him, unleſs he forfeits it by 
ſome demerit: The gifts and calling of God 
are without repentance; nor can I think 
how death, which has fo much evil in 1 

could have entered the world, if fn ha 

not entered it firſt, In this ſenſe, un/inning 
obcdience gives a kind of right to the con- 
tinuance of thoſe good things, which are 


at , the mere effects of divine grace and 


bounty. Laſtiy, A covenant of works be- 
ing once eſtabliſned, tis plain, that as fin 
ferfeitslife, fo obedience muſt give a right 
to it : and as the penitent could not be re- 
ſtored, but by an act of grace, ſo he that 


|  commitsno fin, would need no pardon. But 


then life it ſelf, and an ability to work righ- 
v4 ef F teouſneſs, 


Sans ss gsgrrrregas 


Jerez 


teouſneſs, muſt be owi 28 
dent to the covenant : ſo 

would have whereof to boaf rative- 
ly, with reſpe& to orbers who fell; but 
not before God. The ſum of all is, man 
has nothing to render to Ged, but what he 
has received from him; and therefore can 
offer him nothing but his own which is no 


e him holding all things independent 
4 Col. Can the ſervice of a few: days 
merit immortality and glory, angelical 
perfection, and a crown? He muſt be 
mad 
dares 
3. God ſtands in no need of our ſervice; 

and tis our own, not 55 intereſt we pro- 
mote by it. 'The foundation of merit a- 
men is impotence and want: the 


this. 


ſubject; the ſubject the protection of the 
pon : On needs — — and ha 
of the poor; t rt 
— — the a AnOGS thus 
in imaginary, as well as real wants. The 
luxury and pl 


ea ſure of one, muſt — 2 
ded for and ſupported by the care a vigh- ; 


b 
lance of others: and the pomp and a 
pride of 2 world cannot ſub- 


f 4 BE 
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uch an one 


. goon foundation for merit. But ſup- 
poſe him abſolute maſter of himſelf; ſup- 


ado Had and preſumption, that 


08 wants:the forvice and jeibuts of o 


3 


volt, or rebel, 


| wiſdom; to d 


Of Humility. 


ſiſt, but on the ſervitude of the other. In 
| theſe caſes therefore, mutual wants create 
mutual rights, and mutual merit. But 


this is not the caſe between God and man. 
Cod is not ſubject to any wants or neceſſi- 
ties: nor is his glory or happineſs capable 
of diminution or increaſes. He is a Mo- 
narch, that needs no tribute to ſupport his 

grandeur, norany ſtrength or power belides 

is own, to guard his throne. If we re- 


fit im. He has all Fulneſs, all Pe 
in himſelf ; he is an almighty and all- ſuffi- 


cient God. But on the quite contrary, tho 


God have no ants, we have man /: and 


tho? his Ma and felicity be ue to to 
no vicilitude 1 are fabjed, to many. Our 


| ſervice to God therefore is our own intereſt; 
and our obedience is deſigned to procure 
our «wn advantage: we need, we daily 


necd his 8 and protection we de- 
pend intire * 2 on his favour and patronage : 
12 bim wwe live, and move, and our be- 


ing : and from him, as from an inexhauſti- 


ble fountain, we derive all the ſtreams of 
good, by which we are refreſhed and im- 


proved. To know, and love him, is our 
epend upon him, our 
neſs and, ſecurity ; to ſerve. and worlhip 


hin, e and liberty; ein 


we cannot injure him: if 
we be loyal and obedient, we cannot — 


Of Humility. 
him will be our heaven; and thoſe glim 
2 his . Which we are v — 
Spirit 5 this = are the 
Or it. Ihis 1s 
— voice 75 3 E 
t, and every ect 
2 1 down from . Far of liebe? 
Jam. i. 17. / I were hungry, I would not 
tell thee ; 15 the world is mine, and the ful. 
neſs thereof, Will T eat the fleſp of bulls, or 
drink the blood of goats? Offer unto God 
thankſgiving, and pay thy vows 77 the mo 425 
high : and call upon me in the da —_ trouble; 
I will deliver oo 3 thou ſhalt glorify me, 
Pſal. I. 12, 1 I the 86 righteous, 
what giveſt t 2 — ? wickedneſs 
may hurt a man, as thou art, and thy righ- 


teouſneſs may profit the ſon of — Job | 
Xv. 7, 8. 
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Of the Impediments 
— 8 1 
Of the Impediments Perfeftion, Five 


Inpediments reckoned up, and infifted on. 
1. Too hoſe a notion — 2. An 
opinion that Perfeftion it not attainabl. 


3. That religion is an enemy to plea 
2 py, the world. — 
mit of the fleſh. The whak . 


with a 6 


b | "HO! I have been all along carrying 


alk the defign of this ſton, that is, 
nod obftacles of Perfe#ion; 
— I I eaſily 1 — there might be ſome 
which would not be reduced within the 


compaſs of the foregoing beads : for theſe 


therefore I reſerved this place; 9 


Ave. 


$ 1. Some — to have nl 
ſuch a notion of religion, as if moderation 
_ were as neceſſary as any where elſe. 
ey look upon zeal as an exceſs of righ- 

bn fog and can be well enough con- 
tent co want degrees of glory, if they can 
but fave their fouls. To which end they 
can ſee no —_— of Perfection. Now 
I would beſeech ch ferically to lay to 


heart, that falvation and damnation are 


ET s of no common importance : and 


EFS 82.8 8 


e 


_—_ 


therefore it highly concerns them not to be 
miſtaken in the arion they form to them- 


ſelves of re/igron. For the nature of thi 

will not be altered by their fancies; nor 
will God be mocked or impoſed on. If 
we will deal ſincerely with our ſelves, as 
in this caſe it certainly behoves us to do, 
we muſt frame our idea of religion, not 
from the opinions, the manners, or the fa- 


EI ES 
' Fures, we mut not in 4 
our own inclinations ; but we — * * 


of the duties they br by thoſe 
nd 
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ſcriptions of them, by thoſe properties and 


eſſects, which we | 


6 
world, and the body: 4 
platform, or model of religion, ſui 
it 


right-hand. We ought always to remem- | 
ber too, that the — * in 


ſcripture to dili and that the moſt 


earneſt and indefatigable ones, to vigilance, 


to fear and trembling, to patience, to ſted- 
and ſuch like, are utterly incon- 

ſiſtent with an eaſy, lazy, gentile religi 

That the 4% of Jeſus is the faireſt and ful- 
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Of the Impediments 
left comment on his dodrine : and, that 
we never are to follow the examples of a 
corrupt world, but of the beſt men, and 
the beſt ages. This, this one thing alone, 
will convince us, what endeavours, what 


virtues are neceſſary to gain an incorrupti- 


ble crown. See with what eagerneſs the 
2 of Jeſus preſſed towards the mark ! 

with what courage, nay joy too, 
. ee e ee bo? 
generous were their a/ms! ſo that the 
riches of their liberality were conſpicuous 
in the very depth of their poverty. What 
plainneſs and ſingleneſs of heart; what 


race «and warmth, what peace and joy | 


wed it ſelf in their converſation! what 
modeſty, what humility in their garb, de- 
rtment, and the whole train of life 
—— frequent, how fervent, and how long 
too, were their prayers and retirements! 


In one word! the ſpirit and genius of a 
diſciple of Chriſt diſcovered it ſelf in all 


they ſaid and did : and the virtues of their 
lives did as evidently diſtinguiſh a Chri/tzan 
from a Jew or Pagan, as their faith. 
How lovely was religion then ! how full 
its joy, how ſtrong its confidence! then 
did Chriſtians truly overcome the world : 


then did they live above the body: then 
was the Croſs of Chriſt more delightful, 
than the eaſe or honour, the pride or 
then did * 

| * 


pleaſure, of a ſinful life : -/ 
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of righteouſneſs by faith. Let us now com- 
pare our lives with theirs, and then ſit down 
content with poor and beggarly attainments 
if we can. us put our virtues in the 
inſt heirs; and, if we have any 
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ly, through the Spirit, wait for the hope 


modeſty, the inequality will put us out S 


countenance: we ſhall bluſh at our vani- 


ty; and ſhall not have the confidence to 
expect the ſame crown, the ſame kingdom 
with them. But as too lax à notion of 
religion is apt to beget too much indiffe- 


rence and unconcernment; ſo will it be 

aid, too exalted an one is apt to beget de- 
Hair e which is a ſecond and no leſs obftacke = 
of Perfetion, Ke | 


b. 2: Many there are, who, forming 
their judgment upon the ſlips and defects of 
good men, and the corruption of human 
nature, Conceive Aber belters SP 

imaginary notion. I ieve i 
rag gras; — apt man is to fall 


ſhort of his duty, *tis very fit that the rule 
ſcribed him ſhould be exact; and that 
ſhould be. frequently preſſed, and exhor- 
ted to Perfection: but that the thing it e 
is too difficult for mortal man to attain in 


this life. But tothis act ion I muſt oppoſe 


theſe few things, which I believe will be ſuf 


ficient to remove it. 


1. The 


the foul and the body, that there is no 


Of the 3 


to Per felhion, the eaſier, as well as 
ter, is religion. And therefore, whoever 
ſtartles at the difficulties, which lie in the 
way to an exalted virtue, has as much rea- 
fon to be ſtartled at choſe which will en 
counter him in his firſt entrance upon re 
Sion: and yet ns? ws muſt be conquered. 

2. Thea dite of g. 
on, does but 1A. We 
e —— 
will attain tranquillity 
mind, we mortify and reduce the 
appetites of the lady: if, on the other 
hand, we propoſe to gratify. the appetites 
of the bod, and enjoy the pleaſure of fin, 
we cannot do fo * offering much 
violence to the mind. And if this be ©; 
if ſuch be the war and oppoſition between 


peace and 
| ky but by the reduction and morti- 

tion of the one. or the other; then it 
will be cafy to reſolve what we are to do. 
For thoſe which atheiſts themſelves 
make to of man 


n, proclaim the fe 


way to a true and well · ſettled 


to be the ruling and nobler part of hn. 


rigor is the more vital, the more 
tender and ſenſible part of us: and conſe- 
quently the affliction of ches muſt render 
us ar more * than any hardſhips 


— _ % - 
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frye of but ſhame and ſons | 
of in: that no man ever | 
# Nils fut; bur 


has both been 


% . 
my 
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or difficulties virtues can impoſe upon the 
body.” 3. Whatever be the Hcrtries of 
virtue, they will ſoon vaniſh, if we often 
call to mind, that and joy are the 


his reſiſting and conquering 

no man ever yet did not repent of follow - 
ing them; unleſs he died as much a brute 
as he tived': that heaven is a cheap pur- 
chaſe, whatever it coſts us; but the plea- 
ſure of ſin a very dear one, how eaſily 
ſoever we come by it: and finally, that 
we are not our own maſters: is a 
Cod to whom we ſtand accountable for 


our actions: and conſequently, whether 


we will, or will not, we muſt either un- 


dergo the hardſhip and diſcipline of vir- 
and puniſh- | 


tue, or the eternal p 
ments of he re 1 e 925 ui, 
opinion o impeſſibility o eftion 
Bb and cheriſhed by thoſe 
wild ſchemes of it, which have been drawn 
by the hands of a flaming, indeed, bur an 


indiſcreet zeal. But I have here recom- 


mended to the world, no fantaſtick, or 
enthuſiaſtick Perfection. I have advan- 
ced no heights of virtue, but what ma- 
ny do, I hope, at this day actually feel 
and experiment in themſelves : none, I 
am ſure, but what the Followers of the 


bleſſed Fefics actually attained and practi- 
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ſed. Be ye followers of us, ſaid the apoſtle, 
as "We art g, Chriſt. 25 lives were as 
bright a rule as their doctrine: and by 
their own actions they demonſtrated the 
pow wer of the faith they taught. They 
2 not, like the Scribes and Pbariſces, bind 
beavy. burdens upon others, and not move 


them with their fin 2 they did oh > like 
t 


Plato and Ariflotle, magnify tem 

and modeſty at the tabernacles - 4-9-4 
vals of princes ; nor commend the plea- 
ory, of wiſdom in the gardens of Epicu- 


but they /wved as * taught, un- 


ſp red by the pleaſures, unbroken by the 
trocbles of the ery modeſt, ad e- 
q=b and heavenly minded, in honour or 

iſhonour, want — abundance, liberty or 


priſon, life or death. Let us then no lon- 


ger object or diſpute, but with faith and pa- 


tience be followers of thoſe who have in- 
herited the promiſes: being 2 244 
with a cloud of witneſſes, let us la 


every weight, and the ſin which doth ſo oy 


fily beſet us; and let us run with patience 
he race that is ſet before us, looking unto 


Je eſus the author and finiſher of our faith; 
+ for the joy that was ſit before him, en- 


Sed the Croſs, deſpiſing the ſhame, and is 
fet down at 15 — t * 5 


nd of the throne of 


God, For conſide % him N endured fuch 
contradiction of ſinners againſt himſelf; keft 
ge be wwearied and f. aint in your mind, Heb. 

Xlls 


S 
mac 


8 K 
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e Perfection. 
xii. 1, 2. I have done with 
endeavour to ten or ſhun the di 
of religion, not to conquer them. 


ulties 


„ 3. There are others, who will look 
| this ſetting up the doctrine of Per- 
23 as a defign againſt the pbaſures of 


mankind. What, ſays ſuch a one, ſhall I 
let go my preſent pleaſures out of my hands, 
to hunt after I know not what, and I know 
not where? Shall I quit pleaſures that are 
every-where obvious, for ſuch as have no 
being, it may be, but in ſpeculation ? or 
at leaſt, are never to be enjoyed by any, 
but ſome few rare and happy creatures, 
the favourites of God and nature? Plea- 
ſures, that have matter and fubſtance in 
them, for ſuch as I can no more graſp and 
reliſh than I can dreams and viſions? But 
to this F anſwer, This pretty talk is all but 
ſtupid ignorance and groſs miſtakes. For, 
1. As to innocent and virtuous pleaſure, 
no man needs part with it. I endeavour 
not to deprive man of this; but to refine 
and purify it. And he, that prefers either 
filly, or vicious pleaſure before religion, is 
wretch 

ligion is full of phafure. Had we but once 
arrived at true purity of heart, what could 
be fo full of pleaſure as the buſineſs of re- 
ligion? What can be more delightfu!, than 


bleſſing and praiſing God, to a grateful foul ; 
G g 


Allelu- 


— 


who 


miftaken For, 2. Perfect re- 
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 Allelujabs, to a foul ſnatched from the 
brink of deſtruction, into the boſom of 


its Maſter? What can be more tranſport- 
ing than the melting tenderneſſes of a holy 
contrition, made up, like Mary Magdalert's, 
of tears and kiſſes, ſorrow and love, humi- 
lity and glory, contuſion and confidence, 
ſhame and joy? What can be more tranſ- 
porting than love, the love of a Chriſtian, 


when he is all /ove, as God is Love; when. 


he defires nothing in heaven nor on earth, but 
God; when all things are dung and droſs to 


him, in compariſon of Jeſus ? 4. If the plea- 
ſures of the world more — 


than thoſe of religion, tis becauſe our 

is weak, our love imperfect, and our life 
unſteady. A conſtant and exalted pleaſure 
is, I grant it, the fruit of Perfection alone. 
The peace and joy of the Holy Ghoſt rei 
no-where, but where that zeal and love, 


Which is an effe& of the fulneſs of the 


Spirit, reigns too. I had once 15 ſed 
to have inſiſted on the reaſons of this here; 
but this labour is prevented, for they are 
very obvious to any one who hath read the 
chapter of Zeal with ſeriouſneſs and atten- 
tion. Laſtly, What is inſinuated in the 
objettion, that the pleaſures of the world are 
more numerous, or obvious, than thoſe of 
religion, is altogether a falſe and ground- 
leſs fancy. In every place, and in every 
ſtate, do the pleaſures of virtue wait . 


g 8 2. 
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. Fefe. 
the perfect man. The lik 
perfect man. N not, like 


thoſe of the body, on at things that 
are not in our power; but only on God, and 
our own integrity. But this part of the 
objection I have, I think, for ever baffled, 
ect. 1. chap. 4. Theſe obſtacles of Perfec- 
tion being thus removed, and the mind of 


man being fully convinced of the happineſs 
that reſults from a ſtate of Perfection, and 
of his obligation to ſurmount the difficul- 


ties which obſtruct his way to it, there 
ſeems to be nothing now left to diſappoint 


the ſucceſs of this diſcourſe, but ſomewhat © 


too much fondneſs for the world, or ſome- 
what too much indulgence to the body ; 


which I am next, tho? but very brieſy, to 


conſider. 
6. 4. There is a love of the world, 


- which tho? it be not, either for the matter, 


or degree of it, criminal enough to deſtroy 
our ſincerity, and our hopes of ſalvation; 
u is it ſtrong enough to abate our vigour, 

inder our Perfection, and bereave us of 
many degrees of pleaſure at. preſent, and 
50 hereafter. The indications of this 

ind of love of the world, are too much 
concern for the pomp and ſhew of life; too 
much exactneſs in the modes and cuſtoms 


of it; too quick a ſenſe of honour and re- 


putation, pre-eminence and — too 
much haſte, and too much indul 


1 rich, 


ry to grow - 
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to load our ſelvet with thick and beavy clay 


| Had the young man in the goſpel done this 


| tha been as much taken up 
would have made the ſame — dis 
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rich, to add houſe to bouſe, land to land; an 


£00'brisk a reliſh of the pleaſures of th 
world ; too great a gazety of mind upo 
the ſucceſſes ; too much deje#iox upon th 
diſaſters and diſappointments of it; to 
much care, and too much diligence ;-anin 
cumbring and embroiling one's felf to 
far in wor\dly affairs; too much diverſiot 
too much eaſe. Theſe, I fay, are the 


ptoms of a mind tainted with a love of th 


world, tho? not ſo far as to ſickneſs an 
death. However,” it will be 4 
check the vigour, and dilute the reliſh « 
the mind. Now, the only way to ove 


come this defect, and to captivate the min 


entirely to the love and ſervice of religio 
and virtue, is to conſider frequently an 
ſeriouſly the rewards of Perfection, th 

ſure that will attend it in another lit 


had he had as lively a notion, and as tru 
an eſtimate of the riches of eternity, as b 


had of temporal ones, he would never hav 
gone away forrowfil, when he was adviſe 
to have exchanged 


the treaſures of eart 
for thoſe of heaven. Had the ſoul of Ma- 
5 


thoughts of eternity, as that of 


— 


They who often think, how ſoon the fi 


ſhiop, the pomp and 9 


— | 
and how much better their 


is than their earthly, how 
and how much more 
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and devou „ 
wherein Cbriſt, ubo is our n 

and we alſo appear with him in glory, that 
he comes to bve and bng for it; fuch an 


— pa no great 


iſs, but f = 
doing the Lord : wha degroes | 
| $5, Woky the Lind: whore 


nature, will all vaniſh ; — | 
— but for works; no 
ambition, but for g/ory ; mean, that which 


is eternal, In the purfute of ch, will he lay 
out-the and vigourof his mind, for 
that he will retrench his profit, 
will deny his pleaſure, for | 
content to be 9 — e; 

for if the w be once crucified to him, he 
br Au nne bear the being crucifi 
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we ſhall miſcarry. The 


falls of 


and longs 
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FS. 5. Afﬀeer all, there is an 4nfirmity in 
the fleſb, againſt which if we do not guard 
our ſelves, if we do not ſt e heartily, 
rit 15 willing, fad 

our Saviour, but the fleſh is weak. Without 
much care, and much watchfulneſs, the vi- 
gour of our minds will be relaxed; the ex- 
ultation of our ſpirits will flag and droop; 
and we ſhall ſoon loſe the reliſh there is in 
religion. The more effeQtual remedies a- 
gainſt this frailty and fickleneſs of our na- 
irft, Godly fear ; and this 


the purity and preſence of God, the ſtricb- 
| . 


come, the loſs of an eternal crown, the ter · 
rors of eternal puniſhment, the number 
and h of temptations, the deplorable 
greateſt ſaints, and the conſci- 
ence of our own weakneſs, will not-fail to 
work in us. Let us then, not only begin, 
but alſo perfect bolineſs in the fear of God 
Bleſſed is be that feareth akvays. Secondly, 
The 2 hope ; of hope, that waits 
or t 


naan ; this will fill the mind often with the 
beauties and the glories of eternity; this will 
often call to our thoughts, the ſecurity, the 


reſt, the tranſports of another world, the love 


of God and of Jeſus, incorruptible crowns, 
the hallelujahs of angels, the ſhouts of vic- 


| TM coming of our Lord. This | 
will invite us often to take a view. of Ca- 


J ef. 
tory, the fruit of the tree of life, the 
penny a object — 

very w us out © 
our -weakneſs and cowardiſe; every ſuch 
thought will upbraid us out of our lazineſs 
and negligence ; we ſhall hear always ſoun- 


ding in our ears the words of Fefis to his 


diſciples, What ! can ye not watch with me 
one hour, and yet do you expet# to reign 


with me for ever £ Or thoſe to the Church 


of Laodicea, To him that overcometh wil! 


I grant to fit with me upon my tbrone; as I 


have overcome, and am ſat down with my 


Father on bis throne. 


And now, Reader, if you find I have 
done you any ſervice, if you think your 
ſelf under any obligation to me, the return 
* an you is, that you will ff offer 
praiſe and thanks unto God; and next, 
whenever you are in the vigour of the 
ſpirit, and the ardors of faith and love be- 

re God in prayer, put up theſe, or the 


like petitions tor me, which I now offer up 


for my ſell. 


þ 
4 * : 


O my 


— 


Goodneſs, 


5 e, I can never be ſari 


[ 6 


| d, and my Father, increaſe the 
F tby Spirit in me. Enable me to perfett 
in thy fear, and to bold faſt the led. 
Fu erat Pardon all 
EL EL TS 

e ces f 
2 au 1 "fg We 
able , thy infinite bounty 


„ conc recompenſe our fincere eu. 


 deavours to 


e t let me 
reward from thee; 7 Ee 5 


vouchſafe to be my reward. J 
ever thought my ſelf unworthy to 22 put 
Zange end, Majchy O thou glorious and 
incomprebefile Majefy e 

own Spirit, hindled this ambi- 
tion in me. Bebold ! what manner of love 
& this, „ 
GOD! theſe are the words of thy 


$8. John: 2 . 


and now therefore my 


ver be at reſt, E e, 


: which vouchſafe. me, I 
beſeech thee, of a mercy and thy faithful 
25 by the fi ſufferings and interce, fon 9 of thy 
dearly belrve _ 


have 5 


